


Hrant Dink Vakfi, Hrant Dink’in, 19 Ocak 2007°de,
gazetesi Agos’un oniinde o6ldiiriilmesinden sonra, benzer
acilarin yeniden yasanmamasi igin; onun daha adil ve
Ozgiir bir diinyaya yonelik hayallerini, dilini ve yiiregini
yasatmak amaciyla kuruldu. Etnik, dini, kiltirel ve cinsel
tiim farkliliklariyla herkes icin demokrasi ve insan haklari
talebi, vakfin temel ilkesidir.

Vakif, ifade 6zgiirliigiiniin alabildigine kullanildigi,

tiim farkliliklarin tesvik edilip yasandigi, yasatildigi ve
gogaltildig, gegmise ve gliniimiize bakisimizda vicdanin
agir bastigi bir Tuirkiye ve diinya igin ¢alisir. Hrant Dink
Vakfi olarak ‘ugruna yasanasi davamiz’, diyalog, baris,
empati kiiltiiriiniin hakim oldugu bir gelecektir.

Hrant Dink Foundation was established after the
assasination of Hrant Dink in front of his newspaper Agos

on January 19, 2007, in order to avoid similar pains and to
continue Hrant Dink’s legacy, his language and heart and his
dream of a world that is more free and just. Democracy and
human rights for everyone regardless of their ethnic, religious

or cultural origin or gender is the Foundation’s main principle.

The Foundation works for a Turkey and a world where
freedom of expression is limitless and all differences are
allowed, lived, appreciated, multiplied and conscience
outweighs the way we look at today and the past. As the
Hrant Dink Foundation ‘our cause worth living’ is a future
where a culture of dialogue, peace and empathy prevails.
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Ilil devam eden kiiltiir varliklari arastirmasinin adimlarindan biri olan bu ¢alismayi,
Agos’un kuruculari arasinda yer alan ve Ermenice sayfalarinin editorliigiini yapan,
yillardir Anadolu’yu karis karis gezip Ermeni yapilarinin izlerini siiren ve
bu calismalarin ilk tohumlarini, Agos’ta yazdigi yazilarla atan,

28 Mart 2015°te kaybettigimiz Sarkis Seropyan’a adiyoruz.

Haziran 2012, Kayseri, Agirnas koyii

June 2012, Kayseri, Agirnas village

We dedicate this book, which is a part of an ongoing research on cultural heritage
of several cities, to Sarkis Seropyan, who passed away on March 28, 2015.
Editor of the Armenian section of Agos weekly newspaper, of which he was also among the founders,
he had laid the foundations of this work by sharing with us his pursuit of the traces of Armenian buildings
in different corners of Anatolia in his columns in Agos.

Seksen yil 6nce, Sivasli bir ailenin ilk cocugu olarak Istanbul’da
diinyaya geldi. Heniiz iki yasindayken 6ksiizliigii tatt. Once Do-
lapdere’deki Arti Girtaran’da, sonra Esayan Okulu’nda, Muslu
biiyiik aziz Mesrob Masdots’un yarattigi alfabenin 6grencisi
oldu. Oksiizliigii, liseye, iiniversiteye devam edip giizel sanatlar
egitimi almasina elvermedi. Is hayatina atildi. Sogutmacilik ala-
ninda miitevazi bir galisan oldu.

Sonuna kadar Aziz Mesrob’un takipgisi olarak kaldi. Doymak
bilmeyen bir okurdu. Ermeni tarihgiliginin babasi olan Aziz Mo-
vses, Oliimsiiz romanci Raffi, en sevdigi dostlari oldular. Onlar
araciligiyla, atalarinin topraklarina 6mrii boyunca bagli kaldi.

Askerlik yillarinda, bu topraklara olan bagi daha da pergin-
lendi. Ilahi bir tesadiifle, askerligini, atalarinin dogum yeri olan
Sivas’ta yapti.

Cok geng yasta aile ‘reisi’ oldu. Hem anneannesine, hem de
annesine bakti.

Evlendi, iki cocuk, iki de torun sahibi oldu.

Atalarinin topragi onu her daim gagirdi. Dort-bes kisilik,
kiigiik bir grupla ¢iktigi Anadolu gezilerinde Kayserili dostu
Ber¢ Kamparosyan’la yoldaslik etti. Uzaktaki bir koy kilisesi-
nin veya manastirin kalintilari onun degismez ziyaret yerle-
riydi. Mus’taki Surp Garabed Manastiri’na adak ziyaretine gi-
derken, Ganagyan’in 6liimsiiz eserini mirildaniyordu: “Cangli,
muradimi ver bana...”

Yillar boyu siiren geziler ve okumalar iiriiniinii vermeye
basladi; Istanbul Ermeni basininin sayfalari onun yeni calis-
ma alanina doniistii. Jamanak’tan Marmara’ya, Kulis’ten Surp
Pirgi¢’e, her gazete ve dergide gezi notlari, anilari ve arastirma
yazilan yer aldi. Ermeniceden Tiirk¢ceye masallar ve kitaplar
cevirdi. Ermeni yazinini, bu topraklardaki Tiirk, Kiirt, Alevi ve
diger tiim topluluklarin da tanimasi gerektigine inandi. Kalan
yillarini bu inanca adadu.

Yillar sonra kendini is hayatindan emekli etti. Ve ilahi tesa-
diif, bu noktada bir kez daha devreye girdi. Yolu Hrant Dink’le
kesisti. Aralarindaki fikir alisverisinin ardindan, baska arkadas-
larinin da destegiyle haftalik Agos gazetesinin ilk sayisini orta-
ya gikardilar. Boylece Agos’un iki ‘baron’u oldu: Baron Hrant ve
Baron Seropyan.

Gazetenin Ermenice sayfalarinin editorligiini tstlendi. Ofis-
teki kiigiik masasinin gevresi her daim ziyaretgilerle senlenirdi.
Bu ziyaretgiler her seferinde, Anadolu’nun kim bilir hangi kdyii-
ne, hangi sehrine, manastirina, aile koklerine ya da Ermeni gele-
neklerine iliskin sorulariyla gelirdi.

Sevgili arkadasi Hrant Dink’i kaybetmesiyle hayatinin en agir
darbelerinden birini aldi. Son giinlerine kadar, Agos ailesinin en
kidemli tiyesi oldu.

Ermeni Mimarlar ve Miihendisler Dernegi HAYCAR’In ‘gay-
riresmi baskani” olarak her yil Anadolu gezilerine onciiliik etti.
Ilerleyen yasina karsin, bu ziyaretler ona her seferinde giig katti.

Hayati boyunca iki ilkeye sadik kaldi: Atalarinin onurunu ko-
rumak ve adaletsizlige asla boyun egmemek.

Vagarsag Seropyan

He was born in Istanbul eighty years ago, as the first child of a
family from Sivas. He tasted the bitterness of becoming an or-
phan at the early age of two. First at Arti Grtaran in Dolapdere,
then at the Esayan School, he became a student of the alphabet
created by Mesrob Mashdots, the great saint from Moush. As
an orphan, he could not go on to study at high school or univer-
sity, or study fine arts. He started working as a humble worker
in the refrigeration industry.

He remained a disciple of Saint Mesrob till the end. He was
aninsatiable reader. Saint Movses, the father of Armenian histo-
riography, and the immortal novelist Raffi became his most be-
loved friends. It was through their mediation that he remained
attached throughout his entire life to the lands of his ancestors.

His ties to these lands were consolidated during his military
service. By divine coincidence he was assigned to Sivas, the
birthplace of his ancestors.

He became the ‘head’ of his family at a very young age. He
took care of both his grandmother and his mother.

He got married; he had two children, and two grandchildren.

The lands of his ancestors always beckoned to him. He or-
ganized trips to Anatolia together with his fellow ‘Kayserian’
Ber¢ Kamparosyan for groups of four-five people. The remains
of a faraway village church or monastery would be his primary
destinations. On his pilgrimage to the Surp Garabed Monastery
in Moush, he would whisper words from Garagyan’s eternal
work: “Cangli, make my wish come true...”

The trips he went on and the books he read over the years
eventually bore fruit; pages of the Armenian press in Istanbul
became his new field of work. He wrote travel notes, memoirs
and research pieces for every newspaper and magazine from
Jamanak and Marmara to Kulis and Surp Pirgig. He translated
fairy tales and books from Armenian to Turkish. He believed
that Turks, Kurds, Alevis, and all other communities living on
these lands had to know Armenian literature. He dedicated his
remaining years to this belief.

Years later, he declared himself retired. And then, divine co-
incidence intervened once again. His path crossed with Hrant
Dink’s. Following an exchange of ideas, and with the support
of other friends, they produced the first issue of the Agos week-
ly newspaper. Thus, Agos had two “barons”: Baron Hrant and
Baron Seropyan.

He became the editor of the Armenian pages of the news-
paper. Visitors that constantly surrounded it always livened up
his small desk at the office. These visitors would always come
with questions about who knows which village, city, monastery
of Anatolia, or about Armenian traditions, or their family roots.

He received one of the heaviest blows of his life when he
lost his beloved friend Hrant Dink. He remained the most senior
member of the Agos family until his final days.

As the “unofficial president” of the HAYCAR Association of
Armenian Architects and Engineers, he led annual trips to Ana-
tolia. Despite his advancing age, these trips became an invigo-
rating inspiration for him.

He remained loyal to two principles throughout his life:
Protecting the dignity of his ancestors and never succumbing
to injustice.

Vagarsag Seropyan
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Develi’nin kiiltiirel mirasini arastirmak tizere Ermeni toplu-
munun izini siiren bu kitap, Develi’nin gegmisindeki kiltiirel
cesitliligi ortaya koymayi hedefliyor. Erciyes Dagr’nin etek-
lerinde yer alan, iki Ermeni koyd, Everek ve Fenese’yi igine
alan Develi’nin gercek tarihi 6nemi ancak ¢ok kiiltiirlii mira-
siyla ortaya gikiyor.

Hrant Dink Vakfi 2014 yilindan bu yana siirdiirdigi kiiltii-
rel miras arastirmasi kapsaminda, Tiirkiye genelinde Erme-
ni, Rum, Yahudi ve Siiryani toplumlarina ait manastir, kilise,
sapel, okul, sinagog, hastane, yetimhane ve mezarlik gibi
yapilari kayit altina aliyor. Bu aragtirmalarin sonucu gesitli ra-
porlarin yani sira https://turkiyekulturvarliklari.org adresinde
interaktif bir harita ile sunuluyor. Bu arastirma kapsaminda
2015 yilinda, Kayseri’nin gokkiiltiirlii mirasina odaklanan bir
calisma, Ermeni ve Rum Kiiltiir Varliklariyla Kayseri basligiyla
kitaplastinlmisti. Bu kez, yiizyillar boyunca kendi iginde bir
kiltir yaratmis, Ermenilerin, Rumlarin ve Miisliimanlarin
komsu koyler seklinde, sonradan bir kasabanin mahallele-
ti haline gelmis, kendine 6zgii bir hayat yarattigi Develi’nin
hikayesini sunmayi hedefliyoruz. Bu anlamda, bu kitap, bir
yandan giiniimiiz Develi sinirlar, 6zellikle Develi merkezi tes-
kil eden alan iizerine odaklaniyor, diger yandan tarihsel ola-
rak Develi’yi olugturan civar kdylere ve bolgelere deginiyor.

Kitabin igerigini, Hrant Dink Vakfi’nin 2016 ve 2018 yillan
arasinda Develi lizerine yaptig1 arastirmanin sonuglari olus-
turuyor. Develi’de toplamda bir ay siiren iki saha ¢alismasi,
Istanbul’da ve Tiirkiye disinda yasayan Develililerle sozlii
tarih miilakatlari, literatiir taramalari ve Ermenice kaynaklar
lizerine yapilan arastirmalarla derledigimiz bilgileri bir araya
getirerek, Develi’ye biitiinliiklii bir bakis saglamayi denedik.
Bu kitap, ¢ yila yakin bir arastirmanin sonucunda, Deve-
li’nin Ermeni kiiltiirel mirasi ve yasamina dair son birkag yiiz
yillik degisimi ve 2018 yilina ait durumu ortaya koyuyor.

Develi’de yaptigimiz sozlii tarih miilakatlar, odak grup

toplantilarn ve cografi konumlandirma galismalan sayesin-
de topladigimiz bilgiler ve veriler, gesitli sekillerde kitaba
yansidi. Genis zaman araliginda farklilasan mekan adlan
ve hikayeler arasinda uyum saglamaya calisirken, Ermenice
kaynaklar Tiirkce ve Ingilizceye cevirirken saha calismasi
sirasinda aldigimiz notlara basvurduk. Ornegin Develi’nin
meshur Hag¢ Dagi, Ermenice tiim kaynaklarda gegse de masa
basinda arastirma yaparken, bugiin nereye tekabiil ettigi
bilgisine rastlamak pek miimkiin degil. Ancak, Develi’ye gi-
dip de Hag Dagr’ni sorunca, herkesin bu dagi bildigini, hatta
Ermenilerin bu dagin iizerinde yaptigi kutlamalari bile hatir-
ladiklarini gordiik.

Hag Dagi, Ermenilerin anilarindan derledigimiz mekan
ve hikayelerin yalnizca biriydi. Bu tiirden bilgileri ¢cogun-
lukla husamadyanlardan, yani ani kitaplarindan derledik.
Husamadyanlar, literatiirde ani kitaplari arasinda 6zgiin bir
tiir olarak yer aliyor. Anadolu Ermenilerinin, memleketleri-
ne dair tasvirler, tarih, adetler gibi gok gesitli bilgiler igere-
bilen bu kitaplar, kiiltiirel miras ¢alismalarn icin benzersiz
kaynaklar. Develi iizerine yazilan ili¢ husamadyan’i kaynak
olarak kullandik: Aleksan Krikoryan’in 1963 yilinda Paris’te
yayimlanan Everek-Fenese Hatira Kitabi, 1984 yilinda Bey-
rut’ta yayimlanan Khoren Kilicyan’in Everek-Fenese’nin Al-
biimii ve Husamadyani ve Hagop Arzumanyan’in 1935 yilinda
Kahire’de yayimladigi Everek Tarihi. Krikoryan’in eseri ozel-
likle birinci ve ligiincii boliimlerin yazilmasinda ¢ok etkili
oldu. Arzumanyan’in eserini de kitabin bir béliimii olarak
tam gevirisiyle sunduk. Bu tercihin sebebi, yazarin Develi’yi
kendi gozlemleriyle, birinci elden anlatiyor olmasi. Arzu-
manyan’in, Ermenilerin Develi’de cemaat olarak yasadik-
lar zamana ve sonrasindaki biitiin siireglere tanik olmasi,
nihayetinde kitabini Kahire’ye yerlestikten ¢ok kisa bir siire
sonra kaleme almis olmasi, ¢alismasina 6nemli bir taniklik
ozelligi katiyor. Bugiine dek Tiirkce’ye cevrilen segkiler ve
derlemeler olmussa da, tam olarak gevrilen bir husamadyan
bulunmuyordu. Bu agidan Everek Tarihi Tiirkce literatiirde
bir ilk niteligi tasiyor.

Gegmisin Everek’ini ve Fenese’sini adim adim anlatir-
ken, koselerdeki gesmelerini sayarken, okullarin ve kilisele-
rin yapilisini anlatirken, komsu Miisliimanlarla ve Rumlarla
Ermenilerin iliskilerini tasvir ederken, inandiklar hikayeleri,
kutladiklari bayramlari, yedikleri yemekleri, biriktirdikleri ve
harcadiklar kuruslari, tarimi, bahgeciligi, agalari, papazlari,
ogretmenleri, 6grencileri, kadinlan ve zanaatkarlari ile za-
manin Everek’ini okurken, bugiin Develi’nin ne ¢ok hafiza
mekani igerdigini gorebiliyoruz. Bambaska bir zamanda, dil-
de ve diinya goriisiiyle yazilmis bir metni giiniimiiz okurlari-
na Tiirkce ve Ingilizce olarak sunmayi, saha calismalari saye-
sinde layikiyla basardigimiza inaniyoruz. Arzumanyan’in an-
lattiklarina bizim arastirmalarimiz sirasinda tespit ettigimiz
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This book reveals the cultural plurality of Develi by tracing
the Armenian community’s cultural heritage and history.
Located in the foothills of Mount Erciyes, home of the two
Armenian villages Everek and Fenese, Develi’s historic im-
portance can only be grasped within a multicultural context.

Since 2014, the Hrant Dink Foundation has been conduct-
ing research on the cultural heritage of Turkey, by building
an inventory of Armenian, Greek, Jewish and Syriac monas-
teries, churches, chapels, schools, synagogues, hospitals,
orphanages and cemeteries. The findings of this research,
along with other reports, are accessible at turkeycultural-
heritage.org in an interactive map format. As a part of this
research, a book was published in 2015, titled Kayseri with its
Armenian and Greek Cultural Heritage. With the current book,
we aim to present the story of Develi, a place which for hun-
dreds of years has been the site of a unique culture, where
Armenians, Greeks and Muslims have inhabited neigh-
boring villages, which become neighborhoods of the same
town, where life had taken a distinct turn. In this respect,
this book focuses on the modern day Develi borders, espe-
cially the town of Develi, also taking into account the area
and regions that constituted the historic Develi.

The content of the book is formed by research carried out
by the Hrant Dink Foundation between 2016 and 2018. Trying
to have a holistic view of Develi, we put together the knowl-
edge we gathered during the two periods of fieldwork in De-
veli totaling to one month of research, the oral history inter-
views with Develi natives living in Istanbul and abroad, and
research on the literature, especially from Armenian sources.
After almost three years of research, this book presents the
several hundred years’ changing history and the 2018 situa-
tion of Develi’s Armenian life and cultural heritage.

The data and information we gathered through oral
history interviews, focus group meetings and geographic

INTRODUCTION

positioning research are reflected in the book in several
forms. We found ourselves referring to our fieldnotes when
trying to match the place names that had been changed over
a wide timespan, connecting the stories of different times to
each other and translating the Armenian sources to Turkish
and English. For example, the Khach Mountain, a landmark
mentioned in all the Armenian sources, is impossible to lo-
cate from a distance. However, when we asked for Khach
Mountain in Develi itself, we found that not only did every-
one know it well, but people remembered the festivities that
the Armenians had on it.

Khach Mountain is only one of the Armenian memo-
ry places we were looking for. We had gathered most of
these stories from houshamadyans, the memory books.
Houshamadyans belong to a unique genre of memoir liter-
ature. These are books that present Anatolian Armenians’
stories of their homelands, history, traditions and many
other kinds of information. These are an unmatched source
for Anatolian cultural heritage studies. We have used three
houshamadyans that are written about Develi: Aleksan
Krikorian’s Memorial Volume of Everek-Fenese, published in

Everek-Feneseli kadinlar

Women from Everek-Fenese
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mekanlarin gorsellerini ekleyerek, metinsel bir yapita bir
rehber boyutu kazandirmayi, ceviriden 6te, yok olmaya tu-
tulmus bir diinyayi, bugiiniin sokaklarina tasimayi denedik.

Sonrasindaki boliimlere bir giris olarak, Jack Der-Sarkis-
sian Osmanli doneminde Develi Ermeni toplumunu ayrinti-
laniyla anlatiyor. Everek ve Fenese’yi “ikiz kasabalar” olarak
tanimlayan Der-Sarkissian, Krikoryan’in husamadyan’indan
esinleniyor. Krikoryan’in bin sayfalik kitabi, Amerika’da ki-
saltilarak Ingilizceye gevrilmis, oradaki Everekli ve Feneseli-
lerin birlesik dernegi olan Mesropyan-Rupinyan Dernegi ta-
rafindan basilmis. Daha ¢ok 19. yiizyila deginen Der-Sarkis-
sian’in 6nemli katkilarindan biri de, tam da diinyanin farkl
yerlerine yerlesen Develili Ermenilerin hemsehrilik faaliyet-
leri izerine anlattiklari. Hem Der-Sarkissian’in hem de Arzu-
manyan’in calismalarindan 6grenecegimiz gibi, Mesropyan
ve Rupinyan dernekleri Istanbul’da gécmen isci olarak ca-
lisan Develililer tarafindan kurulacak, Develi’nin kaderinde
biiyiik rol oynayacaklar, mahallelerdeki okullar kurup bes-
leyecekler, birbiriyle rekabet edecekler, sonrasinda kaderin
bir cilvesi olarak, okyanuslar asarak gog ettikleri yerlerde
birlesip tek bir dernek haline geleceklerdi.

Develi’den gog eden Ermenilerin arkalarinda biraktiklar
okullardan bir tanesi de, Everek’teki Mesropyan, sonrasinda
Istiklal Mektebi olarak hayatina devam edecek ve Cumhuri-
yet doneminin son Develi Ermenilerinin ¢ocuklar bu okula
gidecekti. Der-Sarkisian’in makalesinin biiyiik bir kisminin
egitim hayatina dair olmasi, Arzumanyan’in naklettiklerin-
de egitime ne kadar 6nem verildigini gormemiz, Cumhuriyet
déneminde okullarin yoklugunun Develi’den gogiin 6nde
gelen sebeplerinden biri olmasi, Develi’de egitime 6nem ve-
rildigini bize gosteriyor. Bugiiniin Develililerinin en onemli

Kesisin Havuzu olarak da bilinen Surp Krikor Suyu

Surp Krikor Fountain, also known as Kesisin Havuzu

¢abalari da bagimsiz bir Giniversite kurmak, meslek okulla-
rini gogaltmak. Develi’de maddi durumu elveren herkes bir
okul, bir yurt veya bir meslek okulu yapma ¢abasinda. Arzu-
manyan da, 8o yil once yazdigi kitapta “Biz bir kolej kurmak
istiyorduk, sonra savas c¢ikti, yaptigimiz her sey bosa gitti”
diyor. Arzumanyan’i anlamak icin bugiiniin Develililerine
kulak vermek, bugiinkii ¢abalari anlamak igin de Arzuman-
yan’a kulak vermek gerekiyor.

Birbirinden farkli zamanlarda yazilmis, farkli yontemler-
le ortaya ¢ikmis ¢alismalar bir biitiin olarak ele alindiginda,
birkag kilometre karelik bir alandan, bir avug insandan bah-
sedildigine inanmak zor. Ancak, birbirinden ne kadar uzak
da olsa, Develi’nin 100 yil dncesi ve bugiinii birbirine goriin-
diigiinden daha yakin. Degistigini gordiiglimiiz seylerin gok-
luguna ragmen, ne kadar ¢ok seyin ayni kaldigini gérmek de
bir o kadar sasirtici. Suyun seffafligi altindaki hatirayr yan-
sitmaya devam etmesine de burada sahit olduk. Fenese’de,
bir tek baglarin icerisinden yiiriiyerek gidilebilen Kesisin
Havuzu’nda bunu gorebiliriz. Kirkoryan’in Aziz Krikor Suyu
olarak bahsettigi, bugiin ise Kesisin Havuzu olan mekan
yenilenmis, biiyiik havuz olmus, ancak suyun altindan eski
gesmenin yeri goriiniir durumda. “Develi denizlerden uzak
olmasina ragmen Kesisin Havuzu sayesinde Develililer her
zaman yiizme 6grenir” dendigi zaman, biz de Arzuman-
yan’in “Krikor Baba eline calgisini alip, oraya gelenleri eg-
lendirirdi” dedigini hatirliyor, keske tarihin diger katmanlari
da bu su kadar seffaf olsaydi diyoruz.

Arastirma sirasinda derlenen bilgiler ile yola gikarak
Cumbhuriyet yillaninda Develi’deki ¢ok kiiltiirlii yasamin izi-
ni de siirdiik. Anilardan ve tarihten sonra sundugumuz, bu
daha giincel boliimde, mesleklerin nesilden nesile aktarimi,

INTRODUCTION

Paris in 1963, Khoren Keledjian’s Everek-Fenese Album and
Houshamadyan, published in Beirut in 1984, and Hagop Arzu-
manian’s History of Everek, published in Cairo in 1935. Kriko-
rian’s work was especially useful in the first and third parts
of the book. Arzumanian’s work was included as a whole, as
one part of the book. The motivation for this decision comes
from the fact that the author tells about Develi from first-
hand experience. Being an eyewitness to the time when Ar-
menians were living as a community in Develi, and all the
processes that followed, and the fact that he had published
his book in Cairo just after settling there, adds a dimension
of witness account to his work.

When we tell about Everek and Fenese one step at a
time, as we see the fountains at every corner, tell the stories
of how the churches and the schools were built, describe the
neighborly relations, tell the stories that they believed in,
the holidays they celebrated, the food they had, the piasters
they accumulated and spent, the agriculture, the gardening,
the aghas, priests, teachers, students, women, the crafts,
when we read about Everek of the time, we see how rich to-
day’s Develi is with memory sites. We believe we were able
to adequately present a text written in another time, anoth-
er language and another worldview thanks to the fieldwork
we did in Develi. By adding images of the places mentioned
by Arzumanian that we could locate, we tried to give the tex-
tual work a guidebook appearance. Beyond translation, we
aimed at transferring a vanishing world to the streets of the
modern day.

As a gateway to the latter parts we used Jack Der-Sark-
issian’s work on the Ottoman era Develi Armenian commu-
nity. Der-Sarkissian uses Krikorian’s houshamadyan as he
calls Everek and Fenese, “twin towns”. Krikorian’s thou-
sand-page work was published in the United States in an
abridged version by Everek and Fenese Armenians’ asso-
ciation, the Mesrobian-Rupinian Educational Society. One
of the important contributions of Der-Sarkissian’s article,
which concentrates more on the 19" century, is its descrip-
tion of the Develi Armenians’ compatriotic activities in dif-
ferent places around the world. As we would learn from both
Der-Sarkissian’s and Arzumanian’s works, Mesrobian and
Rupinian associations were formed in Istanbul by migrant
workers from Everek and Fenese who had a great impact
on life in Develi, founded and supported the neighborhood
schools, competed with each other, and later on, as an irony
of fate, united after crossing the oceans and became a uni-
fied association.

One school left behind by the migrating Armenians,
Mesrobian of Everek, was going to be used as Istiklal Mek-
tebi [Indepence School] during the Republican era, and the
children of the last Armenians of Develi were going to be

students there. The fact that one of the focuses of Der-Sark-
isian’s article is education, and as we see how Arzumanian
gives utmost importance to education, and how the absence
of schools is one of the major reasons for the migration of Ar-
menians from Develi in the Republican era, we can conclude
that education was highly valued in Develi. Develi natives of
the modern day too value education much and are not spar-
ing their efforts to establish an independent university and
increase the number of vocational schools. Arzumanian too,
80 years ago wrote “we wanted to establish a college, but
war broke out, everything we did was in vain.” We were able
to to understand Arzumanian’s words by seeing the modern
day Develi, and we could grasp modern day Develi by only
reading what Arzumanian wrote about his own time.

When we look at the different parts of this book written
in different times with different methods, itis hard to believe
we are talking about a few kilometre squares and only a
handful of people. The Develi of 100 years ago and the Develi
of today are not as different as they might seem. Despite the
abundance of things that have changed, it is just as surpris-
ing to find that many aspects have remained the same. We
witnessed how the water reflected the memory underneath
. We could see this in the Kesisin Havuzu [Pool of Priest],
which can be reached only by walking through the orchards.
Surp Krikor’s Fountain, mentioned by Krikorian, known to-
day as the Kesisin Havuzu, has been renewed, and has be-
come a big pool, but the remnants of the old fountain can be
seen under the water. We were told that “Develi natives all
know how to swim well, despite its distance from the sea,
thanks to the Kesisin Havuzu.” We recall how Arzumanian
says “Father Krikor would take his musical instrument in
his hands and would amuse the people there” and we could
only wish that the layers of history would be as transparent
in other stories as well.

We were also able to trace the multicultural life of Dev-
eliin the Republican era. This more modern part, presented
after the sections about memories and history, talks about
how the crafts are transmitted between generations, the
status of the cultural heritage, the renewed migration of Ar-
menians from Develi, and other similar topics. We hope this
part will shed a light on the Armenian communities living in
smalland medium-sized towns of central Anatolia and be an
encouragement for further research on the topic. Our expe-
rience shows that the Anatolia Armenians’ history in the Re-
publican era can be researched more effectively through the
oral history of Armenians and their neighbors and through a
multidisciplinary methodology.

After the deportations, or “tebit”, as the Develi Arme-
nians would call it, Armenians returned there and tried
to establish a life again. They would organize the Khach
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Erciyes Dagi’nin Develi’den goriinimii

A view of Mount Erciyes from Develi

kiltiirel mirasin durumu ve Ermenilerin Develi’den gogii gibi
konulari ele aldik. Orta Anadolu’nun kiigiik ve orta capli mer-
kezlerinde yasayan Ermenilerin tarihine de 1sik tutmasini ve
daha genis arastirmalara vesile olmasini diliyoruz. Cumhuri-
yet donemi Anadolu Ermeni tarihi, sozlii tarihle, Ermenilerin
ve komsularinin anilarina deginerek, ¢okdisiplinli bir yakla-
simla ele alindiginda daha basarili olunacagini diisiiniiyoruz.

Ermeniler, tehcirden veya Develilerin agziyla tebitden son-
ra bile, doniip burada tekrar bir hayat kurmaya cabalamiglar.
Babalarinin Hag Dagi’'nda diizenledikleri torenleri, kendileri
de diizenlemis, bir kilise elden gitmis, digerini kullanmis, an-
cak o da en sonunda yikilmis. Bir kisi gitmis, iki kisi gitmis, git-
gide cemaat azalmis, en son tek bir aile ve tek bir ev kalmis. Bu
evde yirmi yildan fazla yasamis olan Hirantuhi Yalgin’in, oda
oda, kose kdse bizimle paylastigi anlatisini en az miidahaleyle
aktarmaya gayret gosterdik. Arzumanyan’in hikayelerinde yer
alan kurban geleneklerinin, yeme igme aliskanliklarinin, Hi-
rantuhi Yalgin’in yemek hikayelerinde devam ettigini gordiik.
Evin yeniden kullanimini tartisirken, dort duvarin boyanma-
sindan degil, evin tarihi 6nemiyle uyumlu sekilde kullanilma-
sindan bahseden Develililerin umut dolu iyimserligine tanik
olduk. Hirantuhi teyzenin anilari tizerine yeniden sekillenecek

bir hayati hayal etmek her ne kadar zor olsa da, bu evin ye-
niden kullaniminin gergeklesmesi durumunda bu anlatilarin
belirleyici olacagina inaniyoruz.

Bir zamanlarin Everek ve Feneselilerin gegim kaynakla-
rindan biri olan, iplikleri sariya boyayan cehri meyvesini bu-
giiniin Develi’sinde ne yazik ki bulamadik. En yakin, Yahya-
l’da bir agag bulduk. Ayakkabicilari veya onlarin giraklari veya
¢iraklarinin giraklarini ararken, ancak ithal ayakkabi diikkan-
lari bulduk. Yogurt Pazari’ni ararken, adi Yogurt Pazari olan
kiigiik bir sokak bulduk. Ancak sulari az aksa bile, Elbiz ¢es-
mesini, Venk suyunu, Degirmen suyunu, Kogchumbari suyu-
nu yerlerinde, Aygosten’in meyve baglarini, Everek’in birkag
evini ayakta, Meteris’i yine Everek ve Fenese’nin ortasinda
bulduk. Everek’i Asagieverek olmus bulduk. Umuyoruz ki,
Develi’yi bilenlere birgcok yerin unutulmus hikayelerini an-
latabildik; Develi’yle yeni tanisanlar icin gidip gormek iste-
yecekleri yeni yerler tanitabildik. Calisma boyunca sahada
bize yardimci olanlara, kimi zaman ¢ok zor olmasina rag-
men anilarini, memleketlerine dair duygularini, ailelerinin
hikayelerini, eski dostlarini kaybetmenin hiizniini bizimle
paylasanlara ve kolektif hafizanin su yiiziine ¢gikmasina katki
sunanlara tesekkiirii borg biliyoruz.

INTRODUCTION

Mountain festivities that their fathers used to organize; they
had lost a church but would use the other one, until this one
would eventually collapse too. One would leave, two would
leave, the community would shrink, until only one fami-
ly and one house would remain. Hirantuhi Yal¢in, who had
lived in her house for more than twenty years, shared with us
her memories of the house, room by room, corner by corner.
We tried to present her story here with minimum interven-
tion. We saw that Arzumanian’s accounts of sacrifice and
food traditions continued in Hirantuhi Yalgin’s story. As we
discussed the reuse of the house, we witnessed the hopeful
enthusiasm of modern day Develi natives as they talked not
about painting the walls of the house, but rather discussed
the house in the context of Develi’s needs, in harmony with
the house’s own history. Although it is hard to imagine a life
created based on Hirantuhi Yalgin’s memories, we hope that
when the reuse of the house is realized, her story will have
significant input in the process.

One of the important income sources of Everek and
Fenese Armenians was buckthorn, which was used to dye
the yarn yellow. We could not find any buckthorn bushes in
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Fenese Surp Toros Kilisesi, 2 Subat 1941

Develi. The closest we could locate was a bush in the neigh-
boring Yahyali district. As we looked for the shoemakers, or
their apprentices, we could find only resellers of imported
shoes. Looking for the Yoghurt Bazaar, we could find only a
small street called Yoghurt Bazaar. However, we were able
to find Elbiz Fountain, Venk Fountain, Degirmen Fountain
and Koghumbari Fountain still standing, though they now
have little water. The Aygosdan orchards and some of the
Everek houses were still standing, and Meteris was in its
place between Everek and Fenese. We found Everek had be-
come Asagieverek. We hope that we can tell the forgotten
stories of many places that are known to those who know
Develi, and to those who are just becoming familiar with
Develi; we hope we can present places that they would like
to visit. We feel indebted to, and would like to thank, those
who helped us during our field studies, who shared with us
their memories, even if this was very hard for them at time,
who shared with us their feelings towards their hometown,
the stories of their families, the sadness of having lost old
friends, and all those who have helped us in surfacing the
collective memory.

Surp Toros Church in Fenese, 2 February 1941
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iKiZ MAHALLELERIN HiKAYESi:
EVEREK VE FENESE

JACK DER-SARKIiSSIAN

1888 yilinda, Hampartzum Amaduni Efendi’nin aklinda biiyiik,
gok temel bir doniisiim vardi.' Tip egitimi almisti ama 6gret-
menlikle geginiyordu ve yiiksek bir yillik maas (70 altin akce)
karsiliginda ii¢ yilligina kiigiik bir tagra mahallesi olan Fene-
se’ye gitmeyi kabul etmisti; orada sadece gengleri egitmeye-
cek, egitim sistemini de doniistiirecekti. Bu mahallenin sa-
kinleri neredeyse her zaman, daha varlikli olan komsu Everek
mahallesinin sakinleriyle yarisirlardi. Everek, kendi doniisiim
liderini, yani Yervant Yergatyan’i bes yil 6nce tutmus, Yergat-
yan da tek basina oradaki egitim sistemini doniistiirmiistii.

Kesaria (Kayseri) bolgesinde, Arkeos (Erciyes) Daginin
eteklerindeki bu iki komsu ve rakip Ermeni mahallenin aci
hikayesi boyle baslar. ‘Ikizler’ ayr dogmus, belirgin fiziksel,
dilsel ve ekonomik ayrimlari olan iki kardesti. Bu mahallelerin
hikayesi, 19. ylizyilin sonlarinda ve 20. yiizyilin baglarinda Os-
manli Imparatorlugu’ndaki Ermeni vatandaslarin giinliik ha-
yatina bakma imkani saglar. Bu cemaat, Dr. Amaduni’nin bir
egitim devrimi baslatmak icin firsat bulmasindan 30 yildan
daha kisa bir siire sonra yok olacakti. Vatandaslar, efendiler
ve Hampartzum Efendi gibi destekgiler ¢ok biiyiik, akillarina
bile gelmeyecek aci dolu bir déniisiimden gegeceklerdi.

Aleks Krikoryan 1900 yilinda, bu mahallelerden birinde,
Fenese’de dogmustu. Krikorian, bu uzun, acili yolculugu kay-
da gegirdi, hayatinin son 20 yilinda ikiz mahallelerin tarihini
anlatan bin sayfalik Ermenice bir derleme kitap hazirladi.
Setrak Karagdzyan tarafindan hazirlanan kitap, Krikoryan’in
oliimiinden sonra, 1959°da Hisadagaran Everek-Fenesei’ adiyla
yayimlandi. Daha sonra, 1998’de kitabin kisaltilmis halinin
Richard Norsigyan tarafindan yapilmis Ingilizce cevirisi Eve-
reg-Fenesse: Its Armenian History and Traditions’ adiyla yayim-
landi. Okudugunuz makale, bu metinleri temel aliyor.

Everek ve Fenese (Evereg ve Fenesse olarak da yazilir)
Kayseri’nin Develi ilgesinin pargasiydi ve 1915 Oncesinde
birbirine komsu dort kdyden olusuyordu: Yaklasik 1.000

Ermeni ailenin yasadigi Everek; 700 Ermeni ailenin yasadigi
Fenese; gogu Rum olan 400 ailenin yasadigi Aygostan (Hor-
minots olarak da bilinir) ve soo ailenin yasadig Tiirk koyii
Develi (Tiirk Everek’i de denir).

Ermeniler Everek bolgesine 1326 yilinda, bolge Osmanli
yonetimine gectikten sonra gelmeye basladilar. Cogunlukla
Adiyaman, Vakha (Feke) ve Sis gibi Kapadokya bolgesine ya-
kin yerlerden geldiler. Fenese’ye, bundan 200 yil sonra, ¢o-
gunlukla Konya ve daha sonra da Hacinlilar yerlesti. Bu gog-
ler ve yerlesimler, her mahalleye atalarinin koylerini anim-
satan, kendine 6zgii bir karakter kazandirdi. Bu farkliliklar
mahallelerdeki kiigiik lehge degisikliklerinde bile kendini
gosteriyordu; Fenese’de, Everek’tekinden daha ¢ok Tiirkge
deyimler, sézciikler kullaniliyordu. Mahalleler fiziksel olarak
bir Tiirk mahallesiyle birbirlerinden ayriliyordu, bu nedenle
bir Ermeni mahallesinden digerine gitmek isteyen biri Tiirk
mahallesinden ge¢cmek zorunda kaliyordu. Orada yasayan
Tiirklerle iligkiler genellikle dostane olsa da Krikoryan bu
yolu kullananlarin hep bir tedirginlik yasadigini da yazar.

Iki mahallede de Ermeniler evlerini yérede bolca bulunan
taslarla insa etmisler, i¢ duvarlari beyaz kiregle badanala-
mislardi. Daha eski evler genellikle ortak duvarlarla birbir-
lerine baglaniyordu veya yeraltindan ya da damlardan bir-
birlerine gecis vardi, boylece komsular tehlike durumunda
birbirlerini uyarabiliyorlardi. Algak, diiz, birbirine bagli dam-
lar ¢ocuklar igin bir oyun alani oldugu gibi mahallelinin de
yiirlime yollariydi. Neredeyse biitiin evlerin etrafinda bahge-
ler ve liziim baglarn vardi. Sarma’nin (ya da dolma’nin) yani

Kayseri ve Everek-Fenese
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ATALE OF TWIN TOWNS: EVEREK AND FENESE

A TALE OF TWIN TOWNS:
EVEREK AND FENESE

JACK DER-SARKISSIAN

A complete and fundamental transformation must have
been on the mind of Hampartzum effendi Amaduni (Ham-
bartsum Amatuni) in 1888." A physician by training, and a
teacher by vocation, he had just signed a three-year contract
for a high annual salary of 70 gold coins to move to a small
provincial town, Fenese, not only to educate its youth but to
transform its educational system. After all, the inhabitants
of this town almost constantly felt an intense need to keep
up with their more affluent neighboring town, Everek. That
neighboring town, it seems, had hired its own transforma-
tional leader, Mr. Yervant Yergatian (Ervand Erkatian), five
years earlier, and he had singularly modernized the local ed-
ucational system.

So begins this poignant tale of two neighboring and
competing Armenian towns in the region of Kesaria, at the
base of Mount Arkeos (Argaeus). The “twins” had been
born separately, and they were characterized by physical,
linguistic, and economic distinctions, too. Their story pro-
vides a glimpse into the everyday lives of these Ottoman Ar-
menian citizens in the late nineteenth- and early twentieth
century. Less than three decades after Dr. Amaduni would
have his opportunity to initiate an educational revolution,
this community would be no more. Its citizens, patrons, and
supporters, like Hampartzum effendi, would undergo a de-
cidedly different transformation, a harrowing one they could
not have imagined.

Aleks Krikorian (Grigorian) was born in 1900 in one of
these two towns, namely Fenese. He recorded this long
painful journey, spending the last twenty years of his life
compiling a thousand page book in Armenian, chronicling
the history of the twin towns. His book, organized by Setrak
Karageozian (Garakeuzian), was published posthumous-
ly in 1959 as Hishatakaran Everek-Fenesei.” Later, in 1998,
it appeared in an abridged English translation by Richard

Norsigian as Evereg-Fenesse: Its Armenian History and Tradi-
tions.? This essay is based primarily on these accounts.

Everek and Fenese (more commonly spelled Evereg and
Fenesse) were part of the Develu district of Kesaria/Kay-
seri, and until 1915 they actually consisted of four adjoining
villages. There was Everek, home to approximately 1,000
Armenian families; Fenese, with a population of 700 Arme-
nian families; Aygostan (also known as Hormuhnots), which
encompassed 400 predominantly Greek families; and Dev-
eli (also known as Turk Evereg), the Turkish village of 500
families.

Armenians began arriving in the Everek region in 1326,
when it had already fallen under Ottoman rule. They came
mostly from areas close to Cappadocia such Adiaman,
Vakha (Feke), and Sis. Fenese was settled 200 years later,
mostly by natives of Konia and later of Hajin. These separate
migrations and settlements would give each town a unique
character reminiscent of its ancestral villages. The differ-
ences were even evident in small dialect variations between
the towns, with more Turkish vernacular spoken in Fenese
than in Everek. The towns also were physically separated
from one another by the Turkish section, so that one had
to traverse the Turkish village to reach the other Armenian
village. While relations with the local Turks were generally
amicable, Krikorian records that one always would travel
this distance with some trepidation.

The Armenians of both towns built their homes of abun-
dant local stone, plastering the interior walls with white
lime. The older houses typically were connected by common
walls and had either underground or roof-to-roof passages,
allowing neighbors to alert each other of danger. The low,
flat, and connected roofs also served as play areas for chil-
dren and as walkways for the neighborhood. Surrounding
practically every home were gardens and vineyards. The
grape leaves were particularly desirable and were the main
ingredient for a native specialty known as kurtumburt, a sa-
vory stew made of cracked wheat, onions, dried meat, and
spices, as well as for stuffed grape leaves, sarma or dolma.

Commerce in the area was dominated by Armenians who
were more affluent collectively than their Turkish neighbors.
Merchants abounded, but rug weaving and silk manufactur-
ing were also popular. Livestock trade, known as clepji, was
a profitable venture in which the Everek Armenians engaged
by buying camels, cattle, goats, and sheep, sometimes from
as far away as Erzerum, to resell to local peasants. In ad-
dition to merchants, by the nineteenth century Everek and
Fenese also had local practicing physicians, dentists, phar-
macists, attorneys, architects, and sculptors. It is notable
that the expert blacksmiths were said to be concentrated
in Fenese, while the master goldsmiths were in Everek. It
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20. yiizyilin basinda Everek

Everek in the early 20t century

sira, yarma, sogan, kuru et ve baharatla yapilan lezzetli bir
giiveg yemegi olan kirtimburt (kurtumburt) adindaki yoresel
yemegin de ana malzemesi olarak kullanilan asma yaprakla-
ri 6zellikle cok makbuldii.

Bolgedeki ticarete toplamda Tiirk komsularindan daha
varlikli olan Ermeniler hakimdi. Cok sayida tiiccar vardi ama
hali dokuma ve ipek iiretimi de yaygindi. Celepgi denen hay-
vancilik, bazen Erzurum kadar uzak yerlerden deve, sigir,
kegi ve koyun alip bunlari koyliilere satan Everekli Ermeniler
icin karli bir girisimdi. Tiiccarlara ek olarak, 19. yiizyila gelin-
diginde Everek ve Fenese’de yerel doktorlar, dis doktorlari,
eczacilar, avukatlar, mimarlar ve heykeltiraglar vardi. Fene-
se’de daha ¢ok demir ustalari varken Everek’te usta kuyum-
cular olmasi dikkat cekicidir. Iki mahalleden de erkeklerin
ailelerini birakip daha biiyiik maddi imkanlar bulabilmek igin
Istanbul’a gitmeleri sik rastlanan bir durumdu. Bu uygula-
ma Osmanlinin baskentiyle ikiz mahalleler arasinda kalic
bir bag kurulmasini saglayacak, buralarin fiziksel, ruhani ve
egitsel gelisimlerini etkileyecekti.

Ruhaniyet ve Ermeni Hiristiyan inanci Everek ve Fenese
halki igin onemliydi. Protestan Kilisesi’nin de varligina rag-
men, Ermenilerin biiyiik bir ¢ogunlugu Ermeni Apostolik
Kilisesi’ne bagliydi. Baslarda Everek halki kiigiik bir sapel-
de dua ediyordu ama burasi 1757°de biiyiitiilerek bir kiliseye
cevrildi, 1906’da da restore edildi. Kiliseye bagli okulun yeri-
ne de 1913’te tamamlanan modern ve biiyiik, yeni bir okul ya-
pildi. Fenese’deki kilise 1800°de, kiigiik, eski sapelin yaninda
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insa edildi. Okul binasi da benzer sekilde, kilisenin hemen
yanindaydi. Hem Everek’teki hem de Fenese’deki Apostolik
kiliselerin ikiz kentlerin koruyucu azizi Surp Toros’un (Aziz
Theodore) adini tagimasi ilgingtir. Bu kiliseler Kayseri Epis-
koposlugu’na bagliydi, papazlarionlar atar, cemaate hizmet
etmesiicin genelde o bolgenin evlatlarini segerlerdi. Episko-
posluk da Istanbul Ermeni Patrigi’ne bagliyd:.

1869 yilinda Hirimyan Hayrig (Hirimyan Baba) adiyla da
anilan ve toplumsal, politik ve ekonomik reformlari destek-
lemesiyle taninan Migirdic Khrimyan yeni Istanbul Ermeni
Patrigi olarak goreve basladi. Patriklik Anadolu’nun i¢ ke-
simlerindeki Ermeni niifusunun egitimine biiyiik 6nem verdi,
para toplamak igin kumbaralar kurdu, tasra okullarina 6g-
retmenler gonderdi. Istanbul’daki Everek ve Feneseli Erme-
ni erkekler ikiz mahallelerinin gelismesi icin 1861 kadar erken
bir tarihte ortaklasa ¢alismaya baslamislardi. O yil, mem-
leketlerindeki tarim yontemlerini gelistirmek ve ilerletmek
amaciyla Tanm Dernegi’ni (Yergrakordzagan Ingerutyun)
kurdular. Ilk dernek 300 iiyeden olusuyordu. Bu dernek kisa
siire sonra kurulacak olan egitim birliginin onciisii olarak
goriiliiyordu. Everek’te resmi bir okul kurma ¢abalari 1864’te
baslamis, 1872 yilina gelindiginde toplamda yaklasik 300
erkek ogrencinin okudugu iki okulla meyvelerini vermisti.
Okullarin yapilmasi icin maddi destek verenler Istanbul’da
yasayan Evereklilerdi; sonunda, 1878 yilinda Everek Mesro-
byan Egitim Dernegi’ni (Evereki Mesrobyan Usumnasirats
Ingerutyun) kurdular. Istanbul’da yasayan Feneseliler de
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Everek’teki Surp Toros Kilisesi yapilirken yakindaki tas ocagindan tas tasiyan mahalleliler

Residents carrying stones from nearby quarry for the construction of Surp Toros Church in Everek

was also common practice in both towns for men to go to
Constantinople to seek greater financial opportunities while
leaving their families behind. This arrangement would cre-
ate a lasting connection between the Ottoman capital and
the twin towns and would influence their physical, spiritual,
and educational development.

Spirituality and the Armenian Christian faith were im-
portant to the townsfolk of Everek and Fenese. The vast
majority of Armenians here were adherents of the Arme-
nian Apostolic Church, although there was also a Protes-
tant Church. Initially, the Everek community worshipped
in a small chapel, but it was expanded and converted into
a church in 1757, then renovated in 1906. It had an adjoining
school, which was replaced by a modern and spacious new
school completed in 1913. The church in Fenese was built in
1800 and was connected to a small, older chapel. The school
building similarly was constructed next to the church. Inter-
estingly, both Apostolic churches in Everek and Fenese were
named Surp Toros (Saint Theodore), the patron saint for the
twin towns. These churches were under the jurisdiction of
the Diocese of Kesaria, which appointed the priests, gener-
ally native sons, to serve the parishes. The diocese itself re-
ported to the Armenian Patriarch of Constantinople.

In 1869, there was a new Armenian Patriarch of Con-
stantinople, Mkrtich Khrimian, also known as Khrimian
Hayrik (Little Father), who would become remembered
for advocating social, political, and economic reforms. The

patriarch stressed the importance of educating the Arme-
nian population in the interior provinces, furnishing mon-
ey boxes to raise funds, and sending teachers to provincial
schools. As early as 1861, the Armenian men in Constanti-
nople who were from Everek and Fenese had already begun
working collectively in the interest of their twin towns. That
year, they formed the Agricultural Society (Erkragordzakan
Enkerutiun) with the objective of advancing and improving
farming methods back home. The first society numbered
300 members. This society was seen as the forerunner of the
educational associations that were soon established. Efforts
to build a formal school in Everek date to 1864 and would
soon blossom into two schools by 1872, enrolling about 300
boys. It was the men from Everek living in Constantinople
who helped fund the schools, eventually forming the Everek
Mesrobian Educational Society (Evereki Mesrobian Usum-
nasirats Enkerutiun) in 1878. Not to be outdone, the natives
of Fenese living in Constantinople, desiring to support their
own town, formed the Fenese Roupinian Educational Soci-
ety (Fenesei Rupinian Usumnasirats Enkerutiun) in 1879.
The prevailing mode of instruction in the region was
known as the “Der Todikian” method, based on “strict-
ness and physical punishment.” Krikorian notes that “the
more hard-hearted a teacher was, the more respect he was
thought to receive, regardless of how limited his ability may
have been. Through puritanical discipline, the pupil’s spirit
of self-confidence was squelched.” The Everek natives in
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Fenese Rupinyan Cemiyeti iiyeleri istanbul’da, 1886

Members of Rupinian Society of Fenese in Istanbul, 1886

altta kalmamak igin kendi mahallelerini desteklemek arzu-
suyla 1879’da Fenese Rupinyan Egitim Dernegi’ni (Feneseyi
Rupinyan Usumnasirats Ingerutyun) kurdular.

Bolgedeki en yaygin egitim modeli “sertlige ve fiziksel
cezalandirmaya” dayanan “Der Todikyan” ydntemiydi.’
Krikoryan soyle anlatiyordu: “Bir 6gretmen ne kadar kabi-
liyetsiz olursa olsun, acimasizligi dlciisiinde saygi goriirdii.
Bagnaz bir disiplin anlayisiyla 6grencilerin heyecanlar ve
ozgiivenleri bastirilirdl.” Istanbul’daki Everekliler patrikten
daha modern bir yaklasimi olan, yeni bir miidiir istediler.
1883 yilinda patrigin 6nerdigi Papaz Yervant Yergatyan yillik
100 altin akge karsiliginda, i yiligina Everek’te midiirliik
yapmayi kabul etti. Yergatyan’in uzlasmaci tavr ve Avrupai
giyimi biiyiik bir etki yaratmis olmaliydi ¢iinkii yeni miidiiriin
gelisi Everek’te biiyiik kutlamalara sahne oldu.

Yergatyan eski kurallari, ders kitaplarini ve “Der Totik-
yan” yontemini kaldirdi. Yeni kitaplar, defterler, sinavlar ve
odiil torenleri igeren yenilikgi bir egitim felsefesini uygula-
maya koydu. Ayrica miifredata Fransizca derslerini ekledi.
Buna ek olarak cemaate 1863’te yiiriirliige giren ve Ermeni

Patrikhanesi’yle Osmanli Ermeni cemaatinin idaresini 6z-
giirlestiren Ermeni Ulusal Anayasasr’ni tanitti. Kiliseyle
okulu, muhafazakar ve varlikli cemaat liderleri olan agalarin
kisitlayici etkisinden kurtarmak igin Yergatyan Everek’in ilk
genel mahalle heyetini toplamaya yardimci oldu. Onun yon-
temleri “ilerici bir etnik-ulusal biling hareketi”ni gelistirdi.®
Ancak bu durum Tiirk gorevlilerin misilleme yapmasindan
gekinen agalarin pek hosuna gitmedi. Hiikiimet, Ermeni ta-
rihi derslerini yasakladi; Yergatyan’in yetkilerini astigi diisii-
niildii. Bunun sonucunda sozlesmesi yenilenmedi.
Mahallenin agalariyla Istanbul’daki Everekliler ara-
sindaki bu anlagmazlik Yergatyan’in yonetiminde edinilen
kazanglara kiyasla, farkli derecelerde gerilemeler yasanan
sonraki on yilda ¢ok sayida miidiiriin gelisine sahne oldu. Ar-
men adiyla da bilinen, yenilik¢i Garabet Kalayciyan, 1898°de
li¢ yilligina miidiir olarak atandi. Kendisi de gocukken “Der
Todikyan” yontemine maruz kaldigi igin bu dayanilmaz yak-
lasimi ortadan kaldirmaya yemin etmisti. 1899 yilinda, etkin
bir okul olabilmek igin yeniden diizenlenmesi gereken, egi-
tim yontemlerine ve kitaplara ihtiya¢ duyan kiz okulunun
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Constantinople appealed to the patriarch for a new principal
with a modern approach. In 1883, Father Yervant Yergatian,
suggested by the patriarch, agreed to be the principal in
Everek for a three-year term at an annual salary of 100 gold
coins. His agreeable countenance and European attire must
have made quite an impression, as Everek widely celebrated
the arrival of its new principal.

Yergatian did away with the old rules, school books, and
the “Der Todikian” method. He introduced an innovative
educational philosophy with new textbooks, notebooks, ex-
aminations, and awards ceremonies. He also added French
to the basic curriculum. Moreover, he acquainted the com-
munity with the laws of the Armenian National Constitution
that had come into force in 1863 and liberalized the admin-
istration of the Armenian Patriarch and Ottoman Armenian
community. In an attempt to free the church and school
from the crippling influence of the conservative and affluent
community leaders known as aghas, Yergatian helped to
organize the very first general parish council of Everek. His
methods fostered “a progressive movement of ethnic-na-
tional awareness.”® However, this did not sit well with the
aghas, who feared reprisals by Turkish officials. Armenian
history classes were outlawed by the government, and Yer-
gatian was seen as exceeding his mandate. Consequently,
his contract was not renewed.

This conflict between the town’s aghas and the Ever-
ek natives in Constantinople produced a steady stream of

Everek’in 6nde gelenleri bir kutlamada bir arada, 1912

principals during the next decade, which saw varying de-
grees of regression compared with the gains made under
Yergatian. Reform-minded Garabed Kalayjian (Karapet Ga-
layjian), known as Armen, was appointed principal in 1898
for a three-year term. Having been traumatized by “Der To-
dikian” teaching methods as a child, he had vowed to abolish
such unbearable treatment. In 1899, he became the principal
of the girls’ school as well, which was in need of reorganiza-
tion and lacked the necessary books as well as instructional
methods to make it effective. In addition to being a staunch
advocate of girls’ education, Kalayjian refused to favor the
children of the wealthy over those of the poor. All students
were encouraged to realize their potential. Kalayjian also
attempted to establish a kindergarten. Although securing
the funds for a building was a challenge, he did manage to
find a site and open its doors with about ten students. His
sister Srpouhi assumed the role of instructor, in the absence
of a kindergarten teacher. By 1901, the schools of Everek had
440 students, of whom 150 were girls. Even though all of the
funding was still furnished by the Mesrobian Society in Con-
stantinople, Kalayjian was soon compelled to leave by the
town’s aghas, who predictably frowned upon his progres-
sive views.

The promising educational reforms made by the for-
ward-looking principals in Everek inspired the Fenese
natives in Constantinople to seek out their own innova-
tive leader. Dr. Hampartzum effendi Amaduni signed the

Notables of Everek gathered for a feast, 1912
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da midiirii oldu. Kalayciyan, kizlarin egitiminin atesli bir
savunucusu olmanin yaninda zenginlerin ¢ocuklarina fakir-
lerin gocuklarindan farkli bir sekilde davranmayi da reddetti.
Biitiin 6grenciler yapabileceklerinin en iyisini yapmalari igin
yiireklendirildi. Kalayciyan bir de anaokulu kurmak igin giri-
simlerde bulundu. Bir bina igin mali destek saglamak ¢ok zor
olsa da bir mekan bulup on kadar 6grenciye kapilarini agabil-
di. Bir anaokulu 6gretmeni olmadigi i¢in burada kiz kardesi
Sirpuhi egitmenlik yapti. 1901 yilina gelindiginde Everek’teki
okullarda 150’si kiz, toplam 440 6grenci vardi. Her ne kadar
biitiin mali destek hala Istanbul’daki Mesrobyan Dernegi’n-
den gelse de Kalayciyan kisa bir siire sonra, tahmin edilecegi
gibi ilerici fikirlerini uygun bulmayan agalar tarafindan ora-
dan ayrlmak zorunda birakild.

Everek’teki ileri goriislii miidiirlerin gergeklestirdigi timit
veren bu egitim reformlari Istanbul’daki Feneselileri de ken-
di yenilikgi liderlerini bulmak konusunda harekete gegirdi.
1888 yilinda, Dr. Hampartzum Amaduni Efendi bu gorevi ye-
rine getirmek icin tg yillik bir sozlesme imzaladi. Muhteme-
len Yergatyan’in bolgedeki agalarla yasadigi sorunlarin bir
sonucu olarak, Amaduni dogrudan Istanbul’daki Rupinyan
Dernegi’nin yonetim kuruluna karsi sorumlu tutuluyordu.
Amaduni yaptigi bu anlasma ve yetenekli, tecriibeli bir dok-
torolarak taninmasi sayesinde sadece dahaiyibir malidiizen
oturtmakla kalmadi, miifredati, egitim yontemlerini ve ders
kitaplarini gozden gegirerek var olan egitim programlarinda
yenilikler yapmayi basardi. Maddi giicii yerinde olan aileler
icin bir 6gretim lcreti sistemi gelistirerek erkek 6grenciler
icin yillik bir 6deme yapilmasini sagladi. Ayrica Dr. Amaduni
ilkokulu ortaokuldan ayirmaya karar verdiginde yeni bir bina
ihtiyaci dogdu. Bu hedefe Feneseli bir hayirseverin cémertli-
gi sayesinde ulasildi. Hem erkek hem kiz okullari igin biiyiik,
genis binalar insa edildi.

Hampartzum Amaduni dordiincii yilinda da géreve devam
edip okulda saglam bir egitim temeli olusturdu ve “6grencile-
rinin karakterine giiclii bir milliyetgilik duygusu” asiladi.” Fen,
cografya, kompozisyon ve Ermeni tarihi konusundaki ders ki-
taplarini dogrudan Istanbul’daki Rupinyan Dernegi gonderi-
yordu ancak Ermeni tarihi konusu ileride Dr. Amaduni’nin ba-
sina dert agacakti ¢iinkii bu dersin o6gretilmesi yasakti. Yine
de milliyetgiligin tohumlari yesermeye baslanmisti.

SIYASI GELISMELER

Osmanlrnin irkina ve dinine bakmaksizin biitiin vatandasla-
rina esit davranmayi ongoren muhtelif reform dnlemlerinin
ve Avrupali giiglerin Osmanli Ermeni niifusu adina araya gir-
me konusundaki goéniilsiiz girisimlerinin basarisizligina ek
olarak, devam eden esitsizlik, cifte vergilendirme ve Ermeni
koyliilere ait topraklara el konulmasi, Ermenilerin huzur-
suzlugunu artirdi. 1890’lara gelindiginde ikiz mahallelerde

Hincak partisi kurulmustu. Istanbul ve baska bir biiyiik sehir
olan Smyrna (Izmir) yoluyla gelen gégmen isciler Everek ve
Fenese’ye paradan cok daha fazlasini getirdiler. Isciler mem-
leketlerine donerken yanlarinda yasakli yayinlarla birlikte
Avrupa ve Balkan devrimlerinin, 6zgiirliik savascilarinin hika-
yelerini de getirdiler. Evlerin damlarini diger evlere baglayan
yiirime yollarina sahip, birbirine siki sikiya bagl bir toplu-
lukta fikirler hizla yayildi ve ulusal bagimsizlik tartismalarn
yapilmaya baslandi. Okullardaki salonlar toplanti yerlerine
doniistii, buralarda konusmalar yapildi ve gencler 1878°deki
Berlin Konferansi’nda Ermenilerin canlarini ve mallarini gii-
venceye alacak etkili reformlarin uygulamaya konmasi konu-
sunda verilen olumsuz kararlari; Yunanistan’in ve diger Bal-
kan iilkelerinin basarili 6zgiirlesme hareketlerini; Zeytun ve
Sasun’daki Ermenilerin silahli direnisini 6grendiler.

1890 yilinda Tuirk yetkililerin pesinde oldugu, Jirayr (Mardi-
ros Boyaciyan) takma adiyla bilinen bir Hingak saha gorevlisi,
saklanmak icin Everek ve Fenese’ye gitti. Hacinli bir 6gretmen
olan Jirayr, ikiz mahallelerde milliyetgiligin ve siyasi aktiviz-
min fitilini atesledi. Insanlar sik stk aksamlari onun konusma-
larini dinlediler. Sonugta, kadinlar da dahil olmak tizere, pek
¢ok kisi Hingak partisinin saflarina katildi. Siyasi aktivizmin
sonucu bu durum ikiz mahallelerin basina ilk belayi agacakti.

Hingak Merkez Yiiriitme Komitesi 25 Eyliil 1892°de (Gre-
goryen takvime gore 8 Ekim) toplu protestolar diizenledi.
O giin partili eylemciler merkezdeki ve dogudaki pek ¢ok
Osmanli ilinde, ikiz mahallelerde bildiriler yayinladilar. Bu
bildiriler sanki devrimci bir Miisliiman grup tarafindan yazil-
mis gibi goriinliyordu. Bir tanesi padisahin hiilkmiiniin yakin
zamanda sona erecegini anlatiyor, halktan cesur olmalarini
istiyordu; bir digeri bir “Hint tedavisi”’ne gonderme yapip
soyle diyordu: “[Bunun] insanlar iizerine biiyiik bir etkisi
var, onlar uyandinyor, kavrayislarini hizlandiryor... Cahil
ve kot niyetli olanlar bunun Tiirkiye’ye girisini yasakladilar.
Ama herkes sabirli olsun. Bir siire sonra Hindistan’dan, bu
tedaviyi uygulamayi bilen adamlar Islam iilkesine gelecekler
ve insanlara bunu kullanmalari igin 6nciiliik edecekler. Son-
ra cahil ve kotii niyetli adamlar yargilayacaklar.”® Osmanli
Imparatorlugu’na Sultan Abdiilhamid’in halifeligi yerine
Hindistan’daki Ingiliz emperyalizmi davet ediliyordu.

Nihayetinde Hingak komplosunu ortaya gikaran hiikii-
met toplu gozaltilara basladi. Ikiz mahallelerden ve cevre
bolgelerden yaklasik 200 siipheli gozaltina alindi. Pek ¢ok
geng o0grencisiyle birlikte Dr. Amaduni de yakalandi ve yar-
gilanmak lizere Angora’ya (Ankara) gonderildi. Aylarca ha-
piste kalip iskence gordiikten sonra esinin biiyiik ¢abalari
sonucu, affedildi ve saliverildi. Jirayr da tutuklandi ve en so-
nunda, 1894 yilinda Yozgat’ta idam edildi.

1892 yili “Yafta Yili’ diye adlandinliyordu ve bu olay ikiz
mahallelerin siyasi hayatinda bir doniim noktasiydi. Bu

Rupinyan Okulu’nun 6gretmenleri ve mezunlari

Teachers and graduates of Rupinian School

three-year contract in 1888 to fill that role. Possibly as the
result of Yergatian’s struggles with the local aghas, Amad-
uni was held directly accountable to the executive commit-
tee of the Roupinian Society in Constantinople. Because of
this arrangement and his solid reputation as a talented and
experienced physician, Amaduni succeeded in reforming ex-
isting educational programs by revising the curriculum, in-
structional methods, and textbooks as well as by establish-
ing better fiscal oversight. He also instituted a tuition sys-
tem for financially secure families, requiring that they pay an
annual tuition for male students. Furthermore, the need for
a new building arose when Dr. Amaduni decided to separate
the elementary from the secondary school. This goal was
realized through the generosity of a local benefactor. Lofty
and spacious facilities were constructed for both the boys’
and girls’ schools.

Hampartzum Amaduni would stay on for a fourth year,
establishing a firm educational foundation for the school
and inculcating “a strong nationalistic fiber in the charac-
ter of his pupils.”” The Roupinian Society in Constantinople
sent textbooks directly to Fenese on science, geography,
composition, and Armenian history, though the latter would
come to haunt Dr. Amaduni, as teaching of this subject was
prohibited. The seeds of nationalism had nonetheless begun
to take root.

ATALE OF TWIN TOWNS: EVEREK AND FENESE

POLITICAL DEVELOPMENTS
The failure of various Ottoman reform measures to extend
equality to all citizens regardless of race or religion and of the
half-hearted attempts of the European powers to intercede
on behalf of the Ottoman Armenian population, together with
continued unequal treatment, double taxation, and usurpa-
tion of the lands of the Armenian peasants, stirred Armenian
resentment to the surface. By the 1890s the Hnchakian po-
litical party had become established in the twin towns. The
flow of migrant workers through Constantinople and Smyr-
na (Izmir), another major metropolitan area, brought back
to Everek and Fenese more than money. Workers returned
home with banned publications as well as stories about the
European and Balkan revolutions and freedom fighters. In
the well-connected community, with rooftop walkways,
ideas spread quickly and the discussion of national freedom
predominated. The school halls themselves served as gath-
ering places for lectures, where the youth heard about the
unfavorable decisions made at the Berlin Conference of 1878
regarding the implementation of effective reforms to secure
Armenian life and property; the successful liberation move-
ments of Greece and other Balkan countries; and the armed
resistance exhibited by the Armenians of Zeitun and Sasun.
It was in 1890 that a Hnchakian field worker—nom
de guerre, Jirayr (Mardiros Boyajian)—being pursued by
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olaydan sonra siyasi tartismalarin agik¢a yapilmasiinsanlar
korkutmaya basladi: “Kiliselerdeki vaazlarda ve toplantilar-
da insanlar tedbirli olmalari icin uyarildi.”® Yerli Tiirk halkla
iliskiler de gerilmeye baslamisti; giinliik isleri her zamanki
gibi ve adilane yiiriitmek gittikce zorlasiyordu. Tahsilatlar
misilleme korkusundan dolayi yapilamiyordu ¢ilinkii emni-
yet teskilatinda genel bir ¢okiis yasaniyordu. Everek ve Fe-
nese’de yasayan Ermeni ailelere gelisigiizel yiiksek vergiler
konmustu; Istanbul Patrikligi'ne yazilan dilekgeler, umut-
suzcaiginde bulunulan vahim durumu anlatiyordu.

1892, ayni zamanda Dr. Amaduni’nin de hayatinda bir do-
niim noktasiydi. Tutuklanmasi, hapse atilmasi ve gordiigii
iskencelerden sonra hayata kiismiis, umutsuzluga kapilmis
halde Fenese’deki gorevinden istifa edip Istanbul’a dén-
misti. Tipki yasadig travmanin sonucunda hayal kinkligi-
na ve caresizlige kapilan Dr. Amaduni gibi, Everek ve Fene-
se’nin sarsilmis vatandaslarinda da devrimci heyecanlarina
dair hicbir iz kalmamisti. Ikiz mahalleler siyasi konularda
sessiz kalsa da 1896 yilinda yasanan genis ¢apli Hamidiye
katliamlari sonucunda binlerce Ermeni hayatini kaybetti ve
Ermenilerin yogun oldugu bolgelerde mali bir yikim yasandi;
Everek ve Fenese’de lig giin siiren pogromun sonunda bu yi-
kima 60 can ve 42 hane daha eklendi.

Yillar sonra Ermeniler 1908’de Ittihat ve Terakki Ce-
miyeti’nin onderliginde baglayan ve 30 yil 6nce Sultan II.
Abdiilhamid tarafindan askiya alinan anayasanin ve parla-
mentonun yeniden yiiriirlige girecegini vaat eden Jon Tiirk
devrimini sevingle karsiladilar. Bu coskuyla, Fenese Rupin-
yan Dernegi tekrar Dr. Amaduni’ye ulasti ve okulun miidiirii
olarak gorevine devam etmesini istedi. Hiinerli doktor bu
arada, muhtemelen sevgili esinin kaybi lizerine rahip olma-
ya karar vermis, Mesrob Vartabed Amaduni adini almisti.
Daveti heyecanla kabul etti; bu yeni umutlarin, yeni baslan-
giclarin zamani gelmisti.

1909 Nisan’inda Abdiilhamid’in destekgileri basarisiz bir
karsi darbeye kalkistilar. Bu olay Adana ve gevresindeki ka-
sabalarda, koylerde binlerce Ermeninin éldiiriilmesiyle so-
nuglanan on giinliik bir katliamin atesleyicisi oldu. Katliam-
lar durdugunda Ittihat ve Terakki katliami kiskirtmakla suc-
ladig Miisliiman ve Ermenileri yargilayip idam etti. Bu du-
rum Everek ve Fenese’deki Ermenilerin kendilerini yeniden
glivende hissetmelerini saglamadi. Ayni zamanda, sadece
Amaduni’de degil, Fenese cemaatinde de bastirilmis bir aci-
nin ortaya ¢cikmasina neden olmus olabilir. Amaduni, Fene-
se’de miidur olarak bir yil bile gecirmeyecekti, ¢iinkii “Hem
fiziksel hem de zihinsel olarak degismisti; isin dogrusu, ruh
hali insanlarin [gegmisteki] basarilarini géz ardi etmesine
neden oluyordu.” Krikoryan, Amaduni’nin esinin 6limin-
den sonra toparlanamadigini, Fenese’ye dénmenin ona aci
dolu anilar hatirlattigini soyler. Aslinda mahallenin kendisi

de muhtemelen degismisti ve yasanan sarsici olaylardan
sonra toparlanamamisti. Adana’daki katliamlar korunma-
siz durumdaki Amaduni’ye karsi Fenese’de beklenmedik bir
ofke ve hing dogmasina neden olmustu sanki. Céziillememis
bir travmanin magdurlarinin boyle bir tepki vermesi, ofkeleri
gercek sugluya yonlendirilemediginde sik rastlanan bir du-
rumdur.” Kirgin olan Dr. Amaduni artik Fenese’den temelli
ayrilmisti. Krikoryan’in kitabinda ondan bir daha s6z edil-
mez ama bu iki mahallenin kaderinin Hampartzum Amadu-
ni’ninkine ok benzedigi agiktir.

1908 devrimi ve 1909°daki karsi darbe girisimi Everek ve
Fenese’nin gelecekteki giivenligi ve refahi igin biiyiik bir en-
dise dogurdu. Hiikiimete olan giiven ciddi olarak zarar gor-
miistii ve halkin bir boliimiinde devrimci diislinceler tekrar
canlanmisti. Hingak partisi yeniden toplantilar diizenlemeye
baslamistiama artik Ermeni Devrimci Federasyonu (Tasnak-
sutyun) da onlara katiliyordu. Tasnaksutyun, karsi darbeyi
bastirmak icin Ittihat ve Terakki ile isbirligi yapmisti. Her ne
kadar aralarinda siyasi bir rekabet ve ciddi bir anlagsmazlik
olsa da, iki Ermeni partisi ihtiya¢ oldugunda mahallelileri
korumak igin ortak bir cephe olusturuyorlardi. Kisa bir siire
sonra Osmanli Imparatorlugu, Rusya, Biiyiik Britanya ve
Fransa karsisinda, Almanya’nin yaninda Birinci Diinya Sa-
vasi’na girdi ve Ermeni reformlarn konusu son kez bir kena-
ra birakildi. Hem Tasnaksutyun hem de Hingak partileri, 6z
savunma onlemleri alinmasi gerektigi konusunda gecikmis
uyarilarda bulundular.

1915 yilinda Everek ve Fenese’deki tarlalar istila eden
cekirgeler mahsulu kinp gecirmis, yasanacak felaketlerin
tellalligini yapmisti. Ayni yil, 11 Subat’ta kisa siire nce Ame-
rika’dan Everek’e dénmiis olan Kevork Hampartzumyan
(Kevork Defciyan veya Poslarin olarak da bilinirdi) evinde bir
bomba yapmayi denedi. Fisegi doldururken kazara patladi ve
Hampartzumyan’in oliimiine neden oldu. Patlamayi sakla-
mak miimkiin degildi; kisa bir siire sonra birkag kisi tutuklandi
ama sonrasinda bombanin tek bir kisinin isi olduguna inanan
Tiirk yetkililer tarafindan saliverildiler. Ancak, kaymakam isin
icinde daha biiyiik bir komplo oldugunu diisiiniip sorusturma
yapilmasini istedi. Everek ve Fenese’de yasayan halkin ¢ogu,
cevre koylerdekiler de dahil olmak iizere, sorguya alindi. Bir-
gogu iskenceyle sahte itiraflara zorland. Gittikge artan korku
yiiziinden, gizli silahlan olanlar bunlan karanlikta ¢evrede-
ki arazilere gommek zorunda kaldilar. Ne yazik ki mahalleli
Tiirk giftgiler bu silahlan buldu. Bu durum yeni bir tutuklama
dalgasina neden oldu ve mahalledeki Ermeni cemaati panige
kapildi. Yerli halk, yetkililerin bunlara sahip olmalarini bolii-
cii faaliyet olarak degerlendirebileceginden korkarak Everek
Mesrobyan Dernegi’yle Fenese Rupinyan Dernegi’nin yillar
boyunca ikiz mahallelere gonderdigi egitim materyallerinin
¢ogunu yaktilar. Sorgulamalar iig ay siirdii ve bittiginde hala
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Turkish officials, made his way to Everek and Fenese for safe
haven. Jirayr was a teacher from Hajin who sparked nation-
alism and political activism in the twin towns. People fre-
quently listened to his lectures in the evenings. As a result
many, including women, joined the ranks of the Hnchakian
party. This would bring about the first calamity to hit the
twin towns as the result of political activity.

The Hnchakian Central Executive Committee planned
an episode of mass protests on September 25, 1892 (Octo-
ber 8 by the Gregorian calendar). On that day, party activists
posted proclamations in a number of places in the central
and eastern Ottoman provinces, including the twin towns.
It was made to appear as though the proclamations were
from a Muslim revolutionary group. One essentially stated
that the rule of the sultans would soon be ending and en-
couraged people to be brave, while another hinted at an “In-
dian cure,” stating that it “has a great [effect] on people and
makes them aware and receptive . . . . The ignorant and ill
willed have forbidden its entry into Turkey. But let everyone
be patient. After a while, men from India who are knowl-
edgeable in using this remedy will come to the country of Is-
lam and lead the people in its use. They will then prosecute
the ignorant and ill willed men.”® In place of the Caliphate
of Sultan Abdul Hamid II, British imperialism in India was
being invited into the Ottoman Empire.

The government, which eventually uncovered the Hncha-
kian plot, responded with mass arrests. Approximately 200
suspects were arrested from the twin towns and surround-
ing areas. Dr. Amaduni was also apprehended, together with
several of his teenage students and sent to Angora (Ankara)
to be tried. He was imprisoned and tormented for months
before he was finally released and granted amnesty, largely
through the efforts of his wife. Jirayr, who was also arrested,
was eventually executed by hanging in Yozghat in 1894.

The date 1892 became known as “The Year of the Yafta”
(Proclamation), and it marked a milestone in the political
life of the twin towns. Thereafter, open political discussion
was discouraged: “From the pulpits of the churches and at
gatherings, the people were cautioned to be prudent.” Re-
lations with the local Turkish population were now strained,
and it became increasingly difficult to conduct daily busi-
ness transactions normally and equitably. Payments went
uncollected out of fear of retaliation because of a general
breakdown of law enforcement. Heavy taxes were imposed
arbitrarily on the Armenian families of Everek and Fenese,
while petitions addressed to the Patriarch of Constantinople
hopelessly described the dire situation.

The year 1892 also was a turning point in the life of Dr.
Amaduni. Embittered and despondent after his arrest, im-
prisonment, and torture, he resigned from his post in Fenese

and returned to Constantinople. Much like the trauma he
experienced, which led to his withdrawal in disillusionment
and despair, the last vestiges of revolutionary zeal were like-
wise eliminated among the traumatized citizenry of Everek
and Fenese. Even though the twin towns remained politi-
cally quiet, in 1896 during the widespread Hamidian massa-
cres that claimed thousands of Armenian lives and caused
financial ruin in the Armenian-populated regions, a three-
day pogrom in Everek-Fenese added 60 lives and 42 homes
to the devastation.

Some years later, the Armenians rejoiced at the 1908
Young Turk revolution led by the Committee of Union and
Progress (CUP), which promised the restoration of the con-
stitution and parliament that had been suspended by Sultan
Abdul Hamid IT thirty years earlier. It was with such jubila-
tion that the Fenese Roupinian Society once again reached
out to Dr. Amaduni, asking him to return as the principal of
their school. The able physician had since chosen to become
a celibate priest, taking the name Mesrob Vartabed Amad-
uni, probably as a reaction to the loss of his beloved wife. He
accepted the invitation enthusiastically, as this was a time
of new hope and new beginnings.

In April 1909, supporters of Abdul Hamid II attempted
an unsuccessful countercoup. It triggered a ten-day mas-
sacre of thousands of Armenians in the city of Adana and
surrounding towns and villages. Once the killings ceased,
the CUP tried and executed both Muslim and Armenian
agitators judged responsible for provoking the massacres.
This hardly reassured the Armenians in Everek and Fenese.
It also may have released repressed anguish, not only in
Amaduni but also in the Fenese community. He would not
last a year in Fenese as principal, as he had “changed both
physically and mentally; in fact, his state of mind [drove]
people to [dismiss] his [previous] accomplishments.”
Krikorian believes that Amaduni never recovered from the
death of his wife, and his return to Fenese had evoked pain-
ful memories. In truth, the town itself probably also had
changed and had never recovered from the earlier trau-
matic events. The Adana massacres seemed to unleash
unanticipated anger and resentment in Fenese against a
vulnerable Amaduni. Such a reaction is known to be com-
mon among victims of unresolved trauma, when rage can-
not be directed toward the actual perpetrator.” Broken,
Dr. Amaduni would leave Fenese forever. Nothing more is
stated about him in Krikorian’s volume, but what is clear is
that the fate of the two towns would closely mirror that of
Hampartzum Amaduni.

The revolution of 1908 and the attempted countercoup in
1909 raised profound concerns about the future safety and
welfare of Everek and Fenese. Trust in the government was
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1915°ten 6nce Everek’te bir kilise toreni

A church service in Everek before 1915

hayatta kalanlarin sonu halka agik bir alanda asilmak oldu.
Sonraki aylarda gogunlukla siyasi partilerle iliskisi olan aydin-
larin hedef alindigi yeni sorgulama ve idam dalgalari yasand.
1916 yili boyunca toplam 54 kisi asilarak idam edildi. Bu halka
actk idamlara ek olarak daha kiiciik suglardan mahkim olan
—ya da tek sucu bir Ermeni erkegi olmak olan- kisiler cok gec-
meden polis korumasi altinda kayboldular ve Kayseri’nin ¢ev-
resindeki vadilerde oldiriildiiler.

4 Agustos 1915°te vilayette yasayan biitiin Ermenilerin
tehciri icin resmi bir bildiri yayimlandi. Fenese’de tehcir 16
Agustos’ta, Everek’te ise 19 Agustos’ta basladi. Sadece Is-
lam’1 secenler ve Protestan Ermeniler geride kaldi. Iki kafile
Kilikya’da, Tarsus’taki tarlalarda birlesti ve Halep’e dogru
yola ¢ikti. Bolgede yasayan Tiirklerin gelisigiizel saldirilar-
na ve hirsizliklarina maruz kaldilar; bitkinlige, savunmasiz-
liga ve hastaliklara kurban gittiler. Cok azi bu korkung olay-
dan kurtulabildi.

Savas1918’de sona erdiginde Kayseri bolgesindeki kasaba-
larin gogunda Ermeni niifus azalmisti. Tehcirden muaf tutulan
30 Ermeni aile disinda Everek ve Fenese’de kimse kalmamisti.
Siirgiin edilenlerden hayatta kalanlarin bazilan geri dondii ve

itk yaptiklan kiliseyi ve okulu tamir etmeye ¢alismak oldu. Bir
ogretmenler komisyonuyla beraber, tek, birlesik bir Everek-Fe-
nese okulu kuruldu. Odenekleri ve malzemeleri olmadan, zor
kosullar altinda 125 kiz, 239 6grenci okula kaydoldu. Cevrede
yasayan Kiirtler de okula kayit yaptirdilar. Ancak 1926 yilinda
hiikiimet okulu kapatip 6grencileri bolgedeki devlet okullarina
gitmek zorunda birakti. Artik aslen Amerika’da faaliyet goste-
ren Mesrobyan ve Rupinyan dernekleri, muhtemelen Everek
ve Fenese’nin kaderlerini inkar ederek okullar tekrar agmaya
calisti. Tiirkiye’deki hemsehrileri cok gegmeden aci gercekle
onlan yiizlestirdi: Okullar bir daha asla agilmayacakti.
Kiliseler de okullarin kaderini paylasti. Devlet, Eve-
rek’teki Surp Toros Kilisesi’ne, mezarliga ve okullara
1927°de el koydu. Everek’te kalan Ermenilere Fenese’deki
daha kiigiik Surp Toros Kilisesi’ni kullanmalari soylen-
di. Mallar, genclerine egitim verme imkanlari ve 6zgiirce
ibadet etme sanslar ellerinden alinan Ermenilerin ¢ogu
gitmek zorunda olduklarini hissediyordu. Fenese’deki
Surp Toros Kilisesi’nde son ayin Paskalya’da, 24 Nisan
1960°ta gergeklestirildi. Bundan iki giin sonra, siddetli yag-
murlar yiiziinden kilisenin biiyiik kubbesi tahrip oldu ve
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seriously compromised, and revolutionary thoughts were
resurrected among a part of the population. Once again the
Hnchakian party began organizing meetings, but now it was
also joined by the Armenian Revolutionary Federation (ARF;
Dashnaktsutiun). The ARF had collaborated with the CUP
in suppressing the countercoup. While there was political
rivalry and heated disagreement, the two Armenian parties
would form a united front to protect the townsfolk, should
the need arise. Soon the Ottoman Empire would be engulfed
in World War I as an ally of Germany against Russia, Great
Britain, and France, and the issue of Armenian reforms was
abandoned for a final time. Both the Dashnaktsutiun and
the Hnchakian parties belatedly encouraged the taking of
measures for self-defense.

In 1915 locusts plagued the fields of Everek and Fenese,
decimating the crops and presaging future ill. In the same
year, on February 11, Kevork Hampartzumian (also identified
as Kevork Defjian or Poshents), recently having returned
to Everek from America, tried to make a bomb in his home.
While filling the casing, it accidently exploded and killed
him. The explosion could not be concealed; soon, a few in-
dividuals were arrested but later released by local Turkish
officers who believed the bomb to be the plot of one man.
The provincial governor, however, saw a larger conspiracy
and ordered a full investigation. Most of the townsfolk of
both Everek and Fenese, including nearby villages, were
brought in for questioning. Many were tortured into false
confessions. Escalating fear compelled those who had con-
cealed weapons to bury them in outlying fields in the dark
of night. Unfortunately, these weapons were discovered by
local Turkish farmers. This brought forth another round of
imprisonments, causing the local Armenian population to
panic. Fearing that the authorities might deem their pos-
session subversive, the inhabitants themselves burned
most of the educational materials that the Everek Mesrobi-
an Society and Fenese Roupinian Society had sent to the
twin towns over the years. The interrogations continued for
three months and, for those who still survived, culminated
in public executions by hanging. The succeeding months
would bring additional rounds of interrogation and execu-
tion, mostly of the intellectuals affiliated with the political
parties. Fifty-four in all were executed by hanging through
1916. In addition to these public executions, those convicted
of lesser crimes—or for just being an Armenian male—soon
disappeared under police guard, to be murdered in valleys
around Kesaria.

August 4, 1915 brought the official deportation proclama-
tion for all Armenians living in the province. Fenese began its
deportation on August 16, while Everek began on August 19.
Only those who converted to Islam, along with the Protestant

Armenians, were left behind. The two caravans were united
in the fields of Tarsus in Cilicia and then moved on toward
Aleppo. They were subjected to random attacks and theft by
local Turks and fell prey to exhaustion, exposure, and dis-
ease. Very few would survive the harrowing experience.

The war ended in 1918, with most of the towns in the
region of Kesaria depopulated of Armenians. Except for
the thirty Armenian families that were exempted from
deportation, Everek and Fenese were deserted. Some sur-
viving deportees did come back, and their first effort was
to restore the church and school. A single, united Ever-
ek-Fenese school, along with a committee of teachers, was
formed. Under difficult conditions, with neither supplies
nor equipment, 239 students enrolled in the school, 125
of them girls. Local Kurds also enrolled. In 1926, however,
the government closed the school and forced students to
attend local public schools. The Mesrobian and Roupinian
societies, now essentially based in the United States, tried
to reopen the schools, perhaps somewhat in denial about
the final fate of Everek and Fenese. Their compatriots in
Turkey quickly pointed to the grim reality: the schools
would never reopen.

The churches shared the fate of the schools. The Surp
Toros Church in Everek, the cemetery, and the schools were
seized by the government in 1927. The remaining Armenians
were instructed to use the smaller Surp Toros Church in
Fenese. Deprived of their property, the capacity to educate
their youth, and the ability to worship freely, many felt com-
pelled to leave. The final liturgy took place in Fenese’s Surp
Toros Church on Easter Sunday, April 24, 1960. Two days lat-
er, torrential rains destroyed the great dome of the church,
rendering it unusable. By the latter decades of the twenti-
eth century, the last few Armenians in Everek had died or
departed. The physical community was no more. Survivors
of the Armenian Genocide moved to Egypt (Alexandria and
Cairo), the United States (primarily New York, Detroit, and
Los Angeles), Argentina, Lebanon, and Syria in an attempt
to rebuild their lives.

The Constantinople Mesrobian and Roupinian societies
merged in 1920, only to be quickly dissolved by the Turkish
authorities. Both organizations continued to operate inde-
pendently in the United States until 1956, when they merged
to form the Evereg-Fenesse Mesrobian-Roupinian Educa-
tional Society. The merger was finalized in time for the 1959
convention, and a new charter was adopted for the organi-
zation, with chapters in New York, Detroit, and Los Angeles.
Beirut, Lebanon formed a sister chapter after its two societ-
ies merged as well.

The preamble of the new charter, written in English, is
simple in its language yet telling:
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kullanilamaz hale geldi. Yirminci ylizyilin sonlarina gelin-
diginde Everek’teki son birka¢ Ermeni de ya hayatini kay-
betmis ya da oradan ayrilmisti. Artik Everek’te bir cemaat
yoktu. Ermeni Soykinmi’ndan kurtulanlar kendilerine yeni
bir hayat kurmak icin Misir’a (Iskenderiye ve Kahire’ye),
Amerika’ya (6zellikle New York, Detroit ve Los Angeles’a),
Arjantin’e, Lilbbnan’a ve Suriye’ye yerlesmislerdi.

Istanbul’daki Mesrobyan ve Rupinyan dernekleri 1920 yi-
linda birlesmis, ancak bu yeni dernek ¢ok gegmeden Tiirk yet-
kililer tarafindan feshedilmisti. Bu iki kurum da 1956 yilina ka-
dar birbirlerinden bagimsiz olarak Amerika’da faaliyetlerine
devam etti ve o tarihte Everek-Fenese Mesrobyan-Rupinyan
Egitim Dernegi adiyla birlesti. Birlesme 1959’daki biiyiik top-
lantiya kadar tamamlandi ve New York, Detroit ve Los Ange-
les’daki subeleriyle kurum yeni bir tiiziik kabul etti. Dernek-
lerin birlesmesinin ardindan Liibnan, Beyrut’ta da bir kardes
sube kuruldu.

Yeni subenin kurulus bildirgesi Ingilizce, basit ama etki-
leyici bir dille yazilmigti:

Yiizyillar boyunca Tiirkiye’de, Develi ilgesindeki iki Ermeni ce-
maati yan yana yasamislar, biitiin mutluluklanni ve acilanni
paylasmislardir.

Birinci Diinya Savagi’nin ve tehcirin sonucu olarak dini ve milli ku-
rumlarimizin yaninda evlerimiz, yuvalanmiz, kardes Mesrobyan ve
Rupinyan egitim kurumlarimiz (derneklerin asil amaci, bu kurum-
larin standartlanni yiikseltmekti) tamamen yok edildi.

Everek Mesrobyan Dernegi ve Fenese Rupinyan Dernegi, iyi egitim
ve yardimseverlik projeleriyle her zaman kendi cemaatlerine hiz-
met ettiler.

Kaderin trajik bir cilvesiyle iki taraf artik tek bir kilisesi olan tek bir
cemaat haline geldi ve bir ilkokulun bile devambligini saglamak ay-
ricaligindan yoksun olarak, ve

Atalanmiz tarafindan egditim ve hayatta kalan muhtag kisiler konu-
sunda bize aktarlan sorumluluklan goz oniinde bulundurarak, ve

Artik Amerika’da ve yurtdisinda yasayan hemsehrilerimizin isbir-
ligine yonelik cabalan ve ayni amaca yonelik istekleri dogrultusun-
daki takdire sayan ¢abalarina yanit olarak,

Mesrobyan ve Rupinyan derneklerinin yetkili temsilcileri 17 Nisan
1995°te bir araya geldiler ve bir anlasma imzalayarak birlesmeye
zemin hazirladilar.

New York, Detroit ve Los Angeles’taki hemsehrilerimiz bu yeni ku-
rulan Birligin etrafinda toplandilar ve yol gosterici yonetmelikler
olusturdular ve bunlari 1 Eyliil 1956°da gergeklestirilen ilk biiyiik
toplantida kabul ettiler; boylece Birlik kurulmus oldu.”

Kurulus bildirgesi bu rakip ikiz mahallelerin fikir birligine

ve ortakliga ulasmak igin gegtikleri uzun, zor ve sancili siireci
anlatir. Ayrica, metinde ne “soykirim” kelimesi gecer ne de
bir fail tanimlanir. Hatta, icinde bulunduklar zor durumun
Tiirk hiikiimetinin ve kendi Tiirk komsularinin kotii niyetli
planlarinin degil, kaderin bir sonucu olduguna dair fikirle-
ri bile nasil bir inkdr halinde olduklarini gésterir. Gegmisin
travmalari ¢oziilememisti.

Yine de, kullanilan dil yeni bir iilkede, yeni bir baslangig
yapma umudunu tasir. Everek-Fenese Mesrobyan-Rupinyan
Egitim Dernegi yillar boyunca soydaslarina burslar verdi ve
hila da buna devam ediyor. Bu birbirine rakip iki tagra ma-
hallesi, Yervant Yergatyan ve Hampartzum Amaduni gibi
sira disi liderlerle birlikte, egitim sistemlerini doniistiirme
arayislanyla kalici bir miras biraktilar.
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Throughout the centuries, the two Armenian sections of the
county of Develou in Turkey lived side by side and shared all
the joys and sorrows of life.

As a consequence of World War I and the deportations,
our homes and domiciles, as well as religious and national
institutions, and our Mesrobian and Roupinian twin educa-
tional institutions—the elevation of whose standards had
been the primary objective of the two associations—were
utterly destroyed.

The Mesrobian Association of Evereg and Roupinian Asso-
ciation of Fenesse consistently served their respective com-
munities through their fine educational and philanthro-
pic projects.

WHEREAS, owing to a tragic stroke of fate, the two sections
have now become one community, with only one church, and
deprived of the privilege of maintaining even an elementary
school, and

WHEREAS, having in view the responsibilities transmitted
to us by our fathers concerning education and our destitute
survivors, and

WHEREAS, in response to the commendable aspiration of our
countrymen now living in America and overseas for cooperati-
ve endeavor and appeals with the same objective.

THEREFORE, authorized representatives of the Mesrobian
and Roupinian Societies met on April 17, 1955 and prepared
the ground by signing an agreement for unification, thereby
putting an end to uncoordinated activities.

Our compatriots of New York, Detroit, and Los Angeles gat-
hered around the newly organized Union, and endowed it
with the guiding principles of by-laws and ratified them at
the first Convention, which was held on September 1, 1956,
thereby rendering the Union an accomplished reality.

The preamble traces the long, arduous, and painful jour-
ney that these competing twin towns had taken to reach
consensus and partnership. Moreover, it neither mentions
the word “genocide” nor identifies a perpetrator. In fact, the
very notion that fate had shaped their predicament, rather
than a sinister agenda conceived by the Turkish government
and their own Turkish neighbors, exposes their state of de-
nial. The trauma of the past had remained unresolved.

Yet the language hints at hope for a new beginning in a
new land. Indeed, throughout the years the Evereg-Fenesse
Mesrobian Roupinian Educational Society would fund schol-
arships for its descendants and does so to the present time.
In their quest to transform their educational systems, two

competing provincial towns, together with extraordinary
leaders such as Yervant Yergatian and Hampartzum Amad-
uni, left an enduring legacy.
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Ceviri, yazarin 6zgiin diline sadik kalinarak yapildi. Bazi
dilbilgisi hatalar ve zaman uyumsuzluklari Ermenice
metinle uyumlu olmasi amaciyla oldugu gibi birakildi.
Metinde yazarin kullandigi Tiirkge kelimeler hem Tiirkge
hem de Ingilizce cevirisinde italik olarak belirtildi.
Kullanilan Ermenice kelime ve ifadelerin yanina koseli
parantez icinde Tiirkce ve Ingilizcesi kondu.

Ozel adlar, yer adlari, kurum adlari, meslekler ve unvan-
lar orijinal metinde Tiirkce yazilmasina ragmen italik
yapilmadi.

Yerlesim yerleri orijinal isimleriyle verildi. Giliniimiizde
hangi yerlesim yeri oldugu tespit edilenlerin giincel isim-
leri koseli parantez icinde eklendi.

Metin icindeki parantezler yazarin kendisine aittir.
Metni gliniimiiz okurlari igin daha anlasilir kilmak ama-
ciyla bazi onemli gordiigiimiiz noktalar son notlarla
acikladik.

Metinde yer alan biitiin fotograflar tarafimizdan eklendi.

The text has been translated with a goal of remaining fa-
ithful to the author’s own writing style. Some grammati-
cal and tense inconsistencies have been kept so as to be
coherent with the original Armenian text.

Turkish words used by the author in the text have been
italicized both in Turkish and English translations.
Armenian words and phrases kept in translations have
been presented with their Turkish and English meanings
enclosed in brackets.

Proper nouns, names of places and institutions, and tit-
les have not been italicized in spite of being written in
Turkish in the original text.

Original place names, if identified, have been presented
with current place names enclosed in brackets.
Parentheses used in the translations are in the original.
Some important points have been explained via endno-
tes in order to make the text clear for today’s readers.
All photos used in the text have been added by ourselves.

HISTORY OF EVEREK




40

ERMENi KULTUR VARLIKLARIYLA DEVELI / EVEREK TARIHi

EVEREK TARIHI

HAGOP A. ARZUMANYAN

ONSOz

Birka¢ hemsehrimin ricasi lizerine, Everek, Fenese, Tomarza
ve gevre koylerin eski ve yeni tarihini, arastirma kabiliyetim
yettigince yazmayi listlendim.

Bu kitapgik sayesinde yeni nesil, atalarinin yaptiklarini
taniyabilecek. Tanri kuvvet verdigi takdirde bugiine kadar
olanlari da anlatacagim. Icerikte yalan yoktur, yapilmis is-
lerdir. Fakat anlati benim.

Kahire, 1935

Hagop A. Arzumanyan

Hagop A. Arzumanian

EVEREK TARIHI

Everek neden Develi olarak adlandirilir?

Yaklasik 650 yil once, Tiirk akinlan sirasinda, komutanlar
Dev Ali, Hidir Ilyas ve Seyh Ali vatanimizi biiyiik bir savasla
isgal ettiler.

O zamanlar Everek’in her tarafinda Rumlar yasardi. Bun-
larin tamamina yakini katledildi.

Everek yakinlarinda Rumca adi Ayios Kosmos olan kale
Dev Ali’nin eline geger ve onun adiyla anilmaya baslar. Bu-
giine kadar kalenin giliney tarafinda, yaklasik on dakika
uzaklikta, hala bir Tiirk kdyii mevcut. Tiirkler buraya Aygoz-
ma [Aygdzme] der.

Bu kalenin giineyinde bir tepe de var, ki kaleyle beraber
genisge bir vadi meydana getirirler. Bu vadide yahut cukur-
da temeller vardir. Bu son tepe Everek’ten yaklasik bir saat
uzakliktadir. Buraya varmak igin bir saat tirmanmak gerekir.
Dev Ali’nin biiyiilk muharebesi burada meydana gelmistir.
Tepede epeyce eski evler de varmis.

Ug kumandan ilk olarak kaleye saldirarak oradaki insan-
lar katletmisler. Kaleyi ele gegirip kendi adamlarini oraya
yerlestirdikten sonra dért bir yanda bulunan biitiin Rum-
lan katletmisler.

Eski Everek evlerinin bulundugu alana Elbiz Oreni denir.
Bu bolgede epeyce bir niifus olmus. Burada yok ettikleri Ge-
reme adli bir kdy de var. Koyiin kilise binasi yarim yamalak
da olsa hala ayakta. Nihayet tek bir Rum bile birakmadilar.
Sadece 24 saat uzakta bulunan Farasa [Camlica] kdyiine
ulasilamaz oldugu igin girememisler. Tiirkler bu zaferi ka-
zandiktan sonra, kale civarindaki evlere kendi adamlarini
yerlestirmis, zaman kaybetmeden biiyiik bir cami de insa
etmisler. Bu cami 650 yili askin bir maziye sahip. Insa tari-
hi lizerinde yazili. Yiiksek mevkiye sahip hiikiimet gorevli-
leri tarihi okumak icin camiyi ziyaret eder. Ben de gittigim
icin bu satirlar yazmaya cesaret ediyorum. Zamanin sultani
zafer kazanmis olan kahramanlara aldiklari yerlerin idare-
sini teslim etmis, bunlar da nesilden nesile hiikiim siirmiis.
Mesela, Kozanoglu Kozan Dagr’nin, Karsantilioglu ise kendi
bolgesinin idarecisiydi. Dev Ali ve arkadaslarinin bu cesareti
sergileyip o kalenin sahibi olduklari gibi, her bolge kendi kur-
taricisinin adiyla anilir olmus. Iste Everek civari devlet nez-
dinde Dev Ali kumandanin adiyla hala Develi olarak anilir ve
haleflerine Develi Agalari adi verilir.

Bu kalenin kendi su kaynagi vardi. Tiirkler kaleyi aldik-
larinda, suyu kendilerine tahsis ettiler. Kalenin suyu Dogu
tarafinda bir saat uzakliga sahip yiiksek bir dagdan gelir.
Rumlar bu dagdan muhtesem bir suyolu insa ederek suyu
dogruca kaleye getirmis.

HISTORY OF EVEREK

HISTORY OF EVEREK

HAGOP A. ARZUMANIAN

FOREWORD

Upon the request of a number of my fellow townsmen, I
have taken on, to the best of my research capabilities, the
task of writing recent and ancient history of Everek, Fenese,
Tomarza, and their neighboring villages.

Thanks to this book, newer generations will be able to
know the deed of their forebears. God willing, I will also tell
the events up to this day. The contents herein are not made
up, they have actually happened. The narrative, on the other
hand, is mine.

Cairo, 1935

Gereme’deki kilisenin kalintilar

HISTORY OF EVEREK

Why the district of Everek is called Develi?

Turkish raider commanders, Dev [Giant] Ali, Hidir Ilyas, and
Sheikh Ali, invaded our country about 650 years ago as part
of a larger military campaign.

Greeks were living all around Everek at that time. Nearly
all of them were killed.

When the castle near Everek, called Agios Kosmos in
Greek, was captured by Dev Ali, the castle started to be
called after his name. A Turkish village ten minutes in dis-
tance to the castle, to its south, still stands today. Turks call
this village Aygozma [Aygozme].

There is also a hill to the south of the castle, together
they comprise a sizable valley. There are foundations inside
this valley or the low lying lands. This latter hill is approxi-
mately an hour away from Everek. The hilltop is reached af-
ter an hour’s hike. This is where the great battle of Dev Ali
took place. Allegedly, there were also a fair number of old
houses on top of this hill.

The three commanders first attacked the castle and
slaughtered the people there. Having captured the castle
and left some of their followers inside it, they proceeded to
slaughter Greeks living all across the area.

The area where old Everek is situated is called the Elbiz
Mound. There had been a sizable population there. Nearby
had been a village called Gereme, which was destroyed. The

Ruins of the church in Gereme
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Venk Suyu igin agilan eski su yolu kalintis

Remains of the water channel dug to supply the Venk Fountain

Develi’nin giiney tarafinda, bir saat uzaklikta, Tombak
adinda bir kdy bulunur. Suyun yarisi bu kdye tahsis edilmis-
tir. O zamanlar bu koy de kale olarak hizmet verirmis. Bu ne-
denle Dev Ali’nin takipgilerinden bir kismi bu kdye yerlesmis.
Yiiriiyerek hemen hemen bir saat uzaklikta bulunan bu te-
peye, sadece bu su yiiziinden, koyliiler her giin inip ¢ikarlar.

Bu ii¢ kahramanin mezarlan Develi’de bulunur. Her bi-
rinin tzerinde kubbeler var. Bu mezarlar ziyaret etmistim.
Develi bugiin dort mahalleye ve 8oo kadar sakine sahip.
Tombak koyii de 180 haneye sahip. Bu ii¢ kahramanin kiim-
betleri Everek’ten de goriiniir.

Everek nasil kuruldu?

Savas bittiginde, insanlarin zanaatkarlara ihtiyaci oldu. Er-
meniler ta en basindan zanaatla ugrastiklar igin, huzurlu
bir yer bulmak amaciyla her taraftan gog etmis. Agalarla
medeni iliskiler tesis etmis, Dev Ali’ye katilip gelenlerin ya-
nina yerlesmeyerek, oradan yarim saat uzaklikta, asagida,
su olan vadiye yerlesmisler.

Everek’te baharda karlar eriyip de sularin coskuyla aktigi
zaman evlere zarar vermemesi icin iki tarafli, bir saat uzun-
lugunda duvarlarin insa edildigi bir vadi vardir. Bu vadinin
gilineyindeki asagl ucunda Rumlarin bir manastiri vardi. Bu

manastir i¢in yarim saat uzakliktaki yukaridaki vadiden mii-
kemmel bir su yolu agarak epeyce su getirmisler.

Dev Ali ve arkadaslari bu manastiri yerle bir etmisler, fa-
kat su herhangi bir zarar gérmemis; bugiin hald akiyor.

Bélgenin yeni sakinleri evlerini suyun kiyisina yaptilar.
Gogmen Ermeniler suyun kuzey kiyisinda, Tiirkler ise gii-
neyinde yasardi. Sonraki yillarda halk ¢ogaldik¢a vadinin
kuzeyindeki tepenin iizerinden, onun arkasina ilerledi-
ler. Biiyiik Sokak, Kunduracilar Carsisi ve oradan kuzeye
dogru Kilise Mahallesi, kilise, birinci sinif bir garsi olan
Yogurt Pazari, Ugurlular Mahallesi, Takuslar Mahallesi,
Horminots’un yeni mahallesi kuruldu. Tiirkler ise o vadinin
giiney tarafindan baslayarak, hemen hemen vadinin geyrek
saat uzakliginda evler insa etmis, sonra Ermenilerin birak-
tiklar yerden vadinin bu tarafina ge¢misler. Boylece ikisi-
nin de evleri yanyana insa edilmis. Ermeni Mahallesinde
Tiirklere, Tiirk Mahallesinde ise Ermenilere ait hane yok.
Tiirklerin tarafinda Hag Dagi oldugundan, o yone ilerleme
imkani yoktu ve Everek boylece insa edildi. Gogmenler Pers
Imparatorlugu, Tahran, Tomarza, Kayseri ve bircok farkli
yerden zaman iginde gog etmis.

Bugiine dek Persler Barsamlar, Tahranlilar Tarhanlar,
Tomarza gocmenleri ise Domarlilar olarak anilir. Bolgenin
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church of the village has survived, although only partially.
In the end, they did not leave a single Greek alive. The only
exception is the village of Farasa [Camlica], which is twenty
four hours away, which they could not reach due to its re-
moteness. Following their victory, Turks settled their fol-
lowers in the houses around the castle and promptly built
a large mosque. This mosque goes back over 650 years. Its
date of construction is written on an inscription. High offi-
cials representing the state visit this mosque to read its his-
tory. I am able to write these [about the mosque] with con-
fidence, because I have visited it myself. The sultan at the
time left to those who won the victory the administration
of the area, and their descendants have continued to rule
it. For example, Kozanoglu [son of Kozan] was in charge of
the Kozan Mountain, and Karsantilioglu [son of Karsantili]
ruled over his domain. Like Dev Ali and his followers, who
got a hold of the castle, other areas were captured by he-
roic figures, after whom they were subsequently named.
Officially, Develi and its environs are still called Develi after
commander Dev Ali, the descendants of whom are called the
Develi Agalari [Aghas of Develi].

The castle had its own source of water. Upon taking hold
of the castle, Turks claimed the water for themselves. The
water comes down to the castle from a high mountain which
is an hour to the east. Greeks had built a magnificent aque-
duct that brought water directly inside the caste.

There is a village by the name of Tombak, which lies an
hour to the south of Develi. Half of the water has been allo-
cated for this village. At that time, this village used to be a
castle, as well. Some of Dev Ali’s tribe were settled there.
Villagers [today] go up and down this hill [of Tombak] daily
because of its water, even though it is an hour away.

The graves of the three legendary warriors are in Develi.
Each one has a dome over it. I have visited these mausolea.
Develi today has four neighborhoods and about 8oo inhab-
itants. Tombak village has 180 households. The three mau-
solea can be seen from Everek.

How was Everek founded?
When the war was over, people needed artisans. Because
Armenians had always dealt with crafts, in search of a
peaceful place they immigrated from different corners. Hav-
ing established civilized relationships with the aghas, they
still settled down, not among Dev Ali’s followers, but half an
hour away from them, inside the valley near the water.
Everek has a valley, on either side of which have been
built banks to prevent water from damaging the houses
when it gushes in the spring time following the melting of
the snow. There used to be a Greek monastery on the lower
southern end of the valley. They had built an excellent canal

and brought quite a lot of water to this monastery from the
higher valley that is half an hour away.

Dev Ali and his comrades demolished this monastery,
but the waterway was left intact; it still runs today.

The newcomers built their homes close to the water. Ar-
menian immigrants used to live on the northern bank, and
Turks on the southern one. When the number of inhabitants
increased in the following years they spread to the opposite
side of the hill on the north end of the valley to settle on its
foothills there. Biiyiik [Broad] Street, Kunduracilar [Shoe-
makers’] Market, and to their north Kilise [Church] Neigh-
borhood, the high-end Yoghurt Bazaar, Ugurlular Neighbor-
hood, Takuslar Neighborhood, and Horminots were newly
established. Turks started building houses along the south-
ern bank of the valley, and after having spread half an hour’s
distance in that direction, they eventually crossed onto the
opposite side of the valley wherein Armenians had previ-
ously settled. Turks started building from the edge of the
Armenian settlement, and thusly, the two [communities]
built their neighborhoods side by side. There are no Turkish
households in the Armenian neighborhood, and no Arme-
nian households in the Turkish neighborhood. Everek was
built because Mount Khach [Cross] on the Turkish bank lim-
ited the spread of settlements in that direction. In time, im-
migrants came from Persia, Tehran, Tomarza, Kayseri, and
many other places.

Persians are known as Barsams, those from Tehran are
known as Tarhans, and immigrants from Tomarza are known
as Domarlis, to this day. The town quickly grew thanks to
the local administrator, who guaranteed freedom of religion
and was favorable towards the Christians.

Horminots

Horminots is the Greek neighborhood of Everek. Armenians
call it Horminots, and Turks Aygosdan. In Greek it is called
Hagios Konstantinos. In the wake of the havoc wreaked by
Dev Ali and following the peace, the surviving Greeks scat-
tered in different areas returned here to settle in their old
neighborhood. There are also around fifty Turkish house-
holds here, who have lived harmoniously with the rest.

This neighborhood sustains itself thanks to its waterway
that reaches Kogchumbar, which was built during the Greek
rule. It is situated to the west of the houses of Everek inhab-
itants, who consider it an area of orchards, even though it is
only five minutes away from their houses.

They have their own church and schools, they are hard-
working and active people. Some of them go to Istanbul
or other centers to save money, and return after four or
five years. They are not craftspeople, they make their liv-
ing through gardening. Those who leave to work in the
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idarecisidin 6zgurlugi sagladigi ve Hiristiyanlara karsi epey-
ce sevgi dolu oldugu icin sehir kisa bir siire iginde dolmus.

Horminots

Horminots Everek’in Rum mahallesidir. Ermeniler Hormi-
nots, Tiirkler ise Aygosdan derler. Rumca adi Ayios Kostan-
tianos’tur. Dev Ali’nin kinmlarindan sonra baris tesis edil-
diginde, orada burada sag kalan Rumlar gelerek kendi eski
mahallelerine yerlesmis. Burada Tiirklere ait elli kadar hane
de vardir ve uyum iginde yasamislardir.

Bu mahallede Rum hakimiyeti déneminde, Koghun-
bar’dan baslayarak insa edilen suyolu sayesinde mahalle
kendibasinayasar. Everek evlerinin batisinda kalir: Bes daki-
kalik yol olmasina ragmen, oralar Evereklilerin bahgeleridir.

Kendi kilise ve okullan vardir, caliskan, aktif insanlardir.
Bir kismi para kazanmak icin Istanbul veya baska yerlere gi-
dip, dort bes yil calistiktan sonra déner. Zanaatlar yoktur,
bahgivanlikla geginirler. Gurbete gidenler de bakkalcilik ya-
par. Son zamanlarda birkag zengin ortaya ¢ikti. Andon Aga
tefecilikten zenginlesti, Moskoflu Bodos Aga, Dovlet Efendi,
kardesi Bodosaki de Istanbul’da zenginlestiler. Giizel evler
de insa etmislerdi. Dovlet Aga Rumlar adina Meclis-i Idare
liyesi, barissever bir insandi.

Fenese

Yukarida zikredilen tarihten yaklasik 200 sene sonra, Fene-
seliler Konya taraflarindan goc edip buraya geldiler. Vadinin
yukar tarafinda, Tiirk mahallesinin bittigi noktadan itiba-
ren, yukari dogru ilerleyerek ev yapmaya basladilar. Tiirkler
de Feneselilerin biraktigl noktadan, vadi iginden kuzey-do-
guya dogru insa etmeye devam ettiler.

Everek ve Fenese Ermenileri boylece ikiye ayrilmis, yan
yana olmalarina ragmen, Tiirk mahallesi ortada oldugun-
dan, ayri kalmislardir. Surp Toros adinda bir kiliseleri, Rupin-
yan adinda bir okullari ve ¢arsida hatiri sayilir bir mevkileri

Fenese’den genel goriinim. Goriinen ¢an kuleleri Surp Toros Kilisesi ve
Protestan kilisesine ait

View of Fenese. The bell towers visible in the photo belong to the Surp
Toros Church and the Protestant church

bulunur.

Boylece genel olarak mahalleler sunlar: Fenese Ermeni,
Fenese Islam, Everek Ermeni, Everek Islam ve Aygosdan.

Fenese Ermeni mahallesi iki bolgeye sahip: Yukarn ma-
halle ve Asagi mahalle.

Everek’te Tiirklerin dort mahallesi var: Camii Kebir, Ca-
mii Cedid, Abdelbaki ve Ibrahim Aga.

Everek Ermenilerinin de dért mahallesi var: Kilise, Takus-
lar, Su ve Kasaboglu mahalleleri.

Everek Ermeni bolgesi 1.000 haneden olusmaktaydi, bu-
giin ise 30 hane var. Fenese 800 haneye sahipken, simdi 150
hane var.

Fenese birinci sinif bir garsiya sahiptir, ¢iinkii Avsar, Kay-
seri, Gostere, Zamanti ve Tomarza’dan gelenler ilk buraya
ugrar.

Tiirk ve Rumlarin kendi mahallelerinde garsilar yok, fa-
kat Everek ve Fenese ¢arsilarinda Tiirkler de ¢alisir.

Everek’in sadece kumas ve bakkaliye satilan 150 diikkan-
lik carsisi Yogurt Pazar olarak anilir. Biiyiik sokagin carsisi
da kunduracilikla gecinen 150 diikkana sahip. Aralarinda
demirci, marangoz, berber, terzi ve benzer ugraslara sahip
kiiciik esnaf da bulunur. Hemen hemen tiim zanaatkarlar
Ermeni’dir.

Fenese de 6nde gelen tiiccarlar Ermenilerden olusan bir
garslya sahip.

En biiyiik demirci ustalar Fenese’de bulunur. Kunduraci,
berber, terzi, marangoz, hepsi de ¢ok kalitelidir.

Everek’in sinirlar

Everek bolgesi, yiiriiyerek doguya ii¢ saat, giineye dogru,
Farasa koyii de dahil olmak lizere 24 saat, giiney-batiya
dogru, Karahisar’a kadar alti saat, batiya Incesu’ya dog-
ru dokuz saat, Erciyes Dagi dahil kuzeye dogru dokuz saat
biyiikliktedir.

Bu bolgenin yoneticisi kaymakamdir. Tomarza Everek’e
bagli olmasina karsin 6zel bir miidiirii vardir. Tomarza hak-
kinda daha sonra yazacagz.

Burada, Soysalr'dan gikarak Gartin Dagi [Kara Dag)] iize-
rinden gelen, iki degirmen calistirabilecek bollukta bir su
akar. Su boyunca koyliilerin, hayvanlarinin kislik erzakini
temin ettigi biliyiik bir bataklik olusmustur. Kisin kar yagip
dayerler buz tutunca koyliiler koyunlarini oraya gétiiriir. Kar
yeri kapladigi igin koyunlar otlayamaz, fakat otlar, kamiglar
vs. epeyce biiylidiikleri igin onlar karin tizerinden yerler. Bu
sazlik bolgenin biiyiikliigii alti saat karedir.’

Erciyes Dagi ve Hag Dagi
Erciyes hemen hemen iilkedeki en yiiksek dagdir. Birgok kisi
burayi ziyaret etmistir.

Susanlarin Istepan Aga yedi kez zirvesine tirmanmis, her
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Horminots - Aygosten mahallesinde bugiin Aslanli Ev olarak bilinen Rum evi

A Greek house, known today as the “House with Lions”, in the Horminots-Aygosdan neighbourhood

city run small shops. A couple of individuals among them
have become wealthy in the recent years. Andon Agha got
rich through pawn-brokering. Bodos Agha Moskoflu, D6v-
let Efendi, and his brother, little Bodos, got wealthy in Is-
tanbul. They built nice houses, too. Dovlet Agha was the
Greek representative in the Administrative Council and a
peaceful man.

Fenese
Approximately 200 years after the aforementioned date,
Fenesiansimmigrated here from around Konia. They started
building houses on the upper part of the valley, starting from
where the Turkish neighborhood ended. On the other hand,
Turks continued building inside the valley and towards
north-east, without interfering with houses of Fenese.

Armenians of Everek and Fenese, although side by side,
were thus separated by the Turkish neighborhood between
them. They have a church dedicated to Surp Toros, a school
named after Rupinyan, and a respectable position at the
market.

Accordingly, the neighborhoods are generally as fol-
lows: Armenian Fenese, Muslim Fenese, Armenian Everek,

Muslim Everek, and Aygosdan.

The Armenian neighborhood of Fenese comprises two
areas: Upper neighborhood and Lower neighborhood.

Turks have four neighborhoods in Everek: Cami-i Kebir
[the Great Mosque], Camii Cedid [the New Mosque], Abdel-
baki, and Ibrahim Agha.

Armenians of Everek have four neighborhood: Kilise [the
Church] neighborhood, Takuslar neighborhood, Su [the
Water] neighborhood, and Kasaboglu [Son of the Butcher]
neighborhood.

The Armenian part of Everek is made up of 1,000 house-
holds, of which thirty remain. Fenese used to comprise 8oo
household, whereas it now has 150.

Fenese has a high-end market, because those coming
from Avsar, Kayseri, Gostere, Zamanti, and Tomarza first
stop by here.

Turks and Greeks do not have a market of their own in
their neighborhoods, but there are Turks who work in the
markets of Everek and Fenese.

The 150-shop market in Everek that specializes in textiles
and groceries is called Yoghurt Bazaar. Broad Street market
is composed of 150 shops of shoemakers. Among them are
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Hag Dagi’ndan giinimiiz Develi goriiniimii, arkada Erciyes Dagi

View of modern-day Develi from Khach Mountain, with Mount Erciyes in the distance

seferinde beraberinde baskalarini da gétiirmistiir.

Biz Evereklilerin bir gelenegi vardi: Agustos’ta, Asdvad-
zadzin (Meryem Ana) Yortusu’nun Cumartesi aksami, Eve-
rek’in dogusunda, Fenese’nin giineyinde bulunan ve Hag
Dagi olarak adlandirnlan kiigiik bir daga tirmanir, orada ates
yakardik. Everekliler bu yanda, Feneseliler diger tarafta.
Herkes o atesi gormek icin dama gikardi. Halk dam iizerinde,
uzun sopalarla mesaleler hazirlar, kiigiik gocuklar “Hag aga-
ci yaniyor” diye bagirirdi. Tiirkler de bize eslik eder, o giinii
kendilerine 6zel kilar, “Cira yandi” derlerdi.

Everekliler o giin Erciyes Dagi’na ¢ikar, orada da ates
yakardi.

*kk

Erciyes Dagrnin hikdyesine gelecek olursak... Rivayete
gore, tufan zamaninda, Nuh Peygamber’in gemisinin ucu bu
dagin tepesine ¢arpmis, Nuh bu yiizden dagin ilk oldugunu
soylemis: “Aragin e ays” (builktir) s6zii “Erciyas”a doniismis.

Dagin lizerinden kar eksik olmayan li¢ tepesi vardir. Kar
zirveye Agustos sonunda yagmaya baslar.

Uzerinde bitki bitmez, kumlu bir dagdir.

Everek tarafi diizliik, Kayseri tarafi ise engebelidir.

Erciyes’in dogusundan yazin Kayseri’ye seyahat ederiz.
Yaya olarak dokuz saat siirer.

Giiney tarafinda yaya olarak iki giinde Kayseri’ye

vardigimiz giizel bir yol var.

Simdi Incesu’dan Kayseri’ye demiryolu mevcut. Yolcu-
luklar tren veya arabayla yapiliyor.

Dogu tarafinda da Tekir adi verilen bir yol mevcut. Insan-
lar yaza dogru ve bahar basinda oraya gider. Bazen birden
firtinaya yakalanip soguktan donduklari da olur.

Ilibe Mahallesi

Ilibe, Everek’ten vadinin diger tarafina dogru on dakika
uzaklikta, Ha¢ Dagr’na ¢ikis yolu lizerinde bulunur. Ora-
da Surp Asdvadzadzin adinda bir kaya kilisemiz vardir.
150 sene dnce Hacin’dan gelen yaklasik 100 hane gogmen
oraya yerlesmis. Kalaycilikla geginirler; yazlar galismaya
koylere gidip, kislar dinlenirler. Caliskan, hareketli in-
sanlar. Kilisenin kendi ruhani gorevlisi var. Hacin agziyla
konusurlar.

Everek ve Fenese’de toplanan parayla vadiden buraya su
getirilmistir.

Sivas Ruhani Onderi, Everekli Kalfalarin Garabed Sirpa-
zan, Everek’e geldiginde ilgilendi, kiliseyi kazdirdi, derin-
lestirip ortasina bir de kubbe yapti. Avlunun dort bir yanina
duvar ordiiriip, okul igin iki li¢ oda insa ettirdi, fakat Everek
yakin oldugundan gocuklar Everek okulunu tercih ederdi.

Her Carsamba Everek ve Fenese’den Surp Asdvadzadzin

ilibe’deki kaya kilisesi Surp Asdvadzadzin’e giris demir parmakliklarla kapatilmis durumda

The entrance to Surb Asdvadzadzin, the rock church in ilibe, is today closed off with metal bars

also small retailers and craftsmen such as blacksmiths, car-
penters, barbers, and tailors. Nearly all of the craftsmen are
Armenians.

Fenese has its own market, the leading merchants of
which are Armenians.

The greatest blacksmith masters are in Fenese. All the
shoemakers, barbers, tailors, and carpenters are also highly
skilled.

Borders of Everek

The Everek area spans a walking distance of three hours
eastward, twenty-four hours southward including Farasa
village, six hours towards the south-west until Karahisar,
nine hours westward in the direction of Incesu, and nine
hours northward including Mount Erciyes.

The administrative head of this area is the kaymakam [dis-
trict governor]. Even though Tomarza is connected to Everek,
it has its own directorate. We will get to Tomarza later.

A stream strong enough to power two watermills reaches
here from Soysali through Mount Gartin [Kara Dag]. Along
the stream stretches a marshland, from which villagers ob-
tain rations for their animals for the winter. This is where
the village folk take their animals to graze when elsewhere
is frozen following a snowfall. Animals cannot eat the grass

through the snow but reed and weeds grow tall enough for
animals to pick. This wetland is six square hours.

Mount Erciyes and Mount Khach [Cross]
Erciyes is nearly the highest mountain in the country. Many
people have visited it.

Istepan Agha of the Shushan family has climbed up to it
seven times, each time taking with him different companions.

We, the people of Everek, used to have this tradition: In
August, we would climb this smaller mountain to the south
of Fenese, called Mount Khach [Cross], on Saturday eve
before the day of the Asdvadzadzin Feast [Annunciation of
Holy Virgin], and we would build a fire while up there. People
from Everek would be on this side, and those from Fenese
would be on the other. Everyone [down in the villages]
would go up on their roofs to watch that fire. Villagers would
prepare torches from long rods, and small children would
shout: “the wooden cross is on fire!” Turks would accompa-
ny us, adopt the holiday, and call it “kindle alight.”

Everek folk would also climb up Mount Erciyes that day,
and would build a fire there.

*k*

As for the story of Mount Erciyes itself... Tradition holds
that during the time of the deluge the tip of Prophet Noah’s
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Elbiz Aile Cay Bahgesi igindeki tarihi Elbiz Havuzu
The historical Elbiz pool, today within the grounds of the Elbiz Tea Garden

Kilisesi’ne adak ziyaretine gidilirdi.
Ilk ruhani gorevlisi papaz Der Harutyun, sonuncusu da
papaz Der Apel Kalfayan’di.

Elbiz Oreni

Burasi eski Everek yerlesim yeri. Rumlar evlerini buraya yap-
mislar. Tiirkler buraya Elbiz Oreni (Seytan Harabesi) adini
verir. Ne mezarlarin, ne de evlerin yeri belli.

Bilisd
‘Bilisd’, Elbiz’in Ermeni isimlerinden. Elbiz Oreni’nden on daki-
ka giineyde yer alir. Everek’ten kuzeye otuz dakika siirer. Hari-
ka bir suyu var.
‘Bilisd’ kelimesinin etimolojisini bilmiyorum.
Elbiz kelimesine gelecek olursak; atalarimizin anlattigina
gore, bu suyu getiren, depo insa edip lizerine ev yapanin adi.
Bu su epeyi derinlerden gikar, kaynagi i metre derinlige,
depo da ii¢ metre yiikseklige sahip.
Su bolgedeki bahgelere yeter. Bunca yildir devamli akar.
Suda balik veya herhangi bir siiriingen yasayamaz.
Havuz kirk metrekare genislige sahiptir. Kapi agildigin-
da sadece li¢ metrelik derinligi kalir. Kapr kapandigindaysa
su li¢ metre daha yiikselir. Bu ylizden kapiy1 devamli kapali

tutardik. Bu li¢ metrelik yiikseklik ¢evresindeki bahgeleri su-
lamak icin kullanilirdi. Su belli ki kaynagini Erciyes’ten, bir
yeralti suyolundan almakta, fakat goriilmiis degildir.

Su degirmen dondiirecek kadar boldur.

Bahgelerden yukarida, ilging bir konuma sahip. Everek bu
suyun kuvvetiyle gurur duyar.

Suyun akigini dikkate aldigimizda, Tirklerin bahgeleri
susuz kalirdi, dolayisiyla Ermeni, Tiirk ve Rum {i¢ millet be-
raberce hiikiimete basvurmus, sultandan ferman alarak su
lizerinde esit haklara sahip olmus. Her millet bes giin su alir;
bes giin Ermeniler, bes giin Turkler ve bes giin Rumlar art
arda kullanir.”

Everekliler canlari sikildiginda “Gidip kendimi Elbiz’e
atayim” der. Gergekten boyle olaylar olmus, bilerek veya ka-
zayla epeyce kisi bogulmustur.

Baslarda her sey serbestti. Sakin oldugunda herkes pazar
giinleri yikanmak igin orada yiizerdi.

‘Derin Delik’ diye adlandirilan suyun kaynagi yiizme bil-
meyenleri igine ¢ektiginde kurtulmak miimkiin olmazdi.

1895°te kaymakam bey etrafina duvar 6rdii, agaglar dikti,
belediyenin kahve olarak kiraya verdigi kiigiik de bir ev yapti.

Su icin yayimlanan fermanin uygulamasi, 1 Haziran’dan
itibaren baslar, o tarihe kadar suya pek ihtiya¢ duyulmaz.
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ark hit the top of this mountain, and hence, Noah declared
the mountain to be the first, “Arachin e ays?” which later
became “Erciyas [Erciyes].”

The mountain has three peaks that are always covered
with snow. Snow starts to fall on the mountaintop at the
end of August.

The mountain is sandy and with no vegetation.

The foothills towards Everek are flat, while those to-
wards Kayseri are rough.

We travel to Kayseri through the east of Erciyes in the
summer. It takes nine hours to walk.

On its south side there is a pleasant road that takes two
days to walk to Kayseri.

There is now a railway from Incesu to Kayseri. Travel is
done by train or by car.

To the east there is also a road, called Tekir. People go
there towards the summer and at the beginning of spring.
They do sometimes get caught in a storm and freezing due
to cold weather.

ilibe Neighborhood

Ilibe is on the road leading up Mount Khach, at a ten minutes’
distance from Everek towards the opposite side of the valley.
We have a cave church by the name of Surp Asdvadzadzin
there. About a hundred household of immigrants from Hajin
settled there 150 years ago. They make their living through
tinning; they visit villages in the summer to work and they rest
during the winter. They are hardworking and active people.
The church has its own cleric. They speak the Hajin dialect.

Water was brought here across the valley by using the
funds that had been collected in Everek and Fenese.

During his visit to Everek, the religious leader of Sivas,
Reverend Garabed of the Kalfa family, who is from Everek
himself, took interest in this church, got its floor dug deeper
into the ground and built a dome atop its center. He ordered
the construction of a precinct wall and that of a couple of
rooms to serve as a school, but because Everek lies at a short
distance, children would prefer to go to the school in Everek.

Every Wednesday people would leave Everek and Fenese
for devotional visitations to Surp Asdvadzadzin.

Friar Der Harutyun was its first cleric, and Friar Der Apel
Kalfayan was the last.

Elbiz Oreni [Ruins]

This is the ancient settlement of Everek. Greeks had built
their houses here. Turks call this area Elbiz Oreni [Devil’s Ru-
ins]. Neither the graves nor the houses can be located today.

Bilisd
‘Bilisd’ is one of the Armenian names given to Elbiz. It is

situated ten minutes to the south of Elbiz Oreni. It takes thir-
ty minutes to get there from Everek. Its water is wonderful.

I do not know the etymology of the world ‘Bilisd.’

As for the word Elbiz: according to our ancestors it is the
name of the person who brought the water, built a tank for
it, and built his home over it.

The water sprouts up from quite deep underground, its
source lies three meters underground and the tank rises up
to three meters.

There is enough water for the orchards in our area. It has
been springing for all these years.

No fish or other creature lives in this water.

The pool[of the tank] measures forty square meters. When
its door is open its depth measures only three meters. With
the door closed, it extends another three meters in height. For
this reason, we would always keep the door closed. This three
meter-height was used to irrigate the surrounding orchards.
It seems that the source of the water is an underground
stream coming from Erciyes, although it has yet to be seen.

The water runs strong enough to power one mill.

Rising above the orchards, it has an interesting position.
Everek takes pride in the power of this water.

Given the direction of the flow of this water, the Turks’
orchards would remain unwatered. That is why the three
communities, Armenians, Turks, and Greeks, petitioned the
government and were able to get a ferman [decree] from the
sultan guaranteeing them equal rights over the water. Each
community uses the water for five consecutive days: five
days each respectively for Armenians, Turks, and Greeks.

When people of Everek feel distressed they say “I will throw
myself into Elbiz.” This carried weight in actually, since, inten-
tionally or unintentionally, many have indeed drowned there.

In the beginning nothing was forbidden. Everyone would
go there for their Sunday dip and swim.

It would be impossible for those who did not know how
to swim to escape when the source of the water, called ‘the
Deep Hole,” would suck themin.

The governor built a wall and planted trees around it in
1895, and he added a small building which the municipality
would let out to be used as a coffee house.

The decree concerning the water yearly takes effect from
June 1 onward, until which time water is not needed much.
The water is allowed to run on August 15, on the Saturday
eve of Asdvadzadzin Feast, when the fire on Mount Khach
burns and the Turks shout ‘gira yandi [kindle alight]’ From
then on everybody is allowed to water their orchards. We,
Armenians, sell the spare water from our share of fifteen
days’ back to the Turks for one mecidiye per hour. They have
more (melon or watermelon) orchards to water. The income
thus gathered is then allotted to the school budget. Our
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15 Agustos’ta, Asdvadzadzin Yortusu’nun Cumartesi ak-
sami, Hag Dagi yandiginda Tiirkler “cira yandi” deyince su
akitilir. Artik herkes bahgesini sulayabilir. Biz Ermenilerin on
bes giinliik payindan artan suyu saati bir mecidiyeye tekrar
Tiirklere satariz. Onlarin sulayacak daha gok bahgesi (kar-
puz veya kavun) olur. Boylece olusan geliri de okul biitgesine
tahsis ederiz. Bu kaynaktan yillik hemen hemen kirk altin
paramiz olurdu.

15 Agustos 1915°te Everek Ermenileri siirgiin edildi ve san-
ki bir mucize eseri Bilisd suyu ¢ekildi. Belediye reisi pasanin
oglu Osman Efendi su kaynagini temizlemek isteyerek ka-
plyl agmis, igindeki, etrafindaki pislikleri temizlemis, kapiyi
kapatmis, fakat havuz dolmamis. Giinlerce bekleyip, kapiyi
actiklarinda suyun iigte birinin kaldigini gormiisler. Su dort
yil boyle kalmis.

Savastan sonra sag kalan Ermeniler dort bir taraftan
geldigimizde, tekrar galismaya basladik. O sirada muh-
tarlik gorevi yeniden bana verildi. Gidip suyun bize diisen
payina tekrar sahip ¢iktim. Az bir su ne yapabilir ki? Birden
ikinci bir mucize oldu ve su tekrar 6nceki gibi akmaya bas-
ladi. Bu duruma herkes sasirdi. “Ermeniler gittiginde su da
gitti, Ermeniler geldiginde su da geldi” demeye basladilar.
Tanr siirglin giinlerimizde Everek Tirklerini en azindan
boyle cezalandirdi. Bu Tanri’nin bir iyiligi idi ve bu mucize

benim zamanimda oldu. Suyun coskun bir sekilde akmasi
Mart 1918°de oldu.

Feneseliler ve oradaki Tiirklerin igme suyu igin pinarlan
yoktu. Vadideki bes veya alti pinar ihtiyaglarimizi karsilaya-
mazdi. Fermanda da Bilisd Suyu’ndan paylari yoktu. Bizim
zamanin agalarina basvurdular, onlar da Bilisd Suyu’ndan
dort kaynak tahsis etti.

Ged:[Vakif Suyu]

Bu bir dere degil. Bilisd havuzundan 6o metre uzaklikta, asa-
g1 tarafta baska bir su daha gikar. Bu da yukaridaki havuzun
suyundan gelir, onun fazlasidir.

Atalarimiz bu suyun iki tarafina kalin, biiyiik taslar diz-
mis. Feneseli ve Everekli her aile camasirn muhakkak orada
yikar. Camasir, pacalar baldira kadar sivanip ayakla yikanir.
Kirli kiyafetleri, yakacak odunu, kazani sabah erkenden ese-
ge yiikler, gotiiriir, aksama kadar calisir, yer, icer, eglenir ve
aksama dogru donerlerdi. Hane erkeklerinden biri yiikleme-
ye yardim eder, korkusuzca eve donerlerdi. Evden yarim saat
uzakta o giizelim gelinler, kizlar ayaklariyla camasir yikar,
fakat gelip gecen Rum ya da Tiirkler yan gozle bakmazdi.
Basindan beri duyulmus sey degildi gelin veya kizlarimizdan
birinin gamasir yikarken bir kotiiliige rastladigi. Sehrimizde-
ki Tiirk gengleri bir kotiliik yapmis degillerdi bize.

Ries

Ged Suyu kalintilar

What remains of the waters of the Ged
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yearly earnings from this water source would amount to ap-
proximately forty golden coins.

When the Armenians of Everek for exiled on August 15,
1915, the water of Bilisd dried as if by some miracle. Osman
Efendi, son of belediye reisi [the mayor], opened the door
and cleaned the mouth of the spring, but the pool remained
empty when he closed the door after having cleaned the
outlet. They waited for days, only to see that the water had
decreased to one third of its original level. The water level
remained like that for four years.

We, the Armenians who had survived the war, returned
from different corners of the country and started working
again. Once again, I was appointed the muhtar [headman].
I set to work and reclaimed our share of the water. Then
again, what could one do with such little water? At that
time, unexpectedly, a second miracle happened, and the
water started running, as it used to, with full force. Every-
one was amazed. They started saying that “the water was
gone when the Armenians were gone, it came back when
Armenians returned.” God punished Turks of Everek, at
least, in this way during our exile. This was one of God’s
blessings, and I witnessed this miracle. The running of the
water with full power happened in the March of 1918.

Fenesians and Turks who live there did not have a spring
for drinking water. The five or six springs in the valley would
not suffice. The imperial edict had not extend them any
rights over the Bilisd water source. They consulted the con-
temporary aghas, who went on to allocate four sources from
Bilisd water to them.

Ged* [The Vakif Fountain]

It is not a stream. In the lower plains and at a 60-meter’s
distance from Bilisd pool, another water springs here. This
water too comes from the upper basin.

Our ancestors have lined either side of this water with
large hard-wearing boulders. Every household in Fenese
and Everek do their laundry down there. Washing is done by
stomping on the clothes with bare feet and cuffs folded up to
mid-calf. They would take laundry, firewood, and a cauldron
there on a donkey early in the morning, work, eat, drink, and
laugh there until the evening, and then return. A man from
the household would help the loading, but otherwise they
would go and come back without any fear. Stunningly beau-
tiful brides and girls would wash clothes with their feet half
an hour away from home, and yet none of the Greek or Turk-
ish passers by would leer at them. It was unheard-of for one
of our girls to get harmed. Turkish youth in our town had not
done anything evil to us.

To the contrary, familiar passersby or custodians of or-
chards would come to greet the women washing clothes

Bugiin Koskpinari olarak hatirlanan Koghumbari, Develi’nin su
ihtiyaglarini karsilamak igin hala kullaniliyor

Koghumbar, known today as Koskpinari, is still used today to meet the
water needs of Develi

and get themselves invited to family meals. Everyone used
to live harmoniously.

However, all of that changed with the ‘revolution’ in
1895,° after which nobody went there to do laundry.

Koghumbar

Kochumbar [Kdskpinar] lies ten minutes below Ged. Anoth-
er local name for this place must be Gozpinari. This plain is
200 meters in length and thirty meters in width and has a
nice natural spring.

Water coming from Bilisd goes through this plain on its
way to the orchards.

We would go there, people of all ages, every Sunday, and
enjoy the meadows. Greek and Turkish neighbors would join
us in our merriment.

On Sunday of the Vartavar festival everybody would go
out to the orchards in this area. If your neighbor did not own
an orchard there, you would invite him to yours. Nearly no-
body would remain in the town. Food and drinks would be
consumed, songs would be sung, and slings would be set up
on branches of walnut trees.

After the ‘revolution’ started, we were never able to go
out, alone or with our families, to the Koghumbar Plain or to
Ged. From then on we had to make do with the small Arme-
nian orchards below, which overlooked our houses.

The Monastery Area [The Venk Fountain]

As we have previously mentioned, there was a Greek mon-
astery in this valley at the time when Dev Ali was an active
warrior. Its springs had healing powers, so houses were
built in this area.
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Bugiin de ‘Venk’ olarak anilan su

The pool still known today as “Venk”

Aksine, birbirini taniyan su yolculan ve bahge bekgileri
¢amasir yikayan kadinlarin yanina gelir, yemege davet alir-
lardi. Herkes sevgiyle yasardi.

Fakat ne zaman 1895’te ‘devrim’ oldu,” her sey degis-
ti ve ondan sonra kimse orada ¢amasir yikamak igin disari
¢tkamadi.

Kogchumbar

Ged’den on dakika asagida Koghumbar [Kdskpinar] bulunur.
Buranin bir adi da Goézpinari olmali. 200 metre uzunluga ve
30 metre genislige sahip bir ovada giizel bir pinar var.

Bilisd Suyu da bahgelere dogru bu ovanin igcinden geger.

Her pazar biiyiik kiigiik oraya eglenmeye gider, yesillik-
lerde giizel vakit gegirirdik. Rum ve Tiirk komsular da gelir,
muhabbetle eglenirdik.

Vartavar Yortusu’nun Pazar giinii herkes o yoredeki bah-
celere eglenmeye giderdi. Komsun orada bir bahgeye sahip
degilse, onu bahgene davet ederdin. Sehirde hemen hemen
kimse kalmazdi. Yenir, igilir, sarkilar sdylenir, ceviz agacina
ip baglayip sallanilirdi.

‘Devrim’ bagladiktan sonra, bir daha asla, yalniz veya
maaile Kogchumbar Ovasi’na veya Ged’e gezmeye gideme-
dik. Bize evlere nazir, asagidaki kiiciik Ermeni bahgelerine
gitmek kalmigti.

Manastir alani [Venk Suyu]
Daha once belirttigimiz gibi, Dev Ali’nin savastigi donemde
bu vadide Rumlara ait bir manastir varmis. Buranin suyu hep
¢ok faydali olmus, dolayisiyla evler buraya insa edilmis.
Manastir kalintilarini Ermeniler kilise ve adak yeri ola-
rak kullanmiglar. Sonradan Tiirkler oraya bir medrese insa
etmek istemis. Medresede abdest almak igin suya ihtiyac
olacakti tabii. Ermenilere bir sey demeden medrese ingasina
karar verir, calismalara baslarlar.° Ermeniler adak yerinin el-
den cikacagini fark ettiklerinde mahalle papaziyla babamin
annesinin babasi, Onbaglarin Der Sarkis’e gidip itiraz etme-
sini, adak yerinin tahrip edilmemesini talep etmesini ister-
ler. Rahmetli papaz, agaya gidecegine, dogrudan iscilere
gidip “Buraya medrese insa edemezsiniz, burasi Hiristiyan-
lara ait bir adak yeri” der. “Sen de kim oluyorsun kararimiza
karsi gikacak? Medrese binasini yasaklayacak kadar oldun
mu sen?” deyip, hig tereddiit etmeden oradaki agacin yanina
gotiiriir, agactan bir ip sarkitip, ucunu papazin boynundan
gecirirler. Ermeniler hemen agaya adam yollar. Aga yetise-
rek papazin boynundan ipi ¢ikarip onu eve yollar. Kirk giin
gecmeden papaz korkusundan 6liir. Ermeniler agaya sikayet
eder. Aga manastiri ikiye boler: Yarisi medrese icin Tiirklere,
diger yarisi da Ermenilere verilir. Pinar Tiirk tarafinda kalir.
Ermeni tarafindan gecen su artik igilmez. Ermeniler biiyiik,
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The ruins of the monastery were used by the Armenians
as a church and as an altar. After a while the Turks wanted
to build a medrese [madrasa] there. Of course, water would
have been necessary for performing ablutions at the madra-
sa. They took the decision to construct the madrasa and set
to work without consulting the Armenians.® When the Ar-
menians realized that their altar was at stake, they went to
the father of my father’s mother, the neighborhood friar Der
Sarkis of the Onbas family, and asked him to object on their
behalf and to demand that the altar not be destroyed. The
friar, bless his soul, instead of going up to the agha, went
directly to the workers and told them “This is an altar of the
Christians, you cannot built a medrese here.” They reply by
saying “Who do you think you are to defy our will? Do you
think yourself powerful enough to ban the building of a ma-
drasa?” and they do not think twice before taking him next
to a tree, suspending a rope from the tree, and tying the
rope around his neck. Armenians send a messenger to the
agha at once. Agharushes in time to untie the rope and send
the friar home. The friar dies of fear in less than forty dies.
Armenians report this to the agha. The agha divides the
monastery into two: one half was given to the Turks for the
madrasa, and the other half to the Armenians. The spring
happens to remain on the Turkish side. The water that then
passes from the Armenians side is no longer drinkable. Ar-
menians build a separate clean basin with four walls from
large hard-wearing boulders and start to wash small things
and laundry there.

There was a big flood when I was a child. It took away the
entire basin, leaving only the section for washing clothes.
The latter has been used for laundry to this day.

pLI Rl SiE i

The Cemetery
People of Everek call cemeteries hoghvi.

Our ancestors established a cemetery in a highly valued
part of the town. The cemetery is surrounded by open pas-
tures. There are separate parts for burials and for outings.
It has long been tradition to meet up on these pastures on
Sundays and play cards.

Recently, nearly all of the orchards behind it have been
incorporated into the public’ cemetery. Hence, our cemetery
acquired quite a large garden, on all four corners of which
were planted willows and sycamores. Large trees met the
needs of the church and the school.

Armenians from Istanbul wanted that income bearing
real estate be built here. Friar Der Toros did not allow that. A
large coffee house was built to the upper area that joins the
market by the order of the Patriarchate. The coffee house
was lined with shops under it and had a park behind it. Its
yearly income was a hundred gold coins.

Fenese Cemetery
Fenese Cemetery is half an hour away from the church. Be-
cause the city was built on stony terrain, the cemetery had to
be built at a distance [from the town], which posed difficulties
for burials. They only had at the edge of the town behind the
fountain [Kesisin Havuzu], small gardens full of willows, where
people would spend time on Sundays. Krikor Baba of Herzar
would also play spiritual songs and entertain the people.
Once, when Friar Der Yeghishe was leading a funerary
procession, Turkish children threw stones at him and had
their dog attack him. The friar got veritably angry, returned

home to put on a robe with a torn back, and went to see the
district governor.

Fenese Mezarligi arazisi haritasi, 12 Subat 1912

The map showing the land of the Fenese Cemetery, 12 February 1912
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dayanikli taslarla dort bir tarafi duvarla 6rerek ayri, temiz bir
boliim yapar, ufak-tefek camasiri orada yikamaya baslar.

Ben g¢ocukken biiyiik bir sel oldu. Binanin tiimiind aldi
gotiirdii, sadece camasir yikadiklar boliim saglam kaldi. Bu-
giine kadar orasi camasir igin kullanildi.

Mezarlik
Everekliler mezarliklara hogvi adini verir.

Atalarimiz sehrin degerli bir bolgesinde genis bir me-
zarlik tesis etmis. Mezarlik temiz ovalarla gevrili. Defin ve
gezintiyerleri ayr. Pazarlar o kirlarda toplanip iskambil oy-
namak eskiden beri adet olmus.

Son donemde arkasindaki bahcelerin hemen hemen ta-
mami lcretsiz® mezarlikla birlestirildi. Boylece mezarligimiz
genisge bir bahgeye sahip oldu, dort bir tarafina da sogiit ve
¢inar agaclan dikildi. Biiylimiis agaclar kilise ve okul ihtiyag-
larini karsiliyordu.

Istanbul Ermenileri buraya gelir getiren tasinmazlar insa
edilmesini istedi. Papaz Der Toros miisaade etmedi. Carsiya
bitisik olan yukari béliime Patrikhane’nin emriyle genisge bir
kahve insa edildi. Kahvenin altinda diikkanlar, arkasinda da
park vardi. Yillik geliri yiiz altind.

Fenese Mezarligi

Fenese Mezarlig kiliseden yarim saat uzakliktadir. Sehir tas-
lik bir arazi iizerinde oldugundan yakin bir yere mezarlik insa
edememis, defin islemlerinde sikinti gekmislerdi. Sadece seh-
rin ucunda, ¢esmenin [Kesisin Havuzu] arkasinda, sogiitlerin
dikili oldugu, pazarlari halkin vakit gecirdigi kiigiik bir bahge-
leri vardi. Herzarli Krikor Baba da sazi eline alir, dini sarkilarla
halki eglendirirdi.

Papaz Der Yegise bir giin mezarliga cenaze gotiiriirken
Tiirk gocuklar tas atip, lizerine kopek salmis. Papaz epeyce
kizmis, eve gelip, sirt1 yirtilmis bir ciibbe giyip Kaymakam’in
huzuruna gikmis.

Efendim, Ali kehyanin gocuklan lizerime tas atdilar, kopek-
leri hiicm etdirdiler, iste ciibbemi dahi yirdtilar, demis.

Kaymakam, Ali Kahya’yi kaymakamliga cagirmis.

Papaz: Nigiin mahallenizin ademlerini terbiye etmiyorsunuz,
su halime bak, komsuluga yakisir mi?

Ali Kahya: Der Baba, reca ederim, ne ise bir sey dir olmus, bir
daha olacak olur ise ol vakt ne istersen yap.

Papaz: Yok, Ali Kahya, bu sirada giicenmek olmaz. Ben da-
vamdan vaz gegmem. Her vakt yapiyorlar idi amma ben vazife
edinmeyor idim.

Kaymakam: Ali Kahya, bu edtiyiniz dogru deyil dir. Papaz
efendinin her cihetde hakki var.

Papaz: Efendim, evrakimi miiddai i umumiye gonder ki hu-
kukum miidafaa edilsin.

Kaymakam: Yok, papaz efendi, ilk defa muhakemenizi ben

goreyim de, eyer bundan sonra olacak olur ise, ol vakt mahkeme-
ye veririz, cezalarini gekerler.

Papaz: Emr efendimindir, sana karsi gelecek deyilim ya.

Kaymakam: Ali Kdahya, simdi papaz efendinin ciibbesinin
parasini tazmin etmelisiniz. Bundan sonra bir daha boyle bir sey
yapmamak igiin komsulariniza tembih etmelisiniz. Iste benim
hokmiim bu dir.

Ali Kahya: Papaz efendi, kaymakam beyin emrini icra ede-
yim. Sana bir ciibbe parasi vereyim ve boylece bu defalik bu me-
sele kapansin.

Ali Kahya papaza ciibbesinin parasini verir ve benzer bir
olay tekrar yasanmaz.

“Bana yalan sdyleme diyorlar, gergi burada yalan yok,
sadece ciibbemin yirtik olmasi dogru degildi, fakat ne yap-
saydim? Bunu yapmasaydim, davami kazanamayacaktim.
Konusmasan iiste gikarlar. Bakin, benzer bir olay tekrar ya-
sandi mi?”

Kayseri’de tutuklu oldugumuz zaman bana bu sekilde
anlatip devam etmisti:

“Oglum, mahser giiniinde bize muhakeme yok. Bize nere-
li oldugumuzu soracaklar, biz de Everekli oldugumuzu soy-
leyecegiz. Meteris’i gectin mi, kurtuldun demektir! Zira gelip
gecerken birkag tas yemissindir.”

Tomarza
Hiikiimet Everek’i Develi Kazasi adiyla tanidigi gibi, Tomar-
za’y1 da Gostere Nahiyesi (Gisistre Kazasi) olarak adlandirir.

Everek eskiden beri nasil bir Rum kazasi ise, Tomarza da
bir Ermeni yerlesim yeridir. Tiirklerin akin ettigi donemde
bolge sakinleri Toros Daglarina gekilmisler. Dev Ali’nin hiik-
metmeye baslamasindan sonra, derler ki Tomarza Gamza-
ra’dan ayrilip orada kurulmus.

Ermenilerin 8oo hanesi var. Sadece 25 hane kadari
Tiirk’tir.

Ekrek’ten [Kopriibasi] ayrilmis Tiirkge konusan Ermeni-
lerin yasadigi Ciiciin koyii de vardir.

Tomarza’daki Ermenice az ¢ok degismis olsa da Klasik
Ermeniceyi andirir.

Everek kaymakamlik olunca, Tomarza da nahiye olarak
bir miidiir tarafindan yonetilmeye basladi.

Tomarza’da Surp Asdvadzadzin adinda muhtesem bir
manastir bulunur. Rahip Sarkis, Rahip Parseg ve Rahip Hov-
hannes, Episkopos Stepan, Rahip Garabed (Germirli), Rahip
Hovhannes, Rahip Taniel, Rahip Garabed ve Rahip Simpat
150 yil boyunca gorev yapmis. Kilisede gorev almis papazlar
ise Der Toros, Der Krikor, Der Harutyun, Der Hagop, tekrar
Der Hagop, Der Harutyun ve Der Krikor olmus.

Gorev yapan siviller ise Kozanoglu savasinda yiizbasi olan
Sarkis Torosyan Aga, oglu Mardiros Efendi, Corbaci Haci Ho-
vhannes Aga, Giragos Aga, Parseg, mezar insa eden Avak
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Tomarza’daki Surp Bogos Bedros Kilisesi

The Surp Boghos Bedros Church in Tomarza

Sir, Kahya Ali’s children threw stones at me, they had dogs
attack me; here, they even got my robe torn, he said.

The district governor sent for Kahya Ali to be called into
his office.

Friar: Why don’t you teach the youngsters of your neighbor-
hood how to behave, look at the state I’'m in, what kind of neigh-
borly relations are these?

Servant Ali: Father, I beg you, whatever it was it only hap-
pened one time, do whatever you will if it ever happens again.

Friar: No, Kahya Ali, this is no longer a personal matter. I will
not give this one up. They had been doing this all the time, but I
had not taken it personally.

District Governor: Servant Ali, what you are asking for now
is not right. Friar Efendi has the right [to do as he sees fit] by all
means.

Friar: Dear sir, send my documents to the public court so that
my rights are protected.

District Governor: No, Friar Efendi, let me handle your case
first here, and if it happens another time, then we will send them
to the [public] court and they will get their punishment.

Friar: The order is yours, my Sir, how could I to disobey?

District Governor: Kahya Ali, you will have to pay for a new
robe for Friar Efendi. You will have to warn your neighbors not to
do something like this ever again. This is how I have concluded
my judgement.

Servant Ali: Friar Efendi, let me execute Sir Governor’s order.
Let me give you money for a robe and let bygones be bygones for
now.

Servant Ali then hands the friar money for a new robe
and never thereafter was there a similar incident.

“They tell me not to lie, not that I have lied in this case,
it was just the tear on my robe that was not true, but what
was I to do? If I had not done that, I would not have won my
case. If you do not speak out, they will undermine you. See,
has there ever been such an incident again?”

That was how he put it when we were imprisoned [to-
gether] in Kayseri. He added:

“Oglum [my son], there is no judgement for us in afterlife.
They will ask us where we are from, and we will say we are
from Everek. Once you are past Meteris, it means you are
saved! Because you will have had a few stones thrown at you
on the way.”

Tomarza
As the government recognizes Everek as Develi District,
they have given Tomarza the official name of Gostere Town
[Gisistre District].

While Everek has long been a Greek district, Tomarza has
been an Armenian district. During the period of Turkish raids,
inhabitants of the region withdrew up the Taurus mountains.
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Kalfa, Tiiysiiz Hac Yegya, Tad-Avak, Engiirilioglu Sarkis Aga,
Kor Giragos, Zalim, Hekim Artin Aga, Everek Kilisesi’nin muh-
tesem ‘Kiyamet’ tablosunu cizen usta Yeniceli Migdisoglu Ga-
rabed Aga, Taghanli Papaz Der Harutyun, kilisenin damindan
attiklan Hagop Madagciyan Efendi, Yemenici Sahag, Migirdig
Kalfa, Dede Aga, Murat (defecik’ islerdi), Kademlerin Hagop,
hanin lizerinde savasan Menent Hanim.

Gostere bolgesi dogudan Zamanti Suyuna alti saat,
batidan Girenit [Caylica] kdyiine alti saat, kuzeyden Gam-
ber’e [Kamber] on saat, giineyden Imamkulu’na sekiz saat
uzakliktadir.

Bolgedeki Tirk kdyleri Girenit, Kabakli, Kelgin [Alaku-
sak], Orencik, Yamagli, Maracakh [Yazyurdu], Cebir, Cém-
lekci, Ardig, Siilimanli [Siileymanli], Sakaltutan, Gamber
[Kamber], Dikir [Catakdere], Sart Mehmedli, Haci Pasa, Ese-
lit [Eselik], Sahmelik, Z6ten, Siiliman Fakhi [Siileymanfakili]
ve Melengi [Yenice mezrasi].

Ermeni kdyleri: Ciiciin, Sogiitlii, Yenice, Gazli Gémedi
[Yesilyurt], Yagdi Burun.

Everek bélgesindeki koyler de sunlardi:

Tiirk koyleri: Tombak, Sarica, Eksiid [Oksiit], Gazikdy,
Soysali, Senremike, Kizik, Kalpak, Sinelik, Ayvataci [Ayvaz-
haci], Madazi [Yazibasi], Gomedi, Epce [Epge], Firakhtin
[GlUimiisoren], Siiliman Fakili [Siileymanfakili].

Ermeni koyleri: Comaklu, Incesu, Garac Oren [Karacad-
ren], Musahacili, Tasan [Taghan], Sazak, Dikme , Karakoy.

Everek’teki Surp Toros Kilisesi, bugiin Asagieverek Fatih Camii

The Surp Toros Church in Everek; today the Asagieverek Fatih Camii

Bu koyler gurur duyduklari, topluma faydali, anmaya de-
ger isler yapmistir.

Atalarimizin kendi aralarinda bir Cermak Moru [Ak sakal-
li] segme gelenegi vardi. Bunun da Corbaci adinda bir iisti
bulunurdu.

Corbacilar Everek yoneticisiyle aganin himayesinde, go-
revlerini kolayca yerine getirir ve halkin islerini goriirdii.

Kurban

Atalarimiz Yenigeriler zamaninda kilise avlusunda toplanip
kurban kesemezlerdi. Her papazin evinde kurban eti pisir-
mesi ve Zadig Yortusu’nda cemaatin o evde toplanip kurban
eti yemesi kararlastirilmisti. Everek’teki en biiyiik mahalle
olan Su Mabhallesi’nin papazi Onbaslarin Der Sarkis, Kilise
Mahallesi’nin papazi Der Arakel, Ugurlar Mahallesi papazi
Der Artin, Takuslar Mahallesi papazi Der Simon donemin
papazlariydi. Cemaatlerinden kurbanliklar toplar, ’in Pazar
giinii herkes kendi papazinin evine giderek kurban eti yer,
¢ok biiyiik eglence olurdu.

Yenigeri korkusu dindiginde Sultan “miislim ve gayrimiis-
lim” ilan etti,® Turkler de, Ermeniler de rahat etti. Donemin
kalayci esnafi toplandi, her biri epeyce para koydu. Bu para-
nin faizi her yilin kurban masrafina yeterdi.

Ates yakan biitiin esnaf ortak olmustu. Baslarinda Kalay-
cillanin Isep Aga, Kése Kalaycilarin Haci Garabed Aga, Mihci-
larin Dovlet Aga, Berber Kor Artin, biiyiik babam Terzilerin
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It is said that Tomarza was separated from Gamarza and
founded there after the beginning of Dev Ali’s reign.

It has a total of 800 Armenian households. Only about 25
households are Turks.

Thereis also avillage called Ciiciin, where Turkish speak-
ing Armenians from Ekrek [Kopriibasi] had settled.

Armenian spoken in Tomarza, despite minor differences,
is reminiscent of Classical Armenian.

When Everek became a district, Tomarza started to be
administered as a township by a director.

There is a magnificent monastery by the name of Surp
Asdvadzadzin in Tomarza. Father Sarkis, Father Parsegh,
Father Hovhannes, Bishop Stepan, Father Garabed [of Ger-
mir], Father Hovhannes, Father Taniel, Father Garabed, and
Father Simpat have served there throughout 150 years. Fri-
ars Der Toros, Der Krikor, Der Harutyun, Der Hagop, again
Der Hagop, Der Harutyun, and Der Krikor, on the other
hand, have served in the church.

Ordinary folk who have served there are Lieutenant Sark-
is Torosyan Agha, who had fought in the Kozanoglu [Son of
Kozan] war, his son Mardiros Efendi, Haci [Pilgrim] Hovannes
Agha the Chorbaji, Giragos Agha, Parsegh, gravestone-build-
er Avak, Tiiysiiz [Bald] Haci Yeghia, Tad-Avak, Sarkis En-
girilioglu Agha [son of Engiirili], Kor [Blind] Giragos, Zalim,
Hekim [Doctor] Artin Agha, master-painter of the magnifi-
cent “Judgement” scene in Everek Church Garabed Agha son
of Mighdis of Yenice, Friar Der Harutyun of Tashan, Hagop
Madaghcian Efendi, who was to get thrown off of the roof of
the church, Sahag the scarf-maker, master-builder Migirdich,
Dede [Grandfather] Agha, Murat defecik’ handler, Hagop of
the Kadem family, and Lady Menent, who fought over the inn.

The Gostere area is six hours away from Zamanti River to
its east, six hours from Girenit [Caylica] village to its west,
ten hours from Gamber [Kamber] to its north, and eight
hours from Imamkulu to its south.

The Turkish villages in the area are Girenit, Kabakli, Kel-
gin [Alakusak], Orencik, Yamacli, Maracakh [Yazyurdu],
Cebir, Comlekgi, Ardig, Siilimanli [Siileymanli], Sakaltutan,
Gamber [Kamber], Dikir [Catakdere], Sari Mehmedli, Hac
Pasha, Eselit [Eselik], Sahmelik, Zéten, Siiliman, Fakhi ve
Melengi [Yenice fields].

Armenian villages: Ciiciin, S6giitlii, Yenice, Gazli Gomedi
[Yesilyurt], Yagdi Burun.

Villages in Everek region are the following:

Turkish villages: Tombak, Sarica, Eksiid [Oksiit], Gazi-
koy, Soysali, Senremike, Kizik, Kalpak, Sinelik, Ayvataci
[Ayvazhaci], Madazi [Yazibasi], Gomedi, Epce, Firaktin
[Gumiisoren], Siliman Fakili [Stileymanfakili].

Armenian villages: Comaklu, Incesu, Garac Oren [Kara-
cadren], Musahacili, Tasan [Tashan], Sazak, Dikme, Karakoy.

These villages proudly claim their praiseworthy and ben-
eficial deeds.

Our ancestors had the tradition of electing a Cermak
Moru [Armenian for while-bearded] from amongst them-
selves. He would be overseen by a certain Chorbaji.

Chorbajis would function, with ease, under the admin-
istrator of Everek and the Agha and they would serve the
people.

Sacrifice

Our ancestors did not use to gather inside the church court-
yard to sacrifice animals during the time of the janissaries.
They had agreed that meat from the sacrifice would be
cooked inside the homes of every priest and for the con-
gregation to gather at the home for Zadig Feast [Easter] to
consume the sacrifice meat. The priests at the time were
the friar of the largest neighborhood in Everek, Su [Water]
neighborhood, Der Sarkis of the Onbasi family, the friar of
the Kilise [Church] neighborhood Der Arakel, friar of Ugur-
lar neighborhood Der Artin, and the friar of Takuslar neigh-
borhood Der Simon. They would collect the meat from their
congregation’s sacrifice, so that everyone could go to the
house of their friar on Sunday of Zadig to taste the sacrifice
meat as part of a big celebration.

When the fear of janissaries was over and the Sultan de-
clared “muslims and non-muslims,”® both Turks and Arme-
nians could breathe a sigh of relief. Kalayci esnafi [tinsmiths]
at the time got together, and each of them contributed sub-
stantially to a fund. Interest from that money was enough
for yearly sacrifice expenses.

Tinsmiths became partners in contributing to the sacri-
fice. They were headed by Isep Agha of the Tinsmith family,
Hacr Garabed Agha of the Beardless Tinsmith family, Dov-
let Agha of the Nailmaker family, Blind Artin the Barber, my
grandfather Haci Yeghia Agha of the Tailor family, and Mel-
kon Agha the Tailor. They had sworn to maintain the organi-
zation for the sacrifice.

Barbers, blacksmiths, and tailors had joined in with the
tinsmiths.

Following the first sacrifice the well-to-do had also dis-
tributed gifts. Haci Yeghia Agha of the Ghuzlar family, Asa-
dur Agha the Elder of the Ugurlar family, Krikor Agha of the
Gerekmezler family, “Haci Yeghia Agha of the Degirmenciler
[Millers] family, who was the leading administrator at the
time, and others.

Now let us get to the cooking of the meat from the sacri-
fice. They would get organized for Zadig during the week of
Dzaghgazart, which they call gele gege, collect the accrued
interest from the collective funds, contribute more them-
selves if the money is insufficient, and set a tabak [plate] in
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Haci Yegya Aga, Terzi Melkon Aga vardi. Kurban diizeninin
bu sekilde ilerlemesi igin aht etmislerdi.

Kalayci esnafina berberler, demirciler ve terziler de katildi.

Ilk kurbandan sonra zenginler de 6nemli hediyeler ver-
misler. Guzlarin Haa Yegya Aga, Ugurlarin Biiyiik Asadur
Aga, Gerekmezlerin Krikor Aga, donemin ileri gelen idarecisi
Degirmencilerin Haci Yegya Aga ve digerleri.

Gelelim kurbanin pisirilmesine. Zadig’de, gele gege dedik-
leri Dzaggazart haftasinda toplanir, paranin faizi ne kadar
toplanmigsa alir, eksigi de kendileri tamamlayip kilise avlu-
sunatabak koyarlardi. Herkes imkani elverdigince para atar-
di. Tabagin geliri acig1 kapatirdi.

Okiiz almak icin kdylere adam yollanirdi. Gidenler on bir
okiiz alir, sehirde kalanlar da odun, yakacak hazirlardi. Kut-
sal Cumartesi’ye kadar her sey hazirlanmis olurdu. Kutsal
Persembe giinii Papaz Der Harutyun “Bugiin Odunliva” der,
ayinden once kiliseden ¢ikar, kiigiik cocuklarin eline birer
odun verir, “Bunu Der Toros’a gotiiriin yikasin, ¢iinki bugiin
Odunliva” derdi. Der Toros tabii ki kizar, cocuklari kovalardi.’

Papaz, Vodunliva [ayak yikama] t6reninin sonunda, ayi-
nin son duasini sandalye iizerinden okurdu. Giiglii kuvvetli
dort geng sandalyenin dort ucundan tutup, papaz iizerin-
deyken kaldirir, “Soyle bakalim, Zadig ne zaman?” der, “Ya-
rin degil, oteki giin” cevabini alinca indirirlerdi.

Cumartesi herkes satin aldigi okiizii kilise avlusuna ge-
tirir, ayin erkenden bittikten sonra papazlar térenle avluya
gelir, okiizlerin boynuzlarina mum yapistirir ve kurban kut-
sama térenini yapardi.

Kasaplar alet-edevat hazir disarda bekler, ayin bittikten
sonra her biri bir 6kiiz ¢eker, yere yatirip kesmeye baslardi.

Yasli dedeler ise hiicrelerde onlerinde masa, eti dogramak
icin bekler, kadinlar kilise avlusunda oturmus sogan dogrardi.

Gengler sepeti esege baglar, mahalle mahalle gezer,
ufakliklar onlarin oniine diislip “kurbanliklari getirin” diye
bagirirlardi. Her evden durumuna gore sogan, yarma, tere-
yag toplarlardi.

Aksama herkes hazir olurdu. Her esnafin giragi birer
mangal hazirlar, pisirme isine gozciiliik ederdi. O gece biiyiik
eglence olurdu.

Haci Villerin Haci Hagop Aga yere serilmek lizere hasirla-
ri hazirlardi. Adam bu yil kurban olacagina dair haberi alir al-
maz koylerden gelen tiim hasirlari kendi hesabina alir, pazar
sabahi kilisenin genis avlusu hasirlarla siislenirdi.

Kurban eti almaya her evden biri et, digeri keskek igin iki
kapla gelinirdi.

Ayin bitene kadar evlerin kurban datamamlanmis olurdu.

Ayinden gikanlar kilise avlusuna serili hasirlara oturur.
Herkes evinden pecete, catal, kasik getirmis olur, zengin fa-
kir yan yana oturur, yemegi beklerdi.

Ayini yoneten papaz mugannilerle okul oniindeki yiiksek

yere ¢ikar, orada son duayi okur ve yemek dagitimi baslardi.
Kurban etini pisirenlerin giraklar yan yana dizilir, kazandan
kurbani doldurduklar gibi elden ele birbirine verir, oturan-
lara verilecek yere yollarlardi. Her kosede biri eti ve keskegi
ayri ayri dagitir, herkes doyana kadar boyle devam ederdi.

Herkes memnun olmus ve seving icinde eve doénerdi.

Bir defasinda fakirin biri “Bizde olmadigi icin geldik, peki
ama Guzlarin Haci Parseg Aga neden gelmis?” demisti. Bu
sozkulagina gelince, Haci Aga da ayaga kalkip “Kardeslerim,
ben de bu kurban etine fakirim” diye cevap vermisti. Epeyce
para harcamisti. Halk bu s6zden memnun kaldi. Kendileriyle
yemek yemege layik oldugunu séylemek istiyordu.

Ilibe fakir bir Ermeni mahallesi. Everek’ten on dakika
uzakliktaki Surp Asdvadzadzin Kilisesi’nin yakinindadir.
Everek esnafi kurban pisirmekten mahrum kalmamalari icin
her sene et, tereyag vs. verirler. Boylece onlar da kilisede pi-
sirip kurbanin keyfini gikarir.

Tiirk zenginlerine, kaymakama, kadiya ve diger hiikiimet
gorevlilerine de kurban eti gonderilirdi.

Nihayet kurbani hazirlayanlar da oturur yerdi. Bundan
sonra disarida toplanan Tiirk ve Rum fakirlerin kaplari da
doldurulur, ayrnm yapilmazdi.

Yemek bitince hamama gidip yikanilir, bayramlik kiyafet-
ler giyilirdi.

Kurban hazirlamanin muhtesem bir sey oldugunu goriin-
ce, kunduracilar da para toplayip Surp Yegya Yortusu’nun
Cumartesi ve Pazar giinii torenlerle kurban hazirlamaya
baslad..

Boylece yilda iki kere halk kardesge bir sofra etrafinda
toplandi. 1895 yilina kadar boyle devam etti. Bu tarihten
sonra kesildi. ‘Devrim’ ortaya ¢iktiginda hiikiimet artik bize
siipheli goziiyle bakmaya bagladi. Bize olan giiveni giinden
giine azalan hiikiimet verdigi ayricaliklar geri almaya bas-
ladi. Her taraftan kétiliik, kinm, rahatsizlik. Esnaflar sahip
olduklarini satmaya basladi. Kazanlar, tepsiler, her sey, para
dahil yok oldu ve bir matem gostergesi olarak artik térenler-
le kurban kesmek istemediler.

Feneselilerde kurban

Fenese ve Everek’in birbirlerinden ayri olmalarinin sebebi,
daha once de bahsettigim lizere, bizde bir Tiirk mahallesi-
nin olmasiydi. Bu yiizden bizde isler ayri ayr olmustur: Okul
ayri, kilise ayri, kurban ayri, ¢arsi ayri.

Evereklilerin kurban hazirladigini goriince onlar da ha-
zirlardi. Everek’te kurban oldugunda, kendilerinde de olsun
diye istisare eder, tertiplerlerdi. Iyi niyetli bu kiskanglik Eve-
rek ve Feneseliler arasinda her zaman olmustur.

Ihtiyac olan eti onlar da Ilibelilere verirdi.

Burada bir sey anlatmak isterim.

Aggozlii bir Everekli, Feneselilerin kurbani erken

HISTORY OF EVEREK

the courtyard of the church. Everyone would leave money
there according to their means. Money from the plate would
meet the gap.

Men would be sent to the nearby villages to purchase the
ox. They would buy eleven oxen and those who would stay in
town would pile firewood. Everything would be set by Holy
Saturday. On Holy Thursday Friar Der Harutyun would an-
nounce “Let it be Odunliva [Firewood-wash] today,” would
leave the church before the liturgy, distribute small pieces
of firewood to kids and tell them “Take this to Der Toros so
that he washed it, because today is Odunliva.” Der Toros
would, of course, lose his temper and run after the kids.

At the end of the Vodunliva [feet-washing] ritual, the fri-
ar would recite the last prayer of the liturgy from on top of a
chair. Four strong youngsters would hold the chair and raise
it with the friar on top of it, ask him “Come on now, when is
Zadig?,” and would put him down when they would hear the
answer “The day after tomorrow.”

The collectively-bought oxen would be brought inside
the church courtyard; the friars would arrive with a cere-
mony following the early liturgy, they would put wax on the
horns of the oxen and consecrate it.

The butchers would be waiting outside with their uten-
sils ready, and would each grab an ox, bring it to the ground,
and begin slaughtering it.

Old dedes [grandfathers] would be behind tables in the
cloisters waiting to cut the meat, while women would be
seated in the courtyard slicing the onion.

Youngsters would tie a basket to a donkey and take it
from neighborhood to neighborhood, with kids in front of
them yelling “bring on the sacrifice.” They would collect,
depending on the household, wheat or butter.

Everybody would be ready in the evening. Apprentices
of every tradesmen would have set up a brasier and would
be overseeing the cooking. That night would be a grand
celebration.

Haci Hagop Agha of the Haci Viller family would prepare
the mats to be spread on the floor. He would begin reserving
all mats coming [into town] from the village under his name
the moment he would hear the news that the sacrificial ritu-
al would be held, so that the large floor of the church court-
yard could be beautifully arranged.

Every household would send two bowls to fetch the
sacrifice, one for the meat and the other for the keskek
[wheat barley].

By the end of the liturgy the sacrifice for the households
would have been prepared.

Those who would come out of the liturgy would sit on
the mats in the courtyard of the church. Everyone would
have brought their napkins and cutlery, and the rich would

be seated together with the poor while they would await
the food.

The priest who would lead the ritual, together with the
singers, would ascend the hill in front of the school to recite
the last prayer, thus the distribution of food would begin. The
helpers of the cooks would line up, so that bowls could be filled
and handed on along a chain to reach those who are seated. In
each corner meat and barley would be separately distributed,
and this would continue until everybody would be fed.

Everyone would return home contented and pleased.

A poor soul once said “We are here because we do not
have it at home, but why is Haci Parsegh Agha of the Ghuzlar
family here?” Upon hearing this, Haci Agha rose up and re-
sponded “Brothers, I am in need, too, when it comes to sac-
rifice meat.” He had spent quite a bit of money (for the sac-
rifice). People were pleased by this answer. He had meant
that the people were worthy of his company.

Ilibe is a poor Armenian neighborhood. It is in the vicin-
ity of Surp Asdvadzadzin Church, which is ten minutes from
Everek. The esnaf [tradespeople] of Everek contribute to the
sacrifice with meat, butter, etc. in order not to be exclud-
ed from the sharing of the cooked sacrifice meat. That way
they, too, can partake in the cooking and enjoy the sacrifice
meat at the church.

Meat from the sacrifice would also be sent to well-off
Turks, the district governor, the judge, and other govern-
ment officials.

Finally those who would prepare the sacrifice would sit
down to eat. After that bowls of the poor Turks and Greeks
who would have gathered outside would be filled, with-
out discrimination.

Once the feast is over people would wash themselves at
public baths and put on the special holiday outfits.

When they realized what a magnificent celebration it is
to prepare sacrifice, shoemakers, too, started raising money
to organize sacrifice rituals for the Saturday and Sunday of
the Surp Yeghia Holiday.

Thusly, two times a year people would gather broth-
erly around a meal. This continues until 1895. Thereafter it
stopped. When the ‘revolution’ came about the government
started doubting us. With its confidence in us reduced by the
day, the government started to take back the privileges it had
extended. Evil, massacre, unease all around. The esnaf began
selling what they owned. Cauldrons, trays, everything, even
money, disappeared and as a gesture of their mourning they
did not want to perform sacrifice anymore.

Sacrifice among the People of Fenese
The reason why Fenese and Everek are separate from one
another, as I have previously mentioned, is that we also had
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¢ _BEhes -

Fenese’deki Surp Toros Kilisesi kalintilari

Ruins of the Surp Toros Church in Fenese

yedigini diisliniip, 6nce oraya gitmeye, sonra da gelip Eve-
rek kurbanina yetismeye karar verir. Gittiginde goriir ki
Feneseliler kurbani yemis. Everek’e geldiginde onlarin da
kurbani bitirdigine sahit olur. Mecburen oturup hizmetli-
lerle birlikte yer. Ona neden halkla yemedigini sorduklarin-
da “Kardes, hi¢ sorma, anlatmaya kalksam altindan iyi bir
sey ¢ikmaz” der.

- Anlat bakalim, ne olacak, biraz giileriz, derler adama.

- Orada kurbani daha erken yediklerinden kalktik Fene-
se’ye gittik, sonra gelip burada da yemek igin. Bir de ne go-
reyim, Feneseliler kurbani yemisler. Onlarin hizmetlileriyle
yiyecektim ama isime gelmedi. Everekli olarak, Everek’te
kurban varken Feneselilerin hizmetlileriyle kurban mi ye-
seydim? Cabucak Everek kurbanina yetismeyi diisiindiim.
Geldigimde onlarin da bitirdigini gordiim. Ag kaldim, sizin
yemek saatinizi bekledim, sizinle birlikte yemek icin. Basima
boyle bir sey geldi. Iki kurban yemek igin yola ¢iktik, ancak
birine yetisebildik.

Hizmetliler soyle der:

- Bu ne aggozliiliik? Biz halka iki kere kurban eti veririz.
Ac kalan olursa liglinciisiinii de veririz. Aptal ¢ocuk, senin

yemenle mi bitecek bizim kurban? Istedigin kadar yeseydin.
Sunaistedigi kadar et var lan, doyana kadar yesin...

Bu Everek ve Fenese’de bugiine kadar anlatilan bir saka
olur. Boyle bir sey oldugunda Everekliler “Feneselinin kurbani
gibi oldu”, Feneseliler de “Evereklinin kurbani gibi oldu” der.

Tomarzalilarin kurbani

Tomarzalilarin, koylerinin bati ucunda, icinde Asdvadzad-
zin’e adanmis, eskiden kalma, yari harabe bir kilisesi de olan
bir mezarliklar vardir. Olmiisleri icin kurban veya baska
etkinlikleri olunca orada toplanip eglenirler. Asdvadzadzin
Yortusu manastirin giinii oldugundan her yerden hacilar
gelir. Bu yiizden mahalledeki Surp Bedros Bogos Kilisesi’ni
kapatan ruhaniler manastirda dua eder. Ayinden sonra ileri
gelenler ruhaniler tarafindan yemege davet edilir.

Surp Hag Yortusu’ndaysa manastir kapar, ibadet ve eg-
lence i¢in mahalle kilisesinde toplanirlar. Mahalle sakinleri,
manastir ruhanilerini misafir eder.

Bir keresinde Surp Hag Yortusu’nda Tomarza’daydim.
Manastirin misafirioldugumdan Tad-Avak Aga’nin evineda-
vet edildim. Rahip Kevork ve Papaz Hagop arkadaslarimdi.
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a Turkish neighborhood. That is why we have handled all
dealings separately: separate schools, churches, sacrifices,
and markets.

Having seen that the people of Everek prepared a sac-
rifice, they would prepare theirs. When sacrifice would be
performed in Everek, they, too, would organize it. This good-
willed jealousy has always existed between people of Everek
and Fenese.

They too would distribute some of the meat to those in
need in Ilibe.

Iwould like to relate something here.

A greedy person from Everek, thinking that sacrifice
meat is eaten earlier in Fenese, once decides that he would
first go there and then come to Everek in time for the sacri-
fice here. He goes there only to see that the people of Fenese
had already consumed their sacrifice. When he comes to Ev-
erek he witnesses that these people, too, have finished their
sacrifice. Reluctantly, he sits down to eat with the servants.
When they ask him why he did not eat with the people, he
replies “Do not even ask, brother, nothing good will come
out if I begin to tell you.”

- Do tell, let us be the judge, at least we may laugh a lit-
tle, they tell him.

- I got all the way to Fenese because they eat their sacri-
fice earlier, sothat I could returnto eat later here. What shall
I see? People of Fenese had already eaten their sacrifice. I
would eat together with their servants, but I did not feel like
it. How could I eat sacrifice with the servants of Fenesians
as an Everekian, when there is sacrifice to be held in Everek?
Ithought I could hurry to catch the sacrifice in Everek. When
T arrived, I saw that they had also finished eating. I was left
hungry, and I waited for your meal time to join you. This has
been my experience. I set out to eat two sacrificial meals,
and could barely make it to one.

The servants say to him:

- What greed! We give people the meat from the sacri-
fice twice. If some remain hungry even a third time. You fool,
did you think that your portions would deplete our sacrifice
meal? You should have eaten however much you pleased.
Hey man, give this one here as much meat as he wants, let
him eat until he is appeased...

And so this becomes a joke that is told to this day in Ever-
ek and Fenese. On occasion, people from Everek will say, “It
was like a Fenesian sacrifice,” and people of Fenese will saw
“This has been like an Everekian sacrifice.”

Sacrifice among the people of Tomarza

People of Tomarza have at the western end of their village
a cemetery with an ruinous ancient church dedicated to
Asdvadzadzin. They gather there for sacrifices after their

diseased ones or for other organizations and they enjoy
themselves. Because Asdvadzadzin Feast is the holiday of
that monastery, pilgrims from everywhere gather there.
That is why the clerics of the Surp Bedros Boghos Church in
the center of the neighborhood lock the church and come to
this monastery to pray. Following the liturgy, the prominent
members of the congregation are invited to dinner by the
clergy.

On Surp Khach Holiday, on the other hand, the monas-
tery is closed, and prayers and celebrations are held at the
neighborhood church. The inhabitants of the neighborhood
host the clergy of the monastery.

I was in Tomarza once during Surp Khach Holiday. Be-
cause I was a visitor at the monastery, I was invited to the
house of Tad-Avak Agha. Friar Kevork and Father Hagop
were friends of mine. While the food was being prepared,
and right before the prayer, Avak Agha brought the keys to
his shop and his creditor’s ledger to be consecrated. We sat
down to eat after the clergymen consecrated them.

The district governor had received money for the problem
with the inn, and asked the the neighborhood representatives
what he could do in return. They asked the district governor to
appoint me to revise the books kept by boards of trustees in
Tomarza. The district governor at once sent me to do this job.
Iwas only able to get in order the books of the trustee boards
of four neighborhoods by working day and night. During that
time, I lived with the clergy at the monastery for about seven
weeks.

We would eat lentil and gendime soup during lent, and
hadabur™ at other times. Due to shortage of vegetables
people of Tomarza would generally prepare their meals
with legumes instead. They would not eat much. They
would eat the fruits brought to me by our neighbors with
great appetite, for they would often not have much in the
way of fruit.

The clergy of the monastery of Tomarza would lead
meditative lives and would have strong rhetorical skills.
They would enable enlightened people to emerge from
among the peasants by educating the children of the village
in the monastery. They also trained highly educated friars.
Among them was Mister Sarkis from Ségiitli, who was the
friar of Musahacili. This well-mannered friar passed away
in Damascus in 1918. While reciting hymns at the church
in Kadem,” people there had lend me his personal book of
prayers.

The first ruler of Everek: Haci Yeghia family

My father’s great great grandfather Haci Yeghia came from
Kayseri to Develi Oglu to work as the agha’s tailor in 1630
and ended up settling down in Everek.
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Yemekler hazirlandigi sirada, dua okunacakken, Avak Aga
okunmasiicin ditkkanin anahtarlariyla alacakli defterini ge-
tirdi. Ruhaniler bunlari kutsadiktan sonra yemege oturduk.

Han meselesi nedeniyle bir miktar para alan kaymakam,
muhtarlara buna karsilik ne yapabilecegini sormustu. On-
lar da beni kilise miitevelli heyet defterlerini tashih etmem
icin Tomarza’ya gondermesini istedi. Kaymakam, bu ¢alis-
may!1 yapmam igin beni derhal Tomarza’ya gonderdi. Sabah
aksam calisip dort mahallenin miitevelli heyet defterlerini
ancak diizene sokabildim. Bu siirede, yaklasik yedi hafta,
manastirda kalarak ruhanilerle yasadim.

Perhiz zamanlarinda mercimek ve gendime gorbasi, di-
ger giinlerde ise hadabur [pilav] yerdik. Tomarzalilar su kit
oldugundan sebze yerine genellikle baklagillerle yemek ha-
zirlardi. Az yemek yerlerdi. Bizim mahallelilerin bana getir-
dikleri meyveleri biiyiik bir istahla yerlerdi, fazla meyveleri
de olmazdi.

Tomarza manastirinin ruhanileri kutsiyet icinde yasayan,
kuvvetli hitabet 6zelliklerine sahipti. Koylii gocuklari manas-
tirda egiterek koyliiler arasindan da aydinlanmis kisiler ye-
tistirirlerdi. Egitim sahibi papazlar da yetistirdiler. Musaha-
cili papazi olan Sogiitliilii Baron Sarkis onlardan biriydi. Bu
giizel huylu papaz 1918’de Sam’da vefat etti. Kadem Kilise-
si’nde' ilahi okurken, oradakiler ona ait dua kitabini kullan-
mam igin bana vermislerdi.

Everek’in ilk yoneticisi: Hacl Yegya siilalesi

1630 yilinda babamin biiyiik babasinin biiyiik babasi Haci
Yegya Aga, Kayseri’den Develi Oglu’na aganin terziligini
yapmak i¢in gelip Everek’e yerlesmis.

Orada ii¢ kiz, li¢ oglan ¢ocugu olmus. Kizlarin adini ha-
tirlayamiyorum, fakat erkeklerin isimleri Migirdig, Sarkis ve
Hovhannes.

Babaminyasadigi ev koyiin ucundaymis. Evi aga ailemize
hediye etmis.

Babalari 6ldiikten sonra iig evlat da aganin terzisi olarak
kalmis.

Migirdi¢ bizim dedemiz. Sarkis, Koselerin Terzi Kirkor
Aga’nin, Tembel Dedelerin Hovhannes de Anapellerin Bo-
gos Aga’nin biiyiik babasi.

Bu aile Everek’te onemli bir konuma sahip olmus.

Digerlerini gecip sadece atalarim hakkinda yazacagim.

1790 yilinda biiyiik babamin biiyiik babasi Migirdi¢ Dede
agalarla muhabbetle yasamis, onlarin terzisi olmus, hem-
sehrilerinin ihtiyaclarini huzurla halletmis.

Bizim biiylikbabamiz olan Tuma kendi ¢ocugu.

Tuma Dede 1760’ta dogmus, Develi Oglu’nun terzisi ol-
mus. Geng yasta 6lmiis, zanaatini esi Altun Hatun devam
ettirmis. Yegya ve Migirdi¢ adinda iki gocuklari olmus.

Babamin babasi Yegya1792’de, Migirdig 1796’da dogmus.

Haci Yegya geng 6lmiis, fakat Migirdi¢ 95 sene yasamis.
Cogu kisi onu halen hatirlar. Haci Ahmet Aga’nin terzisi olan
Haci Yegya imkanlari dahilinde hemsehrilerine yardim et-
mis. Dort gocugu olmus: Tuma, Garabed, Arzuman ve Mar-
yam adinda bir kiz. Esinin adi Tamam’d..

Tuma 1882’de Hacin ruhani onderi Episkopos Bedros ta-
rafindan papaz takdis edilerek Der Garabed adini aldi. Gazli
Gomedi’nin papaziydi. Burada on yil papazlik yapti. Caliskan
ve imanli oldugundan daha sonra Episkopos’un emriyle ruha-
ni 6nder vekili olarak Nigde’ye atandi. Der Garabed’den sonra
Gazli Gémedi’nin papazi Der Hagop oldu. Nigdelilerin yerli bir
papazi vardi fakat gorevden gekildigi igin isleri Der Garabed
yapiyordu. Tim dinf ¢alismalari istisareyle yiiriitiiyorlardi.

Der Garabed Nigde’de gérev yaparken, Meclis-i Idare se-
¢imi yapilir. Meclis-i Idare bir Ermeni, iki Tiirk iiyeden olusur
ve mutasarrifi secerdi. Muhasebeciyle tahrirat miidiirii hii-
kiimetce atanir, miiftli, metropolit ve Ermeni ruhani onder
vekili ise halk tarafindan secilirdi. Meclis-i Idare’nin Ermeni
liyesinin gorev siiresi sona erdiginden yerine bir baskasini
se¢mek gerekmis. Hagop Efendi adinda biri segilmek ister-
mis. Mutasarrifa riisvet vererek segilmesini garantiye almis.
Miitevelli heyeti de Der Garabed’e Hagop Efendi’ye oy ver-
mesini soylemis. Mutasarrif sadrazamin akrabasi oldugu
icin herkes ondan cekinirmis.

Secim toplantisi sirasinda mutasarrif, Hagop Efendi’nin
yeni liye olmasini 6nermis. Der Garabed bu kisinin kendi ce-
maatinden olmadigini, dolayisiyla mecliste kendi toplumu-
nun temsilcisi olarak Hagop Efendi’yi istemedigini séyleye-
rek itiraz etmis.

Is oylamaya kalinca metropolit ve papaz hari¢ herkes
Hagop Efendi’yi se¢mis. Biitiin toplantilarda oldugu gibi,
metropolit ile papaz birbirlerinden ayr diismemis.

Mutasarnf “Imzaniz eksik olsun. Biz Hagop Efendiyi
sectik” demis.

Der Garabed de “Efendim, imzamin eksik olmasini mi
soyliiyorsun. Yarin o imzanin ne kadar degeri oldugunu go-
recegiz” diyerek toplantiyi terk edip olanlari miitevelli heye-
tine anlatmis.

Miitevelli heyeti Der Garabed imzasiyla Sultan Hamid’e
dogrudan telgraf cekmis. Iki giin sonra mutasarrif gérevden
alinmis. Yerine bir bagkasi yollanarak papazla miitevelli he-
yetinin istedigi kisi idare meclisi liyeligine secilmis.

Bu sorun hiikiimet gorevlileri lizerinde biiyiik bir etki ya-
ratmis. Everek memurlari dahi konusmus.

Der Garabed oliimiine kadar kalip Nigde’de gorev yapti.
Orada dldiigiinde biiyiik torenlerle topraga verildi.

Babam olan kardesi Haci Arzuman Aga Everek’te kaldi.
Herkesle baris ve huzur iginde yasamis, kilise yapiminin so-
rumlulugu ona teslim edilmistir.

Diger kardesi Garabed Aga Everek’te vefat etmis.
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There he had three daughters and three sons. I do not
remember the names of the daughters, but the names of the
sons are Mgrdich, Sarkis, and Hovhannes.

The house where my father lived was at the edge of the
village. The house was gifted to our family by the Agha.

After their father’s passing, all of the three sons contin-
ued as tailors of the Agha.

Mgrdich is our grandfather. Sarkis, is the grandfather of
Krikor Agha the Tailor, and Hovhannes of the Tembel Dedel-
er [Lazy Grandfathers] family is the grandfather of Boghos
Agha of the Anapel family.

This family held an important status in Everek.

I will pass on others to write about my ancestors.

Grandfather of my grandfather, Mgrdich Dede [Grandfa-
ther] lived harmoniously with the aghas in 1790, he served
as their tailor, and peacefully met the needs of his fellow
townsmen.

Our grandfather Tuma is his own son.

Grandfather Tuma was born in 1760 and became the tai-
lor of Develi Oglu. He died at an early age, and his wife Altun
Hatun continued the trade. They had two children by the
names of Yeghia and Mgrdich.

My father’s father Yeghia was born in 1792 and Mgrdich
in1796.

Haci Yeghia died young, but Mgirdich lived to 95 years.
Many will still remember him. Haci Yeghia, who was the tai-
lor of Hact Ahmet Agha, to the best of his capabilities, helped
out his fellow townsmen. He had four children: Tuma, Gar-
abed, Arzuman, and a girl named Maryam. The name of his
spouse was Tamam.

Tuma was beatified as friar in 1882 by the religious lead-
er of Hajin, Bishop Bedros, and assumed the name Der Ga-
rabed. He was the friar of Gazli Gémedi. He was friar for
ten years. Thanks to his hard work and piety, he was later
appointed by order of the bishop as deputy to the religious
leader of Nigde. After Der Garabed, Der Hagop was to be-
come the friar of Gazli Gémedi. People of Nigde had had a
local friar, but because he had retired, Der Garabed had tak-
en over the work. They were leading all religious activities
together in consultation.

While Der Garabed was serving in Nigde, elections were
held for the administrative council. The council consists of
one Armenian and two Turkish members and would in turn
elect the provincial governor. The accountant and the head
of investigations would be appointed from the central gov-
ernment, the mufti, the metropolitan bishop, and the dis-
trict Armenian religious leader would be elected by the peo-
ple. Upon the end of his term, it became necessary to elect a
new Armenian member to the administrative council. A per-
son by the name of Hagop Efendi was a candidate. He fixed

Everekli bir Ermeni aile

An Armenian family from Everek

the elections in advance by bribing the provincial governor.
Vestry, then, told Der Garabed to vote for Hagop Efendi. Ev-
eryone was intimidated by the provincial governor, because
he was a relative of the Grand Vizier.

During the election meeting the provincial governor sug-
gested that Hagop Efendi become the new member. Der
Garabed objected by saying that this person is not from his
congregation and that he does not support Hagop Efendi as
representative of his [Der Garabed’s] people.

When it came down to voting, everyone except the met-
ropolitan bishop and the friar voted for Hagop Efendi. As in
all meetings, metropolitan bishop and the friar were not in
conflict.

The provincial governor exclaimed: “Let this pass with-
out your signatures. We have elected Hagop Efendi.”

Der Garabed replied: “My Efendi [Sir], are you condoning
this without my signature? We will see the value of that sig-
nature tomorrow” and left the meeting to complain about it
to the vestry.

The vestry sent a telegram on behalf of Der Garabed di-
rectly to Sultan Hamid. Two days later, the provincial gov-
ernor was removed from office. Somebody else was sent to
replace him and the person who was supported by the vestry
and the friar was elected as the new member of the admin-
istrative council.

This problem had a profound effect on government offi-
cials. Even officers in Everek talked about it.
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Karacadren’de Ermeni mezarliginin bulundugu yer

The site of the Armenian cemetery in Karacadren

Gazli Gomedi’nin papazi Der Hagop hakkinda konusacak
olursak, iyi yiirekli ve temiz karakterli bir papaz oldugunu sdy-
leyebiliriz. Savas sirasinda kendisini Kayseri hapishanesine
koymuslardi. Kayseri ruhani énderi Hosrof Sirpazan serbest-
ken kendisine yardim ederdi. Hosrof Sirpazan oldiiriildiigiin-
de Der Hagop da limitsizlige kapilarak siirgiinde 6ldi.

Garac Oren (Garaca Viran) Koyii
Garac Oren biri Ermeni, digeri Rum olmak iizere iki mahalle-
den olusur. Tiirk yoktur. Ikisi de kendi kilisesine sahip. Elli sene
once, 1885 civarinda, harmanin ¢s10’una hiikiimet tarafindan
el konurdu. O dénemde ben de katip olarak o kdye gitmistim.
Garac Oren’de Der Sahag adinda yasli bir papaz vardi. Duay,
orucu, perhizi seven, ayni zamanda misafirperver biriydi. Evlat-
laryla birlikte ¢alisirdi ve civar koylerde nam salmisti. Evi her-
kese agikti, misafiri eksik olmazdi. Herkese 6zen gosterir, agir-
lardi. Garac Oren’de Kesisin Odasi ok iinlilydii. Misafir otelde
gibi yatar, yemek yer, hayvanlari da yemlenirdi. Hagop, Artin,
Garabed, Sarkis, Arsag isimli evlatlari vardi. Papazin vefatin-
dan sonra ayn evlere giktilar, fakat ayni bereket kalmadi artik.
Der Sahag, oglu Garabed’i egitim icin Tomarza Manas-
tir'na gondermisti. Garabed orada miimkiin oldugunca

egitim almis ve babasinin vefatindan sonra ayni isimle pa-
paz takdis edilmisti. Birkag sene kdyde gorev yapan bu geng
papaz, Tiirkce konusurdu. Maasinin 6denmemesi iizerine
Nemsehr’e" gitti. KOy papazdan mahrum kaldi. Kéydekiler
de Tiirkge konusuyorlardi.

1906 senesinde Amerika’da Everek Mesrobyan Okulu
ve civarina yardim amagli bir dernek kurulmustu. Beni de
temsilci segmislerdi. 1908°de kdy okullarini incelemek iizere
gittigimde, diger Ermeni koy okullari miimkiin oldugunca
gecinebilirken bu kdyiin bu yonde hig diisiinmedigini fark
ettim. Koyde bir toplanti gergeklestirdim. Asadur Kahya,
Kodall, Biricik, papazin evlatlarindan birkagi, nihayet koyiin
onemli sahislarinin hepsi geldi. Aralarinda para toplayip koy
okulunu agmalarini soyledim. Halk kilisenin epeyce parasi
oldugunu, o para tahsil edildikten sonra ¢éziim bulunacagi-
ni soyledi.

Kilise parasi yonetici agalarin elinde oldugundan bu ca-
lisma basarili olmadi. Papazin oglu Artin Aga’dan borcunu
istedigimizde bir esek yollayarak satip parasini almamizi
soyledi. Digerleri karsi cikmaya basladi. Olmayacagini gor-
diik. Papazin oglu Arsag’dan da para istedik. Bana “seni
kim muhasebeci veya idareci segti? Sana ne? Bu bizim
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Der Garabed stayed and served in Nigde until his death.
Upon his passing there he was buried with a grand ceremony.

His brother Haci Arzuman, who is my father, stayed in
Everek. He got along peacefully and harmoniously with ev-
erybody and was entrusted with the task of constructing a
church.

His other brother Garabed passed away in Everek.

If we wanted to describe Der Hagop, the friar of Gazli
Gomedi, we can talk about this friar’s good heart and sin-
cere character. During the war he was put in the Kayseri jail.
The religious leader of Kayseri, Reverend Hosrof helped him
while he was free. When Reverend Hosrof was killed, Der
Hagop lost all hope and died in exile.

Garac Oren (Garaca Viran) Village

Garac Oren [Ruins] consists of an Armenian neighborhood
and a Greek neighborhood. There are no Turks there. Ei-
ther one has its own church. Fifty years ago, around 1885,
the government would claim 10% of the harvest. I had gone
to that village then on duty as a clerk. There was an old fri-
ar by the name of Der Sahag in Garac Oren. He was fond of
prayer, fasting, and lent, but was also hospitable. He used
to work with his children and had a reputation among the
nearby villages. His house was open to everyone, he would
always have guests. He would attend to everyone and serve
them well. Kesisin Odasi [The Monk’s Room] was famous in
Garac Oren. Guests would lodge and eat, and their animals
would be fed as if it were a hotel. He had sons named Hagop,
Artin, Garabed, Sarkis, and Arshag. After the friar’s passing
they moved out to their separate houses but it was never the
same atmosphere of abundance.

Der Sahag had sent his son Garabed to the Tomarza
Monastery for education. Garabed studied there as long as
he could and after his father’s passing was beatified as friar
with the same name. This young friar who served in the vil-
lage for a few years spoke Turkish. Because he was not paid
his salary, he went to Nemsehr.” The village then had to go
without a friar. The villagers spoke Turkish, as well.

An association was established in America in 1906 in or-
der to help the Mesrobian School in Everek and its environs.
They elected me representative. When I went there as part
of an investigation of village schools I saw that, while other
Armenian schools in villages were fairly self-sufficient, this
village was not at all thinking in that direction. I organized a
meeting in the village. Servant Asadur, Kodali, Biricik, a cou-
ple of the friar’s children, and all of the village’s dignitaries
attended. I told them to collect money amongst themselves
and open the school. People said that the church had quite
a lot of money and the problem would be solved once that
money would be received.

Because the money of the church was under the manage-
ment of the aghas this effort proved futile. When we asked
Artin Agha to pay his debt he sent a donkey and told us to
sell it to get our money. Another one [of the aghas] started
to resist. We realized that it was not possible. We asked for
the money from the friar’s son, Arshag, as well. He told me
“Who elected you accountant or manager? What’s it to you?
This is out business, we do as we please.” Upon hearing
these, I closed the meeting, came home, and reported the
incident directly to the Mesrobian Association in America.
They told me that I could spend up to ten gold coins for the
village school. Thereafter I went directly to the Greek dis-
trict governor, who happened to be my acquaintance, and
got a document from him stating that those who would not
sent their children to school would be penalized. We held
another meeting with the village folk. They allocated a room
for the school. I sent for pen, ink, paper, and whatever else
would be needed for school from Everek. We starting regis-
tering students. We had about g0 students. We developed
the school with five gold coins per year until the beginning
of the great war. All expenses were funded by the Mesrobian
Association.

It was then that the villagers started to wake up. Even
though they spoke Turkish, in a few years they learned to
read and write in Armenian. They learned beautiful poetry,
computation, writing, and everything.

We organized another meeting in order to build for the
villagers a beautiful and light-filled masonry school. Be-
cause stone was not available in the village, I would have it
be prepared in Everek and they were to carry it to the village.
And so we set to work with Mesrobian undertaking the ex-
penses and the villagers undertaking manpower.

The stonemasons, with whom we settled, started pre-
paring the masonry near the walls of Everek cemetery, and
villagers started preparing the site and carrying the stones.
I took a construction foreman from Everek to the site, who
measured it and set the foundations, but then the war broke.
Stones remained idle in Everek. Villagers went to war, and
were then exiled. After the war the association reimbursed
me for about four gold coins, which I had had to spend out
of my own pocket.

Friar Der Sahag became one of the leading friars. He was
serving in Kayseri during the war. Many Armenians who
were hung received their last Communion from him or made
their confessions to him. Later he was exiled and he died en
route.

People of Garac Oren had had consecrated a friar from
Comaklu by the name of Der Hovhannes. He was exiled
alongside the villagers. He was alive until recently.

65



66

ERMENi KULTUR VARLIKLARIYLA DEVELI / EVEREK TARIHi

bilecegimiz is, ne istersek yapariz” dedi. Bu sozlerden sonra
toplantiyi bitirerek eve gelip sorunu dogrudan Amerika’da-
ki Mesrobyan Dernegi’ne rapor ettim. Bana bu koyiin okulu
icin on altina kadar harcama yapabilecegimi soylediler. Bu-
nun iizerine dogrudan ahbabim olan Rum kaymakama gidip,
kendisinden evladini okula gondermeyenlerden para cezasi
alinacagina dair bir yazi aldim. Koyliilerle tekrar toplan-
t1 yaptik. Okul icin bir oda tahsis ettiler. Ben de Everek’ten
kalem, miirekkep, kagit, okul icin gerekli ne varsa getirttim.
Ogrenci kayitlarina basladik. 9o kadar 6grencimiz oldu. Yil-
da bes altin harcayarak okulu biiyiik savasin basina kadar
gelistirdik. Tim masraflari Mesrobyan Dernegi karsiliyordu.

O zaman koylii uyandi. Kendileri Tiirkge konusmalarina
karsin, birkag sene zarfinda evlatlar Ermenice yazma ve oku-
ma 6grendiler. Glizel siirler, hesap, yazi, her seyi 6grendiler.

Koyliilerle kagir, giizel, aydinlik bir okul insa etmek icin
bir toplanti daha yaptik. Kdyde tas olmadigindan, ben Eve-
rek’te hazirlatacaktim, onlar da kdye tasiyacakti. Boylece
masraflari Mesrobyan Dernegi’nden, ¢alismayi koyliilerden
karsilamak suretiyle ise basladik.

Konustugumuz tas ustalari Everek mezarligi duvarlarinin
dibinde tas hazirlamaya, koyliiler de yeri hazirlayip o taglan
tasimaya basladi. Everek’ten insaat kalfasi gotiirdiim, 6lgtii,
bigti, temeli atti, fakat savas basladi. Taslar Everek’te yiiz
listli kaldi. Koyliiler savasa gitti, sonra da siirgiin edildi.
Kendi cebimden ettigim on dort altin kadar masrafi dernek
savastan sonra bana 6dedi.

Papaz Der Sahag ileri gelen papazlardan biri oldu. Savas
sirasinda Kayseri’de gorev yapiyordu. Daragacina ¢ikarilan
bircok Ermeni Son Komiinyon’u kendisinden aliyor veya gii-
nah ¢ikartiyorlardi. Daha sonra onu da siirgiin ettiler ve yol-
da vefat etti.

Garac Orenliler Der Hovhannes adinda Comaklulu bir
papaz takdis ettirmislerdi. O da koyliilerle siirgiin edilmisti.
Yakin zamana kadar hayattaydi.

Comaklu Koyii
Comaklu, Everek’in kuzeyinde, Erciyes’in arkasinda bir Er-
meni koylidiir. Tarim igin gerekli arazilere sahip degil. Avru-
palilarin gok kullandiklari regine, birgok dikenli keven (kitre)
var. Bunlar bag gibi bakilir. Yagmurlarin artik yagmadigi yaz
déniimiinden sonra devasa kevenlerin yetistigi tarlalara
gidilir, toprak eselenerek keven kokleri gikarilir. Bu kokii bi-
¢aklayardiklarindaiginden sivi akar. Bir haftada kuruyup pus
ya da regine olur. Bir déniim toprakta binlerce keven yetisir.
Yaklasik on santim yiiksekliginde, dikenli bitkilerdir. Herkes
bu ilagtan yilda yaklasik 10-15 altin kazanabilir.

Aricilikla da ugrasirlar. Bu kdyiin bali tinliidiir. Ari besini-
ni regine giceklerinden toplar. Beyaz ve parlak bir bal iretilir.

Kuru kaymak da vardir. Birgok kegi ve koyunlari vardir.

Lezzetli siit ve tereyagini Erciyes’in soguk suyundan ve
eteklerinde bulunan mis kokulu otlardan gikarirlar.

Burada Rumlardan kalmayari yikik, kullanilamaz durum-
da bir kilise var.

Everek’ten bir saat uzaklikta bulunur. Iklimi soguk oldu-
gundan liziim yetistirmek zordur.

Asagl mahallede 150 hane vardi. 25 Tiirk, 20 Protestan
hane bulunur. Yukari mahallede 180 hanenin tamami Gre-
goryen Ermeni.

Farsakyanlar

Comaklu koyi tarihi neredeyse Everek kadar eski. Sakinleri
de Everek gibi her yerden gelip buraya yerlesmis. Giizel Er-
menice konusurlar. Everek agzindan farklidir. ki mahalle de
ayri kilise ve okullara sahiptir. Caliskan insanlardir. Farsak-
yanlar da burada yasar.

Farsakyan ailesinin atalarinin Kilikya’dan gelip buraya
yerlestiklerini diisiinliyorum. Cok olduklarindan haklarinda
hep ¢ogul konusulur: Farsaklar. Tiirklesmis ve burada kal-
mislardir. Sadece isimleri Ermenicedir.

Everekliler alisveris igin sik¢a onlara gider. Toros Da-
g1’nin eteklerinde ikamet ederler. Ben de sik gitmisimdir. Fa-
rasa koyline gitmek igin oradan gegmek gerekir.

Daglarda yasadiklari icin tarimla ugrasmazlar. Kegi bes-
ler, geyik avlar, bag ekerler. Daglilar.

Comaklu’daki Farsakyanlar belli ki Tiirkligi kabul etme-
yip bu kdye yerlesmis. Develi Oglu tebaasinin dini 6zgiirliikle-
re dokunmadig, herkesi istedigi ibadeti yapmasi igin serbest
biraktigi anlagiliyor. Farsakyan ailesi koyiin ileri gelenlerinden
olup, kilise miitevelli heyeti, muhtarlik ve hiikiimet islerinde
takdir gormiisler. Son dénemlerde Hager Kahya ve kardesi Ga-
rabed Aga iyilikleriyle taninir olmuslar. Garabed Aga evlatlari
Hovhannes, Harutyun, Haci Zakar ile Everek’e yerlesti. Duvar
ve tas ustalariydi. Hovhannes iyi bir mimardi. Everek’te oldii.
Evladi Migirdi¢ simdi Detroit-Amerika’da yasiyor, Hovhannes
ve Sirpuhi adinda iki gocugu var. Harutyun Istanbul’daydi, fa-
kat savastan sonra Marsilya’ya yerlesti. Garabed, Takvor ve
Mariane adli evlatlar Amerika’ya yerlesmistir. Kendisi Marsil-
ya’da vefat etti. Evlatlar esini Amerika’ya gotiirdiiler. Garabed
evli degil. Takvor’un bir oglu ve iki kizi var: Harutyun, Isguhive
Sirpuhi. Halleri vakitleri yerinde. Haci Zakar’'in da Misir’da iki
o8lu, ti¢ kizi var. Oglu Garabed’in Amerika’da askeri gérevi var.

Serbest Kihya

Serbest Kahya Comaklu Asag Mahalle’den. Tiirkiye’de
giivenligi olmadigini goriip Kaliforniya’ya yerlesti. Bizim
taraflardan ilk Amerika’ya gidenlerden ve birgok kisinin de
gitmesine vesile oldu. Herkese para verir, yardimci olurdu.
Ozellikle Comaklululara ¢ok yardimi oldu. Oldii, fakat bircok
kisi oraya yerlesti.
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Comakl’da kiliseden kalan taslar

Stones from the church in Comakli

Comaklu Village

Comaklu is an Armenian village behind Erciyes and to the
north of Everek. It does not have arable land. It does have
many prickly keven (milkvetch) plants for resin, which is
sought after by Europeans. The plants are set up similar to
vineyards. When the season turns into summer and rain no
longer falls people go to the fields where enormous keven
plants grow to grub the soil and take out the roots. When
they cut this root open a liquid pours out. It dries within a
week and becomes pus or resin. Thousands of keven grow on
an acre of land. These plants are thorny and about ten cen-
timeters high. Everyone can earn around 10-15 gold coins per
year from this medicine.

They also keep bees. Honey from this village is famous.
Bees gather their nutrition from resin flowers. They produce
a kind honey that is white and radiant.

There is also dried cream. They have numerous goats
and sheep.

The aroma of their delicious milk and butter comes from
the chilled waters of Erciyes and from the fragrant flowers
that grow on its foothills.

There is a Greek church in ruinous state.

Itis an hour away from Everek. Due to its cold climate, it
is difficult to cultivate vine.

There are 150 households in the lower neighborhood. 25
Turkish, and 20 Protestant. All of the 180 households of the
upper neighborhood are Gregorian Armenian.

Farsakians

The history of the village of Comaklu goes back nearly as
far as that of Everek. Its inhabitants, like those of Everek,
have immigrated here from different places. They speak Ar-
menian beautifully. It is different than the Everek dialect.
Either neighborhood has its own church and school. They
are hardworking people. Farsakians live here, as well.

I am of the opinion that the ancestors of the Farsaki-
an family have immigrated from Cilicia. Because they are
many they are always spoken of in plural: the Farsaks. They
have been Turkified and settled here. Only their name is in
Armenian.

People of Everek frequently go to them for shopping.
They dwell along the foothills of Mount Taurus. I, too, have
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Tashan Koyii’nde Ermeniler tarafindan kullanildigi hatirlanan bir kaya kilisesi

A cave church in the village of Taghan, believed to have been used by Armenians

Der Vartan

Sivil ismi Mardiros’du®”, tarim ve regine yapimiyla mes-
guldii. Yagdi Burun igin papaz takdis edilmisti. Takdisten
sonraki 40 giinliik tovbe donemini Everek Kilisesi’nde ta-
mamladi. Devrimcilerle arkadas oldugu icin kendisi de
hapsedilecekti. Kaymakam tévbe doneminde alinip halle-
dilmesini istedi. Papaz Der Toros 40 giinliik siireden sonra
teslim edecegi konusunda giivence verdi. O giinlerde Eve-
rek, Fenese, Comaklu’dan birgok kisi hapisti. Comaklu’dan
Der Hagop, Everek’ten Meleklerin Der Garabed, Der Ha-
rutyunlarin Der Hagop Baba hapisteydi. 40 giinliik tévbe
donemi sona erdikten sonra o da hapse girdi, fakat o sirada
sorun hallolmustu. Sultanin emriyle 6zgiir kaldilar. Biiyiik
savasa kadar Yagdi Burun halkiyla sevgiyle yasadi ve onla-
ra hizmet etti. Savas sirasinda onlarla beraber siirgiine ¢ik-
t1. Siirgiin giinlerinde onlari teselli etti. Siirgiin sonrasinda
dogru Kaliforniya’ya, evlatlarinin yanina gitti ve bugiine
kadar orada hizmetine devam etmekte.

Incesu Koyii
Incesu, Everek’ten iki saat uzaklikta bir Ermeni koyii. Tiirk-
¢e konusan sakinleri regine hazirlar, tarim ve hayvancilikla

gecinir. Kilise ve okullari var. Okulda Ermenice 6grenmeye
baslamislardi.

Incesu’da 200 hane Ermeni, 60 hane Tiirk yasardi. Halle-
ri vakitleri yerindeydi.

Tashan Koyii

Sultan Mecid zamaninda yenigeri donemi sona ermis, diizenli
askerlik tesis edilmisti. Yeniceriler hakkinda baska bir vesi-
leyle yazacagim. Yenigeri Ocagi kaldinldiginda Develi’nin o
zamanki beyi Haci Ahmet Aga, Sultan’in emirlerine itaat etti.
Fakat Kozanoglu, Toros Daglarina tek basina hiikmetmek
istedigi icin isyan etti. Bunun {izerine Sultan’in emriyle Ko-
zanoglu’nun yasadigi Kozan Dag dort bir taraftan askerlerce
kusatildi.” Aziziye [Pinarbasi] devlet askerlerinin lojistik mer-
keziydi. Everek, Sis [Kozan], Adana ise boliik béliik askerler-
le kusatilmisti. Kozanoglu direnemeyecegini anlayinca itaat
etti. Tashan koyii, Harmancik Ciftligi, Sogiitlii, Sazak, Dikme
1ssizdi ve Kozanoglu yazlik olarak kullaniyordu.

Sultan, Kozanoglu’nu geri gelmemesi sartiyla Trablus-
garp’avali atamisti. Bu kdylerin arazileri de hiikiimet tarafin-
dan Istanbul’da satisa ¢ikarildi. Defter-i Hakani Naziri Riza
Pasa bu arazileri satin alir. Tashanlilar da Taghan arazisiigin
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occasionally went there. One has to pass through it to get to
Farasa village.

Because they live up the mountains they do not farm.
They tend goats, hunt deer, and grow vines. They are moun-
tain folk.

Farsakians in Comaklu have obviously settled here be-
cause they did not accept Turkification. It appears that
Develi Oglu did not meddle in the religious identity of their
subjects and allowed everyone to freely practice their faith.
Farsakian family are among the village dignitaries, the ser-
vice of the members of which as trustee board members,
neighborhood representatives, and governmental officers,
are highly praised. Recently, Servant Hacher and his broth-
er Garabed Agha have become renowned for their benevo-
lence. Garabed Agha, together with his children Hovhannes,
Harutyun, and Haci Zakar, settled in Everek. They were wall
and stone masons. Hovhannes was a good architect. He
died in Everek. His son Mgrdich now lives in Detroit, Amer-
ica, and has two children by the names of Hovhannes and
Srpuhi. Harutyun was in Istanbul, but moved to Marseille
after the war. His children, Garabed, Takvor, and Mariane
have settled in America. [Harutyun] himself passed away in
Marseille. His children took his wife to America. Garabed is
not married. Takvor has a son and two daughters: Harutyun,
Isguhi, and Srpuhi. They are well-off. Haci Zakar, on the oth-
er hand, has two sons and three daughters in Egypt. His son
Garabed has a military mission in America.

Servant Serbest

Servant Serbest is from Comaklu’s Lower Neighborhood.
Having realized that he was not safe in Turkey, he settled in
California. He is one of the first from our parts to have gone
to America and he helped pave the way for many others. He
would lend money to everyone and help them out. He was
especially helpful to Comaklu folk. He died, but many people
settled there.

Der Vartan

His lay name was Mardiros,* and he was engaged in farming
and resin making. He was beatified as friar to Yagdi Burun.
He completed his 40-day period of penance after the beat-
ification in the church of Everek. He would get jailed due to
his friendship with the revolutionaries. The district gover-
nor asked for him to be imprisoned and gotten taken care
of during his penance. Friar Der Toros guaranteed to hand
him in after the 40-day period. Many people from Ever-
ek, Fenese, and Comaklu were in prison in those days. Der
Hagop from Comaklu, Der Garabed of the Melekler family,
and Der Hagop Baba [Father] from the Der Harutyun family
had been imprisoned. Following his 40-day penance he [Der

Vartan], too, went to jail, but during that period the problem
had been resolved. They were freed by order from the sultan.
He lived fondly among the people of Yagdi Burun and served
them until the great war. During the war he went on exile
with them. He consoled them during their days in exile. After
the exile he went once and for all to his children in California
and has been serving there ever since.

Incesu [Narrow Water] Village
Incesu is an Armenian village two hours away from Everek.
Its Turkish speaking inhabitants make resin, and engage in
farming and animal husbandry. They have their church and
school. They began learning Armenian at the school.

200 Armenian and 60 Turkish households lived in Incesu.
They were well-to-do.

Tashan [Stone Inn] Village

Janissaries were abolished during the reign of Sultan Mecid
and aregulararmy was established in their stead. I will come
to the janissaries later. When the Janissary Corps was abol-
ished Hact Ahmet Agha, who was the ruler of Develi at the
time, obeyed Sultan’s orders. But Kozanoglu [Son of Kozan],
who wanted to rule independently over the Taurus Moun-
tains, revolted. In response, Sultan gave the order for sol-
diers to besiege Mount Kozan, which was home to Kozanog-
lu.”® Aziziye [Pinarbasi] was the logistical headquarters of
the government forces. Everek, Sis [Kozan], and Adana were
also under siege by the troops. Upon realizing that he does
not stand a chance, Kozanoglu complied. Tagshan [Stone
Inn] Village, Harmancik Farm, Sogiitli, Sazak, and Dikme
had been deserted and were used by Kozanoglu as pastures
in the summer.

The Sultan appointed Kozanoglu as governor to Tripoli
under the condition that he would not return. The lands of
these villages were then put up for sale by the government.
Defter-i Hakani Naziri [Minister of Property Records] Riza
Pasha buys these lands. Tashan folk had participated in the
auction for the lands of Tashan and thusly kept their village.
They were worried that, even though they had paid for their
land, Riza Pasha would take it from them.

At the time Cobanoglu [Son of Shepherd] Garabed Agha
from Tomarza, Servant Beddis, District Governor Sahag, Friar
Der Harutyun (when he was still a layman) and Tanaci Gar-
abed Agha were working in Istanbul. In order to prevent any
danger that might come from Riza Pasha, they thought that
they would petition to the Sultan to obtain from him a decree
affirming this sale to thirty seven people. But this was risky
to do, because it could also enrage the Sultan. They stipulat-
ed that, if Tanaci Garabed Agha, who was the poorest among
them, would deliver the petition alone, they would pay him
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mezata katilmis ve kdy kendilerine kalmisti. Parayr 6demis
olmalarina ragmen Riza Pasa’nin Taghan’i ellerinden alma-
sindan gekiniyorlardi.

O sirada Tomarzali Cobanoglu Garabed Aga, Beddis Kah-
ya, Kaymakam Sahag, Papaz Der Harutyun (sivil oldugu do-
nem) ve Tanaci Garabed Aga Istanbul’da galisiyorlardi. Riza
Pasa’dan herhangi bir tehlike gelmemesi icin Sultan’a otuz
yedi kisi adina olan bu satisi fermanla tasdik etmesi igin dilek-
¢e vermeyi diislindiiler. Fakat bu da tehlikeliydi, zira Sultan’i
kizdirabilirdi. Aralarindan Tanaci Garabed Aga fakir oldugun-
dan, dilekgeyi kendisi verirse payini karsiliksiz olarak vermeyi
taahhiit ettiler. Ne senet yazdilar ne de bir antlasma yaptilar,
sadece s0z verdiler. Tanaci Garabed Aga koyiin giizelligini go-
riip etkilendiginden “Verin, ya 6liir, ya cevabi getiririm” dedi.

Cuma giinii Sultan Aziz Selamlik térenine ¢iktiginda Ta-
naci Aga askerlerin arasindan sivisarak kendisini sultanin
atinin 6niine atip “Efendim, arzuhalima nazar kil” dedi.

Sultan dilekgeyi almalarini emredip bir iki giin sonra
fermanla koyiin onlar tarafindan mezatla satin alindigini
tasdikledi.

Bizimkiler ferman ellerinde hemen Istanbul’dan Tomar-
za'ya gitti.

Cinovlarin Aga’yi papaz takdis edip (Der Harutyun) yavas
yavas Tashan’a yerlestiler. O donemde Kozanoglu’nun as-
kerleri, Tuirk basibozuklar, Tekdasak Ali yanlarindan ayrilmaz,
topragi ekmeyi bilmediklerinden, baska bir is de sevmedikle-
rinden hirsizliktan baska bir sey yapmazlardi. Bu bilge papaz
her gelene kiiciik bir hediye ve yiyecek, atlarina da arpa verir-
di. Askerler kdyiin kendilerinin olduguna ve istedikleri zaman
ihtiyaglarini karsilayabileceklerine inanana kadar.

Koyiin karsisinda bulunan dagda Koyak adi verilen bere-
ketli bir toprak pargasi vardi. Papaz koyliilerle birlikte orayi
eker, biger iiriinii kilise ambarinda biriktirirdi.

Koyliye yiik olmamak icin her gelene oradan bir seyler
verir yolculardi.

Boyle giiven iginde ve mutlulukla Tashan koyliileri giin-
den giine ¢ogaldilar, zenginlestiler ve 200 haneye kadar ¢ik-
tilar. Zenginlikleri, mutlu yasamlari bizim oralarin insanina
asinaydi.

Uriinleri bugday, arpa, nohut, mercimek ve iiziimdii.

Her cesit evcil hayvanlari vardi.

Tashanlilar biitiin bunlardan biiyiik savasin bagina kadar
faydalandilar, fakat siirgiin mutluluklarina son verdi.

Bizim agalarin sozlerinde durduklarini sdylemeden geg-
mek istemem. Tanaci Garabed Aga para vermeden kendi pa-
yina sahip gikti ve 6lene kadar kizir“ olarak Taghan’da kaldi.
Herkes kendisini sayar, hizmet ederdi.

Miistesar Ciftligi
Alti kdyden olusan bu Ciftlik Harmanck adiyla da anilir.

Tomarza, Ciiciin Kdyu. Ermeni yapilarinin taslari yeniden kullanilmis

Village of Ciiciin, Tomarza. The stones from Armenian buildings were
reused in newer constructions

Pasa bu araziye sahip oldugunda hemen hemen issizdi. To-
marzalilar o bolgeye Yenice, Yagdi Burun ve Gazli Gomedi
kdylerini insa ettiler. Uriiniin 1/8’ini hiikiimete, 1/12’sini ise
pasaya verirlerdi.

Ug de Tiirk kdyii vardi.

Burada kis aylarinda davarlar igin bitmez tiikkenmez otla-
rin oldugu biiyiikce bir bataklik vardi.

Ciftligin yaninda Sogiitlii ve Sazak adinda iki kdy daha
vardi, sahipleri ise koyliilerin kendisiydi. Pasa bu iki koyii
almak istiyordu, fakat basaramadi, giinkii koyliiler kendisin-
den dnce orayi canlandirmislardi. Kilise ve okullari vardi.

Ciiciin Koyii
Tiirkce konusan Ermenilerin yasadigi bir kdydiir. Eskiden
gelip yerlesmisler. Komsu Tiirk koyliilerle muhabbet icinde
yasarlar. Hatta parayla onlarin arazilerini satin almaya bas-
lamiglardi. Bu Ciiciinliilerin zengin olduklarini gosterir. Kili-
se, papaz ve okullar vardir.

Yagdi Burun koyii Ciiclin’den ayrilarak oraya yerlesenler-
ce kurulmustu.

Tomarza Surp Asdvadzadzin Manastiri
Zengin bir gecmise sahip olan bu manastirdan ruhaniler ek-
sik olmamis.

Manastirin oldugu yerde ayin yapilan eski, kiigiik bir sapel
varmis. Yenicerilerden burada da korkulurdu ve i¢ giivenlikten
sorumlu kirserdariler de buradan ¢ok gegerdi. Asdvadzadzin
Manastiri, Sultan Mecid tebaasina 6zgiirliik bahsedip Erme-
nilerin muhtesem kilise ve manastirlar insa etmeye basladig
dénemde yapild.

Yenigeri ve kirserdariler atla girmesin diye o giinlerde bii-
tiin kiliselerin kapilari algak olurdu.
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outright his share. They did not draw a deed or sign a contract,
but only made a promise. Having been impressed personally
by the beauty of the village, Tanaci Garabed Agha responded
“Hand it to me, I will either die or bring back the reply.”

When Sultan Aziz went out for his public ceremony on Fri-
day, Tanaci Agha was able to make his way through the sol-
diers and threw himself in front of the sultan and said “Efen-
dim, arzuhalima nazar kil [My dear Sir, consider my petition].”

Sultan ordered the petition to be taken and after a cou-
ple of days issued a decree confirming their purchase of the
village at the auction.

Our friends at once went from Istanbul to Tomarza with
the decree in their hands.

Having beatified Agha of Cinov family as friar (Der Ha-
rutyun), they started to slowly settle into Taghan. At that point
they would not be left alone by forces loyal to Kozanoglu, the
basibozuk [irregular] Turkish soldiers, Tekdasak Ali, who, be-
cause they did not know how to work the land and did not like
any other work, engaged only in theft. This wise friar would
give a small gift and some food to anyone who would pass by
and would feed their horses with some barley. Until the sol-
diers started thinking that the village was theirs and that they
could satisfy their needs there as they pleased.

There was a piece of fertile land called Koyak [ravine] on
the mountain across the village. The friar would farm that
land together with the villagers and store its crop in the barn
of the church.

Inorder not to be a burden to the villagers, he would give
passers by some of that yield.

This security and prosperity helped Taghan villagers to
proliferate and go more prosperous day by day to eventu-
ally reach 200 households. Their wealth and prosperity was
known to the people of our corners.

Their produce included wheat, barley, chickpeas, lentils,
and grapes.

They had all kinds of domestic animals.

People of Taghan enjoyed all of these until the beginning
of the great war, but their prosperity was brought to an end
by the deportation.

I do not want to go without noting that our aghas kept
their promise. Tanaci Garabed Agha was able to hold onto
his share without having to pay and stayed in Tashan, where
he served as kizir'® until his death. Everybody would respect
him and attend to him.

Miistesar Ciftigi [Counselor’s Farm]

This Ciftlik [Farm], which comprises six villages, is called by
the name of Harmancik. When the pasha took hold of this
land it was almost barren. People from Tomarza built the vil-
lages of Yenice, Yagdi Burun, and Gazli Gomedi in that area.

They would give 1/8 of their crop to the government and 1/12
of it to the pasha.

There were also three Turkish villages.

There was a sizable wetland here with unlimited amount
of pastures for davars [cattle].

There were also two villages near the farm, called
Sogitli and Sazak, the owners of which were the villagers
themselves. The pasha wanted to seize both of these villag-
es, but he did not succeed because the villagers colonized
and vitalized that area before he got to it. They had their
church and school.

Ciiciin Village
Itis avillage of Turkish-speaking Armenians. Having settled
here previously, they live in harmony with the neighboring
Turkish villagers, whose lands they [Armenians of Ciiciin]
even began purchasing. This demonstrates that they were
wealthy. They had a church, a friar, and a school.

Yagdi Burun Village was established by a group of people
from Ciiciin.

Tomarza Monastery of Surp Asdvadzadzin
This monastery, which has a rich history, was at no time de-
void of clergy.

On the site of the monastery was once a small ancient
chapel for rituals. Kirserdaris [who were responsible for pub-
lic security] would regularly check on this place as janissar-
ies were feared in the area. The Monastery of Asdvadzadzin
was built in the period when Sultan Mecid granted liberties
on his subjects and Armenians started building magnificent
churches and monasteries.

In those days all church doors would be built shallow in
order to prevent janissaries and kirserdaris from entering on
horseback.

The director of the monastery at the time was Father
Sarkis.

It was said that he was brave and well-built, and that he
would take down Kurds from their horses.

Father Sarkis goes to Kayseri, gets in touch with Garabed
Agha, who was one of the dignitaries at that time, and tells
him that the monastery needs restoration. Garabed Agha,
veritable philanthrope that he is, gives the priest 400 gold
coins and tells him to rebuild whichever parts need rebuild-
ing. Upon his return to Tomarza, the priest establishes a
commission of which everyone is a member, whether they be
young or old. He gathers them for a meeting, he tells them
how Garabed Agha is a philanthrope and how he has donated
400 gold coins, and he asks for the people’s assistance. The
people pledge to take on the restoration work free of charge.

They start by determining the site for the monastery.
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Tomarza Surp Asdvadzadzin Manastiri kalintilari

Remains of the Surp Asdvadzadzin Monastery in Tomarza

O donemde manastirin yoneticisi Rahip Sarkis’ti.

Cesur ve cisseli oldugu, Kiirtleri atlari lizerinden asagi
aldigi rivayet edilirdi.

Rahip Sarkis Kayseri’ye giderek donemin ileri gelenlerin-
den Garabed Agaile yakinlik kurar ve manastirin restorasyo-
na ihtiyaci oldugunu anlatir. Onemli bir hayirsever olan Ga-
rabed Aga rahibe 400 altin vererek gerekli olan her yeri insa
etmesini soyler. Rahip parayi alip Tomarza’ya dondiigiinde
biiyiik kiigiik herkesin iiye oldugu bir heyet kurar. Toplanti
sirasinda Garabed Aga’nin hayirseverliginden, 400 altin ba-
gisladigindan bahsedip herkesi yardim etmeye davet eder.
Halk restorasyon ¢alismasini licretsiz yapma sozii verir.

Calismaya manastirin konumunu belirlemekle baslarlar.
Bazilan yiiksek bir yerde insa edilmesini ister, fakat konumu
rahip Sarkis belirler ve herkes onun bu kararina uyar. Rahip
Sarkis bu konuda biraz yanilmistir. Manastir bugiinkii konu-
mundan biraz uzakta, halkin diledigi bir yiikseklige insa edil-
mis olsa, ¢ok daha faydali, aydinlik olurdu. Bina muhtesemdi
ve buna konumun artilari da eklenseydi manastir bina olarak
¢ok daha benzersiz olacakti. Yer segiminin sebebi rahibin ap-
sis yerinin degismemesi hususunda sergiledigi israr olmus.

e Tiale ISR
A W

Bunun tizerine koyliiler calismaya baslar. Her biri iki met-
re uzunlugunda, yarim metre genisliginde, ele gegirilmesi zor
bir kale gibi saglam insa edilmis devasa taslarla temel atma
toreni gergeklestirilir. Kisa bir siire sonra 400 altin tiikenir ve
insaat yarim kalir. Rahibin tekrar bagvurdugu Garabed Aga
Tomarza’ya gelip sahsen insaati denetler ve binanin muh-
tesem oldugunu goriir. “Calisip bitir, eksigini ben tamam-
layacagim” der. Calisma devam eder ve insaat tamamlanir.
Hag seklinde bir binaydi. so metre yiiksekliginde, 50 metre
genisliginde, yiiksek, Ermeni mimari lslubuyla, siitunsuz,
muhtesem bir yapiydi.

Binanin ustasi ve boyacisi Tomarzali zanaatkarlardi.

Manastirin 6zellikle her biri ciddi bir sanat eseri olan
freskleri meshurdu. Kiyamet Giinii resmi diinya ¢apinda ben-
zersiz bir eserdi. Bu eser daha sonra Everek Surp Toros Kili-
sesi’ne bagislandi.

Rahip Sarkis oliimiine kadar manastirin idaresini siirdii-
riir. Halefleri once Rahip Mesrob ardindan Rahip Hovhan-
nes olur. Hovhannes zamaninda manastirin tasinmazlari
manastir idarecisi adina kaydedilir. Daha sonra Episkopos
Stepannos goreve gelir. Manastirda o donem gorev yapan
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Tomarza Surp Asdvadzadzin Manastiri’nda bir bayram kutlamasi

A holiday celebration at the Surp Asdvadzadzin Monastery in Tomarza

Some among them prefer it to be built on a hilltop, but Father
Sarkis gets to determine the site, and everybody complies
with his decision. It turns out Father Sarkis’ choice was a little
misguided. If the monastery had been built at little distance
from its current position on a higher ground it would have
been more functional and airy. The building itself was spec-
tacular and if it were to have had a better site it would have
been even more unique. The reason for the friar’s choice for
the site is said to be his resistance to moving the altar.

Then the villagers start working on the monastery. The
groundbreaking ceremony is held with gigantic stones, two
meters tall and half a meter wide each and built like an im-
pregnable castle. 400 gold coins are depleted in a short while
and the construction is left unfinished. Garabed Agha, from
whom the priest seeks help again, comes to Tomarza to in-
spect the construction himself and sees what a magnificent
building itis. “Work on this and finish it, I will provide for the
rest,” he says. Work resumes and construction finishes. It
was a cross shaped building. 5o meters high and 5o meters
wide, it was tall building in Armenian style, magnificent, and
without columns.

The master builder and the painter were artisans from
Tomarza.

Monastery was renowned especially for its frescoes,
each one of which was a veritable work of art. Last Judgement
depiction was unmatched in the world. This piece was later
donated to Surp Toros Church in Everek.

Father Sarkis continues managing the monastery until his
death. His predecessors were Father Mesrob and Father Hov-
hannes, respectively. During the tenure of Hovhannes real es-
tate belonging to the monastery gets registered under mon-
astery manager’s name. After that Bishop Stepannos takes
the position. During that time the number of senior deacons
serving at the monastery was three. Of them, two were later
beatified as priests and took the names of Taniel and Kevork.
The third one, Servant Ghazaros, chose to get married. Other
deacons came afterwards. One of them was beatified with the
name Smpat and is currently serving by proxy as the religious
leader of Kayseri. And then arrived Father Garabed.

When Father Drtat becomes the religious leader of Kay-
seri he invites Bishop Stepannos to serve as his assistant
and appoints him as the leader of Surp Taniel Monastery. In
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kidemli diyakoz sayisi tigtii. Bunlardan ikisi daha sonra rahip
olarak takdis edilerek Taniel ve Kevork adlarini aldi. Ugiincii-
leri, Gazaros Kalfa evlenmeyi tercih etti. Daha sonra baska
diyakozlar da oldu. Onlardan biri Simpat adiyla rahip takdis
edildi ve simdi Kayseri ruhani 6nderligini vekaleten yiiriit-
mekte. Daha sonra Rahip Garabed geldi.

Rahip Dirtat, Kayseri ruhani onderi olunca Episkopos
Stepannos’u yardimcisi olarak goreve ¢agirarak Surp Taniel
Manastiri 6nderligine atar. Tomarza’ya ise Germirli Rahip
Garabed’i gonderir.

Rahip Garabed doneminde manastir biiyiik gelisim gos-
terir. Manastir gorevlilerinin sayisi yiize gikar, bir okul tesis
edilir ve her alanda gozle goriiliir ilerleme kaydedilir.

Oraya adak ziyaretinde bulunan insanlarin beraberinde
hediye olarak bir koyun veya inek gotiirmesi adettendi. Boy-
lece manastirin siiriileri de zenginlesiyordu.

Rahip Garabed’in vefatindan sonra Tomarza’daki Rahip
Garabed vekil segildi ve bu gorevi bilyiik savasa kadar siir-
diirdii. Savas yillarinda ise 6nce hapsedildi, daha sonra siir-
giin edildi ve kayboldu.

Rahip Taniel aziz gibi yasayan bir miinzevi idi. Rahip Ke-
vork ise dini biitiin olmasina ragmen faal ve diinyevi islerden
de anlayan, herkesin tanidigi bir insandi. Bu nedenle Dirtat
Episkopos vaaz ve ruhani onder vekili olarak kendisini fark-
li yerlere yollardi. Rahip Kevork 6zellikle devlet islerinde ve
hiikiimet ¢evreleriyle iletisimde 6nemli bir otoriteye sahipti.
Bu anlamda kéy papazlarindan Der Hagop’un onun kadar iyi
konumu vardi. Biyiik savas zamaninda ikisi de hapsedilerek
kelepcelerle siirgiin edilip yolda sehit oldular.

Rahip Taniel ise giinlerini dua, perhiz ve orugla gegiriyor-
du. Onemli bir din bilgini, ileri gelen bir miizik uzmaniydi. O
da koyliilerle birlikte siirgiin edildi.

Tomarza’da igme suyu yoktu. Caliskan insanlar taslar
kazip barajlar insa etmisti. Manastir 6zel bir sarnica sahipti.
Bu depo o kadar biiyiiktii ki doldugu takdirde bir yil boyunca
ziyaretgilere, din adamlarina, hayvanlarina yeter ve yikama
ihtiyaglarini da karsilardi.

Ziyaretgiler icin elli kadar giizel, tas odalar insa edilmisti.

Tomarza Surp Asdvadzadzin Manastir’nda sahsen iki
mucizeye taniklik ettim.

Ilki: Alti yasinda Taniel adinda bir evladim vardi. Zavalli
agir bir hastaliktan muzdaripti. Birgok doktora ve yerel ilag-
lara bagvurmustuk, fakat nihayet umutsuzlukla Surp Asd-
vadzadzin Yortusu’nda ailecek Tomarza Surp Asdvadzadzin
Manastiri’na gittik. Evladimi da kucaklayip yanima almis-
tim. Oldiigii takdirde oraya gommeyi diisiiniiyordum. Has-
tami 6nce Rahip Hovhannes’e gosterdim. Okudu ve kuru
niskhar® verdi. Ug giindiir bir sey yememis olan oglan bunu
yedi. Durumu rahibe anlattigimda tekrar verdi ve oglan onu
da yedi. Odaya getirdigimde yatacagina oynamaya basladi.

Ertesi giin Rahip Kevork’a gotiirdiim, diger giin Rahip Ta-
niel’e. Bes giin kaldik ve bes giinde oglan ayaklandi. Kucak-
layarak getirdigim evladim doniiste yiiriimeye baslamisti.
Oradan seksen kurusa bir de esek aldim, yalniz basina lizeri-
ne binerek eve dondii. Biiyiidii, 18 yasinda delikanli oldu. Bir
sorun yiiziinden yanima Kayseri hapishanesine getirdiler.
Orada hastalandi ve oldii.

Ikincisi: Halamin bir kizi vardi, akil sagligini kaybetti.
Oyle ki iple baglasak da yatistiramazdik. Yazicilarin Toros’a
para verip annesiyle manastira yolladim. Rahiplere de ko-
nuyla ilgili mektup yazdim. Rahiplere bir iki giin rahatsizlik
vermis, fakat iyilesmis. O giinlerde resmi bir isten dolayi o
taraflardaki koylerde bir isim vardi. Tomarza’ya gittigimde
bir de gordiim ki kiz atimin 6niine kostu ve “Hagop Aga bak!
Iyilestim artik” dedi. Aldim eve gétiirdiim. Sonra evlendir-
dim. Uc cocugu oldu ve biiyiik savastan 6nce huzur iginde
vefat etti.

Guzlanin Haci Artin Aga ve Corbaci Haci Hovhannes
Tomarzalilar Ak Sakallilar [muhtar] segtikten sonra bir de
onlarin Ustii olarak Corbaci segerdi. Corbaci daima Keyis
Oglu ailesinden segilirdi. Tomarzalilar piiskiilsiiz fes kulla-
nirdi, fakat Corbaci piskiil kullanabilirdi. Tomarza Corba-
cr’st bir siire icin Keyis Oglu Haci Agop Aga oldu, kardesleri
Haci Hovhannes ve Giragos Aga da yardimcilariydi. En onde
gelen Haci Hovhannes Aga olunca diger iki kardes kendisini
Corbaci secti. Haci Hovhannes Aga dogru ve iyi kalpliydi.

Kozanoglu’na saldiran Dervis Pasa’nin askerlerinin is-
tihkakini ve kiyafetlerini saglayan Haci Hovhannes Aga
yeni hiikiimetin gozdesiydi. Dervis Pasa askerlerin gittigi
yerlerdeki ormanlari yok etmeleri icin 500 kisi istedi. Cor-
baci Hovhannes Aga da Toroslarin Sarkis’i soo kisiyle ora-
ya gitmesi icin ikna etti. Dervis Pasa bunun igin kendisini
takdir ederek yiizbasilik unvani verdi. Corbaciyr da onur-
landirdi. Kistan yaza kadar askerlerin yemek sorumlulugu
Corbacr’daydi.

O giinlerde (Tiirk takvimine gore 1289°da [1873], yakla-
stk 60 yil 6nce) Guzlarin Haci Artin Aga, Géstere koylerinin
ylizde onunu hiikiimetten satin aldi. Karsiligini alti ay icinde
o6demeyi taahhiit etmisti. Basarili olabilmek igin Artin Aga,
Corbacr’dan bu ise kendisinin bakmasini rica etmis, o da
bunu basarmisti.

O kis epeyi soguktu. Bizim oralarda doksan kitligi olarak
anilan o yil her yerde biiyiik sikinti yasand. Okiizlerin hep-
si telef oldu, her yerde aglik bas gosterdi. Hiikiimet duruma
¢oziim iiretebilmek igin kendi ambarlarindan iicretsiz yemek
dagitti. Ermenilerden bazilar alti yedi yillik con (yulaf) depo-
lamisti. Tahili olanlar pahaliya satmaya basladi, fakat Haci
Aga ambarlarini agti. Iki firnda ekmek hazirlatarak fakirlere
dagitirdi. Kendisinden yulaf satin alanlar hem ucuza hem de
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turn, he sends Father Garabed of Germir [to Tomarza].

Under Father Garabed monastery develops significantly.
The number of monastery attendants raises to a hundred, a
school is founded, and progress is visible all around.

Those who would go there for devotional practice would
customarily take a sheep or a cow with them as an offering.
The monastery’s herds were thus growing.

Following the passing of Father Garabed, Father Gar-
abed of Tomarza was elected his deputy, as which he served
until the great war. During the years of war, he was first im-
prisoned, later exiled and then he disappeared.

Father Taniel was an ascetic who lived like a saint. Father
Kevork, on the other hand, while pious, was also a popular
and active person, savvy about wordy matters. Therefore,
Bishop Drtat would send him to various places to preach
and to act as deputy religious leader. Father Kevork held
special authority when it came to matters of the state and to
communicating with government circles. Among the village
friars, only Der Hagop held such an esteemed status. During
the great war they were both imprisoned, exiled in cuffs, and
martyred on the way.

Father Taneil would pass his days with prayer, lent, and
fasting. He was an important theologian and a leading mu-
sic specialist. He, too, was deported along with the villagers.

There was no drinking water in Tomarza. Hard working
people had dug through the rocks and built dams. Monas-
tery has a special cistern. The cistern was so large that, once
full, it would suffice for the visitors, clergymen, their animals
and their sanitary needs for an entire year.

Around fifty beautiful rooms were built of stone for
visitors.

I personally witnessed two miracles at Surp Asdvadza-
dzin Monastery in Tomarza.

First: I had a six-year old child named Taniel. Poor thing
was suffering from a severe illness. We had consulted many
doctors and traditional remedies to finally lose all hope and
go, the entire family, to Surp Asdvadzadzin Monastery in
Tomarza during the Asdvadzadzin Feast. I carried my child
in my arms. I was thinking of burying him there if he were
to die. I first got Father Hovhannes to take a look at my sick
son. He blessed him and gave him dry nishkhar.” The kid
who had not been able to eat anything for three days ate it.
When I told that to the friar he gave another one and the kid
atethatone, aswell. When I brought him back into the room
he started playing instead of lying down. The next day I took
him to Father Kevork and the day after to Father Taniel. We
stayed there for five days and in those five days the kid was
revitalized. My son whom I had had to carry in my arms had
started walking on the way back. I bought a donkey there
for eighty kurus, on the back of which he rode his way back

home. He grew to become an 18-year old young man. They
took him because of some issue and brought him into Kay-
seri prison, where I was. He got sick and died there.

Second: My aunt had a daughter, who lost her sanity. So
much so that she would not calm down even if we would tie
her with ropes. I gave money to Toros of the Yazici family
to take her and her mother to the monastery. I wrote an ex-
planatory letter to the priests. She continued the disturbing
ways in the company of the priests, too, for a couple of days,
but in that time she got cured. I had official business to take
care of in the villages near there. When I arrived in Tomarza
I was amazed to see the girl run towards my horse and tell
me “Look, Hagop Agha! I am well now!” I took her home. I
married her off. She had three children and she died in peace
before the break of the great war.

Haci Artin of the Ghuzlar Family and

Chorbaji Haci Hovhannes

People of Tomarza would elect a chhorbaji [Soup-master] to
oversee their elected neighborhood representatives. Chor-
baji would always be elected from the Keyish Oglu [Son of
Priest] family. Tomarza folk wore their fez without the tassel,
but chorbaji was allowed to wear a tasseled one. Chorbaji
of Tomarza was Haci Agop Agha son of Keyish for a while,
and his brothers Haci Hovhannes and Giragos Agha were his
assistants. When the most prominent of them turned out
to be Haci Hovhannes Agha the other two brothers elect-
ed him chorbaji. Haci Hovhannes Agha was righteous and
good-hearted.

Haci Hovhannes, who had supplied the rations and uni-
forms of Dervish Pasha’s soldiers against Kozanoglu, was
the new government’s favorite. Dervish Pasha asked for
500 people to help his soldiers wipe out the forests in the
areas that they were to target. Chorbaji Hovhannes Agha
convinced Sarkis Agha of Toroslar to go there with a force
of 500. Dervish Pasha recognized his deed and conferred
upon him the title of lieutenant. Chorbaji was also prized.
The soldiers’ food from the winter until the summer was to
be bought from chorbaji.

At that time (in 1289 [1873] according to the Turkish cal-
endar, which is approximately 6o years ago) Haci Artin Agha
of the Ghuzlar family bought from the government ten per-
cent of Gostere villages. He had pledged to pay the amount
in six months. In order to keep his pledge Artin Agha asked
chorbaji to take care of the business, and he managed to re-
alize it.

That winter was quite cold. That year, which in our parts
was called doksan kithigi [famine of the ninety], wreaked
hardship all around. All of the oxen died, and starvation
was everywhere. In order to counteract the problem the
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iki sinik® fazla alirlardi. Cogu kisi Haci Artin agayi dualarla
yad edip dverdi. O giinlerde Guz hanesine nur yagdigina dair
bir soylenti gezmeye basladi. “Direk gibi durmustu, gordiik,
Guz hanesine nur indi” diyorlardi.

Kis sona erdi. Ekinler kurumustu. Halkin tohumlugu yok-
tu ki yeniden eksin. Corbaci Hovhannes, Haci Artin Aga’yi
ikna edip koyliilere tohumluk verdirdi. Her kdyiin ambari
acildi ve herkes ihtiyaci kadar tohumluk ald1.

Tiirkiye’de yedi yilda bir, az ¢ok diizenli bir sekilde, bu
durum tekrarlanir. Bir baska kitlik da Tiirk takvimine gore
1297 [1881] tarihinde gergeklesti, fakat o kadar agir degildi.
1303’te [1887] de benzer bir olay yasandi. Bu nedenle siradan
zanaatkar bile yildan yila yiyecek stoklardi.

Tiirk takvimine gore 1291 [1875] yilinda Tomarza’da em-
lak tahriri ¢iktiginda da Corbaci gorev basindaydi. Kotii
niyet veya yanlislikla kimsenin adina fazladan bir sey ya-
zilmasini istemiyordu. Kaydeden gorevlileri ikna ediyor,
gerektiginde hediyeler verip her seyin en alt rayicten ya-
zilmasi icin ¢abaliyordu. Basardi da. Hiikiimet nezdinde
Gostere emlagi ¢ok alt rayicten kaydoldu ve bu nisbetle az
vergi veriliyordu.

Kendisi hayatta iken Tomarza’da herhangi bir kotiiliik

- -~

Giinlimiizde Develi’de kalmamis olan, Yahyal’’da az sayida bulunan cehri meyvesi

yasanmadi. Bir kotiilik oldugunda bir s6z veya kisa bir ya-
ziyla herkese haddini bildirirdi.

Corbaci yaslandiginda okul mezunlar gogalmis, artik
kendisini dinleyen kalmamisti. Bu yeniyetmeler de piiskiil
takmaya baslamis, herkes kendi capinda bir gorbaci olmus-
tu. Adaletli biri olan Corbaci huzur iginde 6ld.

Fakat bir han meselesi ortaya ¢ikti. Kimse oniinii alama-
di. Az kalsin biiyiik bir kinm olacakti. Sultan Hamid saye-
sinde, Episkopos Dirtat’in arabuluculuguyla sorun ¢oziildii.
Fakat bunu daha sonra anlatacagiz.

Atalarimiz ne ile mesguldii?
Atalarimiz Everek ve gevresine yerlesirken zanaatkarliklar
sayesinde kolayca kabul gérmiigler. Zanaatla ugragsmalarina
karsin giftcilige de zaman bulmus, caliskan insanlarmig. Tek
isle yetinmeyerek hem zanaat hem ciftcilik yapmislar. Bag,
bahge kurmak ve gelistirmek, cehri (boya igin kullanilirdi)
hazirlamak o zamanlar sevdikleri ugraslar olmus. Cehrinin
litresini bir zamanlar 150 kurusa satmiglar.

Cehri kuru yerde yetistiginden bizim oralarda yetistirmesi
kolaydir. Ermeni, Tiirk, Rum, buldugu iki tasin arasina cehri
agaci dikip bakmistir. Sulak yerlerde cehri agaci bir bucuk,

Buckthorn fruit. Buckthorn no longer grows in Develi, but can still be found-though rarely- in Yahyali

government distributed freely the food from its own ware-
houses. Some Armenians had stored oat that could last
them seven years. Those who had the grain began to sell it
expensively, but Haci Agha opened up his barns. He would
get bread baked in two bakeries and distributed to the poor.
Those who would buy oats from him could buy two sinik

more for a cheaper price. Most people would mention him
fondly and praise him. It was around then that a rumor
started to circulate, saying that a heavenly light descended
over Ghuz household. People were saying “It was like a col-
umn, we saw it, divine light came down Ghuz household.”

Winter came to an end. The crops were all dry. People
did not have the seeds to plant from scratch. Chorbaji Hov-
hannes convinced Haci Artin Agha to give seeds to the vil-
lagers. Barns in every village were opened up and everybody
took as many seeds as they needed.

This situation repeats itself in Turkey fairly regularly ev-
ery seven years. Another famine was in 1297 [1881] according
to the Turkish calendar, but it was not as harsh. A similar
incident happened in 1303 [1887]. For that reason, even the
most modest artisan would store food throughout the year.

Chorbaji was in service also when the emlak [real estate]
registration was begun in 1291 [1875] of the Turkish calendar.
He did not want anything to be registered fallaciously under
someone out of ill will or sheer mistake. He was persuading
the registrars and was giving them presents when needed in
order that the minimum would be recorded. He was indeed
successful. Gostere real estate was registered under its value
in the governmental records and thus less taxes were paid.

While he was alive there was no malice in Tomarza. In
the event that there was, he would take care of it by sending
word or a short written warning.

By the time chorbaji grew old, scholarly types had in-
creased and those who listened to his word were no longer.
The novice types also started wearing piiskiil, and everyone
became their own chorbaji. Chorbaji, who was a just person,
died in peace.

However, a problem arose concerning a certain han [inn].
Nobody was able to prevent it. It almost came to a massa-
cre. Thanks to Sultan Hamid and through the conciliation
of Bishop Drtat the problem was averted. But we will get to
that later.

What were the occupations of our ancestors?

Our ancestors were well received when they settled in and
around Everek thanks to their artisanal skills. Even though
they were artisans, they made the time to farm; they were
hard-working people. They did not make do with one oc-
cupation, but engaged themselves in a craft and farming
at the same time. Setting up and developing vineyards and
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orchards, preparing cehri [buckthorn fruit, which was used
in dye-making] were among the activities they enjoyed at
the time. Once upon a time they would sell a liter of cehri
for 150 kurus.

Cehri needs dry climate and that is why it grows easily in
our regions. Armenians, Turks, and Greeks would all plant
cehri trees wherever they would fit. Cehri trees grow up to a
meter and a half on arable land and to a meter on rocky ter-
rain. It is very easy to grow. In the fall the tree is bent down
to touch the ground and covered with soil and fertilizer. In
the spring each branch blossoms and turns into a new tree.
The latter are called gederi. They are cultivated until the fall
to then be taken out and sold. These trees are then planted
with a meter and a half in between them and grow into new
cehri trees. Budding is also done. The tree starts bearing fruit
in three years. Every household has a cehri; thirty to forty kilos
of cehriamounts to a year’s nutrition. Buying a cehri plot cost-
ed quite a lot. A house would cost less. One who would sell
cehrifor ten gold coins could afford to buy for two coins a beef
cow, for one coin enough wheat to make bulgur and gorgod
[cracked wheat]. He could then buy con (oat) for bread for two
coins and use the rest for clothes, shoes, and other small ex-
penses. That way the family could make do for the entire year.

Vineyards were full of grapes and orchards full of fruits
at all times.

They were also engaged in beekeeping. Every house
would have up to 20, 50, or 100 hives. We would have a beau-
tiful white honey.

Money was not spent on clothes. Spinning wheels were
kept at home. Cotton dealers would bring a fair amount of
cotton, and every household would bring one measure of
the strings that they had wound in exchange for one and a
half measure of unwoven cotton. This would continue until
the trader would run out of cotton; then this cotton would
be weaved at home to be made into clothing for the mem-
bers of the household. The woven cotton would be dyed
and turned into ilibade also known as salta for men. Women
would sew out of dyed string black shirts and wear them.
The black shirt was also called virevnots [top]. Hence, there
was no reason to spend money. They would buy colorful
things for the youngsters. They would call the imported fab-
ric Danimarko.

Everybody owned a vineyard, an orchard, and a house.
Those who additionally owned a shop were considered
wealthy.

Zerdali [apricot] constituted the majority of the fruit. Ev-
ery house would have one or two trees: Plum, peach, pear,
quince, grapes, raisins, high quality oghi™ and wine, melon
and watermelon.

Until recently the majority of the people were artisans.
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taslik yerlerde ise bir metre yiikseklige ulasabilir. Yetistir-
mesi ¢cok kolaydir. Sonbaharda agag, dali yere degecek kadar
egilir, toprak ve giibreyle kapatilir. Baharda her daldan yeni
tomurcuklar gikar, yeni agaclar elde edilir. Bunlara gederi adi
verilir. Sonbahara kadar yetistirilip bu asamada sokiilerek
satilirlar. Bu agaclar birbirinden bir buguk metre aralikla di-
kilip yeni cehri agaclari elde edilir. Asilama da yapilir. Agag
licyilicinde meyve vermeye baslar. Her evin cehrisi olur, otuz
kirk kilo cehrisi olan yillik besinini karsilamis olurdu. Cehrilik
satin almak icin epeyce paraya ihtiyag vardi. Ev almak daha
ucuzdu. On altina cehri satan biri, iki altina etlik inek, bir al-
tina da bulgur ve yarma icin bugday alabilirdi. Iki altina da
ekmek igin con (yulaf) alir, kalanini elbise, ayakkabi ve ufak
tefek seylere harcardi. Boylece aile yil boyu geginirdi.

Baglardan uiziim, bahgelerden meyve eksik olmazdi.

Aricilikla da ugrasirlardi. Her evin 20, 50, 100 petege ka-
dar arisi olurdu. Giizel beyaz balimiz olurdu.

Ust bas icin para harcanmazdi. Evlerde cikrik vardi. Pa-
muk tiiccarn ¢okga pamuk getirir, her hane egirilmis ipligi go-
tlirip bire bir buguk oranda pamukla takas ederdi. Tiiccarin
pamugu bitene kadar boyle siirer; sonra bu pamuk dokunur,
hane sakinlerine don gomlek hazirlanirdi. Islenmis pamuk
ipligi boyanir, erkekler igin ilibade de denen salta yapilirdi.
Kadinlar boyanmis iplikten siyah gomlek diker ve giyinirdi.
Siyah gomlege virevnots [ustliik] da denirdi. Yani disarida
para harcamak igin bir sebep yoktu. Sadece gengler igin bir-
kag arsin renkli seyler alirlardi. Disaridan gelen kumasa da
Danimarko adini verirlerdi.

Herkesin bagi, bahgesi, evi olmaliydi. Diikkani da olan
zengin sayilirdi.

Meyvelerin ¢ogu zerdali idi. Her evin bir veya iki agaci
olurdu: Erik, seftali, armut, ayva, iiziim, kuru tiziim, kaliteli
ogi” ve sarap, kavun ve karpuz.

Halk son zamanlara kadar biyiik 6l¢iide zanaatkardi.
Ayakkabi, postal, yemeni, pabug yaparlardi. Demirci, nalbant,
¢ilingir, kalayci, berber ve baska birgok zanaatkar vardi. Tiic-
carimiz, gercimiz, fes kalipgimiz, boyacimiz vs. vardi. Diilger,
duvarci, koseleci, givici, camci, pastirmaci, hepsi kendi islerini
yapardi.

Bundan elli yil 6nce cehri kayboldu. Avrupalilar boya igin
baska seyler bulunca cehriye artik ihtiyag kalmadi.

Bunun lizerine halk ipek bocekgiligiyle ilgilenmeye basla-
di. Bu da bir on yil kadar siirdii, fakat tohum bozuldugu igin
bu ugras da sona erdi.

Daha sonra Pasteur sistemini temel alarak tohum ve ipek
kozalarini temizleyebildiler. Hiikiimet yardim edip ipek bo-
cekgiligine destek olmaya basladi. Her bahgeye yeniden dut
agaclan dikildi. Ozel bir devlet miifettisi gelip kozalari kont-
rol ederdi. Benim bin dut agacim vardi, birkag yil ipek bocegi
de besledim, isimi ¢cok gelistirebilirdim...

Baron Hagop Cakmakliyan biiyiik bir corap fabrikasi kur-
mustu. Sermayesi olmadigi icin devam edemedi. Yusufyan
Haci Nisan Aga’nin yatirdigi 700 altin sermayeyle giinde 100
cift corap iiretiyorlardi. 20 kiz ¢alisirdi. Haci Nisan Aga kre-
diyle satip disari yolluyordu. Memleketin ¢orabi her yerdey-
di: Istanbul, Bursa, Izmir vb...

Cakmakliyan ipek bocegi kozalarini makinelerle s6kme-
ye, boyamaya, drmeye niyetlenmisti, fakat savas basladi.
Cakmakliyan’s hapseden hiikiimet, makineleri sokiip Sivas’a
gotiirdii. Oraya da yerlestiremediler. Cakmakliyan hapisten
sonra siirgiin edilince adini degistirip Gocikyan yapti. Hii-
kiimet ¢ok aradi kendisini fakat bulamadi. Bu sanayi dali da
boylece bitti.

Ticaret

Tiiccarlarimiz dogrudan Marsilya’yla ¢alisirlardi, bu ylizden
mallar Kayseri’den daha ucuz olurdu. Cogu kez iiriin Eve-
rek’ten Kayseri’ye giderdi. 1000 altin sermayesi olan bizde
zengin bir tiiccar sayilirdi.

Bunun disinda celebcilik, yani kiiglikbas hayvan ticareti de
yaparlardi. Buis icin Tiirklere para verip ortak olurlardi. Kimisi
Arabistan’in derinliklerine giderek kiiciik develer getirip satar,
baskalar buzagilar, kuzular, oglaklar alip satardi. Bazilar da
okiiz getirir, bir yil zarfinda 6deme kosuluyla koyliiye satardi.
Adana taraflarina kegi toplamaya giden de olurdu. Ug ay bizim
taraflarda otladiktan sonra satilmak igin baska yerlere gotii-
riiliirlerdi. Bir kismi da kasaplar icin bizim memlekette kalirdi.
Koyun toplayip, otlatip Misir taraflarina satmaya gotiirenler
de vardi. Yasli inekleri toplar, alti ay otlattiktan sonra kuru et
icin satarlardi. Oglak derisi degerliydi. Bunlardan tulum yapar
satarlardi. Mart ayi geldiginde Tiirklerle ortak olup ise baslar-
lardi, fakat sermayenin biiyiik bir kismi Everek Ermenilerinindi.

Koyliilerden pus (regine) satin alir, koyunlarin yiiniinii
toplar ve dogrudan Marsilya’ya gonderirlerdi.

Daha sonra hali dokumaciligi basladi. Hususi ustalar gii-
zel halilar uretiyorlardi. Biiyiik savas baslayana kadar Eve-
rek’te hali dokundu.

Everek ve Fenese’de dericilik, deri islemeciligi de yapilir-
di. Iyi deri hazirlanir ve Kayseri’ye kadar génderilirdi.

Everek Okulu™®

Duyduguma gore 1850 yillarinda Everek Okulu’nun bagmu-
allimi Bagc1 Oglu’ydu. Kendisinden sonra Agzar Aga gelmis.
O donem Mulla Kirkor adinda biri toremis. Bu Mulla Kirkor,
Miiftii Haci Ibrahim Efendi’nin ¢6meziymis. Miiftiiden giizel
Tiirkge 0grenmis. O dénem gok calisip rakam (matematik)
okumasini 6grenmis. Tiirkler hesap yapmasini bilmedikle-
rinden onu ¢ok sevmis, adini Mulla Kirkor koymus. Kendisi
bircok kisiye Tiirkce okuma yazma 6gretmis. Eskiden ken-
disinden bagka Tiirkge okuma yazma bilenimiz yoktu. Haci
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They would make shoes, postal [boots], scarves, slippers.
There were other craftsmen, such as blacksmiths, lock-
smiths, tinsmiths, and barbers. We also had our tradesman,
ergi [peddlers], fes kalipgisi [fez molder], boyaci [dye maker],
etc. Carpenter, wall mason, kdseleci [leather-tawer], givici
[nail maker], camci [glass maker], and pastirmaci [charcutier]
would all do their job.

Fifty years ago cehri disappeared. It was no longer needed
when the Europeans found other methods for making dye.

After that people took to silkworms. This lasted about
ten years, but because the cocoons went bad this occupa-
tion, too, came to an end.

Later, they were able to clean the cocoons and the seeds
by using a method based on Pasteur’s system. The govern-
ment helped and began subsidizing silk production. Once
again mulberry trees were planted in every garden. A spe-
cial governmental inspector would come and check the co-
coons. I had one thousand mulberry trees, and I was rearing
silkworms for a few years, I could have really developed my
business...

Mr. Hagop Chakmaklian had founded a large sock-pro-
duction factory. He could not go for long because he did
not have the capital. They were producing 100 pairs of
socks a day by way of 700 gold coins invested by Yusufian
Haci Nshan Agha. 20 girls used to work there. Haci Nshan
Agha was selling them abroad through kredi [credit]. Our
local socks were to be found everywhere: Istanbul, Bursa,
Izmir...

Chakmaklian had plans to dismantle the silkworm tubes
by machines, to dye and to weave them, but the war broke
out. The government imprisoned Chakmaklian, dismantled
the machines, and took them to Sivas. They were not able
to fit them there. When he was deported after his discharge
from prison, Chakmaklian changed his name into Ghocikian.
The government searched hard for him but to no avail. This
line of industry thusly ended.

Trade

Our tradesmen would trade directly with Marseille, and
hence products would be cheaper than in Kayseri. In many
cases products would go from Everek to Kayseri. For us,
those who had a capital of 1000 gold coins were considered
a wealthy trader.

Other than that people would also do celebcilik, that is
goat and sheep trade. They would partner with Turks by
paying them money. Some would travel into the depths of
Arabia to bring small camels to sell, others would buy and
sell calf, lamb, and goat. Yet others would bring oxen and
sell it to the villagers with a year-long credit. Sometimes
they would go to Adana region to gather goats. They would

graze on our lands for three months and then would be taken
elsewhere to be sold. Some among them would be kept here
for the butchers. There were some who would herd sheep,
let it graze here, and then take it to Egypt to sell it there.
They would gather old cows, herd them for six months, and
then sell them to become cured meat. Goat skin was valu-
able. They would make and sell leather bottles out of that.
When March would come, they would partner up with Turks
and set to work, but Armenians of Everek owned majority of
the capital.

They would buy pus [resin] from the villagers, gather
sheep wool, and send it directly to Marseille.

Later on carpets began to be woven. Specialist masters
were producing beautiful carpets. Carpet weaving went on
in Everek until the beginning of the great war.

Leather working and trading was also done in Everek and
Fenese. Good quality leather would be prepared and sent all
the way to Kayseri.

Everek School

As far as I have heard, the headmaster of Everek’s school
was Bagci Oglu [Son of Baghji]. He was succeeded by Aghzar
Agha. Around then a person by the name of Mulla Krikor
Toremis [appeared out of nowhere]. This Mulla Krikor was a
¢6mez [apprentice] of Mufti Haci Ibrahim Efendi. He learned
good Turkish from the mufti. At the same time, he worked
hard and learned to read rakam (the numbers). Not knowing
how to do hesap (calculation) themselves, Turks took a liking
to him, and called him Mulla Krikor. He taught many peo-
ple to read and write in Turkish. In the past we did not have
anybody else who knew how to read and write in Turkish.
Haci Nshan Agha, Haci Dede Efendi, Sinan Agha, and Tavit
Efendi learned to read and write Turkish from him.

Lechin Oglu [Son of Lechin] Garabed Agha was appoint-
ed teacher around 1855. He was able to maintain the school
bigimli [in order]. He would teach recitations from the Holy
Bible and Nareg®. He would teach them how to read by
giving them pages from the Psalms, and sonra [afterwards]
would hand them the book itself. He thought them how to
write a petition in Turkish and Turkish rakams. He did not
have a rakam textbook. It was all verbal. He would be test-
ing the skills for kara ciimle [basic math operations], tenzil
[deduction], zarb [multiplication], taksim [division], para to
kurus, kurus to para, dirhem, okka, kantar ve faiz [interest].

Amma [however] Lechin Oglu was a very nervous man.
In our hometown the morning prayer would be held at safak
[dawn]. The children were obliged to come to church, failing
to do so would be punished by falaka [beatings under the
feet]. My father had been a pupil of his, sowas I and my chil-
dren. This man would not leave the school premises until he
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Nisan Aga, Haci Dede Efendi, Sinan Aga, Tavit Efendi Tiirkge
okuma yazmayi ondan 6grenmis.

1855 yillarinda Leginoglu Garabed Aga’yi 6gretmen yap-
mislar. Okulu biraz bigimli tutabilmis. Kutsal Kitap ve Na-
reg’den” pargalar ezberletirmis. Okumayi 6gretmek igin de
Mezmurlan alir, Yeranyal boéliimiinii ezberletirmis. Ondan
sonra ellerine yazi verirmis. Tiirkge mektup yazmasini, sonra
Tiirkge rakamlarn 6gretirmis. Rakam igin kitabi yoktu. Sézel-
di. Kara ciimle, tenzil, zarb, taksim, parayi kurus, kurusu para,
dirhem, okka, kantar ve faiz 6greneni mezun ederdi.

Amma Legin Oglu ¢ok sinirli bir adamdi. Bizim memleket-
te sabah ayini safakta olurdu. Cocuklar muhakkak kiliseye
gelmeliydi, gelmeyenleri falaka ile cezalandirirdi. Babam
onun yaninda okumus. Ben ve evlatlarim da onun yaninda
okuduk. Bu adam 6lene kadar okuldan ¢ikmadi. Benim ida-
reci oldugum donemde yaslanmisti. Kendisini anaokulu de-
desi yaptik. Sonra daha da yaslandi. O zaman ona yillik bes
altin veriyorduk. 1912°de 6ldii.

Simdi onun olaylarini anlatayim.

Mariyalos’un oglu Sarkis vadiye, Haci Panoslarin bahge-
sine demiin (erik) hirsizligina gider. Haci Panos Aga da bah-
gesini korumak icin oradadir. Sarkis erik agacina ¢iktiginda
birden agagtan biiyiik bir dal kirilir ve Sarkis diiser. Meyve-
lerin agirligr altinda ¢okmiis olan agag Sarkis de iizerine ¢ik-
tiginda yiikiinii taglyamaz ve... sirank asagiya diiser. Sarkis
kagar. Haci Panos Aga agacin sesini duyar duymaz “Kim var
orada?” deyip ortaya gikar. Goriir ki {izeri meyve dolu, deva-
sa bir dal asagi sarkmis, Sarkis de kagiyor. Haci Panos Aga
kizarak ardindan birkag s6z sdyledikten sonra kendisini zabt
edemez, dali omuzuna alip okula gelerek bagirir:

- Garabed ogul, bu mu senin terbiye ettigin 6grencin? Bak,
lizeri meyve olan agaci kirip kagti.

- Haci Panos Aga, kimdi?

- Kim olacak, Mariyalos’un oglu Sarkis.

- O ¢ocuk yaramaz, terbiye edemem.

- O da ne demek, sen 6gretmen degil misin?

Ogretmen 6grencilere doniip “Ilk siradaki grencilerden
dordii ayaga kalksin” der.

Cocuklar “Buyurun Gard Aga!” diye bagirirlar.

Ogretmen “Simdi bahgeye gidip gezeceksiniz, yilan deli-
gine de girmis olsa o oglani buraya getireceksiniz” der.

Cocuklar “bas iistiine” diyerek giderler.

Haci Panos Aga: Canim, Garabed, bahcede beklerken yine
basima gelmesin. Bunu yapan Tiirkler degil, bizim cocuklar.
Bari kendilerinde olmasa, olmadigindan aliyorlar diyecegim.
Mezarligin 6niindeki koca bahce bunlarin degil mi? Icinde ne
eksik ki hirsizliga gidiyorlar? Buna aklim ermiyor ki bir sey
yapayim.

Ogretmen: Panos Aga, belki o cocuk degildi. Yanlis belle-
mis olmayasin?

Haci Panos Aga: Tovbe Allahim, kendi géziimle gordiim.
Hemen geldi, agaca ¢iktigr gibi, meyvelerden agirlasmis dal
kinldi, distii, cocuk da onunla beraber... Amma nasil olduy-
sa gocuk kagti.

Ogretmen: O kadar agacin iizerinden diismiis de bir sey
olmadan kagmissa vardir bir hikmeti.

Haci Panos Aga: Dala tiinediginden olmadi bir sey.

Cocuklar bahgelere bakindiktan sonra Aynigid’e gelince
Sarkis’i imamin bahgesinin girbalasinin® altinda saklanmis
olarak bulurlar. Tutup okula getirirler.

Haci Panos agacin dali elinde, “Geldin mi yiizsiiz” der.

Ogretmen: Nedir bu yaptigin, boshoyiik olmussun. Imla
kitabini daha yeni bitirdin, ezbere bagladin.

Sarkis: Gard Aga, ben okuldan ¢iktim, okumayacagim.

Ogretmen: Nasil yani?

Sarkis: Ciktim iste, beni dovemeyeceksin.

Ogretmen: Bu ne yaramazlik, neden Panos Aga’nin aga-
cini kestin?

Sarkis: Ben yapmadim Gard Aga.

Ogretmen: Kim yapti peki?

Sarkis: Nereden bileyim, biitiin bunlarbana miyapisacak?

Haci Panos Aga: Kagtigini ben gordiim.

Sarkis: Ben bahgenize gelmedim ki goresin.

Haci Panos: Goziim kor mii?

Ogretmen: Haci Andereas, bu cocuk dayaktan yilmaz. Kag
kere dévdiim, benim ellerim agridi ama o ah demedi. Eve git,
bir ip getir, elini ayagini bagla, bir tas serbet getir, yiiziini,
elini, ayagini temizle, okulun kapisina dik. Herkes yiiziine
tiikiirsiin.

Andereas: Gidip getireyim Gard Aga.

Sarkis: Gard Aga, ben yapmadim, bu adam yanlis bellemis.

Haci Panos Aga: Nasil yanlis olur? Oniimden kagtin, ya-
kalayacaktim. Ama ben sana yetisebilir miyim?

O sirada Andereas (daha sonra Haci Andereas Aga ola-
cakti) gabucak eve gidip ip ve serbet getirdi.

Andereas: Gard Aga, getirdim.

Ogretmen, diger iiciine: Ayaga kalkin bakayim.

Hepsi bir agizdan: Buyur Gard Aga.

Ogretmen: Simdi bunun elini ayagini iyice tutun. Haci
Andereas, sen de iple bir giizel bagla ki serbest kalamasin.

Hepsi birden: Gard Aga, yaptik.

Ogretmen: Getirdigin serbeti eline, ayagina, yiiziine,
gozlerine iyice siir. Sinekler emsin.

Sarkis: Gard Aga, ben yapmadim, bana boyle bir sey yap-
maya hakkin yok. Ben okuldan ¢iktim.

Ogretmen: Okuldan ciktim diyerek elimden kurtulabilir
misin? Ben kunduraci giraklarina da istedigimi yaparim.

Sarkis sinekleri kovmaya ¢alisir ama gitmezler. Kafasini
oynatir, ayagini sallar, 6niine, arkasina, doner, ama bir tiirlii
sineklerden kurtulamaz.
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died. He had gotten old by the time I was the acting manag-
er. We made him dede [the grandfather] of kindergarten. He
got even older. At that point we were paying him five gold
coins per year. He died in 1912.

Let me go on to relate his stories now.

Sarkis, son of Mariyalos, goes to steal demiin (plums) from
the orchard of the Haci Panos family. Haci Panos Agha is there
watching his orchard. A big branch falls off from a plum tree
onto which Sarkis climbs and he falls. Already weighed down
by its plentiful fruits, the tree succumbs under the extra weight
of Sarkis and... sirank [crack], it falls down. Sarkis flees. Haci
Panos Agha immediately emerges as he hears the noise from
the tree and yells “Who’s there?” He sees hanging down a
gigantic branch full of fruits and sees Sarkis fleeing. Angrily
swearing after him, Haci Panos Agha cannot zabt [capture]
him, so he comes to the school with the broken branch on his
shoulder and yells:

- Garabed, son, this is how you teach terbiye [manners] to
your pupil, mu [is it]? See how he broke a fruit bearing tree
and fled!

- Who was it, Haci Panos Agha?

- None other than Mariyalos’ son Sarkis.

- That kid is spoilt, I cannot teach him terbiye [manners].

-Whatisthat supposed to mean, are you not the teacher?

The teacher turns to the pupils and says “Four students
from the first row, stand up!”

Children shout “Yes, sir, Gard Agha!”

Teacher tells them “You will now go out, search every
nook and cranny for that boy, and bring him over.”

Children reply “bas iistiine [yes, sir]” and leave.

Haci Panos Agha: Canim [my dear] Garabed, I hope this
will not happen aghain beklerken [while I watch] the orchard.
The ones who do this malice are not Turks, but our own kids.
Bari [if only] they were have-nots, I would think that they
would be stealing out of poverty. Isn’t the koca [huge] orc-
hard in front of the cemetery theirs? What do they not have
there that prompts them to steal? I don’t understand it ki
[let alone] do something about it.

Teacher: Panos Agha, maybe it was not that kid. Could
you have wrongly bellemis [identified] him?

Haci Panos Agha: I swear to God, I saw him with my
own eyes. He came in hemen [suddenly], and as soon as he
climbed up the tree, the branch heavy with fruits broke and
fell onto the ground with the kid on it... Amma [however]
somehow he escaped.

Teacher: There must be a hikmet [mystery] to it if he really
fell as much severely off the tree and ran without any injury.

Haci Panos Agha: He was saved because he was perched
on top of dal [the branch].

After having searched the gardens, the children found

Sarkis in Aynigid, hiding under the girbala* of the imam’s
orchard. They bring him to school.

Haci Panos, holding the branch in his hand, says to him
“There you are, you brazen-faced.”

Teacher: What kind of behavior is this, you are bosboyiik
[hulky]. You have finished spelling and came to recitation.

Sarkis: Gard Agha, I’'m dropping out, I won’t study
anymore.

Teacher: What do you mean?

Sarkis: There you have it, you won’t be able to beat me up.

Teacher: What a mischief, why did you cut Panos Agha’s
tree?

Sarkis: I didn’t do it, Gard Agha.

Teacher: Who did it then?

Sarkis: How should I know, will I be to blame for all that?

Haci Panos Agha: I saw you run.

Sarkis: How could you, I wasn’t even in your garden.

Haci Panos: Are my eyes kor [blind]?

Teacher: Haci Andereas, this child dayaktan yilmaz [is
not afraid to get beaten]. I beat him up countless times to
the point that my hands hurt but he did not blink. Go home,
bring a rope to tie his hands and feet, and bring a bowl of
sherbet to clean his face, hands and feet, have him stand at
the school gate. Let everyone tiikiirsiin [spit on] his face.

Andereas: I shall bring them at once, Gard Agha.

Sarkis: Gard Agha, I didn’t do it, this man has me wrong-
ly bellemis [identified].

Haci Panos Agha: How can I be wrong? You fled before me,
Iwas close to catching you. But how could I catch up with you?

Meanwhile Andereas (who would later become Haci An-
dereas Agha) quickly went home and returned with rope and
sherbet.

Andereas: Here they are, Gard Agha.

Teacher said to the other three: Stand up.

Children altogether: Yes, Gard Agha.

Teacher: Now, hold his hands and feet tightly. And you,
Haci Andereas, shall tie him so well that he will not be able
to escape.

Altogether: We are finished, Gard Agha.

Teacher: Rub the sherbet thoroughly on his hands, feet,
face, and eyes, so that flies will come and suck on them.

Sarkis: Gard Agha, I didn’t do it, you have no right to do
something like this to me. I’m no longer in school.

Teacher: Do you think you can avoid me by telling me you
have dropped out? I will do as I please even with the shoe-
maker’s ¢iraks [apprentices].

Sarkis tries to shoo away the flies but they will not leave
him. He shakes his head, moves his foot, turns his back and
then to his front, but to no avail.

Teacher to the children: What you see here now is what
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Bugiin Asagieverek mahallesi Istiklal Ilkokulu olarak egitim vermeye devam eden Mesrobyan Okulu

The Mesrobian School in the neighborhood of Asagieverek, which continues to serve today as the Istiklal Primary School

Ogretmen cocuklara: Simdi bunu gériiyorsunuz ya, eger
icinizden biri hirsizlik yaparsa durumu boyle olacak.

Ogretmen Panos’a: Haci Panos Aga, simdi gonliin rahat
etti mi?

Haci Panos Aga: Ne yapayim, bak bu dalin iistiinde iki lit-
reden fazla demiin var. Hepsi de mahvoldu.

Ogretmen: Dert degil, Tanr daha fazlasini verir.

Panos Aga: Evlatlarim, su dalin lizerindeki erikleri topla-
yIp yiyin.

Sarkis kafasini oraya buraya sallayarak: Gard Aga, ben
senin okulundan giktim, bana bdyle seyler yapmaya hakkin
yok. Gidip babama, anneme soylersem...

Ogretmen: Oglum Sarkis, baban Hiristiyan, annen miite-
vazi, babanin biricik evladisin. Senden baska evlatlari yok.
Neden bahgenizi birakip da baskasina hirsizliga gittin?

Sarkis: Gard Aga, tovbe, bir daha yapmam.

Ogretmen: Bu sana iyi bir ders olsun. Sen dayaktan anla-
mazsin. Elin ayagin nasir tutmus. Kilisenin kapisina dikece-
gim seni, ki yiiziine tiikiirsiinler.

Sarkis: Tovbe Gard Aga, bir daha yapmam.

Ogretmen: Kalkin cocuklar, sunun yiiziine tiikiiriin de ki-
lise kapisina gotiirmeyin, elini ayagini sokiin.

*kk

1857°de Lecin Oglu’nun yanina Guradlarin Mus Aga’yi ve
Anapellerin Sinan Aga’yi da yardimci muallim vermislerdi.
Derste uyuduklari icin yerlerine Leginlerin Hagadur ve Hun-
gianos atanmisti. Bunlar da cahil civri olduklarindan gocuklar
Hungianos’un pastiinii (cocuklarin tizerine oturmak igin oku-
la getirdikleri kegi derisi) gektiler, bunun iizerine Hungianos
devam edemeyerek pencereden kagti.

1870°de bizim Istanbul’daki hemsehriler Catal Han’da
kaliyorlardi. Bir giin Istanbul’dan sehre dogru diizgiin bir
o0gretmen gondermeyi diisiindiiler. Viramsabuh adinda geng
bir 6gretmen bulup gonderdiler. Ogretmen gelip okula yer-
lesti ve orada yasamaya basladi, fakat bizim agalar “Biz boy-
le adam istemeyiz” dedi. Kunduraci giraklar ceplerinde de-
riden yapilmis tulumba tasirdi. Bir giin hep beraber yan yana
gelip tulumbalanni suyla doldurarak pencereden 6gretme-
nin kafasina su atmaya basladilar. Adam debelendi, bagirdi,
¢agirdi ama kimin umurunda? Burada 6gretmenlik yapama-
yacagina ikna olup birkag giin sonra Istanbul’a déndii.

1875 yilinda Everekli Vartuglarin Parseg Efendi Ameri-
ka’dan dondii. Burada yaklasik iki yil Legin Oglu’yla 6gret-
menlik yapti. Glizel dersler verirdi. Hayg, Sisag ve Armenag
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you will get if any one of you dares to steal.

TeachertoPanos: Areyou relieved now, Haci Panos Agha?

Haci Panos Agha: What am I to do, see how this branch
has over two liters of demiin. All are ruined now.

Teacher: Not a problem, God will give you more.

Panos Agha: My children, pick the plums off this branch
and enjoy them.

Sarkis, shaking his head about: Gard Agha, I have left
your school, you don’t have the right to do such a thing to
me. Wait till I go home to tell my father and mother...

Teacher: Oglum [my son] Sarkis, your father is Christian,
your mother is modest, and you are the only son to your fa-
ther. They do not have another child. Why did you leave your
orchard and go to others to steal from them?

Sarkis: Gard Agha, I swear, I won’t do it again.

Teacher: Let this teach you a lesson. You do not shy away
from dayak [getting beaten]. Your hands and feet have all
gotten callous. I will have you stand by the church gate so
that people will spit on your face.

Sarkis: I swear, Gard Agha, I won’t do it again.

Teacher: Rise children, spit on his face now, but do not
take him to church; untie his hand and feet.

* k%

They appointed Mush Agha of the Ghurad family and Sinan
Agha of the Anapel family as assistant teachers under Legin
Oglu in 1857. Because they would fall asleep during class
they were replaced by Khachadur of the Lechin family and
Khungianos. These ones turned out to be cahil civri [ignora-
muses], and Khungianos ran away through the window one
day when children took from under him his post (goat skin
that the children would bring to school to sit on).

In1870 our compatriots in Istanbul were lodging at Catal
Inn.Oneday they came up with the idea that they could send
a proper teacher to town from Istanbul. They found a young
teacher by the name of Vramshabuh and dispatched. The
teacher came to settle and live in the school, but our aghas
responded “We do not want this kind of man.” Shoemaker’s
apprentices would carry in their pockets leather tulumbas.
They came together one day, filled their tulumbas up with
water, and started throwing water over the teacher’s head.
The man started shaking, screaming, and yelling, but who
would care? Convinced that he could not serve here, he re-
turned to Istanbulin a couple of days.

In the year of 1875 Parsegh Efendi of the Vartug family
from Everek returned from America. He taught here with
Lechin Oglu for about two years. He would teach good
courses. He had three children named Hayg, Sisag, and Ar-
menag. They had not yet been baptized, because they were
born in America. They organized a nice baptism ceremony at
the church. They were very decent and smart kids. Hayg and

Sisag were once in Talas. On their way from Tekir at the end
of May, they got caught in a snow storm, trapped under the
snow, and they froze. They were found dead near Kabakli
village. Hayg was 20 and Sisag 18. After that, Parsegh Efendi
moved to Adana with his family.

In 1877 Chomaklutsonts Tavit Efendi taught alongside
Lechin Oglu for almost two years. He was teaching Turkish.

In year 1879 they brought Margaros Efendi from Talas. He
knew a little Turkish. He stayed for about a year and then left.

In 1884 our townsmen in Istanbul’s Catal Inn, having re-
alized that it was difficult to circumvent the aghas, got the
Patriarchate to confirm the dispatch of teacher Yervant to
Everek for three years with a yearly salary of 100 gold coins.

Yervant arrived in Everek and put the school in good or-
der in a short time. He taught many things to students over
the course of three years: Armenian, French, mathematics,
grammar, calligraphy, accounting, and Turkish. Everything
was perfect. When the three year period came to an end our
aghas did not want it any longer. Bishop of Kayseri Drtat
took Yervant to Kayseri upon learning that he was leaving
our school and made him director of the school there. In a
few years Yervant Efendi was beatified as friar there by Bish-
op Drtat and took the name Der Ashod.

In the year of 1886 when he was running a store in Is-
tanbul, my mother’s father Der Yeghia Kalayjian, whose lay
name used to be Taniel, was friends with Haci Yeghia Agha of
the Melekler family. Der Yeghia did not have a grown son, so
he took Haci Yeghia’s son Sarkis to Istanbul and helped him
study there. Sarkis came back to Everek in a couple of years
as an educated young man and started teaching. He was re-
ligious. He taught together with Lechin Oglu for many years.
Because we did not have a friar at the time, he and Der Hagop
were beatified as friars by the Bishop of Kayseri Yeghia. He
[Sarkis] was given the name Der Garabed. He used to be my
teacher. He knew well Armenian, Turkish, and mathemat-
ics. He would preach at the church on Sundays and organize
meetings where he would give speeches. The meetings and
his work at the school went on until the great war.

In 1897 they brought Hagop Temuryan Efendi from Kay-
seri. Hewas a brave young man. He would organize meetings
on Sundays and preach. He was such a brave preacher that
he would affect and attract everybody. But the aghas did not
want him to stay and pressured us to send him away. He told
us that in the event that we do not send him ourselves, they
would find a way to submit him to the government. We were
thus forced to send him to the school in Fenese. He stayed
there for ayear, as well. When they heard about this, Kayseri
folk took him to Kayseri and beatified him as friar. He took
on the name Der Arisdages.

In the meantime there was a music teacher at the
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Mesrobyan Okulu inga izninde yer alan plan

The plan of the Mesrobian School in the permit application

adinda g evladi vardi. Amerika’da dogduklarindan heniiz
vaftiz edilmemislerdi. Kilisede giizel bir vaftiz toreni tertip-
lediler. Cok diizgiin ve akilli cocuklardi. Hayg ve Sisag Ta-
las’taydi. Mayis ayinin sonunda Tekir’den gelirken biiyiik bir
firtinaya yakalanmis, kar altinda kalip donmuslar. Kabakli
Koyii yakininda 6li bulundular. Hayg 20, Sisag ise 18 yasin-
daydi. Bunun iizerine Parseg Efendi ailecek Adana’ya gogtii.

1877°de Comaklularin Tavit Efendi iki yil kadar Legin Og-
lu’yla 6gretmenlik yapti. Tiirkge dersi veriyordu.

1879 yilinda Talas’tan Margaros Efendi’yi getirdiler. Biraz
Tiirkge bilirdi. Bir yil kadar kalip gitti.

1884’te Istanbul Catal Han’daki hemsehrilerimiz aga-
larin elinden kurtulmanin zor olacagini diisiiniip Patrikha-
ne’nin de onayiyla Yervant 6gretmeni yilligi 100 altindan lig
yilligina Everek’e yolladilar.

Yervant Everek’e gelip kisa bir siirede okulu giizel bir
diizene soktu. Ug yil kalarak dgrencilere epeyce sey ogret-
ti: Ermenice, Fransizca, matematik, dilbilgisi, giizel yazi,
muhasebe ve Tiirkce. Her sey miikemmeldi. Ug yil tamam-
landiktan sonra bizim agalar istemediler. Kayseri Episkopo-
su Dirtat, Yervant’in bizim okuldan giktigini 6grenince onu

Kayseri’ye gotiirdli ve oradaki okula miidiir yapti. Birkag
sene sonra Yervant Efendi orada Episkopos Dirtat tarafin-
dan papaz takdis edildi ve Der Asod adini aldi.

1886 yilinda annemin babasi sivil adi Taniel olan Der
Yegya Kalayciyan, Istanbul’da bakkallik yaptigi donemde
Meleklerin Haci Yegya Aga’yla arkadasmis. Der Yegya’nin
yetiskin bir evladi olmadigindan Haci Yegya Aga’nin oglu
Sarkis’i Istanbul’a gotiiriip okutmus. Sarkis birkac yil sonra
egitimli bir geng olarak Everek’e geri gelerek 6gretmenlige
basladi. Dinine bagli biriydi. Uzun yillar Lecgin Oglu’yla 6g-
retmenlik yapti. O yillarda papazimiz olmadigindan, kendisi
ve Der Hagop, Kayseri Episkoposu Yegya tarafindan papaz
takdis edildiler. Kendisine Der Garabed ismi verildi. Benim
o0gretmenimdi. Ermenice, Tiirkge ve matematigi iyi bilirdi.
Her Pazar kilisede vaaz verir ve toplanti diizenler konusma
yapardi. Bu toplantilar ve okuldaki calismalar biiyiik savasa
kadar siirdi.

1897°de Kayseri’den Hagop Temuryan Efendi’yi getirdi-
ler. Cesur bir gengti. Her pazar toplanti diizenler, vaaz verir-
di. O kadar cesur bir vaizdi ki herkes etkilenir, gider dinlerdi.
Fakat agalar kalmasini istemeyerek Everek’ten uzaklastir-
mamiz igin bize baski yaptilar. Uzaklastirmadigimiz takdir-
de bir yolunu bulup hiikiimete teslim edeceklerini soylediler.
Mecburen kendisini Fenese okuluna gonderdik. Bir yil da
orada kaldi. Kayserililer bu haberi alir almaz onu Kayseri’ye
alarak papaz takdis ettiler. Der Arisdages adini aldi.

O giinlerde ¢ok iyi bir miizik ustasi olan Kor Garabed
okulda miizik 6gretmeniydi. Epeyce de Fenese okulunda kal-
dive bliyiik savasin basina kadar boyle devam etti.

1899 yilinda 6gretmenlerimiz Garabed Kalayciyan Efendi
ve Digin Liisig Koleyan’di. Uzun bir siire okulu kendileri yo-
nettiler. Ben o donem okulun yonetim kurulundaydim. Okul
cok ilerlemisti. Iki 6gretmen de yiiksekokul mezunuydu ve
¢ok basarili sonuglar aliyorduk. O sirada agalarla sikintilar
yasandi ve istifa etmek zorunda kaldim.

1904 yilinda Yegya Hayguni Efendi adinda bir 6gretmen
getirdiler. O da bir yil kald.

1905 yilinda okulumuz mezunlarindan Sarkis Donigyan
Efendi’yi 6gretmen yaptilar. Okula giizel bir sekilde ehem-
miyet gosterdi. Kendi doneminde Tiirklerin riistiyesi yeni
ac¢ilmisti. Bir giin sinav igin Tiirk hoca bizim okula gelip Er-
menistan hakkinda 6grencilere sorular sormus, onlar da
cevaplamis. Okuldan ayrildiktan hemen sonra kaymakama
“Bu O6gretmen Ogrencilerin gozlerini agiyor” diye rapor su-
nup Sarkis Efendi’nin okuldan uzaklastirlmasi gerektigini
soylemis. Kaymakam bunun iizerine bir yazi yollayarak Sar-
kis Efendi’nin 24 saat icinde sehri terk etmesini, aksi takdir-
de kelepgelerle uzaklastiracagini soyler. Sarkis Efendi Yoz-
gat’a gitmeye karar verir. Kayseri’ye vardiginda Episkopos
Dirtat onu okula alir.
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school called Blind Garabed, who was a skilled musician.
He continued at the school in Fenese, too, until the break
of the great war.

In year 1899 our teachers were Garabed Kalayjian Efendi
and Digin Lusig Koleyan. They managed the school them-
selves for quite some time. I was a member of the school’s
board of directors. The school had developed a lot. Both
teachers had higher education and we were getting very
successful results. Then began problems with the aghas and
I was forced to resign.

In year 1904 they brought a teacher by the name of
Yeghia Hayguni Efendi. He, too, stayed for a year.

In 1905 they appointed Sarkis Donigyan Efendi, a grad-
uate of our school, as teacher. He took good care of the
school. The Turkish junior high school had just been opened
during his tenure. One day a Turkish preceptor came to our
school for examination and asked the students questions
about Armenia; students replied his questions. Soon after
he left the school; he went to the district governor to report
that “This teacher is awakening the students” and to ask
for Sarkis Efendi’s removal. As a result, the district governor
sends a document telling Sarkis Efendi to leave the town in
24 hours, and in the event that he does not comply, that he
will be removed in handcuffs. Sarkis Efendi decides to go to
Yozgat. When he reaches Kayseri Bishop Drtat employs him
at the school.

In 1908 Aris Saghirian Efendi, his wife, and Haygazun
Hagopyan Efendi were the directors of our school. Under
their management the quality of our school peaked once
again. The Constitution was reinstated in the same year.
Aris Efendi stood before public and preached about broth-
erhood with Turks.

In the year 1912 we invited a student of Father Amaduni,
Setrag Semizian Efendi, to be our director. He was a gradu-
ate of the school in Fenese. I was again in the school’s board
of directors in those years. The church and the adjacent
school had recently been constructed. The system was also
new, and there was nothing to complain. In the meantime,
we were united with Fenese and we were to open a new unit-
ed school (a college). There was quite a lot of money coming
in from America, as well. The school was even offering violin
classes. Blind Ohan of the Gozghullar family was teaching
thirteen students how to play the violin. Our happiness was
immense. Everything was new. This went on until 1914 when
the great war broke out. Then our souls began to shake. The
roads got blocked. Money stopped coming in. We started to
get by our local means.

It was around then that a bomba [bomb] exploded in
Everek. The government opened up an investigation. Hous-
es, shops, everywhere was being searched. I was sent to
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Hagop Arzumanyan’in tutuklanmasina dair irade-i seniyye

Imperial decree for the arrest of Hagop Arzumanian

Kayseri prison because of a few books and a gun. They found
a book titled “Eskici [Junk-dealer] Garo”** while conducting
asearchin the school. “This is a pernicious book,” they said,
and brought into the prison my friend Garabed Fndklian and
the director, Setrag Semizian. Because I was responsible
for the management, they also held me responsible for this
book. I was sentenced to six years in prison, where I stayed
until the end of the great war.

They began deporting Armenians. They were all devas-
tated. Not a school or a church was left standing.

They turned the church into a barn, and the school was
allocated to soldiers.

The school, which had been sustained by our ancestors
and contemporaries, thusly came to an end.

After the great war we returned to claim our school and
church but there were no students left at the school, nor was
there a congregation for the church.

We re-established the school. We brought Setrag Ka-
ragozian as the director, but the new director did not get
satisfied with his position. After working for a while, he left
for Paris, he got married and settled there.
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1908 tarihinde Aris Sagiryan Efendi, esi ve Haygazun
Hagopyan Efendi okul miidiiriimiizdii. Bunlar zamaninda
okulumuz tekrar iyi bir seviyeye ulasti. Bu yil Mesrutiyet
ilan edildi. Aris Efendi halk oniine ¢ikip Tiirklerle kardeslik
nasihat etti.

1912 yilinda Rahip Amaduni’nin 6grencisi Setrag Semiz-
yan Efendi’yi miidiir olarak ¢agirdik. Fenese okulundan
mezundu. O yillarda tekrar okul yonetimindeydim. Kilise
ve bitisigindeki okulun binalari yeni insa edilmisti. Sistem
de yeniydi ve diyecek laf yoktu. O donem Fenese’yle birles-
tik, biiyiik bir okul (kolej) agacaktik. Amerika’dan da epeyce
para geliyordu. Okulda keman dersi bile vardi. Gozogullarin
Kor Ohan on ii¢ 6grenciye keman 6gretiyordu. Mutlulugu-
muzun haddi yoktu. Her sey yeniydi. Biiyiik savasin ¢iktigi
1914 yilina kadar boyle devam etti. Hepimizin yiiregi titre-
meye basladi. Yollar kapandi. Para gelmemeye basladi. Ye-
rel gelirlerle idare etmeye basladik.

O sirada Everek’te bir bomba patladi. Hiikiimet sorus-
turma acti. Evler, diikkdnlar her yer araniyordu. Birkag ki-
tap ve bir silah yiiziinden Kayseri hapishanesine yollandim.
Okulu ararken “Eskici Garo””' adinda bir kitap buldular.
“Zararli bir kitaptir” diyerek arkadasim Garabed Findikli-
yan’la midiir Setrag Semizyan’i da hapishaneye getirdiler.
Idareci oldugumdan bu kitap meselesini de iistiime yikti-
lar. Alti yil hapis cezasi aldim ve biiyiik savasin bitimine
kadar hapis yattim.

Ermenileri siirgiin etmeye baslamislardi. Hepsi darma-
dagin oldular. Ne okul, ne kilise kaldl.

Kilise tahil ambari yapildi, okul da askerlere tahsis edildi.

Atalarimizin ve gagdaslarimizin tesis ettigi okulun sonu
iste boyle geldi.

Biiyiik savastan sonra doniip okul ve kilisemize sahip ¢ik-
tik ama ne okulda 6grenci ne de kilisede cemaat kalmisti.

Okulu tekrar kurduk. Setrag Karagézyan’i miidiir olarak
getirdik, fakat yeni miidiir durumdan memnun degildi. Bir
siire galistiktan sonra Paris’e gitti, evlenip oraya yerlesti.

Istanbul’dan kiliseye Comaklulu Papaz Der Nerses’i yol-
ladilar. Zaten hapishanede hastalanmigti. Bir siire yasadik-
tan sonra o6ldii. Hiikiimetin kiliseye el koymaya niyetli oldu-
gunu gordiik. Sabah aksam kiliseyi actim, dua ettik. Birkag
kere papaz olmadan nasil dua ettigimizi sordular. “Siz iki kisi
yan yana geldiginizde namaz kilmaz misiniz?” diye sordum.
“Kilaniz” dediler. “Iste biz de dyle yapiyoruz” dedim. Eve-
rek’ten elimi ayagimi cekmedigim siirede kiliseyi elimizden
alamadilar. Bes yil boyunca higbir dini riitbem olmamasina
ragmen sabah aksam kiliseyi dua igin agip kapadim. Eksiksiz
olarak halka teslim ettim. Kasim 1923’te Everek’i terk ederek
Misir’a geldim. Bir siire gegis izni icin Sam’da bekledim. Ni-
san 1925°te Kudiis’ii ziyaret ettik, daha sonra Misir’a geldik.
Everek’ten ayrildiktan sonra hiikiimet okula ve kiliseye, ne

var ne yok her seye el koymus. Simdi sadece Fenese Kilisesi
orada kalan halka ait. Incesu’daki Takvor Aga’yi Everek icin
yeni papaz takdis etmisler. Tiirk¢e konusurdu, ama ¢ok te-
miz bir insandi. Der Yegise adini almis.

Kiz okuluna gelecek olursak... Istanbul’da okumus, bi-
zim memleketin enileri gelen ailelerinden birine gelin gelen,
Baron Aliksan Kéleyan’in esi, Digin Liisig Koleyan, damadi-
nin vakitsiz 6liimiinden sonra kiz okulu igin gerekli olan tiim
¢alismalar iistlendi. Onun zamaninda okul birgok mezun
verdi. Hepsi de Digin Kéleyan’dan dikis ve nakis, Ermenice
yazi, matematik ve okuma yazma 6grenmislerdi.

Digin Koleyan Ermeni ve Tiirk gevrelerinde saygin bir
isme sahipti. 1915 siirgiiniinde Everek’te kaldi ve orada kalan
Ermeni asker ailelerine ¢ok yardimi oldu.”” Orada kalanlara
bir anne gibi yardim etti. O zamanlar Tiirklerle de faaliyet
icindeydi. Hiikiimetle iliskileri vardi. Bu nedenle sikintiya
diisenler onun yardimini ister, o da elinden geldigince her-
kesin isini gormeye ¢abalardi. Tegvik eder, 6giitler verir, ikna
eder, kotii gilinlerin gelip gegici oldugunu soylerdi. Boylece
tarihimizin en karanlik giinlerinde sadece bizim kizlarimizin
egitmeni degil, bircogunun koruyucu melegi oldu.

Fenese Okulu™

Fenese Okulu’nun ilk ustalari Papaz Ismaz, Bogos Aga,
Maslahci Haci Agop Aga ve Daradinlarin Agop Aga olmus-
tur. Imla ve ezber 6gretir, Mezmur ve Nareg okutur, ayrica
yazi dgretirlerdi. Everekliler Istanbul’dan 6gretmen getirin-
ce Istanbul’da yasayan Feneseliler de kendi okullarina 6zen
gostermeye basladi. Kumbara dolastirip, ondan bundan
para toplayip bir meblag olusturarak Rupinyan Okulu igin
Istanbul’da bir han aldilar. Amaduni’yi Istanbul’dan Fene-
se’ye getirdiler. Cok basariliydi. Epeyi yil kaldi, epeyi 6grenci
meydana getirdi. Onun zamaninda okuyanlar garsili oldu.
Glizel doktorluk bilirdi. Diplomasi yoktu amma hastaliktan
iyi anlardi. Tiirkler bile hastalarini ona gotiiriirlerdi.

Bir giin adamin biri hastaligina sifa olmasi icin Ama-
duni’ye gittiginde, gelenin hasta degil a¢ oldugunu goéren
Amaduni “Senin regetani karima yazacagim, o verecek” der.
“Hanim, bu adam hasta degil, ag... Sunun karnini doyur, 15
giinliik de yemek ver” yazar. Adam kadina gider. Kadin bunu
doyurur, epeyi para verir “Git, ye, iyiles” der.

O vakit komitecilik cikmisti. Sen karistiricisin deyi Gisiligle-
rin Rahip Hat ile (ki o zaman heniiz rahip olmamisti, diakos-
tu) ikisi siirgiin edildi.

Amaduni’nin 6gretmenlik vaktinda Semizlerin Disi Ci-
biiglerin Aga iki ayagi da topal olan ve deynekle yiiriiyebilen
Setrag’a acimis, bildigi her seyi ona da 6gretmisti. Amadu-
ni’nin siirgiine gitmesinden sonra bu adam Everek’in, Fe-
nes’nin varbedlerine** 6gretmen oldu.

Bir vakit da Hovhannes Konduraciyan Efendi miidiir oldu.

HISTORY OF EVEREK

They sent from Istanbul Der Nerses of Chomaklu as friar
to the church. But he had contracted an illness while in jail.
He died after a while. We realized that the government had in-
tentions to appropriate the church. I opened the church every
morning and evening and we held prayers. A couple of times
they asked as how we pray without a friar. “Do you not per-
form the namaz [ritual prayer] when you are two people?” I
asked. “We do,” they replied. “That is how we do, too,” I said.
They did not take away our church for as long as I did not des-
ert Everek. I opened the church for prayers mornings and eve-
nings for five years, even though I was not properly ordained.
I handed it over to the people in top condition. I left Everek
in November of 1923 to come to Egypt. I waited in Damascus
for a while until I was issued the necessary papers. We visit-
ed Jerusalem in April 1925, and then came to Egypt. After my
departure from Everek the government reportedly seized the
school and the church, along with everything else. Only the
church of Fenese now belongs to the people who have stayed
there. They beatified Takvor Agha who was in Incesu as the
new friar for Everek. He used to speak Turkish, but he was a
pure man. He took the name Der Yeghishe.

As for the girls’ school...Digin Lusig Koleyan, Mr. Aliksan
Koleyan’s wife, who had studied in Istanbul and had mar-
ried into one of the most prominent families in our town,
took on all the work necessary for a girls’ school after the
untimely passing of her son-in-law. During her service the
school graduated many pupils. They had all studied sewing
and needlework, Armenian calligraphy, mathematics, and
reading and writing with Digin Koleyan.

Digin Koleyan was respected in Armenian and Turkish
circles. During the deportation of 1915 she stayed in Everek
and she helped the families of Armenian soldiers who were
staying there.* She was like a mother for those who stayed.
At the same time, she was in cooperation with Turks. She
had contacts with the government. That was why those in
need would seek her help, and she would try to do her best to
deliver. She would encourage people, give them advice, con-
sole them, and assures them that the difficult days would
pass. Hence, she was not only the educator of our daughters
during the darkest days of our history, but also the guardian
angel to many of them.

Fenese School

The first masters of the Fenese school were Friar Ishmaz,
Boghos Agha, Mashlahci Haci Agop Agha, and Agop Agha of
the Daradinlar family. (They would teach spelling, recitations,
reading from the Psalms and Nareg, as well as writing). When
the people of Everek started bringing teachers from Istanbul,
Fenese folk living in Istanbul were also inspired to be more
attentive to their school. They passed around a piggy-bank,
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Rupinyan Okulu’ndan verilen bir diploma, 1913

A certificate of Rupinian School, dated 1913

collected donations from acquaintances, and put some in
themselves to buy a han [inn] in Istanbul for Rupinian School.
They brought Amaduni from Istanbul to Fenese. He was very
successful. He stayed for epeyi [quite a number of] years, and
brought into meydan [the field] epeyi [quite a number of] stu-
dents. Those who studied under him became ¢arsili [urban].
He knew doktorluk [medicine] well. He did not have the di-
ploma, amma [but] was well-versed in medicine all the same.
Turks, bile [even] they, would take their sick to him.

One day a man comes to Amaduni to get cured, but Ama-
dunirealizes that the man is not sick but hungry and tells him
“I will write your regeta [prescription] to my wife, and she
will get it for you.” He writes “Wife, this man isn’t sick, he’s
hungry... Feed him, and give him food enough for 15 days.”
The man goes to the wife. She feeds him, gives him epeyi para
[quite a number of coins] and tell him “Go, eat, and get well.”

At that vakit [time] komitecilik [being a member of the
committee] had become a thing. He was siirgiin [exiled] to-
gether with Father Hat of the Gishiligler family (who was a
deacon and not yet a friar at that point), deyi [for the reason
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1911 yilinda Fenese anaokulu 6grencileri

Pupils of the Fenese preschool, 191

Cocuklar Hag Dagr’na oyuna gittikleri vakit onu bir giizel dov-
diiler. Sonra bir vakit Der Arisdages adiyla Kayseri papazi olan
Hagop Temuryan Efendi, bir vakit da Donigyan Sarkis Efendi
ogretmenlik yapti. Sonra Kapriel Takusyan Efendi 6gretmen
oldu. Birde Haygazun Hagopyan Efendi. Bunlar hep miidiirdii.

Sunu da demek lazim ki Amaduni daha sonra Der Mesrop
adini alip rahip oldu. Rahiplik doneminde de Fenese’de 6g-
retmenlik yapti. Simdi Romanya’da ve sag.

Ogretmen icin biitce Istanbul’dan gelirdi. Fenese’de de
miilkii vardi: Ditkkanlar ve bir kayfe. Her sey tekmildi, muha-
rebe basladi, her sey devri done etti.

Zangoglar*

Her kilisenin kendi zangocu vardi. Safak vakti kampana ca-
lar, karda kista kapi kapi gezip, ellerindeki kalin sopayla ka-
pilara vurarak “Buyurun kiliseye” derlerdi.

Vartuglarin Vartug Aga, Everek’te zangogtu. Cok calis-
kandi. Her sabah ¢ani ¢aldiktan sonra mahallelerde gezinir-
di. Elindeki biiyiik sopayla tak-tak kapilara vurduktan son-
ra her kose basinda durup bagirnrdi: “Tembellesme, inkar
etme, seytan uykusunu uyuma, ey iyi kalpli Hiristiyan, buyur
kiliseye!” Hazir olan insanlar damlardan soyle baginrlard:
“Babanin, ananin ruhu nur iginde yatsin!” Herkes dogru-
dan kiliseye giderdi. Ayin safakta baslar, imanlilar dualarini

yapip secde ettikten sonra ise giderdi.

Aksam giin batiminda zangog asasi elinde bagirarak ¢ar-
sty1 gezerdi: “Kiliseye buyurun, kiliseye buyurun!” Carsinin
kosesine vardiginda ise yiiksek sesle bagirrdi: “Kiliseye bu-
yurun!” Herkes diikkanini kapayip kiliseye giderdi.

Sonra zangog Paskal Aga ve daha sonra Yepremlerin
Hagop Aga, Haci Avedis Aga, Asicenlerin Haci Toros Aga ve
Kesisyan Garabed Aga milletin malina bir zarar getirmeden
gorevlerini tastamam yerine getirdiler.

Mumcular
1878-1881 arasinda mumcu Terzilerin Haci Ohannes Aga’ydi.

Osmanli-Rus savasi heniiz bitmisti. Hiikiimetin madeni
parasi yoktu. Kilisede bagis amaciyla tabak gezdirdiginde
halk zorluk ¢ekiyordu. Atalarimizin kiliseye geldiklerinde kii-
ciik de olsa tabaga bir sey birakmalari adettendi. Bu zorlukla
bas edebilmek igin kilise miitevelli heyeti sadece bizim kili-
selerde kullanilmak iizere Istanbul’da bes, on, yirmi ve kirk
paralik tiketler bastirmisti. Carsida bozuk para olmadigindan
Ermeniler bunlar orada da kullanirdi.

Bir defasinda kadinin biri firinci Seyid Aga’ya on paralik
tiket verip ekmek almak istedi. Seyid Aga “Bu gdvur parasi-
dir, almam,” dedi. Kadin boyle olacagini bilmiyordu, glinkii
Ermeni bir bakkala verdigi takdirde istedigini alabilecekti.

HISTORY OF EVEREK

that] you are [he is] a karistirici [trouble-maker].

During the Amanduni’s vakti [time] as teacher, the
agha of the Dishi Chubugler family from Semizler acimis
[took pity on] Setrag, who was topal [lame] on both legs
and could only walk with deynek [crutches], and he taught
him everything he knew. After Amaduni’s siirgiin [exile] this
man was to become the teacher to the varbeds® in Fenese
and Everek.

At a certain vakit [time] Hovhannes Konduradjian Efendi
became the director. Children gave him a good beating the
vakit when they went to Mount Khach [Cross] for the games.
Sonra [later] another vakit Hagop Temurian Efendi, who be-
came a friar in Kayseri under the name of Der Arisdages, and
yet another vakit Donigian Sarkis Efendi served as teachers.
After them, Kapriel Takushian Efendi became teacher. Also,
Haygazun Hagopian Efendi. These were all directors.

It should also be stated that sonra [later] Amaduni be-
came a priest, taking the name Der Mesrop. During his time
as priest he taught in Fenese. He is currently in Romania and
still living.

The budget for the teacher would be paid from Istanbul.
There was also miilk [real estate] in Fenese: Some shops and
a kayfe [coffee house]. Everything was tekmil [complete],
but muharebe [war] began, and everything got devri done
[changed].

Beadles

Every church had its own beadle. They would play the cam-
pana at dawn, and they would go from door to door and
knock on the doors with a thick stick in their hands saying
”Come to church” even on the coldest winter days.

Vartugants Vartug Agha was a beadle in Everek. He was
very hardworking. He would stroll around in the neighbor-
hoods after ringing the bell every morning. He would knock
on the doors tak-tak [knock-knock] with the large stick in
his hand and stop at every corner and shout: “Do not get
lazy, do not deny, do not sleep the sleep of the devil, oh the
good-hearted Christian, come to the church!”: People who
were ready would yell from the roofs as follows: “May your
father, mother rest in peace!” Everyone would directly go to
the church. The service would begin at dawn and the believ-
ers would say their prayers and prostrate themselves and
then they would go to work.

The beadle would stroll in the market at sundown in the
evening shouting with his stick in his hand: “Come to church,
come to church!” When he reached the corner of the market
he would cry: “Come to church!” Everyone would close their
shops and go to the church.

Then the beadle Paskal Agha and then Hagop Agha of the
Yepremler family, Haci Avedis Agha, Haci Toros Agha of the

Ashichen family and Keshishian Garabed Agha fulfilled their
duties well without harming finances of the community.

Chandlers
The chandler was Haci Ohannes Agha of Terziler [the Tay-
lors] from 1878 to 1881.

The Ottoman-Russian war had just come to an end. The
government had no coins. People had a hard time when a
plate would be passed around in church for donations. It
was a tradition of our ancestors to leave something on the
plate, evenifitis a smallamount. In order to tackle this diffi-
culty, the vestry of the church had issued tikets [coupons] of
five, ten, twenty and forty para [currency units] in Istanbul
to be used at our churches. Since there were no coins in the
bazaar, the Armenians would use them there, too.

Once, a woman wanted to give a ticket of ten para to the
baker Seyid Agha and buy bread. Seyid Agha said “This is
the money of an infidel, I won’t take it.” The woman did not
expect it to turn out this way, because she could buy what-
ever she wanted if she had given it to an Armenian grocery.
She told about what Seyid Agha had done when she came
back from the market. Pilibbos Shishmanian Agha from the
vestry was informed about the situation upon his arrival and
saw how everyone was very surprised. They went to Seyid
Agha again together with the woman. He said: “Seyid Agha,
collect these coupons and bring them to the church regard-
less of how many there are, they are going to give you silver
coins in return there.”

When Seyid Agha started selling bread for the coupons,
everyone got confident. They understood that the coupons
would be given their worth in case they were taken to the
church. Therefore, for three years church tickets were used
instead of money in the market. The government introduced
the coin bilets [coupons] in that period. The church earned
quite a lot of money from the coupons throughout these
three years. The task of exchanging the coins was on Haci
Hovhannes Agha. He was a respectable, old person. He was
going to resign due to old age. He referred to the vestry and
handed over whatever money he had. He also brought with
him the bonds for the money he had put down for interest.
Since he had bought quite a lot of candles and olive oil, he
handed them over, too. He said: “Dear friends, I do not
know well how to read and write, and I do not keep a regular
notebook either, but I have never mixed the money of the
church with my own. This is the amount that belongs to you
and you cannot demand more from me. In order to prove
that I have not engaged in any kind of corruption against the
church within the period of these three years and I have not
used any money that belongs to it for myself, let us go to the
church and let me swear with my hand on the Bible before
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Carsidan dondiigiinde Seyid Aga’nin yaptigini anlatti. Kilise
mitevelli heyetinden Pilibbos Sismanyan Aga ¢ikagelince
konudan haberdar oldu ve herkesin sasip kaldigini gordii.
Kadinla beraber tekrar Seyid Aga’ya gittiler. “Seyid Aga,
bu tiketleri topla, kag tane olursa olsun kiliseye getir, orada
sana karsiliginda giimiis para verecekler” dedi.

Seyid Aga biletlerle ekmek satmaya baslayinca herkes gii-
venmeye basladi. Tiketlerin kiliseye gotiiriildiikleri takdirde
karsiliginin 6denecegini bildiler. Boylece kilise tiketleri carsida
para yerine gegerek li¢ yil boyunca kullanildi. Hiikiimet de o
sirada bozuk para biletleri ortaya gikardi. Bu ii¢ yil boyunca
kilise tiketlerden epeyce para kazandi. Paralar degistirme go-
revi Hacl Hovhannes Aga’daydi. Saygideger yasli biriydi. Yas-
liliktan dolayi istifa edecekti. Miitevelli heyetine basvurup ha-
zirda ne kadar parasi varsa teslim etti. Faize verdigi paralarin
senetlerini de getirdi. Epeyce mum ve zeytinyagi da satin al-
mis oldugundan, onlari da teslim etti. “Dostlar, ben yeterince
okuma-yazma bilmem, diizenli bir defterim de yok, fakat kilise
parasini sahsi servetime karistirmadim. Sizin olan bu kadar-
dir ve benden bir talebiniz olamaz. Bu ii¢ yil zarfinda kiliseye
herhangi bir yolsuzluk yapmadigimi veya ona ait olan parayi
sahsim igin kullanmadigimi ispat etmek icin gelin kiliseye gi-
delim, Aziz Toros 6niinde elimi Incil’e basayim. Ben baskasini
tanimam, benim defterim de, hesabim da, faaliyetim de Aziz
Toros’tur, onun icin ¢alistim, hesabimi da ona veririm” der.

Getirdigi para tatmin edici oldugundan miitevelli heyeti
kiliseye gitmeye gerek duymaz, calismalarindan dolayi Haci
Hovhannes Aga’ya tesekkiir eder.

Haci Hovhannes Aga’dan sonra Onbaslarin Eczaci Hagop
Aga mumcu oldu. Bes yil hizmet etti. Kiliseyi seven ¢aliskan
birinsandi. O da kiliseye epeyce kazandirdi.

Sonra Semercilerin Haci Hagop Aga mumcu oldu. O da
epeyce gorev yapti. Hesabi teslim ettikten kisa bir siire son-
ra hastaland. Oliim yaklasmisti. Kendi parasindan 20 altin
tahsis etti kiliseye. Kilisenin parasini tutarken kendine deri
alip kullandigini, parayi zamaninda yerine koydugunu soyle-
di. “Sakin bu bana giinah yazilmis olmasin. Bunu halka itiraf
ediyorum” der.

Daha sonra isi Arisdakeos Aga ile Geldidyan Dadur
Efendi Ustlendiler. Biiyiik savas yillarina kadar beraberce
calisiyorlardi.

Atalarimiz kiliseye ait olan en ufak bir seyi bile almaktan
gekinirlerdi. “Sakin bizim olana da bulasip onu da yok etme-
sin” derlerdi. “Vakifin mumunu yeyen kedinin gozii kor olur”
deyisini cok kullanirlardi. Sagduyulu bir halde, tek yiirek ve
ruhla toplumsal isleri idame ederlerdi.

Bir sey daha anlatayim:

Guzlarin Haci Dudu kurban etmemiz igin bir okiiz ver-
misti. Dadur Aga ile is basindaydik. Calistik, kurban etini
pisirttik, halkin karnini doyurduk. Biz de agtik. “Biz de bu

kurbandan yiyecek miyiz?” diye sordu Dadur Aga. Kurbani
sundugumuz igin bizim de yiyebilecegimizi sdyledim. “Ye-
meyecegiz” deseydim eve a¢ donecektik.

Everek’in gesmeleri

Tiirkler manastirin yerine medrese insa ettiklerinde halkin
icecek temiz suyu kalmadi. Kimisi mecburen evinde kuyu-
lar kazdi, fakat bu da yeterli degildi, ¢iinkii igmek icin tatsiz
kuyu suyu sadece ev islerinde kullanilabiliyordu. O donem
mabhallenin ileri geleni Kiskeleglerin Haci Andereas Aga idi.
Gelen gegene, yenigerilere, kirserdarilerine ve aganin etbasi-
na [adamlarina] kapilarini sonuna kadar agar, onlara sahsen
hizmet ederdi. Bu yiizden mahalle sakinleri rahatti, gelen
gecenden rahatsiz olmaz, her sene basinda ne masraf edil-
misse paylasir 6derdi. Aganin evi iki tarafli insa edilmisti: Bir
tarafi misafirlere, digeri hane sakinlerine tahsis edilmisti.
Hayvanlar igin bir de genis ahiri vardi.

Aga vadide tatli ve temiz su buldu. Giizel ve temiz bir su
yolu insa ettirdi. Pinarin suyu epeyce boldu, fakat bu kadar
insana yetmiyordu. Haci Andereas Aga’nin evinin altinda
degirmen vardi. Bu degirmenin geliri gesmenin masraflarini
karsiliyordu.

Ugurlar Mahallesi’nin ileri geleni Ugurlarin Pilibbos Aga
da vadiden su getirterek evinin oniine bir gesme yaptirdi.

Iki cesme vardi fakat su hala yeterli degildi. Halk su agI-
sindan sikintidaydi. O giinlerde bir olay yasand: Guldurig-
lerin Hagop, Yazibagi’'ni sulamaya gitmis, sabah erken suyu
bagina gevirip sulamaya baslamis. O sirada sehirden bir Tiirk
gelip suyu kendi bagina ¢evirmis. Hagop geldiginde Tiirkiin
yaptigini goriip yalvarmaya baslamis, “Bari biraz bekle, on-
dan sonra isim bitmis olur” fakat Tiirk s6ziinii dinlemeyip
bazi yakisiksiz cevaplar vermis. Hagop tatlilikla halledilecek
bir durum olmadigini anlayinca, adami tuttugu gibi su yo-
luna yatirip, bir giizel de dovmiis. Tiirk Ustii basi islanmis,
sular lizerinden akar bir vaziyette sehre gidip agaya sikayet
etmis. Aga da, Ugurlarin Pilibbos Aga’ya birini yollayarak
Hagop’u yargilamasini istemis. Aga Hagop’a “Evladim, sen
Yazibagr’ni sulamaya gittin mi?” diye bagirmis.

- Gittim aga, demis Hagop.

-Ve ne oldu orada, anlat bakalim evladim.

- Ne olacak? Sabah erken bagimi suluyordum. Yarisindan
fazlasi sulanmisti ki bir de baktim su kesildi. Gittim baktim
ki bu Tiirk kesmis. Yalvardim, yakardim ki kisa bir siire isimin
bitmesini beklesin. Basladi biiyiikliik taslamaya, biiyiik bii-
yiik de konustu az ¢ok. Aga , baktim tatlilikla olacak is degil.
Kucakladigim gibi suya yatirdim, bir giizel de patakladim,
“Hadi git, ne yapacaksan yap” dedim. Bagi suladim, eve gel-
dim. O ise bazi soylenip sehre dondii.

- Peki evladim, bunu yaptiginda yaninizda kim vardi?

- Kimse yoktu.
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Saint Toros. I do not recognize anyone else; Saint Toros is
my reference for my book, my account, and my deed, so I will
answer only to him.”

Since the money he brought with him was satisfying, the
vestry did not need to go to the church and thanked Haci
Hovhannes Agha.

Following Haci Hovhannes Agha, Pharmacist Hagop
Agha of the Onbaslar family became the chandler. He served
for five years. He was a hardworking man who loved the
church. He also made the church earn quite a lot.

Then, Haci Hagop Agha of the Semerjiler family became
the chandler. He also served for quite a long time. He became
sick a short time after he handed over the account. Death was
near. He allocated 20 gold coins from his money to the church.
He told that he had bought leather and used it while keeping
the money of the church, and that he had replaced the money
on time. He says “I hope this was not listed as a sin on my
account. I make this confession to the people.”

Then, the job was taken over by Arisdakeos Agha and
Geldidian Dadur Efendi. They were working together until
the years of the great war.

Our ancestors abstained from taking even the smallest
thing that belonged to the church. “Beware that it [a stolen
object] may even contaminate what belongs rightly to us
and make it disappear,” they would say. They often used the
saying “The cat that eats the candle of the foundation gets
blinded.” They maintained social work in a prudent manner
with a united heart and spirit.

Let me tell one more thing:

Haci Dudu of the Ghuz family had given us an ox for us to
sacrifice it. We were on the job together with Dadur Agha.
We worked, we had the meat of the animal cooked and
helped the people eat their fill. We were hungry, too. “Are
we going to eat the meat of the sacrifice, too?” asked Dadur
Agha.Itold him we could eat it, since we were the ones who
offered the sacrifice. If I had told him “We are not going to
eat it,” we would have gone back home hungry.

Fountains of Everek

When Turks built a madrasa to replace the monastery, no
clean drinking water was left for the people. Some people
had to dig wells in their houses, but that was not sufficient,
because the well water was not palatable to drink and could
only be used for housework. During that period, the dignitary
of the neighborhood was Haci Andereas Agha of the Kiske-
leg family. He would open his door to passersby, janissaries,
kirserdaris, and the etha [men] of the Agha, whom he would
personally serve. That is why neighborhood residents were
comfortable, they did not get annoyed of the passersby, and
they shared and paid in the beginning of each year whatever

expenses had been made. Agha’s house was built in two
parts: One part was reserved for the guests, and the other for
the residents of the house. It also had a large barn for animals.

Agha found sweet and clean waterin the valley. He had a
nice and clean waterway built. The spring had plenty of wa-
ter, but it was not enough for so many people. There was a
mill under the house of Haci Andereas Agha. The revenues
from this mill would cover the expenses for the fountain.

Pilibbos Agha of the Ugurlar family, a notable of Ugurlar
Neighborhood, also brought water from the valley and had
a fountain built in front of his house.

There were two fountains, but the water was still not
sufficient. The people had trouble finding water. Anincident
occurred around those days: Hagop of the Ghuldurigler fam-
ily went to water Yazibagi, and he directed the water to his
orchard early in the morning and started watering it. At that
moment, a Turk came from the city and bent the direction
of the water to his own orchard. When Hagop came, he saw
what the Turk had done and started begging, “Wait at least
a little bit, T will be finished by then,” but the Turk did not
listen to him and responded inappropriately. Hagop under-
stood that the situation could not be resolved kindly, so he

Degirmen Suyu

Degirmen [Mill] Fountain
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- Madem oyle, aga benden istedi, yarin benimle sehre
mahkemeye geleceksin. Aga sordugunda bir sey yapmadigi-
ni soyle, ben seni kurtarir, alir gelirim.

- Aga, yayaptimsa...?

- Ne dersin oglum? Yaninizda kimse yokmus, “Yapma-
dim” de, ben seni kurtaririm.

-Yayaptimsa?

- Oglum, kimse gormemis, “Ben yapmadim” de, seni
kurtarinm.

- Aga, yayaptimsa?

- Oglum, aga seni dover, falakaya yatirir, cereme alir, bir-
cok sikinti verir. Ben de “Iyi yaptin” derim. Yarin aganin kar-
sisina ¢iktigimizda “Yapmadim” de.

-Yayaptimsa?

Ertesi giin olur, aga bagirr:

- Simdi seninle sehre gidecegiz. Aga’nin yanina gitti-
gimizde ben ona gerekeni sdylerim, ama sen bir sey yap-
madigini soyleyeceksin. Oglum, sana ne, ne diyorsam onu
yap.

- Aga, yayaptimsa...

- Yavrum, yaptigini biliyorum, ama inkar etmezsen sana
yardimci olamam ki.

- Aga, ne yapacaksan yap, ya yaptimsa?

- Hayde oglum, sehre gidelim. Bu dava Tanrr’ya ait, gorii-
nen o ki sana kefil olamayacagim. Oyle gériiniiyor ki bu iste
Tanr’nin parmagi var. Evladim nasil dilersen dyle de konus.

Esegi siirlip sehre gitmisler.

Aga yol boyunca ne kadar Hagop’un inkar etmesini iste-
se de, o hep ayni cevabi vermis: “Ya yaptimsa?”

Develi Hiikiimet Konagi’nin oniine vardiklarinda, aga
tekrar yapmadigini soylemesini isteyip iceri girmis ki bir de
ne gorsiin? Develi Oglu’nun kayinbiraderleri, Urgiip Agalari
birkag giinliigiine agaya misafir gelmis.

Ugurluoglu onlari goriince muhabbete baslamis, onlarn
Everek’e davet ederek birkac giin kalmalarini istemis. Omer
Aga’ya doniip misafirleri agirlamak iizere birkag giin de ken-
dilerine yollamasini rica etmis.

O anda aganin goziine sikayetci Tiirk carpmis. Aga onu
goriince kimseye bir sey sormadan, hizmetkarlara “Tutun
sunu, yatirin ve ben durun diyene kadar pataklayin” demis.
Boylece misafirlere tebaasi iizerinde ne kadar biiyiik bir
glicii ve hakimiyeti oldugunu gostermek istemis. Ugurlu-
oglu kalkip lizerine diismiis, ellerini tutarak “Aga bunu da
bana bagisla” demis. Aga, Ugurluoglu’nu onurlandirmak
icin dayagi durdurmus.

Ugurluoglu, Hagop’a hemen Everek’e donmesini soyle-
yip eklemis: “Davani Tanri gordii ve biz sastik kaldik.”

Sallanbas Hagop Aga
Halk giderek ¢ogalmaya baslamisti. Everek’te ev suyunu

kadinlarla kizlarin getirmesi adetti. Yaz kis, sicakta soguk-
ta, kadinlarla kizlarin uzak yerlerden su getirmeleri Hagop
Aga’nin zoruna gitti. Esi erken vefat etmisti. Biricik oglu da
geng yasta 6len Hagop Aga’nin basi devamli sallandigi igin
kendisine Sallanbas derlerdi. Hagop Aga’nin yaklasik iki yiiz
altin parasi varmis. Basgka bir akrabasi da olmadigindan bu
miktari topluma bagisladigi takdirde bircok cesme yapila-
bilecegini diisiinmiis. Biiyiik, kiigiik, zengin, fakir herkesi
kilisenin kiigiik odasina toplayip bir toplanti tertiplemis.
“Sevgili dostlar, evlatlarimizin karda kista, uzak yerlerden
suya gitmeleri ¢ok zoruma gidiyor” diyerek keseyi agmis,
iki yuiz altini onlerine koyup soyle demis: “Benim bu para-
ya ihtiyacim yok. Ailemden, akrabalarimdan kimse kalmadi,
bana sadece yiyecegimi diisiinmek kalir. Onu da bir sekilde
hallederim. Siz de yardim edin veya calisin, bu parayi alin,
nereden isterseniz temiz ve berrak pinar suyunu getirin ve
her mahalleye cesme insa edin.”

Halk sevinerek ise girisir.

Dénemin zenginlerinden Guzlarin Haci Yegya Aga da ye-
terince para tahsis edince ¢alismalar baslar. Kogpinar bagin-
da uygun bir su bulunur. Bagi satin alip yeni bir kanal insa
etmeye baslarlar. Halk sirayla gidip calisir, topragi kazip
kanal agar. Kisa siirede Aynigid’in ucuna epeyce su getirir-
ler. Suyu orada ikiye ayirir, bir kismini kiliseye, digerini Yo-
durt Pazarr’na yonlendirirler. Orada Zehirlerin gesmesi insa
edilir. Biraz asagida, mezarliga da bir gesme yaparlar. Yogurt
Pazari’nda iki cesme insa edilir, fakat suyu biiyiik yola ¢cika-
ramazlar. Iki cesme de diger tarafa, bir tane kilisenin disina,
bir tane de apsisin karsisina yaparlar.

Dis cesmenin iizerine Guzlarin anisi yazilir. icerdeki, ap-
sis karsisina yapilan ¢esmenin lizerine de Sallanbas’in adi
yazilir ve boylece halk rahata kavusur.

Son zamanlarda biiyiik sokaga da ¢esme ulastirmislardi.
Halepoglularin Haci Aga’nin evinin karsisinda bir gesme insa
edilmisti. Fakat simdi ui¢li hari¢ hepsi yok oldu: Kilisedeki,
Yogurt Pazari’ndaki ve Zehirlerinki.

Kose Kavak Cesmesi
Everek’in dogusunda, Hag daginin arkasindaki dagin tizerinde
bulunur. Burasi sadece Everek ile Fenese Ermenilerine ait ge-
nellikle cehrilikti. Karlar erirken bir yani ova, diger yani kar ol-
dugundan, eriyen karin altindan ciliz bir su akardi. Bu ¢ogu kez
Biiyiik Perhiz donemine denk gelirdi. O mevsimde herkes ak-
ranlaryla gezmeye gider, dag lizerinde eglence tertiplenirdi.
Zadig’den sonraki ikinci pazar, ki Kirmizi Pazar denir, her
ev kete, kirmizi yumurta ve diger yiyecekleri hazirlamis olur-
du. Bazilar cumartesi aksamindan gidip geceyi orada gegirir,
arkadaglarinin gelecegi sabaha kadar kardan adam, kardan
sofra yapar, iizerine siseleri dizerlerdi. O giin biiyiik ziyafet
olurdu. Everek ve Feneseli aileler hep beraber muhtesem
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grabbed the man and laid him down on the waterway and
gave him a good beating. The Turk went to town with his
clothes all wet and water pouring down and complained
to the agha. Thereupon, agha sent someone to Ugurlonts
Pilibbos Agha to tell him to judge Hagop. Agha shouted at
Hagop “My son, did you go to water Yazibagi?”.

- Idid agha, said Hagop.

- And what happened there, tell me my son.

- What do you expect? I was watering my garden early in
the morning. Almost half of it had been watered, and sud-
denly I noticed that the water supply was cut. I went and
saw that this Turk had cut it. I begged him to wait for a short
time until I would be done. He started patronizing and belit-
tling me, so to speak. Agha, I realized that the issue would
not be resolved by kindness. I took him up and laid him in
water and I gave him a whacking, and said to him “Now go
and do whatever you want to do.” I watered the orchard and
came home. He grumbled for a while and went back to town.

- Well then my son, who was there with you when you
did that?

- Nobody was there.

- Well then, agha asked that of me, so you are going to
come to town with me tomorrow, to the court. When agha
asks you, tell him you did not do anything, I will save you
and bring you here.

- Agha, what if I did...?

- Son, what are you saying? You are saying there was no-
body with you, say “I didn’t do it,” and I will save you.

- What if I did it?

- Son, you are saying nobody saw you, say “Ididn’t do it”
and I’ll save you.

- Agha, but what if I did it?

- Oglum [My son], agha will beat you, give you falaka [beat-
ings under the feet], take cereme [a penalty] from you and give
you much trouble. To which I will say “well-done”! Tell him “I
didn’t do it” when we appear before the agha tomorrow.

-Whatif I did it?

The next day comes, agha shouts:

- We will now go into town together. When we go to the
agha I will tell him what is necessary, but you will only tell
him that you didn’t do anything. My son, don’t think twice,
just do as I'say.

- Agha, what if I did...

- Yavrum [my little one], I know you did it, but how can I
help you if you don’t deny it.

- Agha, do whatever you will, but what if I did it?

- Hayde oglum [come on son], let’s go to the city. This
case is up to God, it seems I won’t be able to vouch for you.
It seems God has a hand in this. Speak as you wish, son.

They rode the donkey and went to town.

However agha wanted Hagop to deny it throughout the
journey, he always gave the same response: “What if I did
it?”

When they arrived in front of the government office of
Develi, agha asked him once aghain to say that he did not do
it and he went inside, and who shall he see? Aghas of Urgiip,
who are brothers in law to Develi Oglu, had come as guests
to the agha for a few days.

Ugurluoglu [son of Ugurlu] started chatting when he
saw them, invited them to stay in Everek for a few days. He
turned to Omer Agha and asked him to send the guests over
to him for a few days to host them.

At that moment the complainant Turk caught the agha’s
eye. Upon seeing him, the agha told the servants “Get him,
lay him down and give him a whacking until I tell you to
stop.” He had wanted to show the guests how great a force
and dominance he had on his people. Ugurluoglu stood up
and leaned onto him, held his hands and said: “Agha, have
mercy on him for my sake.” Agha stopped the beating to
honor Ugurluoglu.

Ugurluoglu told Hagop to immediately go back to Everek
and added: “Your case was heard by God, and he left us in

»

awe.

Sallanbas Hagop Agha
The people had begun gradually increasing in number. Water
was traditionally brought to the house by women and girls
in Everek. It deeply resented Hagop Agha that women and
girls were bringing water from faraway places in the summer
and winter, in heat and cold. His wife had died early. The be-
loved son of Hagop Agha also died at an early age, and people
used to call him Sallanbas [Shaking Head] since his head was
continuously shaking. Hagop Agha had about two hundred
gold coins. Since he had no other relatives, he thought many
fountains could be built if he would donate this amount to the
people. He gathered everyone, old, young, rich, poor to the
small room of the church and held a meeting. He said, “Dear
friends, I deeply resent that our children go to the spring from
faraway places in the harsh winter,” and he opened the purse
and put two hundred gold coins before them and said: “I do
not need this money. There is no one left of my family or my
relatives, I only have myself to feed. And that I will take care
of, in one way or the other. Please chime in yourselves or con-
tribute with manpower, take this money, bring the clean and
clear spring water from wherever you want and build a foun-
tain in every neighborhood.”

The people are delighted and set to work.

When Haci Yeghia Agha of the Ghuz family, one of the
wealthy people of the time, also sets aside quite a bit of mon-
ey, the work starts. A suitable water supply is found in the
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Kdse Kavak Cesmesi

Kose Kavak Fountain

vakit gecirirdi. Bazilari kendilerine zengin havasi verip daga
¢adir kurarak aylarca orada kalirdi.

Yukarida kiigiik bir de gesme vardi. Az akmasina ragmen
ziyaretgilerin ihtiyaglarini giderirdi.

Gezilerimizi biiyiik savasin basladigl tarihe kadar ser-
bestce yaptik. Kimse bize saldirmazdi. Hirsizlik yasanmaz,
geziye katilanlar sikinti gekmez, hiikiimet de bir sey demez-
di. Hiikiimet gorevlilerinin ¢ogu yerli oldugundan bazen on-
lar da ¢adirlari misafir olarak ziyaret ederdi. Biiyiik savas ilan
edildiginde herkes yavasca gelip hirsiz gibi evlere sigindi.
Sonra asker alimi basladi, siirgiin yasandi. Bu konuya ilerde
deginecegim.

Tekir Suyu

Feneseliler su agisindan sikinti yasadiklar igin, bolgenin
Tiirk ve Ermeni sakinleri biiyiik savastan alti yil once Erciyes
Dagr’nin altindaki Tekir Suyu’nu Fenese’ye tasimak istediler.
Uzun yillar ¢alisip, epeyce de para harcayip basardilar, Kara
Agili yakinlarina kadar getirdiler. Biiyiik savas baslayinca
bu ¢alisma tamamlanamadi. Bu ¢alismanin onciisii papaz
Der Yegise’ydi, cok calisti. Su alti saat uzaklikta bir yerden
gelecekti, yilda bir saat uzunlugunda su kanali insa ederek

oraya kadar getirdiler. Bu su gelse harika olacakti. Ciinkii
Fenese’nin yukar mahallesinde su olmadig igin ¢ok sikinti
cekiyorlardi. Karda kista asagi cesmeden su getirmek ¢ok
zordu. Babalarimiz ¢ok galiskandi. Ev suyumuzu kadinlarla
kizlarin temin ettigini sdylemistim. Bu yiizden gok sikinti ge-
kerdik. Aile kurumu ¢ok saygin oldugundan herkes bu suyu
Fenese’ye ulastirmak igin kesenin agzini agmisti.

Iklim

Everek iliman bir iklime sahip. Soguk sicaktan hemen hemen
daha ¢ok, Nisan sonuna kadar yapraklar agilmaz. Mart bi-
raz sicak olsa hemen yesillenen agaglar olur, Nisan’da gelen
kar, kis onlari bozar. Geg acanlar kurtulur. Uziimler de. Ma-
yis’tan Eyliil’e kadar yaz olur. Ciftcilik de bundan etkilenir.
Soguk nedeniyle bugday yetismez, bu nedenle yedigimiz
condur. Arpa yetisir. Burgak, 1zgin [ravent], haspir [safran],
mercimek, nohut, fasulye, bakla da dyle. Mayis’ta yagmur
yagmazsa ekilenler kurur. Zamanti Nehri’nin topraklarimi-
zin hemen hemen dortte liglinden ge¢cmesine karsin su yok-
tur. Sadece karlarin eridigi donemde, Subat’tan Mayis son-
larina kadar suyumuz olur, ondan sonra sular gekilir. Suya
yakin topraklar faydalanir, diger kisimlar yagmur bekler.
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Kogpinar orchard. They buy the orchard and start building a
waterway. People take turns to dig the soil and open a chan-
nel. They bring quite a lot of water to the edge of Aynigid with-
in a short time. There they separate the water into two and
they direct one part of it to the church and the other part to
the Yoghurt Bazaar. The fountain of Zehirler gets built there.
They build another fountain a bit down at the cemetery. Two
fountains are built in Yoghurt Bazaar, but they cannot take the
water up to the large road. They also build two fountains on
the other side, one outside of the church, and another facing
the altar.

A dedication to the Ghuz family is inscribed on the out-
door fountain. The name of Sallanbas is inscribed on the
fountain inside which is built across the altar and the people
were comfortable at last.

They had also recently brought a fountain to the large road.
A fountain had been built across the house of Haci Agha of the
Halepoglu [Son of Aleppo] family. However, all of them have
disappeared now except for three: The one at the church, the
one at the Yoghurt Bazaar and the one of the Zehir family.

Kose Kavak [Bald Poplar] Fountain

It is located to the east of Everek on the mountain behind
Mount Khach. It was mainly cehri [buckthorn fruit] plan-
tations belonging to the Armenians of Everek and Fenese.
Since one side is lowland and the other side is snow, a weak
water used to flow from under the melting snow. This used
to usually correspond to the period of Great Lent. Every-
body used to go on ajaunt with their peers, and entertaining
events were organized on the mountain in that season.

On the second Sunday following Zadig, called the Red
Sunday, every house would have prepared kete [a kind of
bread], red eggs, and the other dishes. Some people used to
go there on Saturday evening and spend the night there, and
they used to make snowmen and snow tables and set them
with various bottles. A great feast would be held that day.
Families from Everek and Fenese would greatly enjoy them-
selves. Some of them would pretend to be rich and build
tents on the mountain, where they would stay for months.

There was also a small fountain high up. Although it
would flow weakly, it would suffice the needs of the visitors.

We made our trips freely until the date at which the
great war started. Nobody used to attack us. There was no
theft, those who participated in the trips did not have any
difficulties and the government did not interfere. Since the
government officials were mostly locals, they used to some-
times visit the tents as guests, too. When the great war was
declared, people took refuge in their homes silently like
thieves. Then the recruiting of soldiers began and there was
the exile. I will address this issue later.

Tekir Water

Since Fenese folk was short of water, Turkish and Armenian
inhabitants of the region wanted to move Tekir Water under
Mount Erciyes to Fenese six years before the great war. They
worked for long years, spent quite a lot of money, and suc-
ceeded in bringing it close to Kara Agili. This project could
not be completed when the great war broke. The pioneer for
this project was Friar Der Yeghishe, who worked very hard
for it. The water was supposed to come from a distance of
six hours, they brought it by building per year a waterway
spanning an hour’s distance. It would have been great if
this water could actually reach there. Because it was very
difficult for the inhabitants of Fenese’s upper neighborhood,
where there was no water. It was very difficult to bring wa-
ter from the lower fountain in the harsh winter. Our fathers
were very hardworking. I already told that the water of our
houses would be provided by girls and women. We were very
troubled because of this. Since the institution of family was
very important, everybody went out of their financial way to
bring this water to Fenese.

Climate
Everek has a moderate climate. Cold months last a little lon-
ger than hot weather, the leaves will usually not bud until
the end of April. There are trees that go green as soon as
they see awarm March, but snow in April destroys them. The
ones that blossom late are saved. The grapes, too. Summer
is from May to September. Farming is also affected. Wheat
does not grow due to cold, that is why what we eat is con
[oat]. We have barley. We also have burchak [vetch], izgin
[rhubarb], haspir [safflower], lentils, chickpeas, beans, and
fava. If it does not rain in May, what has been planted dries
up. There is no water, even though the River Zamanti flows
through almost three quarters of our territory. We have wa-
ter only during the period when the snow melts, from Feb-
ruary to the end of May, and then the waters withdraw. The
territory that is close to the water benefit from it, and the
other parts await the rain. Elbiz water is only sufficient for
the gardens.

In the summer, a refreshing wind blows from the north.
In the winter, the ground freezes to such a degree that it be-
comes impossible to walk on it. The snow that falls within
three months of winter does not melt, it piles up, thus caus-
ing serious trouble for our sheep. Therefore, everybody has
to prepare a sufficient amount of feed for their livestock. If
Kabayel [the south wind] blows from the south in February,
the snow melts within a week, and people start working, but
the northern winds prevent diseases. You may breathe in a
sweet, cool air if you happen to wake up early. The mountain
herbs will have grown and the flowers will have blossomed
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Elbiz suyu sadece bahgelere yeter.

Yazin kuzeyden canlandiran bir riizgar eser. Kisin yer o
derece donar ki yiirimek imkansizlasir. Kisin ti¢ ay ne kadar
kar yagsa erimez, iist iiste toplanir, bu yiizden koyunlarimiz
¢ok sikinti ¢eker. Dolayisiyla herkes kendi hayvani icin ye-
terli yem hazirlamak durumundadir. Subat gelip giineyden
Kabayel [karayel] esti mi bir haftada karlar erir, calismaya
baslanir, ama kuzey riizgan sayesinde de hastalik olmaz.
Erken kalkacak olursan tatli, serin bir hava soluyabilirsin.
Mayista daglarin otlar bitmis, cicekler agmis olur. Giizel ko-
kular gelir, bu kokular almak igin insanlar Develi Dagi veya
Kose Kavak’a ¢ikar. Daglarimizin otlari o kadar faydalidir ki
zenginlerin disaridan getirdikleri hayvanlar ii¢ ay otlayarak
iyilesir, satmak igin disariya gotiiriliir.

Fakirler Kolu

Atalarimiz zamaninda Fakirler Kolu yoktu, herkes komsusu
olan fakire ya yemekler pisirip sunar ya da her haneden iki
lic kadin evlerden bir seyler toplayip fakirlere yardimci olur-
du. Liizum oldugu takdirde papaz fakir igin tabak ilan ederek
para toplardi. Carsida tiiccarlardan fakir cocuklar icin elbise,
ayakkabi alindigi da olurdu.

Yaklasik elli yil 6nce, kasaba meclisi tesis edilirken Fakir-
ler Kolu da kuruldu. Uyeleri Yagup Aga, Haci Villerin Sarkis
Aga, Pabugcularin Melkon Aga ve Ohan Ohanyan Aga’ydi.
Insanlar cok calisarak epeyce para topladi. Fakirleri besler,
disardan gelenlere de yardim ederlerdi.

Elli yil kadar 6nce Sivas’ta bir Kiirt beyi geng bir kizi kendi
ogluna gelin almak istemis. Yerliler Kiirt’ten korktuklari igin
vermek istemisler fakat kiz direnmis. Yerliler beyin elinden
kurtaramayacaklarini anlayinca kizi Adana’ya yollamis. Ki-
likya ruhani énderi bir siire kizi yaninda sakladiktan sonra
baska bir kadinla iki esege bindirip Everek’e yollamis.

Kilise avlusunda kalirlarken goriip, yanina gidip nere-
den geldiklerini sormustum. Giizelliginden etkilendigim igin
sorup sorusturdugumu zannetmis, agir sozler soylemisti.
Bozulmadim, evli, aile sahibi oldugumu soyledim. Yolcu ol-
duklarindan yorgun olabileceklerini soyleyip, diledikleri tak-
dirde birkag giin evimde kalip dinlenebileceklerini sdyledim.
Bunun iizerine kiz bana sirrini sdyledi.

Eve geldik. Sekiz giin ailemin yaninda kaldilar. Fakirler
Kolu kendilerine list bas verdi, yol masrafi tahsis etti, araba
tuttu, yanlarina da Efe Hager’i verip Sivas ruhani dnderine
sag salim teslim edilmesini sagladi.

Bize misafir olduklari sirada birgok kadin ziyarete gel-
di. Para verirler, alip gezdirirlerdi. Mutluluk ve sevingle
ayrildilar.

Feneselilerin de fakirler kolu vardi. Kendileri de ziya-
ret eden fakirleri beslerlerdi. Tomarzalilarin da vardi Fa-
kirler Kolu. Boylece hemen hemen fakir kalmamisti. Son

zamanlarda giinliik bir para vermek istemisler. “Bizim artik
ihtiyacimiz yok” olmus verilen cevap. Sadece birgok fakire
veya disaridan gelenlere kol kanat germemis, Hacin’dan ge-
len fakirlere de yardim etmislerdir.

Kumbarayi actigimizda bes kurusluk ¢ok olurdu, siklikla
altin da gikardi.

En ¢aliskani Haci Villerin Sarkis idi. Gelen veya disari gi-
decek biri oldugunda hemenyanina gider ve bir sey koparirdi.

Bu kisinin gayretine karsin bazi insanlar bir ¢ikari oldugu
icin bu kadar ¢alistigini konusur oldular, ¢iinkii kendi isinden
dahi ¢cok zaman ayiryordu.

Birkag kisi de yillik alti altin aldigini sdyleyerek Haci Sar-
kis’i isten uzaklastirmak istedi. Baslarinda Kuzucularin Haci
Krikor vard. Eline bir kagit alip garsida imza toplamaya bas-
ladi. Sugu: “yillik altr altin aliyormus...” Kagidi imzalamasi
icin Toroslarin Haci Parseg Aga’ya sunduklarinda, eger Haci
Sarkis bu is icin yillik altr altin aliyorsa galismasinin karsilig
olarak daha fazlasini almasi gerekir, cevabiyla karsilasmis-
lar: “Hade git, burada yaniliyorsunuz. Bu adam paraigin de-
gil, milletine faydali olmak igin calisiyor.” demis. Bu kisi Bii-
yiik Savas baslayana kadar ¢alismaya devam ederek fakirler
kolunu zengin etti.

Bir sinik conu bir kurusa satin alirdi. Yiizlerce sinik con’u
depoda saklardi. Bizim memlekette yedi senede bir kitlik ve
pahalilik olurdu. O donemlerde fakirlere bolca dagitirdi. Bu
nedenle zenginlerimiz bolca depolar, pahalilik donemlerin-
de yiiksek fiyata satarlardi. Memleketimizin zenginligini he-
men hemen buna bor¢luyuz.

Fakirler Kolu taginmazlar da satin almisti. Bunlarin geli-
rini toplardi.

Kadinlarin da fakirler kolu vardi. Kadin hastalara yardim
ederlerdi. Guzlarin Haci Hanim, Kamburlarin Hatun, arka-
daslanyla calisirlardi. Evleri gezer, gelin veya kadinlardan
satilmak iizere bir seyler vermelerini isterlerdi. Onlar da,
kuru et, iriskik, meyve, neleri varsa verirdi. En azindan bunu
kocalari bilmeyecekti. Bunlar satilip paraya gevrilir, boyle
evden eve gezerlerdi.

Kilise mitevelli heyetinin paraya ihtiyaci oldugunda ka-
dinlanin diikkanini satisa g¢ikanir, kadinlar da miitevellilere
“Olan yetmiyor mu ki biricik diikkanimizi satisa gikariyorsu-
nuz” diye itiraz ederdi.

Miitevelli heyeti: “Ne yapalim, paraya ihtiyag var.

- Ne kadar paraya ihtiyaciniz var, paramiz yok ama bir
sey yapariz.

Boylece bazen yirmi, bazen otuz altin alirlardi. Her sey
iyiydi. Okul binasi [insasi] zamaninda on iki altin fazlalari ol-
dugunu ve gizlediklerini isitince onu da ellerinden aldik.

- Tovbe, bizde hicbir sey birakmayacaksiniz, nedir bu
yaptiginiz? Para bizde kalirsa ne yapacagiz? Ya bir miilk
alacagiz veya toplumun faydasi igin ¢alisacagiz? Nereden
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by May. There are nice scents, and people climb up Mount
Develi or Kése Kavak to catch these fragrances. The herbs
of our mountains are so healing that the animals brought
by the rich from other places grow healthier by grazing for
three months, and they are taken to other places to be sold.

The Charity Unit

There was no charity unit at the time of our ancestors, ev-
eryone would either offer the food that they have cooked to
their poor neighbors or a couple of women from each house-
hold would help them by collecting things on their behalf. In
case it was necessary, the friar would declare a tabak [plate]
and collect money for the poor. Clothes or shoes could also
be taken for poor children from the traders at the market.

The charity unit was established about fifty years ago
when the town hall was established and it continued there-
after. Yaghup Agha, Sarkis Agha of the Haci Viller family,
Melkon Agha of the Pabuchcular [Slipper-makers] and Ohan
Ohanyan Agha were its members. The people worked hard
and collected quite a lot of money. They would feed the poor
and also help those who would come from other places.

About fifty years ago, a Kurdish beg in Sivas wanted to
take a young girl as bride for his son. The locals, afraid of
the Kurd, wanted to give the girl away, but the girl resist-
ed. When the locals realized that they could not save the girl
from the bey, they sent her to Adana. The religious leader of
Cilicia kept the girl for a while and then put her and another
woman on two donkeys and sent them to Everek.

I saw them while they were staying in the church court-
yard, and I asked them where they had come from. She
thought Iinquired her because I was impressed by her beau-
ty and uttered some hard words. I did not get upset, I told
herthat I was married and had afamily. I told them that they
might have been tired since they had been traveling and told
them that they could stay for a few days in my house if they
wished. Thereupon, the girl told her secret to me.

We came home. They stayed with my family for eight
days. The charity unit gave them clothes, covered their trav-
el costs, hired them a carriage, assigned Efe Hacher as a
companion to them, and made sure that she [the girl] would
be delivered safe and sound to the religious leader of Sivas.
Many women came to visit while they were staying with us
as guests. They would give money and show them around.
They left joyously and delightedly.

The people of Fenese also had a charity unit. They, too,
fed the poor who visited them. There was also a charity unit
in Tomarza. So, almost no more poor people were left. Re-
cently, they have intended to allocate a daily sum of money.
The response was: “We do not need it anymore.” Not only
have they taken under their wings numerous poor people

and immigrants, but they have also helped the poor of Hajin.

When we could open the money box, we would often find
five kurus coins, and occasionally gold coins.

The most hardworking of them was Sarkis of the Haci Vil-
ler family. Whenever someone would be leaving for another
place or coming from another place, he would at once go to
them and would manage to get something from them.

Despite his efforts, some people started saying that the
reason why he was working so much was because he had
something to gain for himself; because he was spending
more time on it than on his own work.

On the other hand, some people wanted to remove Haci
Sarkis from this work by saying that he was receiving six
gold coins annually. Haci Krikor of the Kuzucu family was
leading the group. He took a piece of paper and started col-
lecting signatures at the market. His [Haci Sarkis’] crime:
“is said to be receiving six gold coins a year”... When they
presented the paper to Haci Parsegh Agha of the Toros fam-
ily, they received the following response from him: “if Haci
Sarkis is receiving six gold coins per year for this job, he has
to get more than that in return for his work. Hade [come on],
you are wrong in this respect. This man does not work for
the money, he works to be useful to his people.” This person
made the charity unit rich by continuing to work until the
great war broke out.

He used to buy sinik of con for one kurus and keep hun-
dreds of sinik of con in store. . There would be shortage and
high prices every seven years in our homeland. He would lu-
cratively make that available to the poor during those times.
Therefore, our rich used to store plentifully and sell these for
higher prices during times of shortage. We owe almost all
the wealth of our homeland to this.

The charity unit had also bought real estate. It would
collect the revenues from these properties.

The women also had a charity unit. They were helping fe-
male patients. They worked with Haci Hanim of the Ghuz fam-
ily, Hatun of the Kambur family and their friends. They would
go from house to house and ask the women to give things to
be sold. They would then give dry meat, irishkik [a kind of pas-
trami], fruits, or whatever they had. Their husbands would not
find out about this. These items would be sold for money; that
was how they would go from house to house.

When the vestry would need money, they would put the
women’s shop up for sale, and women would object to them
saying “Why do you put up for sale our one and only shop, is
what you have not enough?”

The vestry would reply: “What can we do, money is
needed.”

- How much money do you need? We do not have money,
but we will take care of it somehow.
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de isitiyorlar, acaba kim gammazliyor? Biz kimse duymasin
diye ses ¢ikarmiyoruz. Bir de bakiyorsun bagirip parayi talep
ediyorlar. Nedir yavrum, alin, sizinki size, bizimki de size. Biz
alsak ne yapacagiz ki? Yine sizin paraniz. Ha erkekler verme-
diler, kadinlar verdiler. Kazanan kadinlar degil ya, sizsiniz.
Nasil isterseniz oyle olsun, derler.

NOTLAR

1 Birsaatyiirliylis mesafesi ile yaklasik alti kilometre kastediliyor. Yazar
burada biiyiik olasilikla Sultansazligi Milli Parki’ndan bahsediyor.

> Yazar burada fermandan bir ciimle alintilamis ancak bu béliim okuna-
miyor.

3 Ged — Ked kelimesi Ermenice’de dere anlamina gelir.

4 Yazarburada1890’larda Ermeni devrimci orgiitlerin faaliyetlerinden ve
Osmanliyonetiminin Ermenilere yonelik baski ve katliam politikalarin-
dan bahsediyor.

5 Bolgede medrese tespit edilemedi.

6 Resmimezarlik alani disinda, para édenmeden defin yapilan yer kaste-
diliyor.

7 Defecik, defe, tefe: Dokumada kullanilan bir alet.

8  Muhtemelen yazar, Tanzimat’in ilani ile birlikte Miisliiman ve gayri-
miislimlerin esit oldugunun ilan edilmesine atifta bulunuyor.

9 vodinliva= ayak yikama, odunliva= odun yikama... Yazar bir kelime
oyununu aktariyor.

10 Kadem, Kadam, Sam’in bir mahallesi.

11 Ermenistan ve Komsu Bolgeleri Yeradlari Sozliigii’ne gore Kayseri bol-
gesinde Nemsehr adinda eski bir yerlesim yeri vardi, ancak bu donem-
de yerlesimin devam ettigine dair bir bilgiye rastlayamadik. Burada
Nevsehir'den bahsedildigini tahmin ediyoruz.

12 Ermeni Kilisesi’nde papazliga ve daha st riitbelere terfi eden kisilere
takdis sirasinda yeniden dogusun simgesi olarak yeni isimler verilir.

13 Yazar burada Firka-i Islahiye’den bahsediyor.

14 Koy muhtar yardimcisi ya da kdy bekgisi.

15 Komiinyon ayininde verilen kutsal ekmek pargasi.

16 TDK sozliigline gore, tahiligin kullanilan, sekiz kiloluk &lgek.

17 Bir tiir raki.

18 Yazar bu boliimiin Everek agziyla yazildigini belirtiyor.

19 Nareg kelimesi, kisaca Krikor Naregatsi’nin yazdigi Agitlar Kitabi igin
kullamlir.

20 Bir tlir kirmizi meyve agaci.

21 Anhampav Heros Mi: Eskici Garo [Sohretsiz Bir Kahraman: Eskici Garo]
(Kahire: Pakradyan, Malkhas, 1905). Arzumanyan’in tutuklanmasina
dair 26 Agustos 1916 tarihli irade-i seniyye:

Develi’de Mesrobyan mektebi kiitiiphanesinde zuhur eden bir Ermeni feda-
isinin terciime-i halini musavver muzir-iil-meal resail ile Ermenistan tarihi
nam kitabi ders programina idhal ve kiitiiphaneye kabul ve hifz eyledigi ve
bahge duvarina esliha fisenk ve barut sakladigi bil-muhakeme sabit olan
Develi’nin Everek Kilise mahallesinden Arzuman oglu Agob’un miilkiye
ceza kanununun altmis altinci maddesi ikinci zeylinin birinci fikrasina tev-
fikan ve tiifenk ve barut saklamasi sebeb-i siddet addiyle tarih-i tevkifinden
itibaren alti sene miiddetle kalebend edilmesine dair Kayseri divan-1 harb-i
orfisinden verilen karar tasdik olunmustur.

Isbu irade-i seniyyenin icrasina Harbiye Nazir memurdur.

22 Asker olan Ermenilerin aileleri Develi’de siirgiine tabi tutulmadiklarin-
dan savas sirasinda orada yagamaya devam etmislerdi.

23

Yazar bu bolumiin Fenese agziyla yazildigini belirtiyor.

24 Mabhalleli 6gretmenle evinde ders yapan gocuk.

25

Ruhani riitbesi olmayan kilise gorevlisi.

HISTORY OF EVEREK

This way, they would get sometimes twenty and some-
times thirty gold coins. Everything would be taken care of.
When we heard that they had had an excess of twelve gold
coins during the time of the school building [construction]
and that they were hiding it, we took these gold coins away
from them.

- You will not leave anything to us, I swear, what do you
think you are doing? What do you fear we will do if the mon-
ey stays with us? We will either buy a property or we will
work to the benefit of the community? Where do they hear
these things, who on earth has been snitching us? We keep
silent so that nobody hears anything. You suddenly find out
that they are shouting and requesting the money. What is it
yavrum [my little one], take it, what is yours is yours, what is
ours, is also yours. What use would it have been to us, any-
way? It is your money, after all. It was not the men, but the
women who gave it. It is not the women who earn it anyway,
itis you. Let it be how you like it to be, they say.

NOTES

One hour walking distance equals to an approximate six kilometers
distance. The author is probably describing the Sultan Reedy National
Park.

Arm. This is the first.

Although the author quotes from the decree here, the words were not
readable.

“Ged/Ked” means stream in Armenian.

The author is referring to the activities of Armenian revolutionary or-
ganizations in the 1890s and the concomitant Ottoman policies of op-
pression and massacre of Armenians.

The madrasa could not be found during field research.

He means the area outside the cemetery, where burials were under-
taken without charge.

“Defecik/defe/tefe” is a sley, a tool used in weaving.

Here the author is likely referencing the declaration of muslims and
non-muslims to be equal under the Ottoman reform movement of
Tanzimat.

The author hereby makes a play between the word “Vodinliva,” which
means washing of feet, and “Odunliva,” washing of firewood.

Arm. Cracked wheat pilaf.
Kadem/Kadam, a neighbourhood of Damascus.

Although a place called Nemsehr is registered under the Kayseri region
in “Armenia and Neighbouring Areas Placename Dictionary,” (1986), we
could not find any evidence that this place was still inhabited at the time
of this account. We presume, Nevsehir is what is meant here.

In the Armenian Church, individuals who are beatified as friars or
into upper echelons of clergy are renamed as symbol of their rebirth
through consecration.

The author is hereby referring to Firka-i Islahiye, the large army that
was established in 1865 to control the countryside.

Deputy to neighborhood representative.

Sacramental communion bread.

A unit of weight amounting to eight kilos.
A type of brandy.

The author notes that he wrote this section in Everek’s colloquial
language.

Nareg is used in reference to Krikor Naregatsi’s Book of Lamentations.
Girbala is the name given to a kind of a tree that bears red fruits.

Anhampav Heros Mi: Eskici Garo [An Infamous Hero: Junk-dealer
Garo] (Cairo: Pakradyan, Malkhas, 1905). The imperial decree on the
arrestment of Arzumanian was issued on 26 August 1916:

During the trial, it was determined that Agop, son of Arzuman, from the
Church neighborhood of Everek of Develi, introduced a biography of an
Armenian revolutionary, which has dangerous content, and a book titled
The History of Armenia, which were found in the library of the Mesrobyan
School in Develi, to the curriculum, accepted these books to the library and
kept them, and stored guns, cartridges and gunpowder in the garden wall.
The decision of the Kayseri Military Martial Law Court for sentencing him
to six years of confinement starting from the date of his arrest in accor-
dance with the first subclause of the second addendum to the sixty-sixth
article of the Civil Criminal Code, aggravated on the basis of possession of
rifles and gunpowder, has been approved.

The Ministry of War is obliged to implement this imperial decree.

Families of the Armenians who had been conscripted were not forced
into deportation and hence continued to live there throughout the
war.

The author notes that he wrote this section in Fenese’s colloquial
language.

Students who go to a homeschool with a local teacher.

Non-clergy member of the church staff.
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CUMHURIYET DONEMINDE DEVELI'DE
ERMENILER

MEHMET POLATEL

Kayseri’nin Develi bolgesindeki Ermenilerin varligi 14. yiiz-
yila kadar gider. Develi merkezdeki Ermeniler Everek ve Fe-
nese olarak bilinen iki kdyde yasamislardir. 1915 sonrasinda
da Develi’de kiigiik bir Ermeni toplulugu yasamaya devam
etmistir. Bu makalede, Cumhuriyet donemi boyunca Deve-
li’"de yasayan Ermenilerin durumu ve deneyimleri husamad-
yanlar (ani kitaplan) ve Hrant Dink Vakfi ekibi tarafindan,
2017 ve 2018 yillarinda Develi, Kayseri ve Istanbul’da yapi-
lan sozlii tarih miilakatlarina dayanilarak ele alinacaktir.' Ug
boliimden olusan makalede, ilk olarak niifus ve Ermenilere
ait kiiltlirel mirasin durumu degerlendirilecek, ikinci olarak
Ermenilerin sosyal ve dini yasamlari incelenecek, son olarak
da Ermenilerin Develi’den gogii anlatilacaktir.

SAVAS SONRASI DONEMDE DEVELI| ERMENi NUFUSU VE
KULTUREL MiRASI
1914 Osmanli niifus sayimina gore, Develi kazasinda 30.948
Miisliiman, 2.085 Rum, 15.689 Apostolik Ermeni, 404 Protes-
tan ve 2 Katolik Ermeni yasiyordu. Develi kazasi merkezinde
ise 9.031 Miisliiman, 666 Rum, 6.853 Apostolik ve 180 Protes-
tan Ermeni ikamet etmekteydi.” Develi’nin demografik ya-
pisi, Ermenilerin tehcir edilmeleri ve 1923’te Tiirkiye ile Yu-
nanistan arasinda yapilan niifus miibadelesi sebebiyle, 20.
ylizyilin ilk geyreginde radikal bicimde degismistir.
Kayseri’de tehcir kararinin uygulanmasi1915°te Haziran ayi
ortalarinda baslamistir. Ilk olarak Develi’ye bagli Kiiciik Ince-
su Kdyii’nden 600’e yakin Ermeni Aksaray’a siiriilmiistiir. De-
veli merkezdeki Ermenilerin siiriilmesine Agustos ortalarinda
baslanmistir. Aleksan Krikoryan’a gore, 16 Agustos’ta Fenese,
19 Agustos’ta ise Everek Ermenileri tehcir edilmislerdir.” Kay-
seri vilayetindeki tehcir, Eyliil ortalarinda, 44.000’den fazla
Ermeninin tehcir edilmesiyle tamamlanmistir. Savas sirasin-
da Develi kazasinda sadece ihtida eden Ermeniler kalabilmis-
tir ve bu kisilerin sayisi Osmanli kayitlarina gore 1.524tir.°

Ateskesin ilanindan sonra kurulan yeni Osmanli hiikiime-
ti, hayatta kalan Ermenilerin tehcir edildikleri bolgelerden
geri donmelerine izin vermistir. Bu kararin ardindan Ermeniler
Develi’ye donmeye baslamislardir. Krikoryan’a gore, hayatta
kalan Everek-Feneseli Ermenilerin sayisi 2.000 dolaylarinda
iken Develi’ye donenler 1.000 kisi civarindaydi.” Geri donen
Ermeniler bir¢ok sorun ile karsilagsmislardir. Bu sorunlarin bir
kismi miilkiyet ile alakaliydi. Savas sirasinda Ermenilerin sa-
hip olduklari miilklerin bir kismina el konulmus, kalan miilk-
ler ise ya baskalar tarafindan isgal edilmis ya da yikilmisti.
Ermenilere ait evlerin ylizde 60’1 yikilirken geri kalan evlere de
civarda yasayanlar ve miilteciler yerlesmisti.” Diger bir sorun
ise can giivenliginin saglanamamasiydi. Savas sonrasi ortaya
¢tkan Kuvayi Milliye hareketine bagli bazi gruplar tarafindan
bolgede bulunan Ermenilere yénelik saldinlarda bulunul-
mustur. Ornegin, Karacadren Kdyii’nde sekiz Ermeni kagiril-
mis, kagirlanlarin dérdii 6ldiiriilmiis ve biri yaralanmistir.” Bu
tiir baski ve saldirilar sebebiyle, Develi’ye donen bazi Ermeni-
ler Adana gibi cevre bolgelere gog etmeye baslamislardir. Bu
gelismeler neticesinde, Develi’deki Ermeni niifusu daha da
azalmistir. Rahip Krikor Bedrosyan’in kayitlarina gore 1925-26
yillarinda Develi’de yasayan Ermenilerin sayisi 1.003’tiir.° Bu
veriyi Osmanli niifus sayimindaki verilerle karsilastirdigimiz-
da, Develi’deki Ermeni niifusunun 1914 ile 1925 yillari arasin-
daki donemde yiizde 94 azaldigini soyleyebiliriz.

Develi’nin demografik yapisinin degismesine sebep olan
bir diger faktor 1923’te Tiirkiye ile Yunanistan arasinda im-
zalanan miibadele antlagsmasidir. Bu antlasmayla, bolgede
yasayan ve sayilari 2.000 civarinda olan Rum niifus Yunanis-
tan’a gonderilmistir. Miibadelenin ardindan Develi’de yasa-
yan Rum kalmamistir.

Savas, tehcir, niifus hareketleri ve demografik yapinin de-
gismesi bolgedeki kiiltiirel mirasi da etkilemistir. Mesrobyan
Okulu ise askeriyeye tahsis edilmistir. Savas sonrasi geri do-
nen Ermeniler kiliseyi ve okulu tekrar isler hale getirmisler-
dir. Bir 6gretmenler komitesi kurulmus ve egitim faaliyetleri-
ne baglanmistir. Bu donemde Develi’deki okulda 239 6grenci
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The presence of Armenians in the Develi region dates back
to the 14" century. Armenians in central Develi used to
live in two villages named Everek and Fenese. After 1915, a
small Armenian community continued to live in Develi. This
article examines the conditions and experiences of Arme-
nians in Develi during the Republican period on the basis of
houshamadyans (memoir books) and oral history interviews
conducted by a team from Hrant Dink Foundation between
2017 and 2018 in Develi, Kayseri and Istanbul.’ The article
consists of three sections. The first section examines the
population and the condition of the area’s Armenian cul-
tural heritage. The second section scrutinizes the social and
religious lives of Armenians in Develi and the final section
examines the migration of Armenians from Develi.

THE ARMENIAN POPULATION AND CULTURAL HERITAGE
IN DEVELI IN THE POST-WAR ERA

According to the Ottoman census of 1914, there were 30,948
Muslims, 2,085 Greeks, 15,689 Apostolic Armenians, 404
Protestant Armenians and two Catholic Armenians in Dev-
eli. Of these, 9,031 Muslims, 666 Greeks, 6,853 Apostolic Ar-
menians and 180 Protestant Armenians lived in the center of
the Develi district.? The demographic composition of Develi
changed radically in the first quarter of the 20t century due
to the deportation of Armenians and the Greek-Turkish pop-
ulation exchange of 1923.

In Kayseri, the deportation decision began to be imple-
mented around the middle of June 1915. First, around 600
Armenians from the Kiiciik Incesu village of Develi were
deported to Aksaray.? Armenians in Develi center began to
be deported in mid-August. According to Aleksan Kriko-
rian, Fenese Armenians were deported on 16 August and
Everek Armenians were deported on 19 August. * The de-
portation process in Kayseri province was finalized with the

deportation of more than 44,000 Armenians. Only the Ar-
menians who converted to Islam were allowed to stay in De-
veli during the war, and according to Ottoman records, the
number of these people was 1,524.

The new Ottoman government which was established
after the armistice allowed the return of surviving Arme-
nians from the regions to which they had been deported.
Armenians started to return to Develi after this decision. Ac-
cording to Krikorian the number of surviving Everek-Fenese
Armenians was around 2,000 and the number of those who
returned to Develi was around 1,000.° The Armenians who
returned to Develi faced various problems, some related to
property. During the war, some properties belonging to Ar-
menians were confiscated and the rest were either occupied
by third parties or destroyed. Whereas 60% of houses be-
longing to Armenians were torn down, the remaining hous-
es were occupied by locals and migrants.” Another problem
experienced by returning Armenians was lack of security.
Some groups related to the Kuvayi Milliye movement which
emerged after the war carried out attacks on Armenians in
the region. For example, in Karacaoren village, eight Arme-
nians were kidnapped, four of them killed and one wound-
ed.?Due to these kinds of pressures and attacks, Armenians
began to migrate into other regions such as Adana. As a re-
sult of these developments, the Armenian population in De-
veli declined further. According to the records of the priest
Krikor Bedrosian, there were 1,003 Armenians living in De-
veli in the years of 1925-26. Comparing this data with the
data in the Ottoman population census, we can say that the
Armenian population in Develi had declined by 94% in the
period between 1914 and 1925.

Another development which led to the transformation of
the demographic composition of Develi was the Greek-Turk-
ish population exchange agreement which was signed in
1923. With this agreement, the Greek population of the re-
gion, which consisted of around 2,000 individuals, was sent
to Greece. After the population exchange not a single Greek
person remained in Develi.

War, deportations, population movement and the sub-
sequent transformation of the demographic composition
also affected the cultural heritage in the region. During the
war, the Surp Toros Church in Everek was confiscated and
used as a granary. The Mesrobian School was allocated to
the army. Armenians who returned to Develi after the war
reactivated the church and the school. A teachers commit-
tee was established and education activities were resumed.
In this period, 239 students were educated in the school in
Develi.” The school, the last principal of which was Sarkis
Donigian, was closed in 1926 and the school building used for
the establishment of a public school named Istiklal School.
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Everek’teki Mesrobyan Okulu, bugiin Istiklal Ilkokulu
The Mesrobian School in Everek; today the Istiklal School.

egitim gormiistiir.” Ancak son miidiirii Sarkis Donigyan olan
okul 1926°da kapatilmis ve okul binasi Istiklal Mektebi adini
alarak devlet okulu olarak kullanilmistir. Bunun ardindan
Develi’de Ermeni okulu kalmamistir. Hiikiimet ayni yil Eve-
rek’teki kilise ve mezarliga da el koymustur. Bu el koymanin
sonucunda, yalnizca Fenese’deki Surp Toros Kilisesi ve me-
zarlik faal olarak kalmistir.

Everek’teki kilise, Cumhuriyet doneminde, 6nce tahil
ambari, sonra da depo olarak kullanilmistir. Kilise, 1978’de
camiye donistiirilmistiir ve halen Asagieverek Fatih Cami
olarak faaliyet gostermektedir. Kilisenin camiye doniistii-
riilmesi siirecinde kilisede bulunan Meryem Ana ve hag fi-
giirlerinin istii siva ile kapatilmistir. Freskler, 1998’de, cami
restore edilirken tekrar ortaya ¢ikmistir. Fresklerin kapatil-
masina karsi cikislar olmasina ragmen Vakiflar Bolge Mii-
diirligi’niin karart dogrultusunda fresklerin (izeri tekrar
sivayla kapatilmistir.” Bu olaya sahitlik eden bir goriismeci
olanlar soyle anlatti: “Kilise cami yapiliyordu. Orada Isa,
Meryem ikonlari var. ‘Etmeyin, bunu boyamayin, tizerini ka-
gitla kapatalim’ dedim. Yok’ dediler. Boyadilar.”” Kilise ve
okulile birlikte el konulan Everek’teki Ermeni mezarligi ihale
ile satisa gikarilmistir ve su an 6zel miilkiyet altindadir. Saha
calismasinda 1940’larda gergeklestirilen bu el degistirme

siirecinin detaylarini 6grenme firsati bulduk. Bir goriismeci
mezarligin satisini s6yle anlatti:

O zaman, 1940°li yillarda, burasi ihaleyle aliniyor. Kayma-
kamlik ihale ediyor. Burasi Ermeni masati. Bos ama. Ve 450
liraya, o giiniin parasiyla biiyiik para, bura satin aliniyor.
Boyle hep satilmus, Kaymakambhk kanaliyla, biitiin Ermeni
Vakiflari, Ermeni arazileri satilmig. Ama tapulu olanlar, son-
radan geldiler ve sattilar. Sattilar, gittiler. Tapulu olmayan
vakif arazilerini, Ermenilere ait olanlar, devlet satt:.”

Bu el koyma ve satislar sonucunda Everek’teki kilise, okul
ve mezarlik Ermeni cemaatinin mali olmaktan ¢ikmis ve bu
mekanlar farkli amaglarla kullanilmaya baslanmistir.
Cumhuriyetin ilk yillarinda Fenese’de bulunan Rupin-
yan Okulu kapatilmis bulunuyordu. Bu koydeki Surp Toros
Kilisesi ve Ermeni mezarligl ise bu donemde aktif olarak
kullanilmaya devam etmistir. Everek’teki kilise ve mezarli-
gin el degistirmesinden sonra, Everek’te yasayanlar, ibadet
icin Fenese’deki kiliseye gitmek ve cenazelerini de burada-
ki mezarliga defnetmek durumunda kalmislardir. Fenese
Surp Toros Kilisesi, 1928’de gecici olarak kapatilsa da sekiz
ay sonra tekrar faaliyete gegmistir. Goriisme yaptigimiz
Develili Ermeniler ve su an Develi’de yasayanlar kiliseyi ve
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With this development, there was no longer an Armenian
school in Develi. In the same year, the government confis-
cated the church and the cemetery in Everek. After this, only
the Surp Toros Church and cemetery, which were both lo-
cated in Fenese, continued to be actively used.

The church in Everek as mentioned above, was first used
as a granary and then as a warehouse during the Republican
period. In 1978 the church was transformed into a mosque
and is still used as a mosque, with the name Asagieverek Fa-
tih Mosque. While the church was being transformed into a
mosque, Virgin Mary figures and crosses on the walls were
covered with plaster. These frescos resurfaced in 1998 while
the mosque was being restored. Despite objections, they
were re-covered with plaster in line with the decision of the
General Directorate of Foundations.” One of the interview-
ees who witnessed this event narrated what happened: “The
church was being transformed into a mosque. There are fig-
ures of Jesus and Mary there. I said ‘Do not do this. Do not
paint over this, let’s cover it with wallpaper.” They did not
accept this. They painted [over them].”
etery in Everek, which was confiscated along with the church

The Armenian cem-

and the school, was sold at auction and is still under private
ownership. During fieldwork, we had the chance to learn the
details of this transfer process that took place in the 1940s.
An interviewee described the sale of the cemetery as follows:

At the time, in the 1940s, this place was bought at auction.
The district governorship put it on auction. This place is an
Armenian cemetery. It was empty though. This place was
bought for 450 liras, which was a great sum at the time. All
properties were sold like this, by the district governorship, all
Armenian foundations, Armenian lands were sold. But those
who held title deeds, they came back later and sold [their

1976 yili, Everek’teki Surp Toros Kilisesi, bugiin Asagieverek Fatih Cami

properties]. They sold them [and] went back. The properties
belonging to Armenian foundations that did not have title
deeds were sold by the state.

As a result of these confiscations and sales, the church, the
school and the cemetery in Everek ceased to belong to the
Armenian community and these sites began to be used for
different purposes.

By the first years of the Republican period, the Rupinian
School in Fenese had already been closed. The Surp Toros
Church and the Armenian cemetery in this village continued
to be used in this period. After the transfer of the ownership
of the church and cemetery in Everek to third parties, Arme-
nians living in Everek had to come to the churchin Fenese for
religious ceremonies and had to use the Fenese cemetery for
burials. Although it was temporarily closed in 1928, Fenese
Surp Toros Church resumed service eight months later. De-
veli Armenians and local residents of Develi with whom we
conducted interviews remember the church and the period
in which it was active. In 1932, the priest of the church was
Yeghisheh Takvorian, a native of Incesu village. An inter-
viewee who lives in Develi narrated the survival story of the
priest Takvorian in 1915 as follows:

There was also the house of the friar. It was there, across
from the church. He carried out his duties from there, he also
lived there. That friar, I remember, his name was Takur. He
was a native of Incesu village. Pardon my saying, when the
local Armenians were expelled -that friar liked my father
very much- my father took him to a place he called Khach
[Cross] Mountain over there and hid him in a cemetery. He
was hidden there for a week. After a week things got back to
normal, the friar continued his job in this church.

Surp Toros Church in Everek in 1976; today the Asagieverek Fatih Mosque.
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Fenese’deki Surp Toros Kilisesi’nin kalintilari

Remnants of the Surp Toros Church in Fenese

Rahip Yegise Takvoryan

Priest Yeghishe Takvorian

CUMHURIYET DONEMINDE DEVELI'DE ERMENILER

ibadet donemlerini hatirliyor. 1932°de kilisenin rahibi Incesu
Koyii’nden Yegise Takvoryan’di. Goriisme yaptigimiz Deve-
lililerden biri, Rahip Takvoryan’in 1915’te hayatta kalis hika-
yesini soyle aktardi:

Bir de papaz efendinin evi vardi. Orada, [kilisenin] karsisin-
daydi. Orada gorev yapar, orada da oturur kalkardi. O papaz
efendi ben hatirliyorum ismi Takur’du, Incesu koyiinden olur-
mus. Affedersiniz, buranin Ermenileri tebide [uzaklastirma]
giderken o papaz efendi babami iyi severmis, babam onu go-
tiirmiis, Hag Dagi derdi, orada bir kabristana saklarmus. Orada
bir hafta beslenir. Bir haftadan sonra ortalik diizelmis, yine
papaz efendi bu kilisede gorevine devam etmis.

1960’a kadar ibadete agik olan kilise, bu yilin Nisan ayinda
yikilmistir. Aleksan Krikoryan, kilisenin yikilma hikayesini
kitabinda detayli bir sekilde anlatir. Krikoryan’in anlattigina
gore, kendisi de Develili olan rahip Haygazyan Garabedyan,
Paskalya kapsaminda yapilacak 6zel bir ayin i¢in Istan-
bul’dan Develi’ye gitmistir. 25 Ermeni ailenin yasadigi De-
veli’de 24 Nisan 1960’da ayin yapilmistir. Krikoryan bu ayini
takip eden yikilma hadisesini soyle anlatir:

Bu ayinden iki giin sonra, Sali giinii, Nisan’in 26’sinda, Eve-
rek-Fenese’ye sel gibi yagmur yagdi. Yagmur, Surp Toros Kili-
sesini tamamen yerle bir etti. Ana mihrabin iizerindeki kubbe
[yagmura] dayanamadi ve ¢oktii. [Bu hadise] bolge ahalisini
ciddi bir korku ve iiziintiiye gark etti. Bu badire iki giin evvel,
ayin sirasinda, olsaydi; Everek-Fenese Ermenileri ¢ok biiyiik
bir can kaybina ugrarlardi. Bundan dolayi, bir sonraki Pazar
[glinu], Mayis’in ’inde, rahip Haygazyan, kilisenin yikintila-
ri arasinda bir siikran ayini yapti.

Goriisme yaptigimiz Develili bir Ermeni de kilisenin yikimini
hatirliyordu. Oglunun vaftizinin bu kilisede yapildigini séy-
leyen goriismeci kilisenin yikilmasi 6ykiisiinii s6yle anlatti:

Biz Ginunk’u [Vaftiz] yaptiktan sonraydi. Cok giizeldi kili-
senin igi. Bir kere Kayseri’den papazlar geldi. Valla bir belli
glindii, iyice bilemiyorum. Badarak [ayin] ettiler. Badarak-
tan giktilar. 100 kisi derlerdi duyduguma gore. Badaraktan
giktilar. Herkes evine gitti. Geceleyin o kilise yikildi. Yagmur
gok yagmus. O kilise, Fenese’deki kilise. Bu asagidaki kiliseyi
de iste cami yapmglar.

Catisi ¢oken kilisenin enkazi yikimcilara verilmis ve bu siireg-
te kilisenin bulundugu alanda defineciler tarafindan kazilar
yapilmistir. Bu siirece taniklik eden Develili bir gériismeci
olanlar soyle anlatti:

Enkazini yikimciya verdiler. Marangoz Onnik Usta vardi.
Onlar ilgileniyordu. Onlar yikimciya verdiler, tasini topragini
sey yaptilar. Sonra birileri para aradi, bilmem ne etti. Bir siirii

The church was active until it collapsed in April of 1960.
In his book, Aleksan Krikorian provides detailed information
regarding the collapse of the church. According to Krikorian,
the priest Haigazoon Garabedian, who was himself a native
of Develi, went to Develi from Istanbul for a special Easter
ceremony. This ceremony was conducted on April 24, 1960.
At that time, there were 25 Armenian families living in Dev-
eli. Krikorian narrates the collapse of the church, which took
place shortly after this ceremony:

Two days after this Liturgy, on Tuesday, April 26™, torrential
rains fell in Evereg-Fenesse, totally destroying the Surp Toros
Church. The dome over the main altar gave way and leaned
inward, causing the local populace much fear and grief. If
this calamity had occurred just two days earlier during the
Liturgy, the Evereg-Fenesse Armenians would have had a
great human carnage. Thus, on the following Sunday, May
1st, Fr. Haigazoon celebrated a service of thanksgiving amon-
gst the ruins of the Church.

One of the Develi Armenians with whom we conducted an
interview remembers the collapse of the church. The inter-
viewee, whose son had been christened in this church, nar-
rated the event like this:

[It was] after we had the Gnunk [Baptism]. The interior of
the church was so beautiful. First, priests from Kayseri came.
That was a special day [but] I don’t know for sure. They per-
formed the badarak [mass] and left [the church] after the
badarak. They said, according to what I heard, there were
100 people. They left [the church] after the badarak. Everyo-
ne went home. The church collapsed that night. There was a
heavy rain. That is the church in Fenese. They also transfor-
med the other church into a mosque.

The remnants of the church the roof of which had collapsed
were given to demolishers and the site on which the church
was located was dug up by treasure hunters in this process.
One of our interviewees, who witnessed the collapse of the
church, narrated this event as follows:

They handed over the remains to a demolisher. There was a
carpenter, master Onnik. They took care of it. They handed
[them] over to a demolisher, they took care of the stones and
the soil. Then, some people searched for coins there, they did
that kind of stuff. These are things that we heard, I did not
[personally] witness that. The church collapsed as such.
Upon this, Viktor[ia] kuyrig [sister] said ‘My God did not let
them tear it down with pickaxes, He tore it down with his
own hands’. I heard this from her myself. Armenians from
Kayseri came on Sunday, they performed [a] ceremony and
prayed and such. It collapsed on Tuesday.
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Sisli Ermeni Mezarlig’’nda Everek-Feneseliler adina yapilan anit mezar

Memorial built for the Everek-Fenese Armenians in Sisli Armenian
Cemetery

After the collapse of the church, some special ceremo-
nies were conducted in houses. The remains of the church
are still identifiable. During the fieldwork, we learnt that Ar-
menians who go to Develi today visit the site on which the
church used to stand.

The cemetery in Fenese continued to be used in the
postwar era. The site of this cemetery, which is near to the
Kesisin Havuzu is empty today. This fountain, known as
Surp Krikor in the memoirs has been expanded and is being
used as a swimming pool in Develi today. The last burial in
this cemetery was conducted in 1964.In the late-1960s, the
human remains in this cemetery were collected and trans-
ferred to the Sisli Armenian Cemetery and a memorial was
built for the Everek-Fenese Armenians also in the Sisli Ar-
menian Cemetery.

SOCIAL, ECONOMIC AND RELIGIOUS LIFE
In Turkey, there are very few places where Armenians con-
tinued to live in the post-war period. In Develi, which was
one of them, around a thousand Armenians used to live
during the post-war period. In this section, we will elaborate
on the details of the economic and social lives of Armenians
who lived in the region in the first decades of the Republican
period in light of the interviews that we conducted.

Most Develi Armenians were artisans, and artisanship
was their main source of income. The most significant crafts
were leatherworking, shoemaking, ironworking, tailoring,
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kulagimiza gelen seyler, ben gormedim de. Oyle yikildi gitti
kilise. O Viktor[ya] kuyrig [abla] de dedi ki ‘Allahim kazma
vurdurmadi, kendi elleriyle yiktr’. Bunu ben duydum yani
kendinden... Pazar giinii Kayseri’den Ermeniler geldi, ayin
dua falan yaptilar. Sal giinii yikildi.”

Kilisenin yikilmasinin ardindan bazi 6zel ayinler evlerde ya-
pilmistir. Bu kilisenin kalintilan giiniimiizde dahi goriilebil-
mektedir. Saha calismasinda, giiniimiizde Develi’yi ziyaret
eden Ermenilerin kilisenin bulundugu alana da ugradiklar
ogrenilmistir.

Fenese’deki mezarlik savas sonrasinda da kullanilma-
ya devam edilmistir. Kesisin Havuzu’na epey yakin olan bu
mezarligin bulundugu alan bugiin bostur. Anilarda Surp
Krikor Suyu olarak bilinen bu su, genisletilerek Develililer
tarafindan yiizme havuzu olarak kullanilmaya baslanmis-
tir. Mezarliga ise son defin islemi 1964 yilinda yapilmistir.”
1960’larin sonlarinda ise mezarliktaki kemikler toplanarak
Istanbul’daki Sisli Ermeni Mezarligr’'na gotiiriilmiis ve Sisli
Ermeni Mezarligi’'nda Everek-Feneseliler adina bir anit me-
zarlik olusturulmustur.™

SOSYAL, EKONOMIK VE DiNi YASAM

Tiirkiye’de savas sonrasinda Ermenilerin yagamaya devam
ettigi cok az yer vardir. Bunlardan biri olan Develi’de savas
sonrasinda bine yakin Ermeni yasiyordu. Bu boliimde, Cum-
huriyet doneminin ilk on yillarinda bélgede yasayan Ermeni-
lerin ekonomik ve sosyal hayatlarina dair ayrintilari yaptigi-
miz goriismeler 1siginda aktaracagiz.

Develili Ermeniler agirlikla zanaatkarlardi ve gegimlerini
bu sekilde sagliyorlardi. Yapilan isler arasinda one gikanlar
dericilik, ayakkabicilik, demircilik, terzilik, camcilik ve boya-
ciliktir. Develi’de yaptigimiz goriismelerde Ermeni ustalarin
halen hatirlandigini ve hatta Ermenilerin yaninda giraklik
yapanlarin o isleri devam ettirdiklerini gordiik. Develi’de
iki carsi bulunuyor. Bunlardan biri Kesisin Havuzu’na giden
cadde ilizerindeki Uzun Carsr’dir. Burada marangoz ve demir-
ci atolyeleri bulunuyordu ve bunlarin ¢cogu Ermenilere aitti.
Diger carsinin adi ise Melek Girmez Carsisi’dir. Bu ¢arsida
daha ¢ok ayakkabici diikkanlari vardi. Goriigme yaptigimiz
Develili bir Ermeni, bu carsiyi soyle anlatti: “Kunduracilar
vardi. Orada bir kasap vardi. Bir de firinci vardi. Baska yoktu.
O garsi hep boydan boya kunduraciydi ve ¢ok iyi isim yap-
mistik orada.”* Bir diger goriismeci de sunlari dile getirdi:
“Melek Girmez Carsisi’nda ii¢ tane sokak vardi, dikey dikey.
Oradakiler ayakkabiciydi hepsi, Ermeni ayakkabici ustalari.
Hep ustalardi. Develideki ustalarin yiizde 80’i, 90’1 -benim
zamanimdan daha evvelki zamani- Ermeniydi. Demirci usta-
si, ayakkabici, marangoz vardi.”*

Sahacgalismasinda, ¢arsidagalisan Ermenizanaatkarlarin

Develi’de garsi

A bazaar in Develi

bu zanaatlar bolgedeki Miisliiman gocuklara 6gretmis ol-
duklarini da tespit ettik. Ozellikle yazlar ustalarin yaninda
cirak olarak calisan gocuklar bu meslekleri 6grenme firsati
buluyorlardi. Bu zanaatlar Ermenilerin Develi’den gog et-
melerinden sonra da siirdiriilmistiir. Develili yazar Kadir
Ozdamarlar da anilarini yazdigi kitapta “Develi esnaflig) Er-
menilerden 6grendi” diyerek bu duruma isaret etmektedir.*
Yaptigimiz goriismelerde, Ermenilerin yaninda meslek 6g-
renen giraklarin bu meslekleri devam ettirdiklerini ve farkli
gruplar arasindaki bu zanaat bilgisi aktariminin Develi’de
yasayanlarca hala hatirlandigini tespit ettik.

Develili Ermeniler, zanaatlar disinda, bag ve bahge is-
leriyle de ilgilenirlerdi. Hem husamadyanlardan hem de ya-
pilan goriismelerden, her evin kendine mahsus bir bahgesi
oldugu ve Ermenilerin kendilerine yetecek oranda bagcilik
yaptiklar anlasiliyor. Mahsullerin fazlasinin da komsularla
paylasildigl ya da satildigi biliniyor. Krikoryan, bahgelerin
farkli sebzelerin yetistirilmesi icin bolimlendigini ve sula-
manin kolay yapilmasini miimkiin kilacak bicimde diizenlen-
digini belirtir. Ermeni bahgelerinin, Vari (Asagi), Surp Krikor
(Kesisin Havuzu’nun kaynag) ve Ilibe derelerine de yakin
oldugunu yazar. Ayrica iiziim baglarinin ¢ok oldugunu ve sa-
rap yapiminin yaygin oldugunu belirtir. Everek’teki kilisenin
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glassmaking and dyeing. During the interviews that we con-
ducted in Develi, we saw that Armenian masters are still
remembered and apprentices who learned crafts from Arme-
nian masters continue to be involved in these crafts. There
are two markets in Develi. One of them, the Uzun market, is
located on the street that leads to the Kesisin Havuzu. There
were carpentry and blacksmith workshops in this bazaar
and most of them belonged to Armenians. The other bazaar
is the Melek Girmez Bazaar. In this bazaar, there were most-
ly shoemakers shops. One Develi Armenian with whom we
conducted an interview described this market: “There were
shoemakers. There was a butcher shop there. There was
also a bakery. There were no other shops. That market was
full of shoemakers and we had made a very good name for
ourselves there.”?° Another interviewee noted: “There were
three streets which were parallel in the Melek Girmez mar-
ket. All of them were shoemakers, Armenian shoemasters.
They were all master artisans. Before my time, 80-90 per-
cent of the master artisans in Develi were Armenians. There
were blacksmiths, shoemakers, carpenters.”

In the fieldwork, we learnt that the Armenian artisans
who worked in the bazaar also taught these crafts to the local
Muslim youngsters. Youngsters who worked as apprentices
in the workshops of the masters, especially during summer,
had the chance to learn these crafts. These crafts continued
to be practiced after the migration of Armenians from Develi.

Kadir Ozdamarlar, a writer and a native of Develi, highlights
this point in his memoir, noting that “Develi learnt artisanship
from Armenians.””” Through the interviews, we saw that the

Surp Krikor Suyu, bugiin Kesisin Havuzu

apprentices who had worked with Armenian masters contin-
ued these crafts and this intercommunal transmission of arti-
sanship is still remembered by the people who live in Develi.

Develi Armenians were also involved in horticulture and
viticulture, alongside artisanship. The houshamadyans and
interviews indicate that all houses had a garden and that Ar-
menians tended their vineyards for the purposes of self-con-
sumption. It is known that the surplus produce was either
shared with the neighbors or sold. Krikorian notes that the
gardens were divided into sections for producing different
types of vegetables and that the gardens were designed in a
way that would ease irrigation. He also notes that the gardens
of Armenians were near to Vari (Below), Surp Krikor (the wa-
ter source that feeds the Kesisin Havuzu) and Ilibe streams.
He claims that there were many vineyards and that winemak-
ing was a common practice. There was also a winery in Everek
belonging to the church.** There are trees which were planted
in this period and still stand. One of our interviewees told this
about the gardens and vineyards:

The gardens that remained from the Armenians still provide
the apricot supply of Develi. The first proper planting started
only ten years ago or so. Thus, we cut down the trees remai-
ning from Armenians and used them as wood and also dried
the apricots from those trees and ate them. There are trees
planted by Armenians which still stand. Elbiz, Koskpinar, De-
rebahge, the surroundings of the stream that comes from the
place we call the Kesisin Havuzu, were gardens belonging to
Armenians. They were all very nice. They used to be very good

Surp Krikor Fountain; today the Kesisin Havuzu
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de bir sarap imalathanesi vardi.** Bu donemden kalma agag-
lar glinlimiize kadar varliklarini korumuslardir. Bir gériisme-
ci bag ve bahgeler konusunda sunlan aktariyor:

Ermenilerden kalan bahgeler halen Develi’nin kayisi ihtiya-
cini gideriyor. Dogru diiriist ilk dikim son on senede baslad.
Yani Ermeni’den kalan bahgeleri de hem kesip odun ettik hem
kayisisini kuruttuk yedik. Halen de Ermenilerin diktigi agag-
lar duruyor. Elbiz, Koskpinar, Derebahge, o Kesisin Havuzu
dedigimiz yerden gikan suyun etrafi, Ermenilere ait bahgeler-
di. Hepsi giizeldi. Cok giizel bahge yetistirirlerdi, sebze meyve
yetistirirlerdi. Biz de duvardan atlar, ceplere doldurur, kagar-
dik. Goriince de bir sey demezlerdi. Satma olayi yoktu sebze
meyveyi. Hem kendi evlerinin ihtiyaglan[ni karsilar] hem de
komgsulara verirlerdi.”

Develi’de yasamaya devam eden Ermeniler geleneklerini de
siirdiirmiislerdir. Bu geleneklerden biri Hag Dagi yarsidir.
Arzumanyan, Develi ile ilgili yazdig1 husamadyan kitabinda,
Agustos aylarinda, Asdvadzadzin Yortusu aksami, Everek’in
dogusunda yer alan Hag Dagi’na tirmandiklarini ve ates yak-
tiklarini aktarnr.”® Yaptigimiz goriismelerde, bu gelenegin
Cumbhuriyet doneminde de devam ettirildigini 6grendik. De-
veli’deki goriismecilerden biri hatirladiklarini séyle aktardi:

Hag Dagi
Khach Mountain

“Bu Hag Dagr’nda ates yakarlardi. O ates niye yanardi? Uzii-
miin alacasi oldugu zaman yanardi gece. Oraya toplanirlar,
dua ederler, lastik tekeri gotiiriirler onu yakarlardi.”*” Bu
yarisa birka¢ defa katilan bir baska goriismeci, bu yarisin
Everek ve Feneseli Ermeniler arasinda yapildigini ve yarisin
amacinin dagin tepesine diger gruptan once varmak oldugu-
nu belirtti.”

Cumhuriyet déneminde Develi’de yasayan Ermeniler dini
bayramlari da kutlarlardi. Bir goriismeci bu konuda sunlari
anlatti:

Bayramlar, Dzinuntlar [Noel], Zadikler [Paskalya], o za-
man [da] yapilirdi. Orada da yapardik. Kilise vardi, kilisenin
bahgesinde toplanirdik bizim gibi gocuklar 8-10 yasinda. Be-
nim en gok hosuma gideni de oydu zaten. Iyi kotii bir seyler
alirlardi; ayakkabi, etek, pantolon filan. Zaten ayakkabiyi
babam yapardi. Amcamin gocuklaryla 3-4 kisiydik. Biz biraz
da kilisenin bahgesinde caka satardik. Hosuma giderdi yani.
Orada, 10 -15 tane vardiysa, Haylardan [Ermeniler] herkes
orada olurdu.”

Bayramlarin Ermeniler arasindaki iliskileri pekistirdigi ve
sosyallesmeye katkida bulunan bir ortam yarattigi anlasi-
liyor. Bayram zamanlar kiigiik bir pazar da kuruluyor, bu
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in horticulture, they used to produce vegetables and fruits very
well. We used to jump over the walls, fill our pockets and run
away. They did not say a thing when they saw us. Fruits and
vegetables were not sold. They [grew] them for the needs of
their own households and also shared them with neighbours.

Armenians who continued to live in Develi also continued
their traditions. One of these traditions is the race of the
Khach [Cross] Mountain. In the Develi houshamadyan he
wrote, Arzumanian notes that they used to climb the Khach
Mountain, which is in the south of Everek, and light a fire
there in August, on the night of the Asdvadzadzin Feast.
Through the interviews, we learnt that this tradition was
continued in the Republican period. One of our interviewees
in Develi narrated his memories of this: “They used to light
afire on the Khach Mountain. Why did they light a fire? That
fire was lit at night when the color of the grapes changed.
They gathered there, prayed, took some rubber tires there
and set them on fire.” 77 Another interviewee who partic-
ipated in this race a couple of times told us that this race
was between the Armenians of Everek and the Armenians of
Fenese and the aim of the race was to reach to the top of the
mountain before the other group.

Armenians who lived in Develi in the Republican period
also celebrated religious festivals. On this topic, one of the
interviewees told us the following:

The religious festivals, like Dznunt and Zadik were celebra-
ted. We celebrated them there too. There was a church. We,
the children around the ages of 8 or 10, used to gather in the
churchyard. That was what I liked the most. They used to
buy us some clothing; shoes, shirts, pants, etc. My father used
to make the shoes anyway. We were three or four kids, inc-
luding the children of my uncle. We used to show off a bit in
the churchyard. I liked that. All Armenians, 10 or 15 children
Isuppose, used to gather there.

It is understood that the religious festivals strengthened
the relations among Armenians and opened up a space that
contributed to socialization. During religious festivals, a
small market was established, contributing to the trade in
the region. Another interviewee narrated what they used
to do in religious festivals and the relations between Arme-
nians and Muslims in the region:

The Great Lent [Medz Bahk] was observed for sure. Before
the Great Lent, Paregentan [Carnival] was celebrated. The
6% of January, of course, Christmas, the birth of Christ, as you
know, this is when the Orthodox celebrate it, that was always
celebrated with veneration as a feast. Easter was celebrated,
always with red eggs and other stuff. Other feasts were also
celebrated of course. There was a tradition which was followed

Fenese’deki Surp Toros Kilisesi, 1940’lar

Surp Toros Church in Fenese, 1940s.

during the Great Lent; they used to write songs about the
things that happened. For example, let us say that a cow had
died somewhere. They used to write songs about the effects of
this on people and such. People used to meet in the evenings,
gathering in some houses. There were even some very amateur
people performing theater pieces at homes but this was done
in February. Another thing I remember is that Armenians try
not to eat grapes before they are blessed. They ate them an-
yway though. This has an economic reason, this is something
followed to prevent the ruin of the harvest before the ripening
of grapes. These were followed. There were no reservations or
shyness in this type of thing. These practices were known and
they were practiced openly. And even Muslim neighbours said
things like “The red egg festival is about to happen’ or ‘sweet
yeast bread will be baked’. Not sweet yeast bread but what
they call kete or halka. They also participated in that. They
even sort of expected the Armenian population to be inclusive
in some way.

The interview quoted above presents the image of an atmo-
sphere in which Muslims also participated in religious fes-
tivities and religious festivals could be openly celebrated.
On the other hand, some other interviewees noted that the
religious festivals were celebrated among Armenians and
within the church network. Some of these interviewees had
memories of religious festivals that are quite different from
the narrative quoted above. One interviewee told this about
religious festivals:

Forexample, we used to behave in a somewhat reserved man-
ner during the feasts there. We visited the church during Zadik

m



12

FRMENI KULTUR VARLIKLARIYLA DEVEL] / CUMHURIYET DONEMINDE DEVELI'DE ERMENILER

Fenese’deki Surp Toros Kilisesi avlusunda toplanan, Develi’de kalan
Ermeni cemaati, 1940’lar.

Armenian community of Develi in the courtyard of Surp Toros Church in
Fenese, 1940s.

pazar bolgedeki ticarete de katki sagliyordu. Baska bir go-
rlismeci bayram zamaniyapilanlari ve bolgedeki Ermenilerle
Miisliimanlar arasindaki iligkileri su sekilde 6zetledi:

Biiyiik Perhiz [Medz Bahk] mutlaka tutulurdu. Biiyiik Per-
hiz 6ncesinde Paregentan [Karnaval] mutlaka olurdu. Ayin
6°s1, Ocak’in tabii, Christmas, Isa’nin dogusu -Ortodokslar-
da oyledir biliyorsunuz-; o, mutlaka bir yortu olarak saygiy-
la yasanirdi. Paskalya mutlaka, kizil yumurtasiyla sununla
bununla yapilirdi. Oteki yortular da mutlaka yerine getiri-
lirdi. Biiyiik Perhiz sirasinda soyle bir gelenek vardi; herhan-
gi bir olay oldu mu onun tiirkiisii yakilirdi. Diyelim bir yerde
bir inek oldii, onun insanlar iistiindeki etkisini falan dile ge-
tiren tiirkiiler yakilirdi. Aksamlari bulusulurdu, bazi evler-
de toplanilirdi. Hatta gezici boyle son derece amator birkag
kisi tiyatro oynarlardi evde o donemde ama Subat ayinda.
Baska mesela aklimda benim iiziim okunmadan Ermeniler
yememeye gayret eder, yerlerdi ama. Onun da bir ekonomik
temeli var. Yani olgunlasmadan baglar harap olmasin diye
yapilan bir sey. Yani bunlara riayet edilirdi. Higbir sekilde
bu konularda bir sakinca duyulmazdi, gekince duyulmazd.
Bunlar alenen bilinen ve yapilan seylerdi. Hatta Miisliiman
komsular da iste ‘Kizil yumurta bayrami geldi’, ‘Paskalya
¢oregi yapilacak’ diye [konusurlardi]. Paskalya ¢oregi degil
de kete ve halka dedikleri. Onlar da katilirlardi. Hatta bek-
lerlerdi de yani bu Ermeni niifus yaptiklarini kendilerine de
yansitsin bir bigimde.*°

Alintiladigimiz gériisme, Miislimanlarin da kutlamalara ka-

tildig1, bayramlarin agik bigimde kutlanabildigi bir atmosfe-
rin varligina isaret ediyor. Ote yandan, bayramlarin Erme-
niler arasinda ve kilise ¢evresinde kutlandigini dile getiren
goriismeciler de oldu. Bu goriismecilerin bazilarinin bay-
ramlara dair hafizasi yukarida alintiladigimiz anlatidan epey
farkliydi. Ornegin bir goriismeci bayramlarla ilgili olarak
sunlari soyledi:

Oradaki bayramlarda misal olarak ne de olsa biz sakincali
olarak hareket ederdik. Zadik’te, Dzinunt’ta kiliseye gider-
dik. Mesela Zadik’te yumurta yaparlardi. Ama o kendi ara-
mizda yaparlardi. Yani simdi misal olarak burada [Istan-
bul’da] tamamen agiktan agiga... Orada [Develi’de] biraz
sakinarak hareket edilirdi. Biraz biiyiige karsi hiirmet derler
ya hani, o vardi. Baska bir sey yoktu. Zadik’te Dzinunt’ta bi-
zim kapimiza gelip de tasla sopayla bizi rahatsiz eden olmusg
degildir. Bu meyanda Zadik’te Dzinunt’ta -orada bir kilise
vardi daha evvel iki ii¢ tane kilise varmis ama son zamanda
ben hayatta oldugum zaman bir tane kilise vardi-, Asagie-
verek’ten, Yukari Fenese’den kag kisi varsa hep oraya gelir-
lerdi. Orada kilisede papaz karoz [vaaz] verir vesaire. Herkes
evine doner giderdi. Yani bir seyimiz yoktu ama burada [Is-
tanbul’da] herkes ‘bayram bayramdir’ diyor. Orada bayram
denmez, Zadik’tir, Dzinunt’tur. Yani sey yapmazlard.... Bi-
raz da sakinarak hareket ederlerdi.”

DEVELI'DEN GOC

Ermenilerin Develi’den Istanbul ve diger yerlere go¢ etmele-
ri 1950’lerde baslayip 1970’lere kadar siirmiistiir. 1970’lerde
bolgede yalnizca bir Ermeni kalmis, onun vefatinin ardindan
Develi’de Ermeni kimligiyle yasayan kimse kalmamistir. Bu
déneme sahit olan bir goriismeci bu durumu soyle anlatti:

Ben lisedeyken, ortaokuldayken de yavas yavas taginyorlardi.
Hepsi birden bir giinde gitmedikleri igin... Birer ikiser gidiyor-
lardi. Cok da farkina varmuyorduk. Bir giin bir baktik ki bir tane
David kalmus. Pastirma yapmayi ben ondan ogrenmistim. Bu-
rada oteli vardi. Bir de Vartkes vardi. Camciydi. Universiteyi
bitirip geldigim yillarda sadece bunlar kalmsti. Geri kalanlar,
1968 bu bahsettigim, bunlar harici hep tasinmigsti.**

Yaptigimiz goriismeler ve arastirmalar sonucunda Ermeni-
lerin Develi’den gog etmelerinin pek ¢ok sebebinin oldugunu
tespit ettik. Biitiin Anadolu’ya ve Anadolu’da yasayan Er-
meni niifusun gogiine baktigimizda Develi’nin istisna olma-
digini gormek miimkiin. Ermenilerin Develi’den gog¢ etmeleri
ile Anadolu’nun farkli bolgelerinden yapilan Ermeni gogle-
ri arasinda dénemsel bir gakisma goze carpiyor. 1950’lerde
hiz kazanan bu gogler kiiltiirel mirasin yok olmasiyla paralel
ilerlemistir.

Goriistiiglimiiz pek ¢ok kisi, Ermenilerin Develi’den goc
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and Dznunt. They used to paint eggs during Zadik. But we
used to do that amongst ourselves. For example, here [in Is-
tanbul], it is done in a completely open way. There [in Develi],
we used to behave shyly. There used to be something one may
call respect for the seniors. It was just that. For example, no
one came to our doors and harassed us with stones or sticks du-
ring Zadik or Dznunt. Thus, in Zadik and Dznunt -in the past,
there had been two or three churches but in later times, during
my lifetime, there was just one church- all people from Asagie-
verek and Yukar Fenese gathered there. There, in the church,
the friar used to perform the karoz [sermon]. Then everyone
returned to their homes. Thus we did not face anything. On the
other hand, here [in Istanbul] everyone calls the feasts feast’.
There [in Develi], they did not call them feast but Zadik or
Dznunt. Thus, they did not do... They used to behave shyly.

MIGRATION FROM DEVELI

The migration of Armenians from Develi to Istanbul and oth-
er places started in the 1950s and continued until the 1970s.
By the 1970s, there was only one Armenian in Develi. After his
death, there remained no Armenians living in Develi. An inter-
viewee who witnessed this period narrated it as follows:

When I was in high school, [or in] elementary school, they
were slowly moving out. As they did not leave at once as

e

Everek’teki Ermenilerden kalan evler

a community... They left one by one. We did not notice it
much. One day we became aware that only one of them, Da-
vid, remained. He was the one who taught me how to make
pastirma. He had a hotel here. There was also Vartkes. He
was a glassmaker. When I finished college and returned here,
they were the only ones to remain. The rest, this was in 1968,
the rest of them had all moved out.

As a result of the interviews and research we conducted, we
determined that the migration from Develi had several caus-
es. When we take the whole of Anatolia and the migration of
Armenians who lived in Anatolia into consideration, we can
say that Develi was not an exceptional case. There is a peri-
odical overlap between the migration of Armenians from De-
veli and migration of Armenians from other parts of Anatolia.
These migrations, which escalated in the 1950s, went hand in
hand with the destruction of cultural heritage.

Severalinterviewees noted that economic factors played a
role in the migration of Armenians from Develi. Due to limited
employment opportunities in the region and the concentra-
tion of economic investments in cities, many people migrated
to metropolises like Istanbul and Ankara in search of employ-
ment. This situation is not unique to Armenians or to Develi
and these migrations are similar to economic migrations from
Anatolia to big cities that accelerated in the 1950s.

Armenian houses of Everek
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etmelerinde ekonomik faktorlerin etkili oldugunu soyledi.
Yorede is olanaklarinin sinirli olmasi ve ekonomik yati-
rimlarin sehirlerde yogunlasmasi dolayisiyla, pek ¢ok kisi,
is bulma amaciyla, Istanbul, Ankara gibi biiyiik sehirlere
go¢ etmistir. Bu durum, yalnizca Ermenilere ya da Deve-
li'ye 6zgii degildir; bu tiir gogler, 1950’lerde artan, Anado-
lu’dan biiyiik sehirlere yapilan ekonomik goglerle paralellik
gostermektedir.

Yaptigimiz gériismelerde Ermenileri bolgeden goc etme-
ye sevk eden bir diger sebebin Ermenilerin giiven duygusu-
nu zedeleyen yerel olaylar oldugunu tespit ettik. Goriisme
yaptigimiz Develili Ermeniler ¢ogunlukla yaygin bir rahat-
sizlik durumunun olmadigini ve Ermenilerle Misliimanlar
arasindaki iliskilerin genel olarak iyi oldugunu belirtmekle
birlikte zaman zaman bazi sikintilarin yasandigini soyledi-
ler. Goriismecilerden birinin kiiglikken tanik oldugu bir olay
bunu ornekliyor:

Her ne kadar bir ayrim yok idiyse de kendinizin ayn tutuldu-
dunu zaten her ¢ocuk kendi hissetmeye basliyorsunuz. Onun
icin birisinin bir sey soylemesine gerek yok. Mesela pazarda
zibidinin teki bir boyle kelli felli Hagop Aga, ayakkabici, ona
iki tokat atiyor. Hagop Aga onu tutsa boyle sikar. Hig yap-
miyor bir sey. O aksam bizim evde ve tahmin ederim biitiin
Ermenilerin evinde, o gaz lambalari, elektrik yoktu giinkii,
daha soniik yanmustir mutlaka, ses ¢ikartilmadi falan. Cok
iyi hatirliyorum, ben herhalde yedi-sekiz-dokuz yasinday-
dim. Sedirde babamla oturuyoruz. Babam dedi ki... Higbir
sey yokken ortada, bunun [Hagop Aga hadisesinin] sozii
edilmemisken, ‘Oglum, biz golgemizden korkarz’ dedi. Ta-
mamen referans oydu.*

Ayni goriismecinin babasiyla ilgili bir anisi da soyle:

Develi’den bir baska nalbant veya demirci, fakat Miislii-
man, at listiinde, babami orada goriiyor. ‘Gel hele!” diyor ve
elindeki sopayla basliyor babama vurmaya. Bir koylii kadin
babamun iistiine kapaniyor. Oyle kurtarliyor. Ben gok kiigiik-
tiim bu hadise oldugunda ama bir kagni iginde babamin 6lii
gibi eve getirildigini biliyorum. Boyle birkag hadise yasanmis
mutlaka, yasanmanus degil ama bunlar yayginlastinlmaz-
di. Gegmiste kaldiysa tekrarlanmazdi. Yani bir bakima iistii
ortiiliirdii. Ama ne oldu? Niifus tabii... Develi’de bir tek kisi
kalmisti bundan mesela on-yirmi yil oncesine kadar.*

Saha galismasinda, Kazim Kozan adinda yerel bir kabada-
yinin Ermenilere baski yaptigini ve onlardan harag aldigini
da tespit ettik. Bu baskinin da Ermenileri goge iten nedenler
arasinda oldugunu soyleyebiliriz. 1914 dogumlu olan, ‘Koza-
nin Kazim Emmi’ olarak da bilinen bu kisi, calismadan, ¢cev-
resinden harag alarak geginen birisiydi. Bolgede epey bilinen
biri olan Kazim Kozan, cesitli yerel hikaye ve fikralara da

konu olmustur. Bu hikayelerden konumuzla dogrudan ala-
kali olan bir hikaye soyledir:

Develi’de Kozan’in Kazim hizli Halk Partililerdenmis. Ko-
zan’in Kazim, belinde kapi gibi bigag ile Ermenilerden harag
toplayarak gegimini temin eden birisi... 1946°da Demokrat
Parti kurulmus ama Kozan’in Kazim’in bulundugu mahalle-
ye, sokaga Demirgiratlarin girmesi ne miimkiin... Segimlere
birkag giin kala, polis Kozan’in Kazim’i yalandan bir ge-
rekgeyle igeri aliyor ki ola ki segim Oncesi gevreye ve kendine
bir zarar vermesin. Lakin olan oluyor ve 1950°de demokrasi
havarisi kesilen Ismet Pasa, hiikiimeti Demirgiratlara devre-
diyor. Kozan’in Kazim’in morali ¢ok bozuk... Demirgiratlan
hig sevmiyor. Ustiine iistliik 1955°te Menderes, memleketteki
Ermenileri Istanbul’a toplayinca Develi’deki Ermeniler de
Istanbul’a gider. Kozan’in Kazim’in avanta kesilir. Ekmek-
siz kalir garibim. Artik kimden harag yiyecek? Vay garibim
vah... Cigeri yanms ki hem de ne bigim... Develi’de caddenin
basina gelmis, bagiryor: ‘Ey Inonii, Ey Inonii, sana diyom!
Demokrasi senin neyine idi® Sen bir Tiirkiye’yi, ben de bu-
radaki dort Ermeni’yi yiyordum. Ibibik dedin, kendi ocagini
yiktin; guguk dedin, Kazim’in ocagini yiktin.”*

Bir diger goriismeci ise Kazim Kozan ile ilgili su hikayeyi
anlatiyor:

Oranin kabadayisi, Davud amcaya gidiyor, yiyor igiyor. On-
dan sonra sarabini igiyor. Ondan sonra giderken bakmis, ka-
piya ¢ikmis. Kozanin Kazim, Develi’nin kabadayisi, affeder-
sin onun bunun haracini yiyen, otuz defa girmis hapishaneye
kirk defa ¢ikmig [biri]... Pastirmayi, sucugu, gemeni yemis,
sarabini da igmis. Cikarken yagmur yagiyor. Orada hali var,
Yahyali halisi, sirf yiin. Onu omuzuna atmis. Ondan sonra
Davud amcanin esi gikmis demis ki ‘Kazim Bey’ demis, ‘Ne
yapiyorsun?’. Yagmur yagiyor’ demis. O da Yagmur yagmi-
yor, giseliyor’ demis. ‘Ben yine islanirim’ demis. Yiyor igiyor
haliyi da basina gegirip gidiyor. Higbir is yapmazdi. Onun bu-
nun seyiyle geginirdi.*

Bu tiir olaylarin ve her ne kadar bireysel ve sinirli olsa da
baskilarin gogte etkisi oldugu anlasiliyor. Goriigsmelerimiz
neticesinde, Ermenileri go¢ etmeye tesvik eden bir diger
sebebin rahip yoklugu sebebiyle dini ibadetlerin ve cenaze,
diigiin gibi merasimlerin yapilmasinin aksamasi oldugunu
tespit ettik. Dini ibadetleri ve merasimleri giiglestiren bir
diger etmen ise Fenese’deki kilisenin yikilmasinin ardindan
Develi’de faaliyet gosteren bir kilisenin kalmamis olmasidir.
Kilisenin yikilmasinin ardindan cenazeler Kayseri’ye ya da
Istanbul’a gétiiriiliip, oralarda defnedilmeye baslanmistir.
Ermenilerin bolgeden gog etmelerinin bir diger sebebi ise
egitimle alakalidir. Develi’deki okulun kapatilmasinin ar-
dindan bolgede Ermenice egitim veren bir okul kalmamistir.

ARMENIANS IN DEVELI DURING THE REPUBLICAN PERIOD

Through the interviews, we learnt that another factor
that motivated Armenians towards migration was some lo-
cal incidents which damaged their sense of security. Develi
Armenians with whom we conducted interviews mostly not-
ed that there was not a state of widespread disturbance and
that relations between Armenians and Muslims were gen-
erally good, but they also stated that they had encountered
some problems from time to time. An incident that one inter-
viewee witnessed as a child is an example of such problems:

Although there was no discrimination, one already feels that
he or she is treated differently as a child. Nobody needs to say
anything for you to realize this. For example, a punk slapped
Hagop Agha, who was an elderly person, a shoemaker. If he
wanted, Hagop Agha could beat him for good. He did not do
anything. That night, in our house, and I guess in the houses
of all Armenians, gas lamps —because there was no electricity
at the time— were lit in a dimmed way for sure. We kept our
silence. I remember very vividly, I was around 7-8-9 years old
I think. We were sitting on the sofa with my father. He told
me... For no reason, without mentioning it [the Hagop Agha
incident], he told me: “My son, we are afraid of our own sha-
dow.” He was definitely referring to that [incident].

The same interviewee had another memory with his father:

Another horseshoer or blacksmith from Develi, a Muslim, on
horseback, sees my father there. He says ‘Come here!” and
begins to hit my father with the stick in his hand. A peasant
woman lays herself on my father. He is thus rescued. I was
very young when this happened but I remember my father
being brought home in an ox cart in a moribund state. It is
certain that there were a couple of incidents like this. They
happened but they were not widespread. If they passed, they
wouldn’t be repeated. Thus, they were kind of hushed up. But
what did happen? The population of course... Around 10-20
years ago, there was only one person remaining in Develi.

In the fieldwork, we saw that a local bully named Kazim
Kozan had put pressure on Armenians and extorted money
from them. We can say that this pressure was among the
causes of the migration of Armenians. This person, who
was born in 1914 and was known as “Kazim Emmi [uncle] of
Kozan” was someone who did not work at all and made a
living by extortion. There are several local stories and anec-
dotes that revolve around Kazim Kozan, who is well-known
in the region. One of these stories which is directly related to
our subject is as follows:

Kazim of Kozan was a fierce supporter of the People’s Party in
Develi. Kazim of Kozan, who catrries a large knife, is a person who
makes a living by extorting money from Armenians... In 1946 the

Democrat Party was established. On the other hand, how could
the Demirgirats [supporters of the Democrat Party] make a
start in the neighborhood, or in the street where Kazim of Kozan
lived?... A couple of days before the elections, the police arrests
Kazim of Kozan with a false accusation, in order to prevent him
from causing harm to himself or others on the eve of the electi-
ons. But what was done was done and Ismet Pasha, who became
an advocate of democracy in 1950, hands over the government
to the Demirgirats. Kazim of Kozan is at rock bottom... He does
not like the Demirgirats at all. On top of that, when Menderes
collects the Armenians in the country to Istanbul in 1955, the Ar-
menians in Develi also go to Istanbul. Kazim of Kozan loses his
spoils. The poor man is reduced to destitution. Who can he extort
after that point® Oh my poor man... He is cut to the bone... He
comes to the main street in Develi, shouting: ‘Oh Inonii, Oh Ing-
nii, I am talking to you! What good did you hope from democra-
cy? You used to extort the whole country, and I used to extort the
four Armenians living here. You said this, you brought trouble for
yourself; you said that, you brought trouble for Kazim.’

Another interviewee told us this story about Kazim Kozan:

The local bully goes to the house of uncle Davud, eats and
drinks there. Then, he drinks his wine. Then, as he was about to
leave, he notices, when he was at the door... Kazim of Kozan,
the bully of Develi, pardon me for saying this but [a person]
who extorts money from people, who went into prison 30-40 ti-
mes. He eats pastirma, sucuk and gemen, and drinks his wine.
It is raining as he is about to leave. There is a carpet, a Yahyali
carpet, which is a hundred percent wool. He slings the carpet on
his shoulders. Then, uncle Davud wife comes and says, ‘Kazim
Bey, what are you doing?’. He says, ‘It is raining’. She says, ‘It is
not raining, it is just drizzling’. He says, ‘I will get wet anyway’.
He eats, drinks and leaves, taking the carpet. He did not do any
kind of work. He made a living by other people’s stuff.

It is understood that this kind of minor incident and pres-
sure, albeit individual and limited in nature, played a role
in migration. Through the interviews we saw that lack of
priests, which led to problems in terms of church services
and the performance of special ceremonies like burials and
weddings, was another factor pushing Armenians towards
migration. Another factor that hindered the church services
and religious ceremonies was the fact that after the collapse
of the church in Fenese there was no active church in Develi.
After the collapse of the church, when someone died they
were either brought to Kayseri and buried there or sent to
Istanbul. Another cause of the Armenian migration from
the region is related to the education of children. Armenian
children from Anatolia began to be sent to Istanbul in or-
der to be educated in Armenian. We saw that in some cases
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Cok sayida Ermeni ¢ocuk Ermenice egitim almak igin Ana-
dolu’dan Istanbul’a gitmeye baslamistir. Bazi durumlarda,
Develi’den bu okula giden gocuklarin ardindan ailelerinin de
Istanbul’a tasindiklarini tespit ettik. Son olarak, Develi’deki
Ermeni niifusunun azalmasi ile birlikte Ermeniler es bulmak-
ta giicliik cekmeye baglamislardir. Bu durum da gog egilimini
etkilemistir. Yaptigimiz goriismelerin bazilarinda kimi aile-
lerin bu sorun sebebiyle gog ettikleri dile getirilmistir.

Cesitli sebeplerle ortaya gikan bu gogler neticesinde De-
veli’deki Ermeni niifusu zaman iginde azalmis, 1970’lerde ise
bolgedeki Ermeni varligi tamamen sona ermis ve Develi nii-
fusu homojen bir yapi kazanmigtir. Develi disinda yasayan
Ermeniler zaman zaman bolgeyi ziyaret etmektedirler fakat
gliniimiizde ilcede yasayan tek bir Ermeni aile dahi yoktur.
Istanbul’da yasayan bir Develili Ermeni bélgeyle iliskilerini
soyle anlatti:

Ben Belediye Baskani’na gittim. Gittigim zaman bana mesaj
geliyordu durmadan: ‘Gelin, mallariniz var. Niye almiyorsu-
nuz?’ Gittik, oyle bir mal yok. Oyle bir sey yok, arastirdilar.
Baskan bana ‘Ya niye gelmiyorsun ziyarete?’ dedi. ‘Insan
niye gelir ziyarete bagkanim? [Burada] kilisem yok, mezar-
ligim yok. Mezarlikta dedem vardi. Dedemi bir bayramda
ziyaret ederdik. Mezarligi yok ettiniz, edildi. Oraya bina
yapildi. Simdi ben Develi’nin tasini topragini mi gorecegim?
Istanbul’da daha ok var.” dedim.”

Bu goriismecinin anlattiklari, kiiltiirel mirasin yok edilmesi-
nin Ermenilerin Develi ile kurduklari iliskiyi ve aidiyet duygu-
larini ne denli zedeledigini ortaya koyuyor. Kiiltiirel mirasin
korunmasi ve onarilmasi, zedelenen bu iliskilerin gelecege
farkli bigimde tasinmasi igin bir iyi niyet gostergesi olabilir
ve Develili Ermenilerin torunlarinin bolgeyle olan baglarinin
kurulmasini saglayabilir.
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ARMENIANS IN DEVELI DURING THE REPUBLICAN PERIOD

the families of the children who went to these schools from
Develi also moved to Istanbul. Finally, with the decline of
the Armenian population in Develi, Armenians began to find
it difficult to find marriage partners. This situation also af-
fected the trend of migration. In some of the interviews, it
was noted that some Armenian families migrated due to this
problem.

As a result of these migrations which had several caus-
es, the Armenian population in Develi declined over time. In
the 1970s, the presence of Armenians in the region came to
an end and the population of Develi gained a homogenous
character. Armenians who live outside Develi visit the region
from time to time but currently there is not even a single Ar-
menian family living in Develi. A Develi Armenian told us this
about his relations with the region:

Iwent to the mayor. Before I went there, I was constantly rece-
iving messages saying: ‘Come, you have properties. Why don’t
you get them?’ We went there, there was no such property.
There is not such a thing, they investigated. The mayor told
me: Why don’t come here for a visit?” I told him: ‘Why would
someone go to such a place for a visit? I don’t have a church or
cemetery [here]. My grandfather used to be in the cemetery.
We used to visit my grandfather in religious feasts. You destro-
yed the cemetery, it was destroyed. A building was erected in
its place. AmI supposed to come to Develi for sightseeing now?
There is more [to see] in Istanbul.

The story narrated by this interviewee shows the extent to
which the destruction of cultural heritage harmed the re-
lations between Armenians and Develi and their sense of
belonging. The preservation and restoration of cultural her-
itage can be a sign of good will for carrying these damaged
relations to the future in a different way and may facilitate
the reconstruction of the ties between the grandchildren of
Develi Armenians and the region.
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DEVELI'DE BiR ERMENI EVI

konumu: Asagieverek Mahallesi, Develi,
Kayseri

insa donemi/yili: 20. yiizyil baglari

mimari: bilinmiyor

mevcut islevi: konut

tescil tarihi ve numarasi: KKTVKK 03.08.1991/1089

miilkiyet durumu: Yalgin ailesi

Develi’de son yasayan Ermeni ailenin evi bugiin ayakta. Yal-
¢in ailesine ait olan ev, bir kiiltiirel miras olarak, Ermeniler-
den Develi’de kalan nadir yapilardan biri ve yeniden kullanim
icin onemli bir firsat sunuyor. Bu makalede hem evin fiziksel
yapisint hem de evdeki yasamiinceliyoruz. Makalenin biiyiik
kismi bu evde yagamis olan Hirantuhi Yal¢in ile yapilan sozlii

R

Evin kapilari

Entrances of the house

tarih miilakatindan derlenmistir.’ Hafizay korumayi ve ani-
lar daha ¢ok insana ulastirmayi hedeflerken, evin yeniden
kullanimina yonelik calisma ve fikirlere de katkida buluna-
bilmeyi umuyoruz.

EVIN MiMARISI*

Asagieverek Mahallesi, Istiklal Caddesi 35 numarada bulu-
nan ev, diizglin yontu tas duvarli, iki katli ve bitisik nizamli
insa edilmis. Iki kanatli kapidan dar uzun avluya giriliyor.
Avlunun sonunda li¢ basamakli tas merdivenle gikilan gegit
boliimiine agilan kiglik odalar, kiler, mutfak, tandir evi gibi
boliimler yer aliyor.

Avlunun saginda tas merdivenle birinci kata gikiliyor. Bu
katta sofaya agilan iki oda yer aliyor. Bas odanin yiikliigi,
tavan siislemeleri, sediri, cigekligi orijinal durumda. Odalar-
dan birinden balkona gikiliyor. Ev, Develi’de balkon bulunan
sayili evlerden biri.

Tavanlar ahsap, zeminler salla kapli. Siislemeler, cephe
ve i¢ olarak iki kisimda incelenebilir. Giris kapisinda ve kapi
lizerindeki yarim daire 1siklik penceresi etrafinda ustaca is-
lenmis daire seklinde rozetler, armalar, bitki motifleri var.
Kapi lizerindeki tavanda dikdértgen ahsap isciligi mevcut.

A CULTURAL HERITAGE REUSE CASE: AN ARMENIAN HOUSE IN DEVELI

AN ARMENIAN HOUSE IN DEVELI

Asagieverek Neighborhood, Develi,
Kayseri

Early 20" Century
unknown

house

KKTVKK 03.08.1991/1089
Yal¢in Family

The house of the last living Armenian family in Develi is
still standing. It is one of the few remaining Armenian
structures in the town today, and it is thus an important
cultural heritage site with the potential to offer much toits
community. It belongs to the Yalcin family, and the bulk
of this article is drawn from an oral history interview con-
ducted with Hirantuhi Yalc¢in, who was herself a resident
of the house.’ This article begins with a brief description
of the house’s physical structure before turning to Yalgin’s
account of daily life in the house. In addition to preserv-
ing these memories and making them available to a wider
audience, the article also aims to contribute to efforts to
preserve the house. The article thus concludes with a note
on current efforts to repurpose the house as a community
center.

Evin kesiti

THE ARCHITECTURE OF THE HOUSE

The house—a two-floor, semi-detached house with walls
of neatly hewn stone—is located at 35 Istiklal Street in the
neighborhood of Asagieverek, Develi. One enters the build-
ing through a set of double doors that open onto a long,
narrow courtyard. At the far end of the courtyard is a set of
three stone steps leading up to an elevated entryway that
grants access to the other sections of the house, including
the winter rooms, pantry, kitchen, and tandoor-oven room.

A stone stairway on the right side of the courtyard takes
one up to an anteroom on the second floor of the house and
to the two rooms on that floor. The main room has a large
closet, ceiling decorations, a sofa built into the wall, and
an elongated flower box at the window, all in their original
condition. One of the rooms also has a balcony, making the
house one of the few in the town to have one.

The facade and the interior of the house are both intri-
cately decorated. The entryway door and the frame of the
half-circle window above it are each decorated with round,
masterfully worked rosettes, emblems, and plant motifs,
while the ceiling above the door is carved with rectangular
patterns. The square, rectangular, and circular patterns
gracing the entryway immediately catch the eye. The ped-
iment above the door is engraved in an a jour style common
to Develi houses. The house’s balcony is enclosed by elegant
wrought-iron railings, and its windows, including the one
above the entryway door, bear similar metalwork guards.
All are well preserved.

The house has flagstone floors and wooden ceilings, and
its interior is tastefully decorated with masterful woodwork.
Its cornices, closets, wall niches, shelves, and the pediments

1 1 H 3 4 5 0

Cross-section of the house
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Balkon ve tavan siislemeleri

Balcony and the decorated wooden ceilings

Kare, dikdortgen ve dairesel sekiller hemen dikkat gekiyor.
Alinlikta, Develi evlerinde sikga karsimiza ¢ikan ajur tekni-
ginde agag isciligi goriiniiyor. Cephe pencereleri, balkon ve
kapi tizerindeki 1siklik penceresinde sicak demirden korku-
luklar yer aliyor; desenler eski 6zelliklerini koruyor.

Evin biiylik bir ustalikla islenen ahsap siislemeleri ince
bir zevkin iiriinii. Siislemeler sagak kornisi, yiikliik, gozenek,
kapi ve pencere lizerindeki alinliklarla tereklerde ajur tek-
nikle; tavan, kapi, tirabzan, dolap kapaklar ve yiikliiklerde
oyma teknigiyle islenmis.

Bas oda tavanindaki gobek, ahsapla kaplanmis. Sekizgen
sekildeki tavanin kenarlara agilan kollarda bitki motifleri go-
riiniiyor. Gobek disinda kalan ahsap pargalar baklava dilim-
leri olusturacak sekilde siralanmis. Bas oda tavan siisleme-
lerinin bati tarafindaki yiikliikle birlesmesi odaya apayr bir
estetik sagliyor.

Birinci katta her iki oda duvarlarinda boya ile siislenmis
manzaralara rastlaniyor. Algi teknigiyle yapilan bu siisleme
bu eve 6zgii.

HIRANTUHI YALGIN: EVIN ODALARI
Kayinvalidemin dayisi bu evi yanindaki evle birlikte yaptir-
mis. Iki kardes, Gokbaslar derler, Agop bizim evin sahibi,

Bogos ise bitisik evin. Arada bir kapi var, iki kardes kapisi.
Kis glinii cok sogukta disari gikmaz, oradan kardes kardese
calisirlarmis. Sonra kayinvalidem evi satin aliyor, boylece
bize geciyor, “Giilbeklere gecti” diyorlar.

Ev, Birinci Cihan Harbi sirasinda hastane olarak kullanil-
mis. Duvarlardaki resimleri o sirada yatan hastalar yapmis.
Kim olduklarini bilmiyorum, Rum olduklarini biliyorum.

Evlendigimde resimli odada yatardik, kaynim o zaman-
lar askerdi. Doniince oray: istedi, biz de odayi ona verdik,
asagl odaya indik. Karsisindaki odada sandik odasi gibi bir
yer var ya; orasl da dedenin odasiydi. Bahgeye bakan odada
da kayinvalidem yatardi. O odanin 6nii de yemek yerimizdi.
Mutfaktan gikar ¢ikmaz orada yemek masamiz vardi, gerisi
mutfak. Mutfaktan sonra bir de kiler vardi. Kilere her seyi ko-
yardik. Seksen kiloluk bir un ambarimiz da vardi. Tahta ka-
pakla kapali bir merdivenle bodruma inerdik. Hem sokaktan
hem bahgeden kapisi vardi ama kis zamani soguktan disari
¢tkilmadigi icin oradan inerdik. Sonra karsida biiyiik bir dola-
bimiz vardi. Dolapta da giimiis misafir tepsileri, giizel, daha
iyi tabaklar, takim takim catal kagiklar...

Mutfakta yan yana iki tandir bir de kiigiik ocak vardi.
Onun yaninda kiigiik bir masa, masanin istiinde ¢ok eski
bir gaz ocagi. Tandir iistiine kazan koyardik, kazanda ca-
masir yikanirdi. Ikinci tandinin iistii kapali oldugu icin ora-
da su 1sinir, bu yana koydugumuz biiyiik legende yikanirdi.
Bir de geride taslik bir ¢ag var, kirli suyu da oraya dékerdik.
Yemek pisirecek olursak, iki tandir da kapali oldugundan kii-
¢iik ocakta gene odun yakarak yemek pisirirdik. Cag dedigim
yerin lstiinde boyle lig-dort tane terek vardi. Terekleri de
tencere tava icin kullanirdik. Odun yandigi icin bunlar siyah
olurdu, oraya dizerdik.

Tandirevinde adindan anlasilacag gibi bir ya da iki tandir
bulunur. Kiigiik olan tandir, yemek pisirmek, camasir yika-
mak, isinmak igin kullanilir. Daha biiyiik olan ikinci tandir
ise, her zaman kullanilmayip, yufka ekmegi yapmak, ya da
kaynatma mevsiminde kullarlir. Bu mekdnin bir késesinde
kiigiik bir ocak yer alir. Acele islerde kullanilir.®

Mutfagin hemen disinda, duvarin yiiziinde bir firmimiz
vardi, hamur yogurur, ekmegi orada pisirirdik. Kete yapan,
borek yapan, baska bir sey yapan olursa o firinda pisirirdi.
Dort kose yerde de hanimlar hem dinlenir hem de is yapi-
lirsa oraya otururdu. Borek, baklava mi agacak, dolma mi
yapacak, recel mi yapacak... Giiniine gore tahtanin istiine
diizglin minderler serilir, iki tane arkada yastik olan yer-
de elde yapilacak vazifeler goriiliirdii. Oranin dolabinda
da biitiin teferruat, ne diyeyim, tamir olacak seyler, evin
icinde civi mi kopar, tel mi kopar, ¢ekic... Boyle bir seyler
orada kalirdi. Onun uistiinde, bu sefer de temiz tencereler...
Ocaga konmayan, icine mesela baklavayi yaptik, siniden

Resimli odanin duvarlan
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Tandir

Tandoor

bosalttik, boregi yaptik bosalttik... Onlar da temiz tence-
relere konur.

Ahir kapisi sokak kapisindan girer girmez yandaydi. Di-
saridan da kapisi vardi. On ahir, arka samanlik. Kilerin altina
da bu samanlar gidiyor. Asagi iki kat, bir katta kiler, bir katta
samanlik var.

EVDE CALISMAK
Evde su olmadigi igin suyu disaridan getirir, evi siler siipii-
riirdim. Dede derdi ki “Kizim, sen bu evde tek kisisin. Bu
evin isi bitmez.” Ben rahatsiz oldugum zaman disaridan
baskasini getirirdik. Meyve toplanacak, serilecek, kurutu-
lacak... Cocuklar var, eskiden hazir bez satilmazdi, bezleri
yikanacak. Camasir ¢cok oldugu zaman gelen hanim yikardi.
Ciinkii mesela Zadig® zamani kirk tane perde yikardik. Nasil
yikanacak, nasil iitiilenecek? Halilar silinecek, temizlene-
cek. Sokaga kadar hali seriliydi evimizde.

Elbiz Suyu, bahgeleri sulamak icin on bes giinde bir
akardi. Su gelince pencerelerin gercevelerini gikarir suyun

basina gotiiriip firca ile temizlerdim. Kimseye inanip birak-
mazdim, glinkii kirarlar. Gidenler diyorlar “Hirantuhi Teyze,
git de bir bak, cergeveler hep ciiriimiis.” Cerceveler boyali
degildi giink.
Develi evlerinde pencereler, iklim sartlarindan dolay: kiigiik
tutulmustur. Olgiileri 8ox140 ve gox150 cm. arasindadir. Pen-
cere dogramalan eskiden kadrandan yapilirdi. Pencereler
zara baglanir. Dograma kalinhiklanmn azligr zarif bir gorii-
niis sergiler. Ortalannda sabit bir kismi vardir. Alttan ve iist-
ten ikiser kanatli sekilde agilir. Eski evlerde denizlik yapilma-
mistir. Pencere ile zar arasinda bosluk kaldigindan su igeriye
girmiyor, dolayisiyla dogramaya zarar vermiyor.®

Yiin yataklari gelen bir adam gubukla iyice girpar, kirli
yiinleri de o gelen suda yikar, temizlerdik. Yataklarin yiizii
gozil her seyi yikanacak, bir kis igcinde yatiyorum. Yiin dlene
kadar yiindiir yani. Kirk tane perde bir Zadig’de yikanir bir de
giiz vakti, kisa girerken. Sonra gok kullanilan olursa onlari da
daha sik yikarsin. Kullanmadigin durabilir ama 6tekiler soba
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above its doors and windows are all engraved in the a jour
style, while its ceilings, doors, stairway railings, cupboards,
and cupboard doors are all carved with beautiful details.

The ceiling of the master bedroom bears an octagonal
centerpiece covered with wood veneer, with plant motifs on
the side wings. The paneling on the rest of the ceiling is done
in diamond-shaped parquet, which merges with the details
on the closet on the west-facing wall to lend the room an
exceptional aesthetic.

The walls of both rooms on the house’s second floor are
decorated with scenes painted on plaster in a technique that
is unique to the house.

HIRANTUHI YALCIN: THE ROOMS IN THE HOUSE

My mother-in-law’s uncle built this house and the one next
door together—he and his brother. Everyone called them
the Gokbases. Agop owned this house—ours—and Bogos
owned the other. They were connected by a door in between,
adoor between brothers. Inthe cold of winter, they wouldn’t
even leave the house; they’d work from there, two brothers
together. Then my mother-in-law bought the house and it
passed to us. “It passed to the Giilbeks,” they’d say.

The house was used as a hospital during the World War
I. That’s when the paintings on the walls were done, by the
wounded who were staying here. I’'m not sure who they
were, but I know they were Greek.

When I got married, we were sleeping in the room with the
paintings. My brother-in-law was a soldier back then. When
he came back, he wanted to have that room, so we gave it to
him and we moved downstairs. That room across from it, sort
of like a storage room, that was grandfather’s room. My moth-
er-in-law would sleep in the room looking out on the garden,
and right out in front of it was where we would eat. We had
a dining table just in front of the kitchen; everything behind
that was part of the kitchen. Past the kitchen was the pantry.
We’d put everything in the pantry. We also had an eighty-kilo
flour depot. Down below was the cellar, with a ladder going
down from a trap door in the floor. You could also get to the
cellar from the street or the garden, but winters were very
cold, so we’d always use the ladder. Across from the trap door
there was a big closet where we’d put our silver guest trays,
our best plates, and all the sets of silverware.

In the kitchen, there were two tandoor ovens and one
smaller oven. Next to the small oven there was a little table
with an old gas stove. We’d wash our clothes in a cauldron
on the one tandoor; the other tandoor had a covered top, so
we would use it to heat water while we cleaned the clothesin
a washbowl on the side. There was a sink at the back where
we’d pour out the dirty water. If we were going to cook while
the tandoors were occupied, we’d light a fire under the small

oven and cook our food there. Above that sink I mentioned,
there were three or four shelves where we’d put our pots and
pans, which all turned black because of the smoke from the
burning wood. That’s why we put them over there.

Tandoor-oven rooms, as their name implies, contain one or
two tandoor ovens. Small tandoors are used for cooking, was-
hing laundry, and heating. The other larger tandoors are not
always in use, but are mostly used for making phyllo or in the
boiling season. There would also be another little oven in the
corner for quick use.

Just outside the kitchen there was a square room with
another oven that we’d use to cook our bread. We’d knead
our dough or someone would make kete or borek [pastries]
or something else and we’d cook it in that oven. The ladies
would sit there and relax or prepare whatever they were go-
ing to cook—~bdrek, baklava, stuffed peppers, jam, or what-
ever. Depending on what we had to do on any given day,
that’s where we’d sit and work, with cushions spread out
on the wooden floor and back pillows along the wall. There
was also a cabinet in the room where we’d keep all our par-
aphernalia—you know, if something needed to be fixed, or
if something lost a nail, or if a line or wire broke—and ham-
mers and the like. We’d keep all that there. On top of the
cabinet was where we’d keep our clean pans and bowls and
such, the ones we wouldn’t use in the oven—Ilike for emp-
tying a tray of fresh baklava or borek into. You couldn’t put
those sorts of things in a sooty pan.

The door to the barn was just inside the main door to the
street, but it also had its own door out to the street. At the
front were the animal stalls and at the back was the hay-
mow. The hay would also go down in the basement below
the cellar. There were two floors down below the house: the
cellar and the basement down below for the hay.

WORKING IN THE HOUSE

We didn’t have water in the house, so I’d have to go out-
side to get water to do the cleaning. Grandfather used to
say, “My girl, you’re all by yourself in this house. The work
will never end.” When I was sick, we would call someone
else to come and help. There was fruit that had to be picked
and laid out to dry. And then there were the children. It
wasn’t like it is now; we didn’t have disposable diapers, so
the diapers had to be washed. If we had more laundry than
we could handle, we would call a lady from outside to help.
During Zadig*, for example, we’d have forty curtains that
would have to be washed and ironed. The carpets would
have to be wiped down and cleaned. It was exhausting
work—in our house, the carpets would be laid out all the
way to the street.
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Evin salonu

The living room of the house

isi olur, pis olur, daha ¢abuk kararir. Birini iki ayda, otekini
lic ayda yika; ama Zadig giinii bahar geldi diye hepsi yikanir.

Badana zamani, badanacilar fircayr duvarlardaki resim-
lere degdirmeden gerilerini boyar. Zaten badana yapmadan,
biz onlarin Ustiine hortum ile suyu tutariz, piril piril yikanir.
Ne boyasi ¢ikar ne bozulur. Badanaci da yavasga kenarlarin-
dan geger gerisini boyar. Her sene yapilir ama, badana her
sene yapilmadan olmaz.

Yagmur yagdigi zamanlar damdaki topraklar kabarir.
Bazi evlerde akinti da olur. Tas yuvarlaklar vardi lizerlerin-
de demiri olan, yagmurdan, kardan sonra yuvarlayacaksin
ki topraklar oturacak. Biz zaten oranin iistiinii yaptirmasak
simdiye on kere yikildiydi, toprak korudu.

I¢ ve Dogu Anadolu’da pek gok yerde oldugu gibi toprak dam-
dir. Once ahsap kirisler serilir. Bunlar 20-25 cm. gapinda sogiit,
kavak, cam agaglardir. Bunlann iizerinde hasir ortii veya saz
serilir. Onun izerine de 10-15 cm. kalinhiginda kanstinlmis ¢a-
mur ve en iiste de ikinci bir tabaka halinde 3-5 cm. ikinci bir siire
sivasi konurdu. Sivanin topragr killi kumdur. Sivanin ozlesti-
rilmesi igin bir siire bekletilir. Bu sivanin igine tuz konur. Tuz,
yazin fazla giinese karsi yeterli nemi koruyacagindan gatlama-
sini onler. Aynica damdaki otun iirememesini de saglayacaktir.

Bu sivanin tizerine kum ilave edilir. Damlar yagmur oluklarnna
dogru meyildir. Yagmur sular ¢ortenlerden akarlar. Kar yagin-
ca bekletilmeden kar kiiregi ile kiiriiniir, temizlenir. Damlar,
yuvarlak adi verilen log tagi ile sikistinlir. Etrafi 30-60 cm. kadar
sovekel denilen korkuluk duvari ile gevrilir.®

Bizim ii¢ dort bina asagida ¢esme vardi. Bizim karsidaki
biiyiik bahgenin kapisinin karsisinda ¢cesme vardi. Su o ¢es-
meden bakir giigiimlere doldurulur getirilirdi. Pekmez falan
kaynatilan ¢ok biiyiik sira kazanlari vardi, onlar sokak kapi-
sinin arkasinda durur, sucu giigiimle getirdigi suyu onlara
bosaltirdi. Biz de oradan alir, gereken yere harcardik. Cama-
sir giinlerinde, igerideki ocagin lizerine ayr kazan konurdu.

On bes giinde bir su gelir, temiz oldugu zaman herkes
¢amasirini, hali, kilim, yikanabilecek her seyi doker yikardi.
Bahar geldigi zaman, daha kistan gikiyorsun, soba borusu-
na kadar yikanirdi. Su bahgeleri de sulardi. Mesela bizim
arkada bahge var. Onu sulanz, 6nde de bahge var, onlarin
yollari vardi sirayla suyu herkes kullanirdi. Bizim mahallede
gercekten bahge ¢oktu. Yukarilarda evler sik yapilmis, oyle
bahgeleri yoktu.

Suyu idare eden kiirekli adamlara merav derlerdi. Iki
lic kisi suyun basinda durur idare ederlerdi. Mesela senin
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Water from the Elbiz spring would flow in once every fif-
teen days so that we could water the gardens. When it did,
I’d take the window sashes down out of the frames, carry
them over to the water, and wash them with a brush. I could
never trust anyone else to do it because they would break
them. People who go there now tell me, “Aunt Hrantuhi, you
should go and see them now, the windows have all rotted.”
That’s because the sashes weren’t painted.

The windows of houses in Develi were kept small—betwe-
en 80 x 140 and 90 x 150 cm.—because of the local climate.
In the past, the woodwork on the windows was made of red
pine. The windows are covered by two sets of shutters with
narrow slats that lend the windows an elegant appearance,
with one set of shutters at the top and one at the bottom of
the window. Old houses had no sills; the gap between the
window and the shutters kept out the rain and protected the
woodwork from water damage.

We would hire a man to beat the woolen beds with a
stick, and we’d wash and clean the dirty wool in the water
that came to the house. Every piece of bedding had to be
washed, as we’d be sleeping in it all winter. Wool never goes
bad; you just have to keep it clean. The house’s forty sets of
curtains would be washed once at Zadig and once in autumn
just at the start of winter. If there were some you used espe-
cially often, you’d wash those more frequently. Any others
were generally fine, but the ones you used would get soot on
them and get black and filthy. You might have to wash one
set every two months, another every three. But come Zadig
and the start of spring, you’d wash them all.

When it was time to whitewash the house, painters would
come and whitewash everything except the paintings on the
walls. Those we would wash with a hose beforehand, so they
would already be clean. Their paint never came off and they
never suffered any damage. The painters would work careful-
ly around them and do the rest of the wall. We’d whitewash
the house every year. To do otherwise was unthinkable.

When it rained, the earthen roof would swell up, and in
some houses the rain would leak down. We used these iron-
bound stone rollers to pack down the soil on the roof after it
had rained or snowed. If we hadn’t, the roof would have col-
lapsed ten times by now. The packed earth protected the roof.

In Central and Eastern Anatolia, as in many other places, ro-
ofs are made from soil. Wooden girders are laid down as a base;
these girders are around 20 to 25 cm. in diameter and are made
of willow, poplar, or pine. Atop this wooden base is placed a
layer of rush or straw. Above this is a 10 to 15 cm. layer of mixed
mud. At the very top, an additional 3 to 5 cm. layer of coating
is then added. The soil used for the coating is clayey sand. This

mixture then has to be let sit for a while to purify. Salt must be
added to this coating as well. The salt preserves the moisture in
the roof and helps prevent it from cracking under the sun in the
summer. It also ensures that no plants grow in the roofing soil.
Additional sand must be also be added atop the coating. The
roofs are inclined downward toward gutters on the eaves of the
roof, and waterspouts project the rain from there out over the
ground. When it snows, the roofs have to be cleared immedia-
tely with shovels and cleaned. The roofs are packed down with
stone rollers. The roofs are closed in on the sides by 30 to 60 cm.
fences called sovekel.

There was a fountain a few houses down from ours, and
there was another in front of the gate of the big garden
across from us. That’s where our water came from, carried
in copper jugs and brought over. We’d keep big cauldrons
that we used for making molasses and such right behind the
door to the street, and when the water man came he’d pour
his jugs of water into them. We’d get our water from those
cauldrons whenever we needed it for something. On laundry
days, we’d put another caldron in the kitchen as well.

The water would come once every fifteen days. When the
water was clean, everyone would grab everything that could
be washed—their laundry, carpets, rugs—and wash it.
When spring arrived and winter was just ending, we would
wash everything, even the stove pipes. That water would be
used to water the garden as well. We had a garden out be-
hind the house, for example. We’d water that. And we had
another out in front of the house. The gardens had their own
water channels—the water would come down the channel
and everyone would use it in turn. Our neighborhood had a
lot of gardens. Up the way, the houses were built close to
one another; they didn’t have gardens like ours.

The men in charge of the water were called merav. Two
or three of them would stand at the head of the channel with
their shovels and manage the water. They’d send the wa-
ter to your garden, for example, and then once you’d gotten
your water they’d close it off and open the channel to your
neighbor’s. One or two people would manage the water
from the outside and the others would come into the gar-
den. You couldn’t just use the same water for everything all
at once. You had to water this one, close off that one, water
the next one... In short, if you had real solid people there
managing the water, that water would go a little further. It
took real skill.

LIVING IN THE HOUSE

We had heating stoves in three rooms: one in our room, one
in my mother-in-law’s room, and one in my brother-in-law’s
room. Later, when we brought grandfather to live with us,
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bahgene verir, senin bahge suyu aldiktan sonra kapatir, 6te-
ki komsunun suyunun yolunu agarlardi. Bir iki kisi disaridan
suyu idare eder, Gtekiler de bahceye girerdi. Iste hepsi bir su
ile gitmez ya, sura sulanir, burayi kapatir, obiir tarafi sular...
Yani hatir belasina saygin insanlar suyun basinda durursa
biraz daha fazla akar su. O suyun marifeti de oydu.

EVDE YASAMAK

Ug yere soba kurardik; bir bizim yatak yerimize, bir kayinva-
lidemin, bir de kaynimin yatak yerine. Sonradan dedeyi de
getirdik, bir soba da dedenin odasina kurardik. Hepsinde de
odun yanardi. Koyliiler eseklerle mese odunu getirir satar-
di. Alir, bir baltaciya kirdirir, bodruma gektirir, diizelttirirdik.
Sonra eski bakir mangallar vardi. Onlara da sobada yanan
atesi cekerdik ki sicakligi iceri versin.

Duvarlarda halilar vardi giinkii ¢ok soguk olurdu. Kiigiik,
antika, ince halilar vardi ki duvara civilerdik, soguk gelme-
sin diye. Bunlarn dede tebitten evvel getirmis. Dede Ame-
rika’da yedi sene kalmis. Eski halilan tutup denklestirmeye
makinalar varmis, o iste calismis.

Senede bir kere Kayseri’ye, babamin evine giderdim.
Simdi yol yapilmis. O zamana kadar kiiliistiir bir yoldu.
Belli giinlerde, mesela babamin isim giiniinde giderdik. Sik
gitmezdik, ciinkii araba yoktu. Bir tane otobiis var, beni de

Odalardan birinde kurulu soba

A stove in one of the rooms

erkeklerin igine oturtmak istemezlerdi. Babam ben evlendik-
ten sonra araba almisti “Ben kizima gidip gelecegim” diye,
gelir bizi gotiiriirdii. Sonra babam Istanbul’a tasindi, ne at
kaldi, ne araba! Babam gittikten sonra Kayseri’ye hig gitme-
dik, iki lig senede bir Istanbul’a ancak gelirdim.

KOMSULAR VE MiSAFIRLER

Her iki yanimizdaki komsular kisin Istanbul’da ticaret ya-
par, yazin Develi’ye gelirdi. Yukaridan iki ii¢ ev de Istanbul’a
gider gelirdi. Demir kasik bir bizde vardi. Komsular diigiin
falan gibi yemek daveti olursa gelir isterlerdi, tepsiyle verir-
dim. Cok esyamiz vardi, bir kismini dede Misir’dan getirmis,
bir kismini Amerika’dan getirmis.

Komsularla yalniz 6zel giinlerde degil, her zaman gorii-
siirdiik. Oturmaya ¢ok ender gelinirdi ¢linkii herkesin isi var.
Bahcede goriisiirdiik. Ben bahgeye inerim, onlarin bahgesi de
yan yana. O kendi meyvesini toplar, ben kendi meyvemi. Ora-
da sohbet ederiz. Asagiya merdivenden indigimiz yere musluk
yaptirdiydim, ki meyveyi toplayinca gamurlu ayakla cikmadan
orada yikar yerdik. Herkese ikram ederdik, onlar da bana ik-
ram ederdi, herkes 6tekinde olmayani. Oyle yasadik...

Bahgeden sonra meyve dama serilir, kurutulurdu. O za-
man da gene beraber olurduk. Onlar kendi meyvesini seri-
yor, ben kendi meyvemi seriyorum. Kayisiyi giizel yarmaca
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we put one in his room as well. They were all wood-burning
stoves. Villagers would load up their donkeys and bring oak
logs to sell. We’d buy the wood and then get a woodcutter
to chop it up. Then we’d have it brought over to the house
and piled up in the basement. We also had these old copper
braziers. We’d take the hot coals from the stoves and put
them in the braziers so that they’d heat the house as well.

We had carpets on the walls because winters were very
cold. We had these small, thin, antique carpets that we’d nail
up on the walls to keep the cold out. Grandfather brought
them to the house back before the tebit.” Grandfather had
lived in America for seven years, working with these machines
that evened out the trim on old carpets. That was his job.

I'd go to Kayseri once a year, to my father’s house.
There’s aroad there now. But back then you could barely call
it one. We’d only go there on special occasions, like for my
father’s name day. We didn’t have a car, so we wouldn’t go
there often. There was one bus, but my family didn’t want
me riding alone with all those other men. After I got mar-
ried, my father bought a car, saying “I’m going to go see my
daughter.” He’d come over and pick us up. Then my father
moved to Istanbul, and we were left without even a horse
and cart! After my father moved away, we didn’t go to Kay-
seri at all. I was only able to visit him in Istanbul once every
two or three years.

NEIGHBORS AND GUESTS
Both of our neighbors were merchants who would work in
Istanbul during the winter and would come to Develi for the
summer. A few families up the street would go back and forth
to Istanbul as well. We were the only family with metal sil-
verware. Whenever our neighbors had a big dinner, like for a
wedding, they’d come and ask me for them and I'd give them
a tray full. We had a lot of things like that, some of which
grandfather had brought from Egypt, and some from America.
We’d see the neighbors all the time, not just on special
occasions. We didn’t go visit each other at home so often be-
cause everyone had work to do, but we’d see each otherin the
garden. I’d go down to the garden, which was just next to our
neighbor’s garden. They’d pick their fruit and I’d pick mine,
and we’d chat. I had a spigot put in just at the bottom of the
stairsto the garden so that we didn’t have to go back up to the
house with muddy feet. We’d wash off the fruit at the spigot
and sit there and eat it. We’d give some of ours to our neigh-
bors and they’d share theirs with us; everyone would share
whatever they had and the other didn’t. That’s how we lived.
After picking the fruitin the garden, we’d spread it out on
the roof to dry. We’d do that all together as well. The neigh-
bors would lay out their fruit and I'd lay out mine. We’d split
open the apricots right down the middle and I’d spread them

out on panes of glass. We were in the glass business, so we
had a lot of glass. Everyone would spread out their fruit on
whatever they had—a board, a trellis, or whatever else.

Because we were the only Armenian family left in the
area, we had a lot of guests. Whoever came to the town
would say, “Let’s go to Agop’s house,” because there were
no hotels back then; the hotels were built later. Besides, it
would have been rude to have your guest stay at a hotel. Just
think of it! Having someone close to you staying at a hotel as
if they were a stranger, as if they were nothing to you!

We’d make baklava for overnight guests, and also borek.
We’d give the guests the two rooms beside the room up-
stairs. If there was only one guest, we’d give them the guest
bedroom. In the summer, they could also have the upstairs
living room. If we had a lot of guests, we’d lay out beds on
the stone floor in the space between the two rooms at the
top of the stairs.

FOOD IN THE HOUSE

We had these shiny eggplants that grew in the garden. We’d
peel them, carve them up, and dry them on top of clean
sheets to use in winter. Then there were beans, which we’d
dry as well. They made a delicious winter meal. We’d dry
and save any vegetable that would keep-and fruit, too, like
plums. We had everything in our garden, nuts too.

There were always a lot of walnuts, which we’d crack and
empty into a pot. We made this delicious walnut pita bread,
grinding up the walnuts in a mortar and mixing them with a
spoonful of butter and two of sugar. Whenever people want-
ed to make fruit rolls, they’d come and ask me for walnuts,
saying “Give us some of your walnuts, we’re going to make
fruit rolls.” You know fruit rolls, the little molasses sausag-
es? For those. They burned down our walnut tree. That tree
would produce twenty thousand walnuts each year, and
what walnuts they were! There wasn’t another tree like it.

My mother-in-love played the kanun really well. They
had a special one made for her out of a branch from that tree.
It had writing in Armenian on either side. Back in her father’s
time, they used to live in Istanbul for a while and they were a
privileged family, so she took kanun lessons with members
of the palace. Zeynel Abidin has a store in town that sells in-
struments. People have told me that they’ve seen our kanun
there in the window.

We also had a great big mulberry tree. Once, my mother-
in-law said, “Let’s spread out the mulberry leaves in the guest
room. Caterpillars will land on them and weave their silk co-
coons, and then we can put those in hot water and spin them
into silk.” We wove two sets of sheets from that silk.

For honey, we had 360 beehives. My husband had two
diplomas in beekeeping. He would take care of the bees. Just
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Develi’de damda meyve kurutma halen devam ediyor

Drying fruits on the roof is still practiced in Develi

gibiyarardik, ben onlar camlarin lizerine sererdim. Camciyiz
ya, camimiz ¢ok. Herkes giiciiniin yettigi kadar tahtaya, ta-
rabaya sererdi.

Tek Ermeni ev kaldigimiz igin misafirimiz ¢ok olurdu. Di-
saridan kim gelse, “Hadi Agop’un evine” derdi; ¢linkii otel
yoktu, sonra yapildi oteller. Bir de yakinini otelde yatirmak
da ayipti. Canim hani ¢ok yakini gelmis otelde yatirmis, el de
yatar otelde. Ne kiymeti var!

Evde yatili misafir olursa baklava, bir de su boregi yapti-
rinz. Misafire yukariki odanin yanindaki iki odayi da verirdik.
Tek kisi gelse misafir odasinda yatirirdik. Yaz giinii olsa, yu-
karidaki salona da yatabilirler. Cok insan olursa merdivenden
¢tkinca iki odanin boslugundaki tas yere de yatak sererdik.

EVDE YEMEK

Bahgede pirl piril patlican ¢ikardi. Soyar, oyar, temiz bezle-
rin tizerinde kis igin kuruturduk. Sonra fasulye gikardi, onu
kuruturduk, ki kisin ¢ok giizel yemek olur. Saklanacak sebze-
leri hep kurutur saklardik. Meyvelerden de erik kuruturduk
mesela. Bahgede her seyimiz vardi, findiga kadar.

Ceviz c¢ok olurdu, bir tencere kirardik. Cevizli pide ¢ok
giizel olurdu. Pide igin ceviz havanda dovilliir, icine bir kasik
tereyagy, iki kasik da seker katilip karistirilirdi. Herkes sucuk
falan yapacagl zaman, “Biraz sizin cevizden ver de, sucuk

yapacagiz” diye benden isterdi. Hani pekmez sucugu olur
ya, onun igin. Ceviz agacini yaktilar. Yirmi bin ceviz verirdi o
agac, hem de ¢ok sahane ceviz, memlekette tekti.

Kayinvalidem ¢ok giizel kanun galardi. O agacin dalindan
kayinvalidem icin hususi kanun yaptirmislardi. Iki yaninda
Ermenice yazilari vardi. Babasinin zamaninda bir siire Istan-
bul’da kalmiglar, yiize gelen bir aile de olduklari igin kayin-
validem saraylilarla kanun dersi almis. Burada Zeynel Abidin
var calgi satan, onun vitrininde gérmiisler bizim kanunu.

Biiyiik bir de dut agacimiz vardi. Kayinvalidem dedi ki,
“Dut agacinin yapraklarini misafir odasina serelim. Tirtillar
var ya, onlar da iistiine konar ipek kozasi yapar. Kozalari si-
cak suyun igine dokeriz, bir ucundan tutar ipege sarariz.” O
ipekten iki tane ¢arsaf dokuduk.

Balicin 360 petek arimiz vardi. Beyim iki diploma almisti ari-
ciiktan. O vazifeyi o yapardi. Bahgeye gikar cikmaz kiimes gibi
biranlik vardi. Karakovan derler, kovani dede yapardi. Koyunla-
rin pisligini toplatir, eve getirtirdi. Mayista yapar, kurutur, ariya
hazirlardi. Kig gelirken, bali aldiktan sonra a¢ durmasinlar diye
arilara da biraz yiyecek bal konur, misafir odasina istif eder, gul,
guval, yorgan ne varsa onla deliklerini tikardik. Mart ayi geldi
mi bahgeye ¢ikarirdik. Bahgeye cikardigimiz zaman igleri temiz-
lenir, artan bal alinir, 6liisii dirisi firca ile siipiiriiliirdii. Isci ari,
tembel yiyici ari, bey (kralige) ari... ayri ayr diizene koyulurdu.
Alinan bal da biraz siyah olur ama ¢ok makbul bir baldir. Cile
bali derlerdi. O kadar ¢ok bal olurdu ki, boyle koca legenler,
sandiklar dolar... Bir kilo bile satmazdik, giinkii belirli bir aile-
den bir sey satilirsa ¢cok ayipti. Kaymakama, belediye reisine,
memura, amire hepsine ayr ayri hediye gonderirdik. Bir biiyiik
legen de sokaga koyardik, gelen gecen olmayan alsin diye.

Ahirda iki inegimiz vardi. Sitlerini alir cocuklara igirir,
yogurt yapardik. Yogurt tabaga konduktan sonra iistiine bir
elim kadar bal koyardik. Hani yag ile yenir ya bal, yogurt ile
daha hafif olur. Biz yogurtla yerdik.

Baglardan liziim gelir, bodrumdaki siranede cignenirdi.
Altinda cukur olur, oraya kevgir konup tiziimiin suyu siizii-
liir. Sonra tasla o sular alinir, biiyiik bir kovaya konur. Disari-
ya da iki kazan konur ki, tiziimler pisip pekmez olsun. Bir kis-
mi da birakilir, sabaha kadar durulur. Sabah yiiziinden duru
olani alip, iki biiyiik kiipte sarap yapar o bodruma koyardik.

Koyden yuvarlak kaliplar halinde peynir gelirdi. On iki
batman peynir alir, tuzlar, iki giin suya koyup salamura ya-
pardik. Arada suyunu degistirirdik, ¢linkii eksi, sari bir suyu
gikar. Sonra simdiki gibi, boyle sabun kalibi gibi dograr, kiip-
lerin igine diizerdik. Diizdiikten sonra tuzlu suyu iistiine do-
kerdik. Tuzu olmus mu olmamis mi, onun provasi da bir par-
¢atuz koyardik listiine, eridi mi az olmus, erimedi mi tamam!
O da onun sirri. Boyle iki sene dursa higbir sey olmaz.

Uziimiin yapragini da yesil zamaninda toplar, yine kiip
icinde salamura yapardik. Bu kiipler hep bodrumda dururdu.

outside the house, there was a beehouse the size of a chick-
en coop. Grandfather would build the hives. They called
them “black hives.” He’d gather up sheep dung and bring
it home to make the hives. He’d do that in May. Then he’d
dry them out and prepare them for the bees. Just before win-
ter, after we’d harvested the honey, we’d store all the hives
away in the guest room. We’d give the bees a bit of honey
to eat so they wouldn’t get hungry, and then we’d block
their every possible way out with bags, blankets, or what-
ever cloth we could find. When March arrived, it was time to
let the bees back out into the garden. Once we’d done that,
we’d go and clean out the room, collect any leftover hon-
ey, and sweep away any dead bees or stragglers. The bees
would get straight to work—the worker bees; the lazy, eater
bees; the queen bee . . . they’d each get right to business.
The honey they produced was a bit black, but it was a really
good honey. It was called “ordeal honey.” We would have so
much honey that we wouldn’t know what to do with it. We’d
have bowls full. Boxes full. We wouldn’t sell even a kilo, be-
cause it would have been shameful for a prominent family
like ours to ever sell anything like that for money. We would
gift some of it to the district governor, the mayor, and all the
local officials, high and low. And we’d put a large bowl of it
out in the street so that anyone passing by could take some
if they needed it.

We had two cows in the barn. We’d milk them and give
the milk to the children to drink, or we’d use it to make yo-
ghurt. We’d put the yoghurt in a bowl and on top of it we’d
put a dollop of honey the size of my hand. You know how
people usually eat honey with butter? It’s lighter when you
eat it with yoghurt. We’d eat it with yoghurt.

When the grapes arrived from the vineyard, we’d stomp
them downinavatin the cellar. There was a pit under the vat.
You’d putastrainerontop of it and the grape juice would drain
down into the pit. Then you’d scoop the juice out with a cup
and pour it in a big cauldron. We’d keep two cauldrons out-
side to cook down the grapes into molasses. We’d also leave
some of the juice there till morning to settle. In the morning,
we’d take the clarified liquid and put it in two big earthenware
jars to make wine, and we’d put those in the cellar.

We would get wheels of cheese from the village. We’d
buy twelve batman [about 100 kg.] of cheese, salt it, and
let it sit in water for two days to brine it. We’d change out
the water periodically because it would go sour and yellow.
Then, just like today, we’d carve it up into pieces like bars
of soap and put those in earthenware jars. Then we’d pour
salt water over them. To check if they had enough salt, we’d
put a piece of salt on top. If it dissolved, that meant they
needed more. If it didn’t, then you were done! That was the
secret. They could sit there like that for two years and they’d
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be fine.

We would also collect grape leaves while they were still
green and pickle them in earthenware jars as well. We al-
ways kept those earthenware jars in the basement. There
were two big rooms with doors in the basement. My father-
in-law was in business. He would buy and sell wheat, and
he’d store it there in those rooms in the basement.

You couldn’t buy meat in the winter. We would buy a
sheep and have a butcher prepare the meat for us. Since we
didn’t have refrigerators, we would have the butcher cut up
the carcass and we’d hang the pieces on nails in the walls.
There was a window on top of the kitchen; when you opened
it, it would preserve the meat just like a refrigerator. That
was the trick of our kitchen.

FASTING AND HOLIDAYS IN THE HOUSE

On Zadig, you’d dye your eggs, bake your baklava, and
make your pastries. You’d go to church, and guests would
come by and you’d offer them whatever you’d cooked. The
day before Zadig we’d eat fish. If you were fasting, you’d go
take khakhor;® if you weren’t, then that was on you.

Evin iginden goriinim

Aview from inside the house
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Bodrumda kapakli, biiyiik iki de oda vardi. Kayinpederim ti-
caret yaparmis, bugday alir satarmis, bugdaylar da bodrum-
daki odalarda dururmus.

Kis giinii et satilmazdi. Biz bir tane koyun alir kestirirdik,
hani buzdolabi da yok ya, o koyunu boyle boldiiriirdiik, givi-
lere asardik. Ciinkii mutfagin tepesinde pencere var ya, ora-
yi1 agtiktan sonra ora buzdolabi gibi onlari muhafaza ederdi.
Mutfagin marifeti buydu.

EVDE ORUC VE BAYRAM

Zadig’de yumurtani boyar, ev baklavani, keteni, ¢oregini
yaparsin. Kiliseye gidersin, cok misafir gelir, ikram edersin.
Zadig’den bir giin evvel balik yenir, orug tutuyorsan gider
khakhor® alirsin, orug tutmuyorsan da giinahi basina.

Biiyiik Perhiz’de et yenmez, tahinli yenir. Simdi zeytin-
yagi kullaniyorlar, eskiden yoktu, sirf su ile. Manti yapardik,
et yerine patates haslamasi koyardik igine, listiine de tahin
dokerdik. Sonra topik yapardik, nohudu haslar, boyle sogan
ile yapar, bezin arasinda pisirirdik. Nohuttan yuvarlak mi-
nik minik kofte yapardik. Yesil mercimek, beyaz fasulye pi-
sirirsin, bunlar hep yagsiz. Eriste, makarna ne yersen tahin
koyarsin biraz iistiine. Zadig giinii de ispanak ¢ikmis olur.
Ispanag pisirir iistiine de yumurta kirardik. Eskiden, bahar
geldi mi “Mart martlar tavuklar yumurtlar” derlerdi. ilk yu-
murtalar Zadig zamani gikardi.

Cok iyi hatirliyorum biz orug tutarken sokagimizdaki Ermeni
komsularmiz ve gocuklarinin higbiri disanda bir seyler ye-
mezdi. Bizler de onlarin yortularinda ayni sekilde davranir ve
bize sogan kabugu ile haslanmig yumurta verirlerdi. Kilisele-
rine giderlerdi. Bir giin Ermeni komsularimiz annemle beni
de kiliseye gotiirdiiler’

Yumurta soganin kabugu ile boyanirdi. Hani topigi yap-
tigimiz zaman topige ¢ok sogan soymak lazim. Sogani soy-
duktan sonra, kirmizi kabuklarini aliriz, yumurtayi da onunla
boyariz. Kayseri’de daha ¢ok boyardik. Develi’de de boyardik
ama o kadar ¢ok degil. Tabii gelen giden yok... Zaten Erme-
ni’den kimse kalmadi, biz kag sene tek ev yasadik. Yine de
boyardik, hem de gocuklar var nasil boyamam! Komsulara
da verirdik. Clinkii onlar giinlerini bizden iyi bilirlerdi. Boyar-
dik nasil boyamayiz. Hicbir sey kalmadi. Iste boyle aman ne
giinler gecirdim akli karaymis. Bitti iste, bir 5miir bitti.

EVIN YENIDEN KULLANIMI

Saha galismalari sirasinda Develi ileri gelenleri, yerel yone-
tim, koruma kurulu gibi kurumlardan temsilcilerle bir araya
geldik. Bu bulugmalarda Develi kiiltiirel mirasinin korunma-
sina iliskin cgesitli fikirler konusulurken, giindemin baslica
maddelerinden biri evin gelecegi oldu; zira evin son sakini
Vartkes Yalgin ve on yillarca burada yasayan Yalgin ailesi,

komsulari tarafindan sevgiyle hatirlaniyor. Develi’de gele-
neksel mimariye 6rnek gosterilebilecek tarihi ev ve konak-
larin sayisi azalmis durumda. Ayakta kalan az sayida 6rnek
Asagieverek ve yanibasinda Develili Rumlarin yasamis oldu-
gu Aygosten (Ayios Konstantinos) mahallelerinde yer aliyor.
Kentlesmeyle birlikte mahallelerin dokusundaki degisim,
gecmisi bilenleri gogunlukla mutsuz ediyor. Develi halki, en
azindan evlerin korunmasi gerektigini diisiinerek bu alanda
yapilacak planlara 6nem veriyor. Yerel yonetim de bu dog-
rultuda 6nlemler almaya, koruma ve restorasyon planlarini
hayata gecirmeye caba gosteriyor.

Yalgin ailesiyle birlikte evin gelecegini konusmak lizere
koruma, sehircilik ve mimarlik uzmanlarini da davet etti-
gimiz toplantilarda Develi’nin, Erciyes Universitesi Develi
Hiiseyin Sahin Meslek Yiiksek Okulu yoniinde biiyiiyecegi
tahmini paylasildi. Kentin bu yénde gelismesinin, tarihi ev-
lerin yer aldig1 sokaklari, dolayisiyla kent merkezini, 6gren-
cilerin giinliik yasamlarini gegirdigi okul cevresiyle bulus-
turacagi yorumu yapildi. Yalgin Evi’nin yaninda diger tarihi
evlerin de korunmasi ve biitiinliiklii bir proje gelistirilmesi-
nin tarih sokaklari kiiltiirel bir merkeze ¢evirmesi ihtimali
degerlendirildi.

Evin, genglere egitim ve kiiltiir alaninda imkanlar suna-
cak bir islevle yeniden kullanimi, hem Yalgin ailesi hem De-
veli halki icin olumlu bulunan, arzulanan fikirlerin basinda
yer aliyor. Toplantilarda evin restorasyon sonrasinda film
gosterimleri, kiiltiir toplantilari, farkli konularda kurslar
icin kullanilabilecegi konusuldu. Bu fikirlerin gergeklesmesi
icin ilk adimlarin, acil miidahale biitgeleri yaratarak bu sivil
mimari ornegini yikilmaktan kurtarmak olacagi saptandi.
Develili gengler kent merkezinde sosyal olanaklarin kisitli
olmasindan sikayetgi. Yal¢in Evi’nin genglere yonelik boylesi
faaliyetlere ev sahipligi yapmasi, ¢ok kiltiirlii yasamin mi-
rasini yasatirken, gelecege kalici, siirdiiriilebilir bir yatinm
imkani sunuyor.

NOTLAR

1 Sozlu tarih miilakati, HDF 203310079200 (Hrant Dink Vakfi Arsivi;
HDF). Sozlii tarihi aktaranin kimligi, kendisinden alinan izinle agiklan-
mistir.

> Ahmet Giirlek, Develi Evleri (Izmir: Etkin, 2000), s. 56-59.
3 agy.,s.39.

* Zadig (Erm.): Paskalya

5 agy.,s. 3.

6 ag.y.,s.28.

Ar.: uzaklastirma, kovma. Kayseri’de tehcir ya da seferberlik yerine
kullamliyor.

Hagortutyun (Erm.): Komiinyon

9 Kadir Ozdamarlar, Develi: Asagi Everek’ten Hatiralar (Istanbul: Heya-
mola, 2014), s. 74.
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Meat was forbidden during the Great Fast. People would
eat tahiniinstead. Nowadays people use olive oil, but we didn’t
have that back then. We just used water. We’d make manti
[stuffed pasta], but we’d fill it with boiled potatoes instead of
meat and pour tahini on top. Then we’d make topik [chickpea
balls]—we’d boil the chickpeas, mix them with onion, and
wrap them in cloth and cook them. We’d make tiny “meat-
balls” with the chickpeas as well. We’d make green lentils or
white beans, but all without oil. And we put tahini on every-
thing—noodles, pasta, whatever we ate. On Zadig day the first
spinach of the year would be coming out. We’d cook spinach
and crack eggs over it. Back then, when spring arrived, people
would say, “March marches and the chickens lay their eggs.”
The first eggs would always start being laid around Zadig.

I remember well that while we were fasting, none of our Ar-
menian neighbors or their children would ever eat anything
outside. We would do the same during their fasting days and
they would give us eggs that they’d boiled with onion skins.
They would go to their church. One day, our Armenian neigh-
bors took my mother and me to church as well.

We dyed our eggs with onion skins. We used a lot of on-
ions when we made topik, you know. When we’d finished
peeling the onions, we’d take the red onion skins and use
those to dye the eggs. We’d dye more eggs in Kayseri than
in Develi. We’d do some in Develi, too, but there just weren’t
that many visitors. There were no Armenians left. For years,
we were the only family. But we’d dye our eggs anyway.
After all, there were children, how could we not! We’d give
some to the neighbors. They kept better track of the dates
than we did. We would dye the eggs. How could we do oth-
erwise? We had nothing else left. There you have it. What a
life I have lived. It’s over now. A lifetime has passed.

REUSE OF THE HOUSE

In carrying out the fieldwork for this project, we met with
prominent residents of Develi and with representatives from
the local administration, preservation board, and other in-
stitutions. In our discussions about how to preserve Develi’s
cultural heritage, one of our main topics was the future of the
Yalgin house. The Yalgin family had resided in the house for
decades, and both the family and Vartkes Yalgin—the last
resident of the house—are still remembered fondly by their
neighbors. The house is one of the few remaining examples of
traditional Develi architecture left in the town. Those few still
standing are located in Asagieverek and the nearby neigh-
borhood of Aygdsten (Agios Konstantinos), where the Greek
community of Develi once lived. The changes that urbaniza-
tion has brought to the texture of Develi’s neighborhoods
are particularly upsetting for those who remember the way

things used to be. The people of Develi care about preserving
the town’s historical homes and developing plans to protect
them. The local administration is accordingly taking steps to
implement protective measures and to realize plans for the
preservation and restoration of these buildings.

We invited experts in the fields of preservation, city plan-
ning, and architecture to meetings to discuss the house’s fu-
ture with the Yalgin family. One of the subjects of discussion
at these meetings was Develi’s projected expansion in the
direction of Erciyes University’s Hiiseyin Sahin Vocational
School. Attendees at the meetings noted that this expansion
would bring the university and its student life into the Develi
town center and its historical neighborhoods. Participants
at the meetings evaluated this as an opportunity to develop
a broader project not just to preserve the Yal¢in house and
Develi’s other historical buildings, but to give them new life
by turning that entire part of the town into a cultural center.

Both the Yal¢in family and the people of Develi are
pleased with and excited by the prospect of turning the
Yal¢in house into a cultural and educational center for
young people. Participants at the meetings we organized
had a number of ideas for activities that could be held at the
house once it is restored, including movie screenings, cul-
tural gatherings, and different types of educational courses.
But all agreed that the most pressing matter was to secure
the funds urgently needed to save these examples of civil
architecture from destruction. The young people of Develi
complain about the lack of things to do in the town center.
The plans for the Yalgin house to host the sorts of youth-ori-
ented activities described here promise both to keep alive
the town’s heritage of multicultural living and to serve as a
sustainable and enduring investment in the future.

NOTES

Oral history interview, HDF203310079200 (Hrant Dink Foundation
Archive; HDF). The identity of the interviewee is disclosed with her
consent.
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Armenian Easter.
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Ibid., p. 28.
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Surp Toros Kilisesi, Everek 32,
56,72
Surp Yegya Yortusu 58

$

Sahmelik 56
Sakaltutan 56
Sam 62, 86, 98
Seyh Ali 40

Seytan Harabesi 48, ayrica bkz.
Elbiz Oreni

Sisli Ermeni Mezarlig 108

T
Tahran(llar) 42

Takuslar (Mahallesi) 42, 56
Talas 84

Tarim Dernegi 24

Tarsus 32

Tashan 56

Tasnaksutyun bkz. Ermeni
Devrimci Federasyonu

Tekir 46, 84, 94

Tomarza 40, 42, 44, 54, 60, 62, 64,
70,72,74,76

Tombak 40, 42, 56

Trablusgarp 68

Tiirk Everek 22

U
Uzun Carsi 108

0
Urglip 92

\"

Vakha 22

Vakif Suyu so

Vari (dere) 108
Vartavar Yortusu 52
Venk 52

Vodunliva 58

Y
YaftaYili 30
Yagdi Burun s6, 68, 70

Yalgin, Hirantuhi 18, 120, 122, 124

Yalgin, Vartkes 18, 112,132
Yamagli 56

Yazibagi go

Yazibasli, bkz. Madazi
Yazyurdu, bkz. Maragakh
Yenice 56, 80

Yenice mezrasi, bkz. Melengi
Yenigeri 56, 68, 70
Yesilyurt, bkz. Gazli Gémedi
Yogurt Pazar 42, 44, 92
Yozgat 28, 84

Yukari Fenese 112
Yunanistan 28,102

z

Zadig (Yortusu) 56, 58, 94, 124,
126,132

Zamanti (Nehri) 44, 56, 96
Zehirlerin gesmesi 92
Zeytun 28

Zoten 56
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A

Abdelbaki 45

Abidin, Zeynel 129

Abdul Hamid II 371, 63, 77

Adana 31, 69, 79, 83, 97, 103

Adiaman 23

Administrative Council 45

Agios Konstantinos, see Aygosdan

Agios Kosmos, see Aygozme

Agos 2,6,7,137

Agricultural Society 25

Agirnas 6

Aksaray 103

Alakusak, see Kelgin

Aleppo 33,95

Alevis 7

Alexandria 33

Amaduni 23, 27, 29, 31, 35, 85, 87,
89

America 33, 35, 65, 69, 83, 85, 129

Anatolia 6, 7, 15,17, 113, 115, 127

Angora, see Ankara

Ankara 31

Annunciation of Holy Virgin 47,
see also Asdvadzadzin Feast

Apostolic 25,103

Arabia 79

Ardig 57

Argentina 33

Arkeos 23, see also Erciyes

Armenian Apostolic Church 25

Armenian Genocide 33

Armenian National Constitution
27

Armenian Patriarch of
Constantinople 25

Armenian Revolutionary
Federation 33

Arzuman(ian), Hagop 15,17, 19, 41,
63, 65, 85,99, 1M

Asdvadzadzin Feast 45, 47, 59, 73,
109

Asdvadzadzin Monastery see Surp
Asdvadzadzin Monastery

Asagieverek 19, 85, 105, 121, 133
Avsar 45

Aygosdan 23, 43, 45,133
Aygosten see Aygostan
Aygozme 41

Aynigid 81, 95

Ayvataci 57
Ayvazhaci, see Ayvataci
Aziziye 69

B

Balkan 29

Berlin Conference 29
Bilisd 49, 51, see also Elbiz
Bible 79, 91

Biricik 65

British 31

Bursa 79

Biiyik street 43

C

Cairo 17, 33, 41,99

California 69

Camii Cedid 45

Camii Kebir 45

Cappadocia 23

Cebir 57

Christmas m

Cilicia 33,67,97

Committee of Union and Progress
31,33

Constantinople 25, 27, 29, 31, 33

Ciiclin 57,71

¢

Camlica 43, see also Farasa
Catakdere, see Dikir
CatalInn 83

Caylica, see Girenit
Comakli, see Comaklu
Comaklu 57, 65,67, 69
Comlekgisz

D
Damascus 61, 87, 99
Danimarko 77

Dashnaktsutiun see Armenian
Revolutionary Federation

Degirmen Suyu 91
Democrat Party 115
Der Todikian 25, 27
Derebahge 109
Detroit 33, 35, 69, 117

Dev Ali 41, 43, 51,57

Devil’s Ruins 49, see also Elbiz
Mound

Dikir 57

Dikme 57, 69

Dink, Hrant 2,7

Donigian, Sarkis 85, 89, 103
Dzaghgazart 57

Dznunt 1m, 113

E

Easter 33, 57,107, 111,133
Egypt 33,69, 79, 87,129
Ekrek 57

Eksiid 57

Elbiz 41, 49, 95, 109, 125, 127
English 23,33

Epces7

Erciyas 49

Erciyes 18, 47, 49, 67, 95,133
Erciyes University 133
Erzerum 23

Esayan School 7

Eskici Garo 99

Eselit, see Eselik

European 27, 29

Evereg-Fenesse Mesrobian-
Roupinian Educational Society
17,33, 35

F
Farasa 43, 47, 69
Feke 23

Fenese Roupinian (Educational)
Society 17, 25, 26, 29, 87

Firaktin 57
France 33
French 27, 83

G

Gazikdy 57
Ged 51,99
Gereme 41
Germany 33
Girenit 57

Gisistre District 55, see also
Tomarza

Gokbas Agop and Bogos 125

Gomedi 57, 63, 65, 71

Gostere 45, 55, 57, 75, 77, see also
Tomarza

Gozpinari 51
Great Britain 33
Great Lent 95, 1m
Great Mosque 45
Greece 29,103

Greek 23, 41, 43, 45, 51, 55, 65, 67,
103, 117, 125, 133

Gregorian 65, see also Apostolic

Grigorian, Aleksan, see Krikorian,
Aleksan

Glimiisoren, see Firaktin

G

Gamber 57

Garac Oren 57

Garaca Viran, see Garac Oren
Gartin (Mount) 47

Gazli Gomedi 57, 63, 65

H

Hagios Konstantinos see Aygosdan
Hagios Kosmos see Aygozme
Hajin(ians) 23, 31, 49, 63, 97
Hamidian massacres 31
Harmancik 69, 71

Hidir Ilyas 41

Hnchakian (Central Executive
Committee) 31,33

Horminots 23, 43, 45
Hrant Dink Foundation 2, 4, 15

Hiiseyin Sahin Vocational School
133

1
India 31
Islam 31,33,103, 117

Istanbul 7,15, 17, 43,53, 69, 71,
79, 83, 87, 89, 103, 107, 113, 115,
17,129

Izmir 29, 79,133

i

ilibe (Neighborhood) 47, 49, 59,
61,109

Incesu 47,49, 57, 69, 87,103, 105

Ismet Inonii, see Ismet Pasha
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Ismet Pasha 115
Istiklal (Primary) School 17, 82, 103
Istiklal Street 121

J

Jamanak 7

Janissaries 69, 71, 91
Jerusalem 87

Jesus 105

Judgement (painting) 57, 73

K

Kabakli 57, 83

Kadem 61

Kalpak 57

Kamber, see Gamber

Kara Agili 95

Kara Dagl, see Gartin (Mount)

Karacadren, see Garac Oren

Karahisar 47

Karakoy 57

Kasaboglu 45

Kayseri(an) 7, 23, 43, 45, 49, 55, 61,
65, 71,73, 75, 79, 83, 85, 89, 99,
103, 107, 115, 117, 121, 129, 133

Kelgin 57

Keshish (Pool of) 17, 53, 109, 107

Khach (Mount) 43, 47, 49, 89, 95

Khrimian, Mgrdich Hayrik 25

Kirserdari 71,93

Kizik 57

Kilise Neighborhood 43, 57

Koghunbar 43, 51

Kodali 65

Konia 23, 45

Koyak 71

Kozan Mountain 43, 69

Kozan, Kazim 115

Kozanin Kazim Emmi, see Kozan,
Kazim

Kozanoglu 43,57, 69, 71, 75
Kopriibasi, see Ekrek
Kose Kavak (Fountain) g5, 97

Koskpinar 51, 109, see also
Koghunbar

Krikorian, Aleks(an) 15, 23, 25, 31,
35, 103, 107, 109, 117

Kulis 7

Kurd(ish) 7,97, 117

Kuvayi Milliye 103

L

Last Judgement (painting) 73
Lebanon 33

Lechin Oglu, Garabed 79

Los Angeles 33,35

M

Madazi 57

Maragakh 57

Marmara 7

Marseille 69, 79

Medz Bahk, see Great Lent

Melek Girmez Bazaar 109

Melengi 57

Mesrob Mashdots 7

Mesrobian (Educational) Society
17, 25, 27, 33, 35, 65, 103

Meteris 55

Mount Erciyes 23, 47, 95

Moush 7

Musahacili 57, 61

Muslim 15, 31, 45, 109, 111, 115

Mustesar Ciftligi 71

N

Nareg 79, 87, 99

New Mosque 45

New York 33, 35

Nigde 63, 65

Norsigian, Richard 23, 35

(0]

Ottoman 23, 25, 27, 29, 31, 33, 89,
99, 103
Ottoman-Russian war 89

5
Oksiit, see Eksiid
Orencik 57
Ozdamarlar, Kadir 109

P

Paregentan m

Persian 43

Pinarbasi, see Aziziye

Polatel, Mehmet 103

Protestant Church 25, 33, 67,103
Psalms 79, 87

R

Red Sunday 95

Riza Pasha 69

Romania 89

Rupinian School 29, 87, 105
Russia 33

S

Saint Theodore 25, see also Surp
Toros

Saint Toros 91, see also Surp Toros
Sakaltutan 57

Sart Mehmedli 57

Sarica 57

Sasun 29

Sazak 57,69, 71

Senremike 57

Seropian, Sarkis 7

Seropyan, Vagarsag 7

Sheikh Ali 41

Shoemakers Market 43

Sinelik 57

Sis 23,69

Sivas 7, 49,79, 97

Smyrna, see Izmir

Soysali 47,57

Segitli 57, 61,69, 71

Su Neighborhood 57

Suleymanfakili, see Suliman Fakhi

Suliman Fakhi 57

Sultan Aziz 71

Sultan Hamid, see Abdul Hamid II

Sultan Mecid 69, 71

Surp Asdvadzadzin (Church of
Ilibe) 47, 49,59

Surp Asdvadzadzin Monastery 57,
71, 73,75

Surp Bedros Boghos Church 61

Surp Khach Holiday 61

Surp Krikor Fountain, see Keshish
(Pool of)

Surp Pirgig (Periodical) 7

Surp Taniel Monastery 75

Surp Toros Church in Everek 33,
57,73

Surp Toros Church in Fenese 19,
33, 45, 57,105,107, M

Surp Toros 25, 91

Surp Yeghia Holiday 59

Syria 33

$

Sahmelik 57
Sisli Armenian Cemetery 107

T
Takuslar (neighborhood) 43, 45, 57
Talas 83
Tarsus 33

Tashnagtsutyun see Armenian
Revolutionary Federation

Tashan 57
Tehran(ians) 43
Tekir 49, 83, 95

Tomarza 47, 43, 45, 47, 55, 57, 61,
69, 71,73, 75,77, 97

Tombak 43,57
Tripoli 69
Turk Evereg 23

U
United States 33

Uzun Market 109

"
Urgiip 93

\"

Vakha 23

Vakif Fountain 51

Vari (dere/stream) 109
Vartavar festival 51
Venk 51

Virgin Mary 105, also see Surp
Asdvadzadzin

Vodunliva 59

w
World War 1 33, 35, 125

Y

Yagdi Burun 57,69, 71
Yalgin, Hirantuhi 19, 121, 125
Yalgin, Vartkes 19, 113,133
Yamagli 57

Yazibagi 91,93

Yazibasi, see Madazi
Yazyurdu, see Maragakh
Yenice 57,71

Yenice fields, see Melengi
Yesilyurt, see Gazli Gémedi
Yoghurt Bazaar 43, 45, 95
Young Turk 31

Yozghat 31, 85

Yukari Fenese 113

z

Zadig (Feast) 57, 59, 95, 127, 131, 133
Zamanti 45,57, 95

Zehir fountain g5

Zeitun 29

Zoten 57
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