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INTRODUCTION

Before the constitutional referendum on April 2017, we saw that the word ‘giaour’ was used
frequently in campaigns of politicians and in media, especially in columns, and regenerated and
spread as a propaganda tool.

This report examines how the word ‘giaour’ is used, which has various historical, sociological and
linguistic connotations, in a context within which non-Muslim identities are associated with

mercilessness, cruelty and enmity.

For this study, all news articles and columns that were published in national newspapers between
December 2016 and April 2017 and contained the word ‘giaour’ had been monitored. The beginning
of this period is marked by a statement which was made by Deputy Prime Minister Numan Kurtulmus
on December 2, 2016, during a meeting in Kastamonu. Monitoring is ended at the end of April 2017,
which was the date of the referendum. This period is determined in consideration of the debates
caused by the fact that this word was used as a propaganda tool by representatives of political
parties, public figures and social media users especially before the referendum.

The report is opened by sociologist Arus Yumul’s article in which she discusses the historical and
social background of the ‘giaour’ discourse and etymology of the word. This article is followed by an
analysis regarding how this discourse is constructed in print media on the basis of religious
references and perception of enmity coming from the past. This analysis, which discusses news
articles and columns targeting non-Muslims in Turkey and Western states, ends with a discussion on
the expression ‘giaour Izmir.” In the second chapter, the usage of the word ‘giaour’ is discussed in
terms of how and in which context it was used as a political propaganda tool in the process leading to
the referendum. After the third chapter, which focuses on the article criticizing the ‘giaour’ discourse,
the report ends with the conclusion summarizing the report.



Table 1

Distribution of articles containing the giaour discourse between
December 2016 and 2017 per newspaper

Dirilis Postasi
Yeni Akit
Milli Gazete
Yeni S6z
Yeni Safak
Milat

Yeni Mesaj
Ortadogu
Star

Karar

Yeni Birlik
Yeni Asya
Takvim
Sozci
Haberturk
Aydinlik
Yenigag
Tarkiye
Sabah
Fotomag

Aksam
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To call or not to call the giaour ‘giaour’, that is the question

Arus Yumul

“The swear word ‘giaour’ never gets old both in the gardens [of public schools]
decorated with a Turkish flag and Ataturk bust and in the yards of Quran courses.” '

“...We were never on good terms with these children who always outnumber us. Do
you wonder why? Because of you, dear Lord! Yes! Whenever they had the chance, each time
they caught us alone, they invited us to Islam, your ‘rightful religion’, pressuring ‘say salavat,
you son of a giaour!’ And this invitation was always accompanied by slaps, kicks, sticks and
stones. Since we knew that repeating those words [salavat] makes the giaours Muslim, we
never said ‘la ilahe illalallah...’ at the cost of being beaten up. Yes, my Lord, they were
swooping down on us in the name of you and we were enduring this torment again in the name

of you.””

Turkish Linguistic Society’s dictionary defines the word ‘giaour’ as the following: “1. Non-believer; 2.
A non-Muslim person; 3. Merciless, cruel; 4. Stubborn.”® According to etymological dictionary, the
origin of the word ‘giaour’ is Persian word ‘gebr,” meaning a worshipper of fire. According to the
same source, the oldest source referring to this word is Filippo Argenti’s Regola del Parlare Turco
published in 1533; according to Argenti, the word ‘giaour’ means “idolater, a person not adhering to
a scriptural religion.”* The word is lent by Western languages and added to dictionaries. An English
encyclopedic dictionary published in 1902 defines the word ‘giaour’ as “a name given by Turks to
people, especially Christians, who do not follow Muhammad.””

Naim Tasbasi from the newspaper Yeni Akit, commenting on the regulation on hate speech in “Draft
Law regarding Changes in Various Laws with the Purpose of Improving Fundamental Rights and
Freedoms” known as Package for Democratization in Public, was asking “Is it a crime to call the
Giaour ‘Giaour’ like in the Edict of Giilhane?” (07.10.2013). The same newspaper announced the
passing of the draft with this title: “Calling the Giaour ‘Giaour’ is a crime now.”®

The attempt to equating non-Muslims and Muslims in the Edict of Gililhane [Tanzimat] (1839) and
Reform Edict (1856) and especially Reform Edict’s article forbidding insult on the basis of sect and

! Laure Marchand & Guillaume Perrier, Tiirkiye ve Ermeni Hayaleti: Soykirimin izinde Adimlar, cev. Renan
Akman, istanbul: iletisim, 2014, s. 87.

2 Migirdic Margosyan, Biletimiz istanbul’a Kesildi, istanbul: Aras Yayincilik, 1998, s. 18.
3http://www.tdk.gov.tr/index.php?option=com gts&arama=gts&kelime=g%C3%A2vur&uid=18955&guid=TDK.
GTS.530b6a.

4 https://www.etimolojiturkce.com/kelime/gavur.

> Encyclopaedic Dictionary, an Original Work of Reference to the Words in the English Language, Londra: Cassel
& Company, 1902, Cilt Ill.

6 http://www.yeniakit.com.tr/haber/gavura-gavur-demek-artik-suc-12376.html.




religion (“Every distinction or designation tending to make any class whatever of the subjects of my
Empire inferior to another class, on account of their religion, language, or race, shall be forever
effaced from the Administrative Protocol. The laws shall be put in force against the use of any
injurious or offensive term, either among private individuals or on the part of the authorities”)” was
interpreted by the people as the following: “From now on, the giaour won’t be called giaour.” In the
website Diinya Sozlik, there is an entry which says, “The moment we stopped calling the giaour
giaour, we became second-class citizens. Tanzimat Reform Era was the prep class for second-class
citizenship.”® According to this mentality, Tanzimat, which was a step for eliminating the duality of
the dominant nation (Millet-i Hakime) and the dominated nation (Millet-i Mahkume), was like a
“misplaced button”. And the Reform Edict, which took this attempt of equating further, was “the
second blow,” “for making the giaour more equal.”® However, the word ‘giaour’ was forbidden but

710

not forgotten, since “our people said their piece.”” And the recent democratization package doesn’t

forbid “calling the giaour giaour” either; so, the fear hasn’t come true or “hate crime remained on
»ll

paper.
The goal of injurious speech is not only to humiliate the other, to assign a subordinate place to the
person being verbally attacked; it also seeks to make the other to acknowledge their authority by
“assigning a special place to the one who speaks in social-symbolic structure”*?:
“Young people don’t know this: Before the Edict of Giilhane, non-Muslims weren’t
considered equal before kadi (muslim judge). The giaour had to dress in a certain way. The
headgear and shoes of the giaour had to be different from those of ours, they could have
never ever disguised as a Muslim and if they did, they would have punished gravely. It was

. . . . 13
impossible for a non-Muslim to cross a Muslim’s path.”

These remarks are the reflection of the longing for a period of a strict stratification where everyone
knew their place or of a post-imperial nostalgia. The notion ‘giaour’ is one of the most cherished
symbols of this nostalgia in everywhere from popular culture to political discourse. Nostalgia is a
reaction to the experience of discontinuity and the feeling that the identity is hindered and torn
apart from the past built as “the golden age” or threatened."” Nostalgia seeks to provide continuity
by reestablishing the things that are thought to be lost with break from the past. That is why the
word ‘giaour’ is not given up, because this word “makes us feel like we are linked to an ancient past”
and “reminds us our social togetherness.”*

Sometimes it is said that the word “giaour” is not an insult, but refers to a classification: “I, as a
Muslim, don’t insult non-Muslims when | call them ‘Giaour’, | manifest ‘my difference’. | am doing

’ Enver Ziya Karal, Osmanli Tarihi, Ankara: Tlrk Tarih Kurumu, 1983, Cilt VI, s. 2.

8 http://www.dunyasozluk.com/entry/1627080.

? http://mehmetmaksudoglu.com/makale/yanlis-iliklenen-dugme-tanz-m-t.

10 http://www.haksozhaber.net/gavurda-akil-olsa-musluman-olurdu-29157yy.htm.

1 http://www.agos.com.tr/tr/yazi/17260/tck-122-hayal-kirikligi-nefret-sucu-kagit-ustunde-kaldi.

12 Renata Salecl “See No Evil, Speak No Evil: Hate Speech and Human Rights,” der. Joan Copjec, Radical Evil,
Londra: Verso, 1996, s. 152.

3 Alinti Muharrem Cezbe’nin Osmanli Tokadi Nasil Atilir,( istanbul: Mostar, 2017) kitabinin “Gavura Gavur
Demeyince Ne Oldu” yazisindan. Alintiyi yapan http://www.habervaktim.com/yazar/80425/osmanli-tokadi-
nasil-atilir.html.

% Stuart Tannock, “Nostaligia Critique,” Cultural Studies, 9(3), 1995, s. 453-64.

1 http://dusuncemektebi.com/y/22959/neden-bir-devlet-oluyoruz-da-millet-olamiyoruz-/.
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this to prevent ‘my identity’ from ‘being confused with’ other identities, to make sure that it is

16 . . ..
”=> However, the word ‘giaour’ is not used only as a descriptive or

‘distinguished’ from others.
classifying notion. It subjects the world to a moral evaluation based on believer/nonbeliever. In the
social imagination, non-Muslims represent the lack of moral, humane values and so on. These
perceived deficiencies are balanced by the excess of other characteristics like greed, treason, cruelty,
immorality and improbity. This is why the expression “We are Muslims too, but why are we treated
like giaour?” [“onlar Misliman da biz gavur muyuz?”] is used by people to express their “rightful”
reaction against the injustices to which they are subjected. The perception of non-Muslims is
probably best expressed by this saying: “Hit like you hit the giaour”. Since the one who uses this
saying sees oneself as the “norm” or “normal”, as well the “valuable” and “right” one; the ones who
are positioned against the dominant are compared and classified. This comparison inevitably results
in regarding and labeling the difference as deficiency and even as fault. Idioms and sayings like
“Fidelity of giaour, remedy of poison”; “you cannot make fur out of pigs/bear and you cannot make a
giaour your friend”; “the giaour would act like giaour”; the one who shares bread with the giaour
steals the sword of the giaour”; “turning into giaour”; “giaour stubbornness”; “giaour atrocity”;
“giaour property”; “corpse of giaour” clearly reflect this understanding. The expression “corpse of
giaour” is used to mean “too heavy”, referring to innumerable sins of non-Muslims; according an
entry in Uludag Sozlik, “it is insulting non-Muslims even when they are dead by still calling them

"7 or attributing an anatomical quality to the sins that “the bodies deserving of hell who

giaour
hadn’t got religion before they died” have inherently. Once upon a time in Anatolia, children running
after “the corpse of giaour” were “showering funeral procession with stones”'® like they were
stoning the devil; this is an expression of this understanding. They are treated as if they are children
of a different god: Thinking that “the God of Muslims is the same with what Christians and Jews
define as God”, “talking about ‘MIONOTHEISM’ by equating the God Almighty with blasphemous
understanding of god of Christians and Jews”, is the greatest “lie” and “aspersion” concerning “the

God Almighty.”*®

“Being giaour is really tough”, says Gila Benmayar. “When someone says ‘See what this giaour has
done’ while you are talking to your loved ones, you have to pretend not to have heard what they
said.”? For what is expected from them is a behaved and polite silence, even if they are full of

objection and uprising.

16 http://www.ahmetmusaoglu.org/makaleler/215/Diyanet-Isleri-Baskani-Hiristiyan-lar-la-ayni-safta-namaz---a-
...html.

17 http://www.uludagsozluk.com/e/21174769/.

18 Migirdic Margosyan, “Pezevenk,” Okiiz, 1997, 41.

19 https://ucbuyuktehlike.wordpress.com/page/25/.

2% http://www.hurriyet.com.tr/su-gavur-meselesi-3698385.

8



PRINT MEDIA ANALYSIS

“What does the new Turkey see, when it reconciles with its history, its culture? You cannot
find imperialism or exploitation there. But there is something. When we reconcile with our
history, our culture, there is no obedience to imperialist countries against others. There is no
living under their shadow. One of the main characteristics of this great civilization, which still
exists and we call ‘Muslimism of Turkey’, is to stand against the giaour by calling them
‘giaour’. That is why we resisted in Canakkale. That is why we triumphed in the War of
Independence.

We, this nation, think like Muslims of these lands. We should take this issue of independence
seriously. For us, independence means standing against the giaour by calling them ‘giaour’.
Otherwise we couldn’t have resisted in Canakkale. In our dictionary, giaour is not a name
given to non-Muslims. It is the name of the tyrant, the cruel, the ones tormenting people, the
imperialist.”

This is the statement of Deputy Prime Minister Numan Kurtulmus, said on December 2, 2016, during
a meeting in Kastamonu. Human Rights Association (iHD) Istanbul Branch Committee against Racism
and Discrimination filed a criminal complaint against Kurtulmus. In iHD’s petitions submitted to
Istanbul Public Prosecutor’s Office, it is said that this statement incites discrimination,
marginalization and enmity against non-Muslims citizens of Turkey and triggers hatred against a
certain group in society.21

- - - | Similarly, social media users, politicians and public
j figures used the giaour discourse as a propaganda

‘ /'§$‘ [ '5’,4, | tool before the constitutional referendum on April 16,
[ | 2017 and a debate was started around this issue. AKP
‘ 04 y | Bursa MP Hayrettin Cakmak shared an image via his
L Miihrii w social media account, which features a “yes” stamp

kagida vurur gibi degil; and reads: “Cast your votes like you hit the giaour”.

l gavura vurur gibi basin | This image was criticized and discussed in social
Hagrettin[Capma ) | media. After Archpriest Tatul Anusyan criticized this

e\' | image, Cakmak deleted it and released a statement.

/ | Like Numan Kurtulmus, he said that he didn’t use the
word ‘giaour’ to mean ‘non-Muslims’ and he referred

to the connotations of the word with the purpose of

Figure 1 criticizing  ‘hostile  attitude of Germany, the
Netherlands and Europe against Turkey.’*

According to the dictionary of Turkish Linguistic Society referred by Numan Kurtulmus and Hayrettin
Cakmak, the word ‘giaour’, originated from the Persian word ‘gebr’, has four meanings: 1. Non-
believer; 2. A non-Muslim person; 3. Merciless, cruel; 4. Stubborn. As we see in these examples, in

21

http://www.cumhuriyet.com.tr/haber/turkiye/639764/Kurtulmus__Bagimsizlik_gavura _gavur _diyebilmektir.
html
22 http://www.agos.com.tr/tr/yazi/18080/gvura-vurur-gibi-basin-polemigi
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discussions about the word ‘giaour’, it is argued that non-Muslim identities are not targeted by
claiming that these meanings are not related to each other and the word is used to mean ‘cruel,
merciless.” However, when we regard the meaning of the word in the social memory, it is seen that
different meanings attributed to the word ‘giaour’ are intertwined, constructed by affecting each
other in a historical and social process and generally used in a way to contain all the meanings.

Muzaffer
Dogan

Domuzdan post,
gavurdan dost
olmaz

Gavur, Tirkce'de, Muisli-
man olmayan kimseleri be-
litmek igin kullanilan bir sifat.
Osmanli Devleti déneminde,
Farsga “gebr” kelimesinden
dilimize girmis ve gayrimis-
limleri, &zellikle de Rumlan
nitelemek icin kullanilmigtir.

1856 senesinde Os-
manh Devleti'nde ilén
edilen ve Devlet bin-
yesinde yasayan, hangi
dinden olursa olsun, her-
kesin birbiriyle esit hak-
lara sahip olmasini 6ngo-
ren Islahat Fermén ile,
“géavur” kelimesinin de
icinde bulundugu pek ¢ok
kelime yasaklanmghr,

Gavur kelimesi Farsga’dan
ilk alindiginda asagilamak ve

Insanlik tavihi gostermigtiv ki, Miisliiman’m, gercek mandada, Miisliiman’dan bagka
dostu yoktur, olmamigtar. “Dost gibi” goviimen diisman olmugtur ama, Miislimanlo-
v kafivden, gavuvdan, Frenk’ten, tavibin bighiv doneminde gercek dost olmamastor,

Arapca “kafir” kelimesi
ile esanlamh olarak
kullamimaya baslanmis,
hakéaret maksadi giden
ménéasimi da, biyik 8l-
¢ide muhafaza etmistir.
Ginimizde de yaygin bir
sekilde kullaniimaktadir.

Béazi1 atasézlerimiz ve
deyimlerimizde de yer
alir gavur kelimesi:

“Gavur, gavurlugunu
yapar”, “Bugin pazar,
gavurlar azar”, “Acemi
nalbant, nal ¢akmay
gevur esseginde ogre-
nir”’, “Géavurun ekmegini
yiyen, gavurun kilicim
kusanir”, “Gavurdan
dost olmaz”, “Géavur
eziyeti”, ¥ Gavur icad”,
“Gavur inadi”, “Gavur
olusi”, “Gavur délu” gi-
bi... Anadolu’da “Urum
gevuru”, “Urus gevuru”,
“Ermeni gevurv”, “Yo-
nan gevuru”, *“Bulgar
gevuru”, “Yahudi gevu-
ru” seklinde kullamslara
da rastlanir,

Gavur (gevur), Frenk,

“dosman”la ayni
manada  kullanmir,  Bilir
ki, gévurdan (gayrimoslim-

den) dost olmaz. Bu suury,
Kur'an'dan almighr. Maide
Soresi'nin  51.ayetinde,
medalen soyle buyurulur:

“Ey iman edenler, Ya-
hudi ve Nasarayr (Hiris-
tiyanlari) dost edinme-
yin. Onlar, birbirlerinin
dostudurlar. Sizden her
kim onlan dost edinirse,
o onlardandir.”

insan, dismansz  clmaz.
Fert olarak, dnce “nefs” isimli
bir dGsmanimiz var. Bizi hep
kindeye getirmeye galisan,
uguruma atmak isteyen, yoldan
ckarmak, saphrmak isteyen.
Sonra “seytan” var. Nefsle
elele verip, tuzaga distirmek,
Allah’a ve Allah"in yoluna dis-
man etmek isteyen... Sonra,
nefsinin esiri, seytanin
askeri olmusinsanlardan
olusan dismanlarimiz...
Muisliman, bitin bu digman-
larla savagmak durumundadir.

insanhk tarihi géster-

Muisliman’dan baska
dostu yoktur, olmamisgtir.
“Dost gibi” gérinen disman
olmustur ama, Muslimanlara
kéfirden, gévurdan, Frenk’ten,
tarihin hicbir déneminde ger-
cek dost olmamistir.

Ginimizde de “dost
goérunosli” diosman
vardir ama, gergek dost
yoktur. Olmasi da muhaldir.
Kafirden dostluk bekle-
mek gaflettir, dalalettir,
ahmakhktir.

Misir'da, Libya'da, Irak'da,
Suriye’de olup bitenler de
gdstermistir ki, gdvurdan dost
olmaz. Her sey ziddiyla vardir.
Her sey ziddiyla bilinir. Misli-
man var, kafir var. Dost var,
disman var. “Ez-ziddan
laé yectemian” seklinde,
Arapca bir séz var! Tirk-
cesi, “zidlar, birarada buluna-
maz.” Dogrudur. Bal ile zehiri
kanstnp da vyiyebilir miyize
Momkin mi? Asla! Gavurdan
da  dostluk  beklen(e)mez.
Karac’oglan, yizyllarca evve-
linden séyle sesleniyor:

Akillan yoktur, kifre uyarlar,
Imanlar yoktur, cana kiyariar,

kefere gibi kelimeleri,
Anadolu Misloman”

mistir ki, Mosliman’in,
gercek manada,

Baslanina siyah sapka giyerler,
Beylerivar, bizim beye benzemez.

hor gérmek icin kullanilirken,
toplumda hizla yoyllmis ve

Figure 2: Dirilis Postasi, Muzaffer Dogan, 26 December 2016

Muzaffer Dogan, in his column titled “You cannot make fur out of pigs and you cannot make a giaour
your friend” published in Dirilis Postasi on December 16, 2016, points to non-Muslims as the agents
of political and social developments in today’s Middle East, after he presented an etymological and
social account concerning the word ‘giaour.” In this article with a polarizing discourse, he legitimizes
the perception of enmity etched in social memory in reference to historical, religious and social
sources. Throughout the column, he identifies the word ‘giaour’ with the following: “people who are
“Frank”,

(Christians), “slave of the flesh, soldier of the devil”, and many times “enemy”. In this way, he

not Muslims”, “non-Muslims”, “Greeks in Turkey”, “blasphemer”, “Jew”, “Nasara
portrays non-Muslim identities as nemesis of Muslims, as can be seen in these remarks: “Anatolian
Muslims use the words like giaour, Frank, heathen to mean ‘enemy’. They know that you cannot
make a giaour (non-Muslim) your friend” and “Can we mix poison and honey and then eat it? Is it
possible? No way! You cannot expect a giaour to act friendly.” It is seen that, unlike what some

people claim referring to the dictionary of Turkish Linguistic Society, the meanings ‘merciless, cruel’
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and ‘non-Muslim’ attributed to the word ‘giaour’ are not used independently of each other; on the
contrary, they are often used as a body of meaning that are intertwined and referring to each other.

A similar usage is seen Ercan Yildirm’s column titled “Conceptualizing the Anatolian wisdom
properly”, which was published in Yeni Safak on December 12, 2016. He writes: “We base the life on
the distinction between the giaour and Muslim; we say to the ones who don’t fight fairly ‘he tortures
like a giaour, he fights like a giaour’. When we call a cruel, heartless person ‘giaour’, we mostly mean
‘traitor’.” With these remarks, he attributes to the word ‘giaour’ both ‘non-Muslim’ and ‘traitor,
cruel, merciless, heartless” meanings and portrays non-Muslims as the enemy of the Muslims.

As we have seen in these examples, these meanings that are found in the dictionary and claimed to
be different are often used as a body of meanings that are intertwined, affected each other in the
historical process and had their place in contemporary Turkish. In other words, the fact that the word
‘giaour’ took on the meanings ‘non-Muslim’ and ‘merciless, cruel’ is a result of a sociological and a
historical process that cannot be regarded separately. Even though these meanings can be regarded
separately like in the dictionary, a word means both ‘non-Muslim’ and ‘merciless, cruel’ creates a
problematic discourse.

1. Construction of context through religious references and historical
enmity

Especially in articles in which hatred and enmity between different communities are legitimized on
the basis of religious references and verses from Quran, the giaour discourse is used as a tool for
provoking the reader against non-Muslim identities. Firstly, the word ‘giaour’ is used as an expression
of insult and enmity against non-Muslims with the connotations in the social memory. In such
articles, the context of ‘enemies among us’ who are ‘the puppets of the West’ is created by referring
to historical events. Secondly, it is used as a political tool in articles targeting ‘Western’ or European
states and the alleged enmity is associated with the fact that the West is not Muslim; the duality of
‘Muslim Turkey’ versus ‘Christian/Jewish West’ is pointed out. Lastly, when the giaour discourse is
used for insulting like in the example of ‘giaour Izmir,” the criticisms against such usages regenerates
the marginalizing perception, since they also contain discriminatory reflexes.

1.1. ‘Giaours among us’: Giaour as the antithesis of Islam

In articles where non-Muslims living in Turkey are directly targeted, ‘enemies among us’ serving
‘external enemies’ is emphasized. In this sense, the context of the giaour discourse that labels non-
Muslims as ‘traitor’ and ‘enemy’ in the social memory is regenerated. Thus, non-Muslims are
regarded as responsible for current political and social developments through a reference to a
historical ‘enmity.’

For instance, in the column by Fahrettin Altun titled “Our struggle will always continue”, which was
published on January 7, 2017 in the newspaper Sabah after the car bomb attack to Izmir courthouse
on January 5, the word ‘giaour’ is used directly to mean non-Muslims. Altun writes: “Of course the
terrorist organizations are losing and they will experience even more losses. Of course their owners
are losing and they will experience even more losses. However, there are also non-national elements
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that are waiting for benefiting from these terrorist organizations and fighting for power in Turkey.
Giaours of old Turkey who have survived to this day by serving for their Western masters who deem
contempt proper for this nation are losing.” With this statement, he generates a dangerous discourse
that portrays non-Muslims as a threat to the country, reflecting the dominant ideology claiming that
what is ‘national’ is ‘Muslim.” The author labels non-Muslims as ‘non-national’ elements serving for
‘their Western masters’; in this way, he uses the historical contexts of the word ‘giaour’ etched in
social memory.

Also, people or groups who are thought to threaten ‘the national unity and integrity,” especially the
ones who are called ‘terrorists’ and ‘traitors,” are defined with the word ‘giaour.” In such examples, it
is implied that only non-Muslims can be ‘traitors’ and ‘enemies.’

Gazaya kalkan Gaziantep, iki gavurdan

birini telef, digerini derdest etti

Gaziantep Emniyet Miidiirliigii bahgesi girisinde
yasanan catismada bir terorist itlaf edildi.

‘ Tiirkiye nin huzuru-
na kasteden terristlerin

sevk edildi. Emniyet bi-
nasi ve gevresi ile kentin

s o
Sk

1y

diinkii hedefi Gaziantep
Emniyeti’ydi.

i1 Emniyet Miidiir-
ltigii'ne saldir1 diizenle-
yen hain, bahge girigin-
deki catigma sonucu it-
laf edildi.

Ter6ristin {izerinde
patlayict olabilecegi ih-
timali {izerine olay yeri-
ne bomba imha ekipleri

farkl bolgelerinde gii-
venlik tedbirleri artirild.

itlaf edilen terdrist-
le birlikte hareket ettigi
degerlendirilen kisi ve-
ya kigilerin yakalanma-
st i¢in kentin ¢esitli nok-
talarinda operasyonlar
baglatildi. Kisa siire son-
ra algak terdrist sag ola-
rak yakalandi.

Figure 3: Dirilig Postasi, 11 January 2017

The article published in Dirilis Postasi on January 11, 2017 is an example to such usage. Titled as
“Gaziantep waged gaza, killed one of the giaours and brought the other one in”, this article covers
the clash between police forces and an armed group in Gaziantep. The people who are referred as
“terrorist targeting the peace of Turkey”, “traitor” and “vile terrorists” in the text are defined as
‘giaour’ in the title. Moreover, the word ‘gaza’ in the title is defined by Turkish Linguistic Society as
the holy war against Christians in order to preserve or spread Islam. The newspaper defines this
group, which is claimed to be a threat against Turkey, as ‘giaour’ and position it in opposition to
Muslims. While non-Muslims are labeled as ‘terrorists’ and ‘traitors,” Muslims are provoked against
these identities. Thus, the reader who goes on to read the article after having seen the title cannot
read it independently of this context that portrays non-Muslims as enemies.
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Ali Sali

Bagimsiz ve Misliman
kalacagiz

Cumhurbaskanimiz Recep Tayyip Erdo-
gan 2013 yilindan bu yana israrla “bir is-
tiklal savasi”"ndan bahsediyor. Bu sézi ilk
dillendirdigi dénemde Basbakan olan Er-
dogan, bunu dile getirirken daha son-
ra Milli Givenlik belgelerine FETO ismiy-
le bir tehdit olarak giren yapiyla micade-
lenin baslangic asamasinda sayilgbilirdik!
Baslangig sathasinda, cinkd FETO nam
yapinin daha sonra ortaya gikacagr izere
bu denli bir vatan hainligine tesebbis ede-
bilecegi, g6zini bu kadar karartabilece-
§i muhtemelen hesaba katlmamisti. Daha
dogrusu bu yapinin gavurlugu bu derece-
ye kadar tagiyabilecegi akillara bile gelme-
misti. Son tahlilde bu insanlara alni secde
gdren insanlar olarak bakilmigh! Alni secde
géren insan Turk’e digsman olamazdi, bu
milletin degerlerine dismanlik edip gévur
konumuna digemezdi.

Oysa hepimiz yanilmistik. Bu milletin
degerlerine digmanlik etmekie hicbir sikin-
i gekmeyeceklerini gérememisiz. Cumhur-
baskanimizin “En yakin micadele arkadas-
lanm bile beni yalniz biraktilar” sitemini di-
le getirmesine kadar vardi sireq. Cumhur-
baskanimiz yalniz degil mi simdi2 Millet ya-
ninda, devlet yaninda, bu micadeleyi ca-
nini disine takarak yiriten givenlik gicleri

yaninda, ama ‘Yakin ¢alisma arkadaslanm,

siyasi micadele arkadaslarim’ diye adlan-
dirdigi kesimin halen bir kismi Cumhurbas-
kanimizi yalniz birakmaya devam ediyor-
lar. Devam ediyorlar, ¢inki bu micade-
lenin “Olkeyi gerdigi, toplumu kamplastir-
digi” gibi bir zehaba kapilmig durumdalar.
Sosyal bilimlerin, bu bilimlerin nazariyeleri-
nin Turk insanini, Turkiye'yi izah edemedi-
Millet yanindn, g'mky 'Iil-orq” o
yazik ki gérmi-
devlet yanmdn, b yoar, g5rme-
miicadeleyi canint  mek icin direni-
disine takarak yorlar. Micade-

yiiristen giivenlik  lede tereddit et-

giigleri yanwndn, mlelerinbe vesile
ama Yakm ¢aligma. ‘;Ys‘g’l nz;gﬁ'
r -

arkadaglorim,

g eler. Oysa d6-
sivasi miicadele 5o

devam ediyorlar.

JFJ'PJP L2222 444 nU bckso |O r,
arkadaglorim’ geﬁe vakti oku-
diye adlandwdyjr  nan bir sala se-
kesimin halen  sinin toplumu ne
biv kasma  hale getirdigi-
Cumburbashanmmz " ﬁé’_?e'e'f SOS3
yalnaz byakmaya Y0 P TG
yelerinin hicbi-
rinin bunu izah
edemeyecegi-
ni gorecekler. Ya da gectigimiz cumartesi
gecesi Macka Parki’nda canli bombayr gé-
rip “bombanin tahribat daha az olsun” di-
ye canli bombanin izerine giden given-
lik giglerinin bu halinin de sosyal bilim na-
zariyeleri tarafindan izah edilemedigini gé-
recekler. Bunlar sadece Tirkiye'de olur ve
batil sosyal bilim nazariyeleri Tork insanini,
Tork toplumunu izah etmekte yaya kalirlar.
Zaten bunu gérseler FETO ile micadelede
ayak stromezler, bu micadelenin toplumu
kamplastracagr gibi bir zehab igine yuvar-
lanmazlard.

17 Mayis 2006 tarihinde yapilan Danig-
tay saldinsindan bu yana Tirkiye’nin maruz
kaldigi tom gavurluklar Tirkiye'nin bagimsiz
ve Musliman bir ilke olarak kalma iradesi-
ni sona erdirme tesebbisleridir. 15 Temmuz
paralel gavurlugu da bu hesabin ulashg
zirve noktasidir. Baganl olabilseydi su an-
da ilkede kan gévdeyi gétiriyor olacakh.
Sadece o gece igin hazirladiklan ceset tor-
balarinin sayisinin 100 bin oldugunu séy-
leyeyim de siz bir tahminde bulunmaya ca-
higin. 9 bin 800 kisilik 11 adet infaz listesi-
nin oldugunu séyleyeyim de meselenin han-
gi boyutta oldugunu tahmin etmeye caligin.
Su ana kadar muhtemelen NATO askerleri
Turkiye'de istikran temin etmek icin mida-
hale etmis olurlardi, ama muhal farz heniz
NATO askerleri ittifak Oyesi bir Glkede istik-
rart temin etmek igin midahalede bulun-
mamis olsun, acaba bu Glkenin kag sehrin-
de birbirimizi bogazliyor olurduk dersiniz?
Su ana kadar bu muazzez milletin kag yiz
bin insani foprakla hemhal olurdu acaba?

Bagimsiz ve Misliman bir devlet olarak
varligimiza son vermek istediler, ama basa-
ramadilar. Basaramayacaklar da. Bagim-
siz ve MUsluman bir Tirkiye Devleti’ni tem-
sil eden kisi olan Cumhurbaskanimiz Recep
Tayyip Erdogan’a karsi yiritilen bu acima-
siz saldinlann da tek hedefi var: 2006 yili
Mayis ayina kadar devam eden Vesayet Sis-
temine geri dénebilmek. Eski yapi tekrar te-
sis edilebilse muhtemelen kisa sirede Tirki-
ye'yi ugururlar bile. Misloman bir dlke ol-
masi umurlarinda bile olmaz. Hatta seria-
ti bile hakim kilarlar! Ama Tirkiye bagim-
siz ve Msliman bir lke olma kararnndan
vazgececek degil. Bu da benim son sézim
olsun...

sabiherden@gmail.com

Figure 4: Dirilis Postasi, Ali Sali, 15 December 2016

A similar approach can be seen in articles about the July 15 coup attempt. In his column published in
Dirilis Postasi on December 15, 2016, Ali Sali uses a similar discourse: “At the beginning, probably no
one thought that the formation called FETO could attempt to act such a treacherous way and could
dare such an action. More precisely, no one thought that this formation could act just like giaours.
After all, they were seen as devoted Muslims! A devoted Muslim cannot be an enemy of Turks and
become giaours by attacking the values of this nation, they thought.” Sali claims that Muslims cannot
be a threat and targets non-Muslims as the ‘real danger.’ In this article, the one who crosses the
acceptable boundaries of Islam are ‘accused of’ not being Muslim; being giaour amounts to be an
enemy and it connotes insult and defamation.
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1.2. ‘Giaour West’ as a threat against ‘Muslim Turkey’

Arguing that the power does not control only the actions and freedoms of people, but also their
minds, thought, attitude and ideologies, Van Dijk states that discourse should be controlled in order
to achieve this mind control.”® Thus, if a power mechanism is able to control the discourse, then it is
also able to control individuals’ knowledge and ideologies. In terms of media, controlling discourse
does not only affect media outlets, but also the minds of the readers directly or indirectly. Moreover,
Van Dijk argues that discourse does not consist of only text and words and cannot be regarded
independently of the context; he states that the context should be controlled first in order to control
the discourse.

As Van Dijk states, when politicians and public figures want to control the discourse in order to set
the agenda, they have to control the context first. In this regard, before the constitutional
referendum on April 16, the context was created on the basis of ‘hostile’ attitudes of ‘Western’ states
against Turkey. While the values pertaining to Islam were highlighted, parties who were regarded as
‘enemies’ were presented as ‘non-Muslims.’

> Teun A. Van Dijk, S6ylem ve iktidar, Nefret Suclari ve Nefret Séylemi, istanbul: Hrant Dink Vakfi Yayinlari,
2010, sf: 10-41.

14



Murat o
BARDAKCI Yy
mbardakci@Migazete.comir @},M’/

Gavur, gavurlugunu
yapiyor!

YAZININ bashginin fazla sert oldugunu
diistinebilirsiniz ama meselenin ash maalesef
budur: Gavur, gavurlugunu yapiyor! Ustelik biyle
yapmalari da yeni bir sey degil, asirlardan buyana
devam eden adetleri!

Gegen hafta yasadiklarimizi dustiniin: Bakan-
larin referandum éncesinde Avrupa’daki gurbet-
cilerimizle biraraya gelebilmeleri icin yaptiklar
hazirliklar mesele oldu, toplantilar binbir bahane
ile iptal edildi, “Gelirdin, gelemezdin” tartismalari
yasandi, daha baska Avrupa tlkeleri ile de karsi
karstya geldik ve isler Hollanda’da ¢igrindan cikti!

Biitiin bunlarin sebebi ise iddia ettikleri gibi
dyle demokrasi, gtivenlik, igisleri derdi vesaire
degil, bize karsi tarihten gelen, asirlar éncesine
dayanan antipatidir!

Refaha, rahat ve sikintisiz bir hayat tarzina
kavusmanin yolunun “Avrupalilasmak” maksa-
diyla yeni kimliklere birtinmekten ibaret oldu-
gunu zannedip kendi kendimize istedigimiz kadar
bu yolda ilerledigimize yahut ¢oktaaaan Avrupali
oldugumuza inanalim; “Bakn, tamamen degistik;
artik biz de sizler gibiyiz” diye konusup etrafi gil-
diirelim, éyle olabilmek icin bitmek tiikenmek bil-
meyen cabalar gosterelim ama ne care, olmuyoruz
ve olamayiz! Ugrasalim, didinelim, edelim, adet-
lerimizden, yasayisimizdan, huylarimizdan vazge-
celim, hattd inanglanimizdan bile verebildigimiz
kadar taviz verelim, bosuna! “Tamam, artik bizler
gibisin ve bizdensin” demeleri, yiizlerce senelik
antipatiyi unutmalari miimkiin degildir!

BERLIN’DEKI DANSLARI HATIRLAYIN

Dolayisi ile, Rotterdam’da gegen gece
yasananlarin temelinde Hollanda’da éntimiizdeki
hafta yapilacak secimlerden kaynaklanan bir siyast
manevra falan degil, iste bu hoglanmazlik, yani
Turkiye'nin ve Tarkler'in bambaska bir alemin

Tdrkiye'nin ve Tirkler'in bambagka bir dlemin
mensuplari gibi goriilmesi vardir!

Alman Federal Meclisi’nin gecen senenin
Haziran'inda 1915 olaylarini “soykirim” diye
niteleyen metni kabultinden hemen sonra
Berlin’de, Meclis binasinin éniinde yapilan
kutlamalari hatirlar misiniz?

Ermeniler kirmizi, mavi ve turuncu bayraklarini
acip sloganlar ve sarkilar refakatinde sevingten
raksederlerken sol tist kiysesinde hagin bulundugu
mavi-beyaz bayraklari ile Yunanllar da kosa kosa
gelmisler ve onlar da dansetmeye baslamiglardi!
Apostol ile Helen, Agop ile Takuhi'yi bu mutlu
glinlerinde yalmiz birakmamig ve “Kafirler tek
millettir” séziint dogrulanmuglardi...

Rotterdam’da énceki gece olanlar da, iste aynen

budur!
GUCLU GUNLERDEN UTANMAK

Ama, “Avrupali” olabilmek ugruna
degismemizin sart olduguna hala inananlarimiz
mevcut ve bdyle diistinenler Hollada'da biitiin o
rezaletler yasandigi saatlerde TV'lerde tuhaf ve
alakasiz sozler etmekle mesguldler...

“Bizi, 300 yil onceki Tiirkiye'ye gore
degerlendiriyorlar. Bugiiniin Tiirkiye’sini
gormiiyor, gormek istemiyor, iic asir 6ncesinin
Tiirkiyesi oldugumuzu zannediyorlar. Biz artik
baska bir iilkeyiz” diyorlar, Avrupa’da “Tiirk”
dendiginde hala “fesli adamlarin” hatirlandigini
soyleyip yakiniyorlardi.

Mantiga bakin! Sanki bundan (¢ asir 6ncenin
Turkiyesi berbat, perisan, insanlik digi hadiselerin
yasandig1 bir cehennem gibi idi; o vaziyetten kur-
tulabilmek icin elimizden geleni yapmis, degismis
ama Avrupa’yi bir tarlt ikna edememistik!

Hala bu mantigin esiri olup boyle konusanlara
Turkiye'in ti¢-dort asir 6ncesinin en gcli mem-
leketlerinden biri oldugunu, hatta simdi ellerin-
den gelen terbiyesizligi yapmaktan gekinmeyen
Hollandalilar'in bile ispanyol esaretinden kurtu-
labilmek icin istanbul’a heyet génderip el-etek
optuiklerini ve bugtinkii nefretlerinin gerisinde de
tic asir dneeki bu giicli hatiranin getirdigi ezikligin
bulundugunu nasil anlatabilirsiniz ki?

Ve, o maltim “fes” meselesi...

Senin dedelerinin, buyiik dedelerinin, hepsinin
guinluk serpusu fes idi ve baslarinda simdi
utandigin o fes vardi evladim... Dolayisi ile bugiin
tuhaf gelen ama o devrin adeti ve modasi olan
festen utanip “Biz fesi goktan attik” diye kendi
kendimize bébiirlenmek, “Dedelerimiz maskara
andran piiskiillii, kirmizi bir kiilah gecirirlerdi”
demektir!

Figure 5: Habertiirk, Murat Bardakgi, 13 March 2017

Murat Bardakgl’s column titled “Giaour is just being giaour!” that was published on March 13, 2017
in the newspaper Habertiirk is an example to articles claiming that Western states are enemies of
Turkey considering the diplomatic crises. The article opens with these remarks: “You may think that
the title is a bit harsh, but unfortunately the kernel of this matter is this: Giaour is just being giaour!

III

And it is not even something new; this is their centuries-old tradition!” Referring to diplomatic crises
with Germany and the Netherlands, Bardakgi claims that these are not about “democracy, security,
domestic issues”, but related to “historical, centuries-old antipathy” towards Turkey. Reminding the
celebrations in front of the German parliament after Armenian Genocide bill was passed on July

2016, he writes: “While Armenians were dancing with joy carrying their red, blue and orange flags
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and chanting, Greeks came with great eagerness with their blue-white flags with a cross on left
corner and started to dance as well! Apostol and Helen joined Agop and Takuhi in this happy day and
confirmed the saying ‘Infidels constitutes a single nation’.” Bardak¢l doesn’t point to a religious
identity while writing about Germany and the Netherlands. However, he uses the word ‘giaour’ in his
statements targeting Armenians and Greeks and highlights Christian identity of the states and
nations in question. Thus, the author creates the impression that the enmity is caused by the fact
that these states are not Muslim.

Bati’nin tavrinda
sasilacak

bir sey var mi?

KURSUN KALEM

Bagimsiz olan bir devlet; bir bagka devlet ile
ters dlistti diyelim. Tabi ‘ters diigmek’ tabiri ok
genis bir alani kapsiyor. Temel insan haklar,
devletlerarasi iligkiler, din ve vicdan 6zgurltigu,
tarihi gergekler vs. gibi. Oldu ya! Béyle bir fiil, s6z,
itham veya durus kars! taraftan gerceklesti. Siz de
devletsiniz. Ne yaparsiniz?

Ben olsam baktim mtizakere yoluyla bu is
olmuyor, lafi birakir ve hemen, aninda siyasi,
sosyal, hukuki yaptinmlar devreye sokanm.

Nasil yani? Mesela! BM, AP, AIHM gibi érgtitleri
devreye koymaya calisirsin. Baktin ki, bu orgtitler
isi agirdan allyor, muhatabin ise gittikge
girkinlesiyor. Oyleyse hemen siyasi ve ekonomik
yaptinmilan devreye koyarsin. Karsindaki devlet
higbirini kabul etmedi ve senin itibarini, siyasi,
sosyal, ekonomik gikarlarini tehdide devam ediyor.
En gl segenegin elindedir. Ordu-Asker.

Nasil olduysa! Devlet olarak dyle bir noktaya
geldik ki, sadece komsulanmizla degil kiiresel
baglamda birgok devlet ile karsi karsiyayiz.

Dtin israil, ABD, Rusya, iran, Irak, Yemen,
Misir, Libya, Tunus, Fas derken yelpaze agildik¢a
acildi. (Bu tilkeler ile bugtin dost olmus filan
degiliz. Sadece ates korlandi. Her an yeniden
patlayabilir)

Bugtnlerde Rum Kesimi, Yunanistan,
Ermenistan derken Aimanya, Hollanda, Isveg,

aakin.aydin@hotmail.com

e e o s e gy -

Danimarka bu yelpazeye eklendi.

Bir vatandas olarak dtistintiyorum (!) bu
devletler ve 6zellikle glindemde olan Hollanda
hem tlkemizi, hem de vatandaslarimizi hedef
aliyor. Oyle mi?

Oyleyse ve hakli oldugumuza inaniyorsak
hemen siyasi ve hukuki yaptinmlar ortaya stirelim.
BM'ye, AP’ye, AIHM'ye miracaatimizi yapalim.
Elcimizi gekelim. Elgilerini yollayalim.

Ha olmadi. Hollanda geri adim atmad..
Rusya'nin bize yaptigini yapalim. 24 saatte bittin
ekonomik iligkilerimizi donduralim. Hollanda ile
btittin alig-verigimizi donduralim.

Biz biiy(ik devletiz. Ekonomimiz iyi. istikrar
devam ediyor. Kiiresel gice sahibiz. Oyle degil
mi? Her glin televizyonlardan bu haberleri
izlemiyor musunuz?

Arti atalanmizla her daim évtinen bir millet ve
idarecilere sahibiz. Ne demisti atalarmiz, “Ayinesi
istir kisinin. Lafa bakimaz.”

Oyleyse lafi birakalim, ige baglayalim. ise
basladik ama akillanmadilar. Bak! O zaman da
atalarimiz demisti ki, “Nasihat ile uslanmayani
etmeli tekdir. Tekdir ile uslanmayanin hakki
kotektir.”

Buyurun! Meydan sizin.

Diger yandan Avrupa’nin bu tavrina sagirmaya
gerek var mi? Bati hep ayni Bati degil mi? Her
daim Islam-Mdsltiman dtismani degil mi Bati?

1071’den bu tarafa siyasetgisi, sanatgisi,
papasl, papazi, piskoposuyla hep bir agizdan
Tuirkleri yok etmeye ant icen, Ttirkleri barbar, katil
olarak tariflendiren Bati degil miydi?

Ayni sézleri bugtin duymak, ayni siddet, katliam
ve hakaretlere bugtin de maruz kalmak “Ttirktim”
diyebilenleri sasitmamasi lazim.

Cuinki gavur, gavurlugunu yapiyor. Mesele
senin ne yaptigindir!

S vy -y

Figure 6: Yeni Mesaj, Akin Aydin, 15 March 2017

Akin Aydin, in his column titled “Is there anything surprising in the attitude of the West” that was
published in Yeni Mesaj on March 15, 2017, writes: “Nowadays, Germany, the Netherlands, Sweden
and Denmark aligned themselves with Greek Cypriot, Greece and Armenia.” With this statement, he
claims that Turkey is faced with many states in global context and suggests some sanctions against
them. At the end of the column, Aydin writes: “On the other hand, should we feel surprised by this
attitude of Europe? Is not the West always the same? Aren’t they eternal enemies of Islam-
Muslims?” With these remarks, he portrays Western states as nemesis of Turkey. Then, he asks:
“Wasn’t the West and all of its politicians, artists, Pope, priests and bishops the ones who made a
vow to destroy Turks and call Turks barbaric and murderer since 1071?” In this way, he claims that
not only politicians and public figures but also Christian men of the cloth are part of this enmity. He
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ends the column with this remark: “Because giaour is acting like giaour. The question is what you are
doing!”

Even if Aydin uses the word ‘giaour’ to mean ‘cruel, merciless,” he associates these meanings with
non-Muslims by making references to Christianity. In this way, as we have seen in previous examples,
the perception of enmity is constructed on the basis of non-Muslim identity of Western states. Like in
Bardakgl’s article, while the emphasis on being non-Muslim is felt implicitly, social memory
containing the enmity from the past is revealed in this article discussing political and diplomatic
crises between countries. Thus, it is seen that contemporary context of the word ‘giaour’ cannot be
thought independently of its old context referring to historical and eternal enmity.

Furthermore, in many articles in this category, Western states targeted with the word ‘giaour’ are
portrayed as enemies on the basis of Christian and Jewish identities by referring to verses from
Quran. The word ‘giaour’, which have the meanings of ‘non-Muslim’ and ‘merciless, cruel’ in social
memory in an intertwined fashion, reinforces the idea that a merciless and cruel person cannot be a
Muslim with the help of verses from Quran in its contemporary context. In this way, the body
meanings of the word are used once again, reinforcing the connotations revealing enmity and hatred
in reader’s mind.
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ONCULERIMIZ

mozkilic@hotmail.com

Muhammed
OZI{ILIN(;

‘:—.'

Gavurdan dost
olmuyor iste

e YIE goriiniyor ki, ontimiizdeki
evet-hayir referandumu batili em-
peryalistleri bizden daha cok il-

gilendiriyor. Hollanda, Almanya, Isvicre
vb. nice tilkeler, bizim dahildeki muha-
liflerden daha siddetli muhalefet yap-
maktadirlar. Ozellikle son giinlerde Hol-
landa ve Almanya’nin tavrini anlamak
na mumkun.

Yarim asirdan fazladir Avrupa birli-
giyle yatar kalkariz. Bizden cok cok
daha geride olan nice kiytink devletler
birlige kabul edilirken, biz hala bekleti-
liyoruz. Kur'an ve Siinnetin 6gretilerine
az cok vakif olan her akliselim Misli-
man, bu isin bos bir hiilya oldugunu bi-
liyor ve haykiryordu. Ancak ne yazik
ki gelisen olaylar ve sartlar bizi bu za-
limlerin kapisinda, el pence divan dur-
maya bizi zorladi. Tabi bunda batiya
endeksli kafalarinda etkisi biyukti...

Halbuki kainatin sahibi olan Allah
(cc) ta 1450 yil éteden, bu kéfirlere
karsi defalarca bizi uyarmisti. Kur'an,
Hacli Siyonist ittifakiyla, Islam Gmmetinin
ittifakinin miimkan olmadigini, defalarca
ihtar etmisti. Iste birkag 6rnek:

“Ey inananlar! Sakin Yahudi ve hi-
ristiyanlari dost edinmeyin. Onlar ancak
birbirlerinin dostlaridirlar. Sizden kim
onlari dost edinirse, kuskusuz o da on-
lardandir. Stiphesiz Allah, zalimler top-
lulugunu dogruya iletmez.” (Maide 5/51)

“Sen dinlerine uymadikca, ne Yahu-
diler ve ne de Hiristiyanlar asla senden
raz1 olmazlar. (Bakara 2/120)

“Ey iman edenler! Kendilerine kitap
verilenlerden herhangi bir gruba uyar-
saniz, imaninizdan sonra sizi déndurip
kafir yaparlar.” (Ali fmran 3/100)

“Mii’'minler, mi'minleri birakip in-
karcilari dost edinmesin. Kim béyle ya-
parsa Allah ile bir ilisigi kalmaz. Ancak
onlardan (gelebilecek tehlikeden) ko-
runmaniz baskadir. Allah, asil sizi ken-
disine karsi dikkatli olmaniz hakkinda

disine karsi dikkatli olmaniz hakkinda
uyarmaktadir. Ctinkt doniis Allah’adir.”
(Ali imran 3/28)

Resulullah (sav)'in sadece su hadisi
serifi de diismandan gelebilecek tehli-
kenin biiyiikligiine net olarak isaret et-
mektedir: “Diger milletler, tipki yirtici
hayvanlarin yemleri tizerine tsiismeleri
gibi sizin tizerinize tstisecekler.” soruldu:
“Ya Rasalullah, o giin sayimiz ¢ok az
olacag icin mi?” Eendimiz (sav): “Hayir”
der. “Bilakis, o giin sayiniz ok olacak.
Fakat akintiya kapilan cer-¢ép gibi ola-
caksiniz. Allah, dismanlarinizin kalbin-
den sizin heybetinizi cikaracak, sizin
kalbinize de “vehen” verecek.” Yine so-
ruldu: “Vehen nedir ya Rastlullah?..”
Buyurdu ki: “Diinya sevgisi ve 6lim
korkusudur.” (Ebl David, melahim 5; Ah-
med b. Hanbel, el-Miisned, 2/359; 5/278.)

Bir asirdan fazladir islam timmetine
tiim bu ciirtimleri reva goren batililar,
Siyonistler, evangelistler, neo conlar,
masonlar, kisaca bil ciimle kfirler, tarih
boyu yaptiklar kahpelikleri, son bir
asirda binlerce kat katlayarak devam et-
tiriyorlar. Silahlar, teknoloji vs. arag ge-
reclerin gliclenmesi oraninda zultim de
artiyor. Ciinkti kéfirler, giicti zorbalik
ve insanlik digst muameleler icin kullan-
mayi iftiharla yapiyorlar. Halbuki giig
timmetin elindeyken, glicti huzur, giiven
ve adalet igin kullaniyordu. Kaldi ki sa-
dece kendi tebaasi degil tiim diinya in-
sanlig icin...

BM, NATO, AHIM, AB, AP, G20,
5'li gete vd. uluslararasi kuruluslar, cifte
standartlarini, ikiytzltliiklerini, (aslinda
cok yuzlulik mi, bukalemun luk mu?
demeli...) rivakarliklarini vs. daha ne
zamana kadar devam edecekler. Bunlara
kim ne zaman dur diyecek...

Ancak sunu da unutmayalim diisman
dismanligini yapacaktir elbette. “ayicdan
post, gavurdan dost olmaz.” Sozii bosuna
degil... Bunlara “neden bunca zulmi
yapiyorsunuz?” demek, akrebe neden
sokuyorsun?” demek gibi bir sey... Sok-
mak akrebin, yilanin tabiatidir... Parga-
lamak, 6ldiirmek vahsi hayvanlarin ya-
ratihsi geregidir. Bunlar, Kur'an'in ifa-
desiyle hayvanda da daha alcaktirlar...

Ancak sunun altini kalin gizgilerle
cizerek tekrar tekrar beyan etmeliyiz ki,
islam timmetinin bu karanlik tablosunun
sebebi; kendisinin zayif ve gligstizlGgu,
dismaninin da giiclt olmasindan de-
gildir. Asil sebep binbir tefrika sebebiyle,
Islam timmetinin glictiiniin daginik ol-
masindandir. Tabi beraberinde sunu da
tekrar edelim.

Yazinin devami “milatgazetesi.com”da.

Figure 7: Milat, Muhammed Ozkiling, 13 March 2017

A striking example to such articles is Muhammed Ozkiling’s column titled “See, you cannot make
friends with the giaour”, which was published in Milat on March 13, 2017. In this article, the attitude
of Western countries like the Netherlands and Germany before the referendum is criticized. Ozkiling
writes: “However, Allah, owner of the universe, warned us against these infidels 1450 years ago.
Quran repeatedly stated that an alliance between Crusade Zionist alliance and Islam ummah is not
possible.” Then he features the following verses: “O you who believe! Do not take the Jews and the
Christians as allies; some of them are allies of one another. Whoever of you allies himself with them
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is one of them. Allah does not guide the wrongdoing people” (Maide 5/51) and “The Jews and the
Christians will not approve of you, unless you follow their creed” (Bakara 2/120). Thus, the reader
first understands that ‘giaour’ referred in the title is Western states like Germany and the
Netherlands and then understands that the reason why they are ‘giaour’ is the fact that they are
Jewish and Christian.

At the end of the column, he writes: “But we should keep in mind that enemies will act like enemies.
The saying ‘you cannot make fur out of bear and you cannot make a giaour your friend’ is not said in
vain. Asking ‘why do you inflict so much cruelty?’ to them is like asking a scorpion why it stings.
Stinging is in the nature of the scorpion... Savaging and killing are in the nature of wild animals. As
Quran says, they are even below the animals.” With these remarks, the author equates the Western
states that he declared ‘giaour’ throughout the column with animals which he regards hierarchically
inferior to humans. In this way, Western countries are dehumanized as nemesis; while this discourse
is generated, connotations of the word ‘giaour’ reinforce the perception of enmity.

1.3. Discussion of giaour as an insult: The example of “Giaour Izmir”

The expression ‘giaour Izmir’, which is used in daily discourse and media as an insult against people
of Izmir who are thought to be crossing the acceptable boundaries of ‘Muslim Turk’ norm, involves
the perception that non-Muslims are enemies and traitors. Criticisms against the expression ‘giaour
Izmir’ reconstruct the taunting meaning of the discourse instead of criticizing this established and
discriminatory perception. In other words, the expression ‘giaour lzmir’ is criticized not because the
word ‘giaour’ is a discourse marginalizing non-Muslims, but because people of Izmir, who are a part
of ‘Muslim Turkey,” are made ‘foreign’ and associated with non-Muslims through this expression.
Thus, the perception of historical and eternal enmity that this expression attributes to non-Muslim
identities is accepted by the ones criticizing this discourse and reconstructed it with a discriminatory
reflex.

After the bombing attack took place in Istanbul on December 10, 2016, a social media user named
E.S. wrote “Why is there no explosion in Izmir?”, “Is it because giaours are living peacefully with
giaours?” and was severely criticized in social media. In print media, the criminal complaint against
E.S. is covered on December 17 in many newspapers with these titles: “The statement ‘Why is there
no explosion in lzmir?’ goes on trial” (Birgiin), “The Bar Association takes the insult to the court”
(Evrensel), “Investigation against the tweet ‘Why is there no explosion in Izmir?’” (Milliyet), “Criminal
complaint against the shameful message” (Posta), “Criminal complaint against the tweet ‘Why is
there no explosion in Izmir?’” (S6zcii), “Criminal complaint against the lzmir tweet” (Vatan).
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[zmir’e hakaret s

izi yargya

tasinds

Izmir Barosu, 10 Aralik’ta istanbul’daki patlama sonrasi sosyal medya tizerinden
“Neden izmir'de patlama olmuyor”, “Yoksa gavur gavura rahat rahat yasiyorlar
mi?” seklinde paylasimlarda bulunan kadin hakkinda su¢ duyurusunda bulundu

Istanbul Besiktas'ta, terér
orgiitiiniin bombal saldiris1 sonucu
37’si polis 44 kisinin sehit oldugu olay
sonrasi sosyal medyadan E.$. isimli
kadin “Neden izmir'de patlama
olmuyor” seklinde paylagimda
bulunmu§tu Bu paylagim ile ilgili
Izmir Barosu su¢ duyurusunda
bulundu.

[zmir Barosu'nun sug duyurusu
dilekgesinde, “Ttirkiye Begiktag'ta
gerceklesen teror saldirisinda
sehitlerini hentiz ugurlarken, birlik ve
beraberlik igerisinde yaralarin
sarilmasi gereken su giinlerde, E.$.
adinda bir sosyal medya kullanicis
agikga halki kin ve diismanhiga tahrik
etmekte, asagilamakta ve nefret sugu
islemektedir” denilerek, ad1 gegenin
yaptig1 paylagimin TCK'nin 216.
maddesinde ifade edilen “Halki kin

ve dlismanhga tahrik veya asagilama”

sucunun unsurlarini olusturdugu
ifade edildi.

Stiphelinin ifadelerinin agikca
siddet icerdigi belirtilen dilekgede,
“Diigtince 6zgtirliigiiniin demokratik

toplumlardaki mutlak simri ise
‘siddet’ tir. Bu ifadeler ayn1 zamanda
kamu barig1 agisindan agik ve yakin
bir tehlike olugturmakta, siddete
dogrudan hedef gosterme amaci ve
sonucu tagimaktadir” denilerek
stipheli hakkinda sorusturma
ytirtitiilerek kamu davasi agilmasi
talep edildi.

‘izmirliler adina sikayetgi
olduk’

[zmir Barosu Baskani Av. Aydin
Ozcan konuya iligkin yaptigi
aciklamada, “Izmir’e ve Izmirlilere
yapilan bu hakareti icimize
sindirmemiz miimkiin degildir.
Kurtulus Savasgi’nin ilk kurgununun
atildigi, Mustafa Kemal Atatiirk’iin
‘biitlin cihan isitsin ki efendiler, artik
[zmir higbir kirli ayagn tizerine
basamayacag kutsal bir topraktir!’
diyerek onurlandirdig: giizel Izmir‘in
halki, vatarun her karis topraginda
yaganan acilar yiireginde
hissetmektedir. Anadolu’da patlayan
her bomba, katledilen her insanimiz

Neden hic Izmir'de patlama
olmuyor ??

iy Beden B Yorum Yap *» Paylag

Oz 7

3 Paylagim

‘ ms*mpaya bagh
. Mur gavura rahat rahat yagiyorlar mi ?

i¢in ayrimsiz ac1 duyan bir kentin
insanlarina yonelik ayrimailik kokan
bu paylagimu bizi derinden
yaralamugtir ve Avukatlik
Kanunu’nun barolara ytikledigi
“...hukukun tstiinltigiinii, insan
haklarin1 savunmak ve korumak”
hiikmii geregince Izmirliler adina
sikayetci olma gerekliligimiz
dogmustur” dedi. iHA

Figure 8: Yeni Mesaj, 17 December 2016

Istanbul Bar Association Chair Aydin Ozcan made a statement: “We cannot accept this insult against
Izmir and people of Izmir. The people of beautiful Izmir, where the first bullet was fired and which
Mustafa Kemal Atatlrk honored by saying ‘The entire world should know that Izmir is now a holy
land on which filthy ones cannot set a foot!’ feel all the suffering across the country in their hearts.
This discriminatory statement against the people of a city that feels the pain of each explosion in
Anatolia and every person killed without making a distinction hurt us deeply.”

In his statement, Ozcan uses a nationalism narration informed by official history in order to
emphasize people of Izmir are ‘patriotic’ and ‘compassionate’; he positions people of lzmir in
opposition to intertwined meanings of the word ‘giaour’ that labels non-Muslim identities as
‘merciless’ and ‘enemy’. Thus, the dichotomy between Muslims and non-Muslims on the basis of
‘national’ feelings, compassion, conscience and patriotism is regenerated; and this dichotomy

represents non-Muslims as morally deficient.
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yozdil@sozeu.com.ir

Gavur izmir'e irfan
gelenegi dyle mi?

Akp'nin diyanet isleri bagskarm gérmez
efendi ne diyordu?

“Izmir’in farkh bir dindarh@: var, bu
dindarh@mn irfan gelenegine ihtiyaci var,
oyle oldugu icin irfan geleneginden
ge¢mis birinin Izmir'e miiftii olarak
atanmast tesadiif degil” diyordu.

*

Netice kardesim?

*

{zmir miiftiisii, tiim miiftiilik
personeline, Tayyip Erdogan’in bugtinkii
mitingine katilma zorunlulugu getirdi.
Tiim personelin zorunlu tutulmasi
yetmedi... “Esinizi ve cemaatinizi
de getirin” denildi. “Kac kisiyle
katilacaginiz ivedilikle bildirin” denildi.

*
Bu muydu irfan gelenegi?
*

Muhterem Izmirliler...
Allah, fikri hiir vicdan hiir irfan hiir
lzmiﬁmizi bunlarin irfanindan korusun.

Aminnn!

Gavur [zmir denilen kavram bizim icin
hakaret degil, iltifattir, gavur fzmir kadar
misliiman olsunlar yeter.

Aminnn!

Allah bu memlekete politikay1 camiye
sokmayan, dini siyasete alet etmeyen
din adamlan nasip etsin.

Aminnn!

Bu cografyada Allah ile kul'un
arasina giremedikleri her sehir, aslinda
biraz izmir'dir. Kerameti kendinden
menkul ruhbanlarin, izmir'de Allah ile
kul'un arasina girmesine miisaade etme
yarabbim.

Aminnn!

*

Bu miibarek memleket, kuvayi
milliyeci miiftii Borekcizade nin kefen
paraswyla kuruldu. Bu memlekette
bugiin, hirsiz imam sandiktan oy
caliyorsa, kutsal kitabimiz miting
meydanlarinda adeta parti brosiirii
gibi kullanihyorsa, kandil mahyalarinda
milletvekili reklami yapiyorsa,
camilerimiz secim biirosu haline
getirilmisse... Tiirkiye Cumhuriyeti'nin
ilk diyanet isleri bagskan Bérekcizade nin
makaminda oturan gérmezgillere, akil
fikir, suur nasip eyle yarabbim.

Aminnn!

*

Mustafa Kemal'in ilk ikametgah
adresi, Atatiirk Cumbhuriyeti’nin kalesi,
milli miicadelenin simgesi, daglarinda
cigekler acan sehrimizi gavur ilan
ederler.

Milletvekillerimizi hapsederler.

Baskanimiza 400 sene isterler.

Ulasamadiklan cigere murdar derler.

Durmak yok, anca giderler.

Aminnn!

Figure 9: Sézcii, Yilmaz Ozdil, 9 April 2017

Like in the statement by Bar Association, other articles discussing this issue regarded this tweet only
as an insult against the people of Izmir. For instance, Yilmaz Ozdil, in this column published in Sézcii
on April 9, 2017, criticized the expression ‘giaour lzmir’ by saying, “The expression giaour Izmir is not
an insult, but a compliment for us. They should be as Muslim as giaour Izmir.” Ozdil criticizes this
expression because it is used for the people of Izmir; he does not say anything about the general
usage of this word which regarded as an insult.
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2. Giaour as a political propaganda tool

On March 2017, before the constitutional referendum in Turkey, diplomatic crises erupted after
Germany and the Netherlands declared that they won’t allow carrying out campaigns for referendum
in their countries. Statements by representatives of German, Dutch and Turkish governments
occupied the political agenda for almost a month. During this period, where old discourses of enmity
reappeared, controversial remarks of politicians were frequently covered by media and repeated

especially by columnists.

Also, dispute between Turkey and Greece over the extradition of soldiers who found asylum in
Greece after the coup attempt on July 15 and President Erdogan’s comments on what he went

through during the coup attempt were also items on print media’s agenda.
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Figure 10: Sabah, 4 March 2017
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& 15 Temmuz

UMHURBAbKANI Erdogan,

atv-aHaber ortak canh yaymmda

g(\n( lerin sorularmi yamtlad:
NIYVE KACTIN GITTIN: Yanimza
arkadaslar geldi dediler ki, 11,5 gibi
Kilicdaroglu VIP'den geldi ve bir
yere gitti. Tabii biz bunlarn sonra
6greniyoruz. Simdi cok daha enteresan
gortntiiler cikti. O esnada megerse
tanklarm ontine gelen o 1sildakh aracla
darbecilerle orada konusuyorlar,
goriisme yapiyorlar ve darbecilerle ne
konustunuz, ne goriistimiiz? 12 dakika
telefon goriismesi var, ne goriistiin?
‘Darbe olursa ilk defa tanklarin tizerine
ben cikarnm’ dedi bana. E peki bu ne
perhiz, ne lahana tursusu. Niye kacip
gittin? Hadi gelseydin ya orada bak
on binlerce insan var. Sen de onlarm
arasma karissaydin. Dedim ya yalan
bunda diz boyu.

ESIR HAYATI YASAYAMAM: Otel

sahibi arkadasnmiz, ‘Benim hizh bir

¥ Kilicdaroglu'na da_rbecilérle 12 dakika ne konustuklarini soran Erdogan,
ecesi yatla Yunan adalarina gétiralme teklifine verdigi
cevab| da agklad: Vatanlmda olaram, gavurtopraklannda esir olmam

yatim var. Buradan sizi yakin
adalara gotiirebilirim.” gibi bana
bir teklif de yapti. Dedim ki
‘Serkan, bak’ dedim; ‘benim vatan
topraklarmda 6lmem varken, ben
gidip gavur topraklarinda, orada
esir hayati yasayamam.

18 MADDEYi INANIN BILMIYOR:
Basbakanimiz ile Saym Bahcelimin
mutabakati, gorevlendirdikleri
arkadaslarin yaptiklar giizel bir
calisma neticesinde bu 18 madde
ile is baglandi ve 18 madde ile
goniil arzu ederdi ki burada CHP
de olsun ama olmadi. 18 madde ile
simdi milletin karsisma ciktik ve
milletin karsisinda bu anlatiliyor
mu? Maalesef, anlatihmyor. Zira
bakiyorum ki ana. muhalefetin
basindaki zat bir defa 18 maddeyi
okumanus, inanin bilmiyor. Oyle
yanhs seyler anlatiyor ki.

BATI'YI KUDURTAN BU: Eskiden

uEtopragindz
ESiR ﬂlMﬂM

kopeklerin cektigi kizaklar tizerinde
hastalar getiriliyordu. Simdi biz
paletli ambulanslarla daglara
tirmaniyoruz kar kista, hatta simdi
bizim helikopter ambulanslarmmz
var, jet ambulanslarmmiz var.
Buralara boyle durup dururken
gelmedik. Bunlar modern bir
tilkenin hamdolsun yakalamis
oldugu bir hedeftir. Tiirkiye su anda
bu hedefi yakalamustir. Batiy1 zaten
kiskandiran, Batiy sinirlendiren,
kusura bakmaym kudurtan bu.

BU ISIN TEK ADAMLIKLA ALAKASI
YOK: Bu siirecte Cumhurbaskani-
Basbakan ikilemi ortadan kalkiyor.
Sadece Cumhurbaskani olacak.
Ama Cumhurbaskani’min altmda
da bir, iki bilemedin ti¢c kendisine
baskan yardimeisi olacak ve bu
baskan yardimeilariyla yiiriiyecek.
Yasama kendi gorevini yapacak,
yiirtitme olarak baskan daha giiclii
olarak kendi gorevini yapacak, yargi
da gorevini yapacak. Tek adamlik
s6z konusu degil. Bu diizenlemeyle
yiirtitme giiclendiriliyor. Bu isin asla
tek adamhkla alakasi yok.

Figure 11: Takvim, 4 March 2017

President Erdogan’s statement “I rather die in my country than to live in captivity in the lands of the
giaour” are used in titles in some newspaper without quotation marks and with large fonts in an
affirming way. As can be seen in this statement, the giaour discourse, which is loaded with
intertwined meanings like ‘non-Muslim’, ‘enemy’, ‘traitor’ and ‘cruel’ in social memory, became a

propaganda tool during pre-referendum period.

While already loaded giagour discourse was used as a political tool, it is seen that non-Muslim
identities were not targeted directly or indirectly and politicians used the word to mean ‘cruel’,
‘merciless’ in their criticisms against Western states. However, it can be said that this situation
reinforced the meaning of the word that is used to marginalize non-Muslims. When this word is used
for Western states, its historical background and connotations in social memory are also evoked.
its area of use is broadened without

Thus, the word ‘giaour’ becomes more functional and

completely separating it from its context in daily life.
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l VRUPA' bir zihniyettir. Kilisenin

Abin yillik engizisyonuna, sko-

lastik diistinceye tepkidir. “Av-

rupa Birligi” fikri, Fransiz aydinlanma-

styla birlikte kilisenin yerine pozitivizmi,

dinin yerine akli koyan sekiiler diisiin-
cenin iitopyasidir.

Bin yil, Batih insanin kafasini hurafelerle
dolduran, Hiristiyanligi icini bosaltan, cen-
netten arsa satan, kadinlari, yaglilari, engelli
insanlan “ucube”, “icine seytan kagmig”
diye diri diri yakan Kiliseyi hayattan tama-
men kovmanin adidir sekiilarizasyon!

Bau, “laikligi” de bizim anladigimiz
manada “Din ile devletin aynsmasi” olarak
okumaz. Dini, hayatin diginda tutmanin
tamimi olarak goriir.

* * %k

Fakat bu ‘sekiiler-laik” AB liderleri gegen
hafta Vatikan’a giderek AB'nin 60. Yilinda
Papa’nin karsisinda el pence divan durdular.
Lafin gelisi degil gercekten ‘el-penge!”

Ciinkii Avrupa Birligi dagilmak iizere.
Hizla cikiige siiriikleniyor. “Evrensel kri-
terler” diye diinyaya sattiklar tiim degerleri
kendileri cigniyor. Kurtar bizi Papa’ diyorlar
ama nafile...

Bir ‘miilteci’ cocuk bile AB’nin insani
degerlere gergek bakigini ortaya ¢ikanyor.
Miilteciler yatmasin diye Paris'te kopru
altlarina kayalar déstiyorlar.

Avrupa’nin gébeginde Cumhurbagkan
Erdogan'in kafasina silah dayanmig remi

‘Gavur’a vurur gibi!’

YORUMLU-YORUM

gayberia@yahoo.com

Ahmet Zeki =
GAYBERI

olan ve tizerinde “Erdogan’1 6ldurtn” yazih
pankarta ses clkarmiyorlar. (Aynisimin Tiir-
kiye'de yagandigini diistiniin. Mesela Mer-
kel'in kafasina silah dayal bir pankart agil-
saydi Avrupa ne derdi?)

* Kk X

Avrupa hizla ciiriimeye basladigim
gordiigii icin Papa’sinin yanina kostu.
Ciinkii yasadiklari bu agir medeniyet
krizini, insani cokiisii din sosuna bula-
madan insanlara umut dagitamayacak-
larii gordiiler.

Liderlere balayorsunuz icinde Sosyalisti,
ateisti, agnostiki, deisti, anarsisti, yesili-
kizih kafi miktarda var. inandiklarindan
degil AB'nin ¢okiisiinii frenleyemedikle-

rinden “Papa bize tazyik ver” diye in-
liyorlar adeta.

Ciinkii Avrupa’nin “diisen mas-
kesi”nin altinda yatan gergekler ok
daha acikh:

W Irkilik, yabanci ve islam diig-
manhg tiim birlik tilkelerinde ytikseliste.

B Se¢menlerin gogu, Hagh seferleri
duizenledikleri gtinleri, Nazi donemlerini
‘6zlemle-hasretle” amyor.

W AB'nin “Ust aklt’, ingiltere bile
‘Brexit’le birlikten ayrildi.

B Miilteci akinini bir tiirlii durdu-
ramiyorlar. Sokaktaki her miilteci Avrupa
insaminin her gegen giin daha fazla kimyasini
bozuyor.

M Sykes-Picot diizeni olarak Ortado-
gu’da kurduklan sistem catirdiyor.

W Birlige aldiklan tiye tlkeler yaghliktan
‘olmek’ iizere. Dinamizm sifir.

W Somiirgelestirdikleri tlkelerden gelen
‘sicak ve kanli para’ titkendi.

W Maddi refah standardini sabitlemeyi
beceremiyorlar.

M Yeni somiirgelestirilecek mekanlara
hemen ABD ve Rusya damliyor. Ornegin
Suriye'de, Irak'ta, Afrika’da yoklar.

M Yunanistan basta olmak tizere tye iil-

kelerin ¢ogu sifir tiketmis, ekonomik olarak

batik vaziyette. Almanya yiiz milyarlarca

Euro’yu daha ne kadar bu tlkelere verebilir?
* Kk &

Avrupali liderlerin farkinda oldugu tim
bu ‘karamsarlik’ tablosuna bir de Tiirkiye'nin
100 yil sonra giristigi “bagimsizhk” miica-
delesini ekleyin.

Ustiine istliik, Tiirkiye Bati yoriinge-
sinden gikmak iizere. ‘Eksen kaymasi’'ndan
bahsetmiyorum. Bu da bir algisal carpitma.
Ekseni kayan, sanzimam dagilan, rotasi
sasan Avrupa ctinkii. B

Bizim sozde liberaller ve FETO'ctiler
yillarca ne diyordu? “AB'ye girersek darbeler
donemi biter” diyordu.

15 Temmuz'un ardindan FETO'niin
AB'ileriyle birlikte bizzat darbeye kalkistigmi
gordiik. AB tilkelerinin tiim darbecileri ku-
caklayip sarmaladigini gordiik. Darbe ba-
sarll olamayinca da FETO'cti hainlerin
tiim AB'ileri zivanadan gikti. Mesele bu.

Artik onlarin her emrine “Buyurun”
diye kosan bir Tiirkiye yok ve 16 Ni-
san’dan sonra da yillardir kurduklari
bu “hiyerarsinin” tamamen son bula-
cagim iyi biliyorlar.

Bir gurbet¢imiz internette yurtdiginda
“Evet” miihriinii kullanitken fotografini
paylasmis ve altina soyle yazmis; “Gavura
vurur gibi vurdum miihri!”

Dolayisiyla ne yapiyoruz? ‘Gavur'a
vurur gibi vuruyoruz “Evet” miihriinii...

Figure 12: Milat, Ahmet Zeki Gayberi, 31 March 2017

An example to this is AKP MPs Hiiseyin Cakmak’s expression “like hitting the giaour” which he wrote
on social media. In a short time, this expression became widely used in referendum propagandas and
it was also used in print media. Ahmet Zeki Gayberi, in his column titled “Like hitting the giaour” that
was published in the newspaper Milat on March 31, 2017, refers to the photograph taken with the
Pope in Vatican on the occasion of 60th anniversary of the EU and claims: “Europe rushed the Pope
because it realized that it is decaying rapidly. Because they saw that they cannot sell hope to people
without covering these civilization crises, human decay with religion.” He also claims that European
countries are supporting the ones that attempt a coup. Gayberi ends his column with the following
statement: “A gastarbeiter shared a photo of him stamping yes on the ballot and wrote: ‘I stamped it
like I hit the giaour!” So, what we should do is to stamp ‘yes’ like we are hitting the giaour...”

While Gayberi is using the expression ‘like hitting the giaour’ for the EU countries as a political
propaganda tool, he doesn’t create a context that might directly target non-Muslims in Turkey or he
doesn’t present Western countries as a threat to Islam. Thus, it can be thought that he uses the word
‘giaour’ to mean ‘merciless, cruel.” However, this discourse used as a tool in construction of
ideologies cannot be thought independently of its context and this context cannot be separated from
its historical and social background. As already pointed out, the word ‘giaour’ is a discourse referring
to various historical and social relationships and it evokes several connotations regardless of how and

why it is used.

Thus, even if the word ‘giaour’ is used as an adjective in relation to political and diplomatic relations
between countries, its usage gives way to reappearance and spread of a word that cannot be
separated from its connotations in social memory. As revealed by a finding of this report, usage of
this discourse as a propaganda tool during pre-referendum period caused an increase in its usage
both in social media and print media and prepared the ground for reappearance of other meanings in
unconscious.
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3. Criticisms against the giaour discourse

During the period analyzed, in articles and columns using a critical discourse concerning the word
giaour, the usage of this discourse is discussed mainly on the basis of two items on agenda: Numan
Kurtulmus’s statement that he made on December 2, 2016 in Kastamonu and polarizing discourses
before the constitutional referendum on April 16, 2017.

Ama bu yaptiginiz nefret
sucuna girer Numan Bey

NUMAN Bey! 2 vonelik aynmcihga son W Despota despot divebilir-
Demissiniz ki vermekK i¢in “gavur” gibi siniz.
W Bizim icin bagimsiz- tabirlerin kullanulmasi ya- B Zalime zalim divebilirsiniz.
ik gavura gavur demektir. sak etmisti o pek sevdiginiz B Empervaliste empervalist
W Gawur gayrimiislime Osmanl. divebilirsiniz.
verilen bir isim degildir * Ne dive “gavur” diverek...
bizim liigatimizde. Ve vine aynica... Aramuzda zaten bir avug

B Bizim liigatimizde
gawur despota, zalime,
empervaliste verilen bir

Madem “gavur” demek  kalmus gayrimiislim azinhd asag-
“despot” demek, “zalim™ Jamaya, “6teki” olarak bildikle-
demek... O halde neden siz rinizi sevtanlastirmava, baska

isimdlir. “Miisliiman olmavan kimse, ve arkadaslanniz... din mensuplanna karsi bu denli
. * dzellikle Hiristivan, dinsel inanci Miisliiman ve dogulu despot  vicdansizlasmava, ahalivi bvle
lvi de Numan Bey... olmavan kimse... ve zalimler igin bir kez olsun... popiilist lilgat ¢arpitmalanyla
TDK sozligiini agtiginizda. .. e “Gavur” demediniz ve demi- yabanciva kars: kiskirtmava ve
Orada “gavur” i¢in en basta Avrica... yorsunuz? nefret sugu islemeve...

sunun vazdidni goériirsiiniiz: Gayrimiislim vatandaslarnina * Kalkisivorsunuz ki?

Figure 13: Hiirriyet, Ahmet Hakan, 5 December 2016

Ahmet Hakan, in this column titled “This is hate crime, Mr. Numan” that was published in Hiirriyet on
December 5, 2016, criticizes Numan Kurtulmus’s statement that was discussed for a while and
caused reaction in public: “You can call a despot despot. You can call a cruel person cruel. You can
call an imperialist imperialist.” Thus, he draws attention to an important point which this reports
seeks to address. He also writes: “Why do you try to insult a handful of non-Muslim minority among
us, to demonize the ones who are regarded as “the other”, to become so unconscientious toward
people with other beliefs, to provoke people against the foreign and commit hate crimes by
distorting populist discourse?” With these remarks, he criticizes the usage of the word ‘giaour’
because it marginalizes non-Muslims and incites hatred and prejudice against them.
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‘Gavur’ s6zcliglinii
‘ecadimiz’ yasaklamusti

asbakan Yardimcisi Numan
BKurtullnus, "bagimsizlikct
Yeni Tiirkiye" projesini
anlatirken sasirtic ifadeler kullandh:
"Yeni Tiirkiye tarihiyle, kiiltiirtiyle
banstiginda neyi goriiyor? (...) Turkiye
Miisliimanhgi’ dedigimiz, bugiinlere
kadar gelmis olan bu biiyiik
medeniyetin en temel ézelliklerinden
birisi gavura 'gavur’ diverek gavurun
karsisina dikilebilmektir. (...)
Canakkale'de yoksa direnemezdik.
Gavur, gayri miislime verilen isim
degildir, bizim lugatimizda. Bizim
ligatimizde gavur despota, zalime,
insanlara karsi zuliim edene,
emperyaliste verilen isimdir.”
Kurtulmus, deneyimli bir siyasetci
ve de akademisyendir. Kullandigi
sozciiklerin ve ifadelerin
ne anlama geldigini bilmesi gerekir.
Bizim lugatimizde Kurtulmus'un
dedigi gibi "insanlara zuliim edene”
degil, Miisliiman olmayanlara,
"ttekilestirilenlere” gavur denir.
Osmanl Imparatorlugu, bu nedenle
"gavur” sozciigiinii farkh din ve
inanctan yurtttaslarini asagilamak
amacyla kullanldig icin bir fermanla
vasaklamisti (Islahat Fermam 1856).
Numan Kurtulmus da bilir ki,
Osmanh hanedaninin, yani ceddimizin
kadinlarmin tamamina yakini,

Kadinlarinin tamamina yakini,
"gavur'dur, yani Miisliiman degildir.
Bir kismi sonradan Musliimanhgi kabul
etmis, bir kismi 6mrii boyunca asil
dinine sadik kalarak, "gavur"

olarak yasamis ve dyle dlmiistiir.

Sorunu dinle aciklamak

Burada sorun, Bati'min Tiirkiye
{izerindeki emperyalist siyasetlerini
elestirirken, bunu dini kavramlarla
aciklamaya calismak, catismayi bir
dinler catismasi gibi anlamaktir.

Bati ile Tiirkiye arasindaki sorunlari,
din tizerinden anlamak ve anlatmak
yeterli olmadigi gibi sorunludur. Ciinkii
Bati ile diinyanin geri kalani arasindaki
sorunlar, binbir boyutu olan karmasik
sorunlardir. Din bunlardan bir tanesidir,
hatta sorunlarmn icinde hic yer almayabilir.

Nitekim Ortadogu'da,
emperyalizmle sorunlarin yaninda
Miisliimanlar arasi sorunlarin da ne
kadar etkili oldugunu gériiyoruz. Iran,
Misir, Suriye, Suudi Arabistan,
Misliimanlarin egemen oldugu tilkeler
degil mi? ISID, El-Kaide kendisini
Misliiman olarak tanimlamiyor mu?

Bir baska gercek, bu tilkede yani
Turkiye'de Musliiman olmayan,

Siinni olmayan, Hanefi olmayan
cok sayida yurttas bulunuyor.

Sonuc olarak Kurtulmus da bilir ki,
hepimizin belirgin 6zelligi insan
olmamuzdir. Yurttas olmanuzdir.
Rum'uyla, Yahudisiyle, Kiirt'iyle,
Turk'tyle, Stinni'siyle, Alevi'siyle insan.
Aynmlan bazilarimizi "6tekilestirerek”
yapmak, yanhstir kabul edilemez.

Bu zihniyetten, gercek bir
bagimsizlik da cikmaz.

Otesini sdylemeye dilim varmyor.

Yakindan tamicigim

! Kurtulmus'a yakistiramadim.

Figure 14: Posta, Oral Calislar, 6 December 2016

7

Oral Calislar, in his column titled “Our ‘ancestors’ outlawed the word ‘giaour’” that was published in
Posta on December 6, 2016, states that the word ‘giaour’ cannot be thought independently of its
social and historical background by pointing out that background: “Like Numan Kurtulmus said, not
‘the ones who torment people’, but non-Muslims, ‘the marginalized ones’ are called giaour in our
discourse. That is why Ottoman Empire outlawed the word ‘giaour’ with an edict (Reform Edict
1856), because it was used with the purpose of insulting citizens with different beliefs.” Furthermore,
in the subsection titled “Explaining the problem with religion”, he writes: “The problem here is to try
to explain imperialist policies of West over Turkey with religion and to understand the conflict as a
conflict between religions.” With this statement, he points out social polarization that might be
caused by using religion as a tool in criticizing Western states and the risks that this discourse might

bring about.
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Hayir’cilari
katletmek
caiz midir
hocam?

ir yerlerde ve birileri tarafindan

sorulmus olsa gerek ki, “ye-

ni-Osmanli'nin Seyhulislam"t”
payesini rahatlikla verebilecegimiz
Hayrettin Karaman Hocaefendi Haz-
retleri, Yeni Safak'taki kogesinde te-
veccih buyurarak ve olanca alicenap-
ligiyla bu soruyu soyle cevaplandirdh:

“Muslumanlar Yahudilere, Hiris-
tiyanlara ve diger din mensuplari-
na aralarinda, kendi toplumlarinda
yasama hakks tanidiklarina, onlarla
"iyilik ve adalet cercevesinde' iligkiler
kurduklarina gore kendi insanlarindan
olup zaman icinde degerlerine, 6z
medeniyet ve kultiriine yabancilag-
mig parcalarina bunu tanimayacaklar
mi? Elbette taniyacaklardir. Referan-
dum sirecinde ‘Hayir' cephesinde
yer alan insanlarin buytk gogunlugu
iste bu '...yabancilagmig pargamiz-
dan’ olusuyor. Biz bu parca ile fikirde
ve fiilde derin ayriliklarimiza ragmen
migteregimizin azamisini temel kila-
rak birlikte, barig iginde yagamak du-
rumundayiz.”

Fetva agik: “Hayircilann katli vacip
degildir, tipki Osmanli'nin gayrimis-
limlere yaptigi gibi, onlarla bir arada
yasamay, onlara tahammiil etmeyi,
onlara hoggorii gostermeyi &gren-
meliyiz."

Ne kadar huimanist ve demokratga
bir tavir gibi géruniyor dyle degil mi?
Degil! Bilakis bu cumleler, demokrasi
nedir, yurttaghk nedir, bir arada yaga-
mak nedir, Islamcilar neden demokrat
olamazlar, Islami bir rejimde yurttaglik
neden miimkiin olamaz, sorularinin
yanitini agik bir sekilde, net bir gekil-
de veriyor.

Her seyden dnce soylememiz
gerekiyor ki, yazanmiz, bilingaltini -bi-
lincini aslinda- gok agik bir sekilde or-
taya seriyor ve Osmanli doneminde
yasayan ve “cizye” adi verilen kelle
vergisini 6demeleri kargiliginda can-
lan bagiglanan “gavur”larla “Hayir”
diyenler arasinda bir 6zdeglik kuruyor.
Demek ki, “Evet” demeyenler Mus-
ltiman kategorisine dahil olmuyor,
Muslumanhigini kanitlamanin yolu, bir
siyasi partinin yapmis oldugu anaya-
sal bir diizenlemeye onay vermekten
gegiyor, demek ki bu tlkede kimin
Musliman olup olmadigina bir lider,
bir parti ve onun fetvacilar, ulema ta-
kimi, kalemleri, adamlan karar veriyor.

Giizel, buradan yola gikarak sunu
soyleyebiliyoruz: Yeni-Osmanlicilik
denen zihniyet, basitge sinirlann cte-
sindeki birtakim emperyal arayisla-

ra igaret etmiyor, toplumsal yaga-
min nasil dizenlenecegine dair bir
tahayyulu de yansitiyor. $oyle ki, nasil
Osmanli'da toplumsal hiyerarsinin
temelinde din varsa ve en Ustte “mil-
let-i hakime" olarak Muslumanlar yer
aliyorsa, yeni-Osmanli'da da benzer
bir sekilde, en tepede Muslimanlar
yer aliyor; ancak “kuguk” bir farkla,
yeni-Osmanli'da Musluman olmanin
ve dolayisiyla “millet"ten sayllmanin
esas kriterini iktidar partisine oy ver-
mek teskil ediyor.

Bunu yapmadiginiz anda, dinin ve
dolayisiyla “millet”in digina distiyor,
varligina tahammil edilmesi gereken
“Steki”ler konumuna yerlestiriliyor-
sunuz. O “ctekiler” ise hayli genis bir
toplamdan olusuyor: Cumhuriyetgiler,
muhalif Kiirtler, Aleviler, sosyalistler,
LGBTI bireyler, drgiitlenen, miica-
dele eden iggiler, kadinlar, gengler...
Iste tam da bu noktada “oteki”lestir-
me ile “digmanlagtirma” arasindaki
ince gizgi, fagizan bir rejimin dogasi-
na gayet uygun bir sekilde agiliyor ve
milletten sayilmayanlarin, “devlet ve
millet diigmani” kategorisine dahil
edilmesiyle birlikte toplumun en az
yansina kolaylikla “tercrist” damgas
vurulabiliyor.

Otekilestirmeden digman ilanina
uzanan bu sirecin sonunda, “millet”e
dahil edilmeyenlerin iradesinin de
“milli irade” olarak kabul edilmedi-
gini goruyoruz. Sandiga gidip iktidar
partisine oy vermediginizde “millet"-
ten saylmadiginiz, “yabancilagmig
parca” kabul edildiginiz gibi, sandiga
yansittiginiz irade de “milli"” sayilmi-
yor, ulkeyi bdlmeye, devleti ykmaya
galisan unsurlarla yan yana gelmis, dig
mihraklara hizmet etmis oluyorsunuz.
Sandiktan iktidar partisinin aleyhine
bir sonug giktiginda ise, drnegin 7
Haziran segimlerinde goruldugu uze-
re, bu sonug milli kabul edilmiyor, mil-
li irade tecelli etmemis oluyor ve en
kisa zamanda tekrar segime gidiliyor.

Peki, buradan modern anlamda
yurttasligin ya da demokrasinin gik-
masi mumkin mi? Elbette ki degil.
Esit hak ve odevlere sahip bireyler-
den yani yurttaglardan olugan bir
toplum modeli yerine, iktidara biat
ve din Uzerinden inga edilen bir hi-
yerarsik yapi ile karst karsiyayiz ki, bu
modern-oneesi zamanlara ait bir zih-
niyetin yansimasi oldugu igin dibine
kadar gerici bir karakter tagiyor. Esit
yurttagligin olmadigi ve toplumun bir
balumunun “varligina tahammul edi-
lenler” ve hatta “disman” kategorisi-
ne yerlegtirilerek siyasal alanin disinda
tutulmak istendigi bir rejimin ise de-
mokrasiyle uzaktan yakindan alakasi
bulunmuyor.

16 Nisan'da “Hayir” demek, geri-
ciligin ve fasizan bir rejim arzusunun
karsisina esit yurttaglik esasina dayali
bir demokrasi talebiyle gkmak, oteki-
lestirme ve dugmanlastirma tzerin-
den sergilenen bu pespaye miisame-
reye “dur” demek anlamina geliyor.
Kiymeti kendinden menkul seyhlerin,
hayatlarimiz Uzerine fetva veremeye-
cekleri, ahkam kesemeyecekleri bir
ulke igin 16 Nisan'da da, sonrasinda
da “Hayir" demek gerekiyor.

Figure 15: Birgiin, Fatih Yasli, 29 March 2017
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Lastly, columns criticizing the accusation of being “giaour, infidel, terrorist” toward the ones who will
vote “no” in referendum were featured in print media. For instance, Fatih Yasli, in his column
published in Birgiin on March 29, 2017, criticizes Yeni Safak writer Hayrettin Karaman: “First of all,
we have to say that our author reveals his subconscious —his conscious in fact- very clearly and makes
an analogy between ‘giaours’ who lived under Ottoman Empire and saved their lives by paying poll
tax called ‘cizye’ and the ones who say ‘no’ to constitutional amendments. So, the ones who don’t
say ‘yes’ are not considered Muslim; being Muslims is conditioned by approving the constitutional
amendments made by a political party; so, in this country, a party and its fatwa issuing circle, its
ulema circle, its writers and its crew have the authority to decide who is Muslim and who is not.”
Yash states that this discourse, which doesn’t adopt the understanding of equal citizenship and was
commonly used in pre-referendum period, excludes a section of the society from the political sphere
by categorizing them as “the ones who are tolerated” or “the enemy.”
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CONCLUSION

In this report, the fact that the meanings attributed to the word ‘giaour’ cannot be thought
separately is pointed out and how this discourse is used in print media in a context which associates
non-Muslim identities with mercilessness, cruelty and enmity is discussed. We tried to reveal how
the usage of the word ‘giaour’, in daily life and media alike, isolates non-Muslims living in Turkey and
put them in a fragile position by alienating them.

As often seen in discussions over the giaour discourse, the politicians and public figures using this
word claim that the meanings ‘merciless, cruel’ and ‘non-Muslim’ in Turkish Linguistic Society’s
dictionary are not related to each other and they don’t target non-Muslim identities. However,
considering the connotations in social memory, it is seen that different meanings attributed to the
word ‘giaour’ are intertwined, constructed by affecting each other in a historical and social process
and often used in a way to contain all of its meanings.

In this regard, examining the historical and social background and etymological meanings of the
word, Arus Yumul states that the word ‘giaour’ cannot be used as a descriptive term, the word itself
creates a moral opposition between Muslims and non-Muslims and in this opposition, non-Muslims
represent absence of moral and humane values.

In the first part of report’s print media analysis, the context in which the giagour discourse is
constructed on the basis of religious references and perception of enmity from the past regardless of
the agenda is analyzed. Firstly, non-Muslims are directly portrayed as enemies by using connotations
of the word ‘giaour’ in social memory; referring to historical events, they are presented as ‘pawn of
the West’ and ‘enemies among us’. Also, in articles targeting ‘Western’ or European states,
diplomatic and political crises are associated with the fact that the West is not Muslim; the duality of
‘Muslim Turkey’ versus ‘Christian/Jewish West’ is created. Lastly, as seen in ‘giaour lzmir’ example,
when the discourse is used for insulting, criticisms regenerates the perception that marginalizes non-
Muslims and portrays them enemies, since the criticisms also contains discriminatory reflexes.

In the second part, the context in which the word ‘giaour’ is used in the process of referendum as a
political propaganda tool is analyzed. While the giaour discourse is used by politicians and public
figures as a political tool, it is seen that it is used to mean ‘cruel’, ‘merciless’ in criticisms against
Western states. However, this usage reinforces the meaning of the word that marginalizes non-
Muslims. Even if the word ‘giaour’ is used as an adjective for Western states, its connotations in
social memory and historical background is also evoked.

This report focused on the way giaour discourse is featured in print media, but we also realize that
negative references and connotations that this discourse attributes to non-Muslims are taken as read
and spread in daily discourse, cinema, literature and many other domains. In this regard, we hope
that this report that brings the usage of the word ‘giaour’ forward will initiate more overarching and
extensive studies and contributes to establishment of a unifying language that is cleared of the word
‘giaour’ and similar marginalizing words and supports social dialog.
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